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PREFAGE. 


This is neither a compendious nor comprehensive History of 
the Parsis nor a Critical Dissertation on their origin, manners or 
customs, It is only a collection of Essays written with the object 
of throwing fresh light on some dark corners of Parsi antiquities, 
by offering new solutions of old difficulties or unearthing facts which 
have hitherto escaped discovery. It is the product of twenty-five 
years’ industrious study of the subject and of long-continued and 
persistent search for new materials and sources of information in 
all directions. The first paper is probably the one round which 
controversy will gather. The writer must leave his arguments to be 
judged on their merits and beg to remind critics that no finality is 
claimed for these suggestions which are avowedly tentative, and 
which he will be the first to abandon as soon as more satisfactory 
explanations are forthcoming. The second essay is the result of a 
somewhat meticulous study of the Musalman chronicles of Mahmud 
Begada for the purposes and from the viewpoint of Parsi history. 
In the third, some knowledge of the results of Hindu epigraphic 
research has been brought to bear on the elucidation of a synchronism 
which has puzzled two generations of Parsi scholars. The account of 
Mihrvaid and the paper which follows are based entirely on contem- 
porary documents discovered by the writer. In three other studies, 
the Postscripts of old Avesta-Pahlavi manuscripts have been, for the 
first time, laid under contribution for supplementing the meagre data 
for the history of the medizeval period. One of these, the disquisi- 
tion on the ‘Colophons of Mihrapan’ has attracted the attention of 
European Orientalists and has even appeared in a French garb in the 
Journal Asiatique (Sept.-Oct. 1915). In the last and longest contri- 
bution of the series, all the information that can be gleaned from the 


Persian Revayets about Parsi worthies of the 16th and 17th centuries 
has been collected together and brought under one view. At the 
same timc, an attempt has been made to solve, in the light of the 
oldest and best manuscripts of these missives, a knotty point of 
Iranian chronology which has been frequently canvassed by Pahlavi 
scholars. 


It has not been possible to observe a strict uniformity in the 
transliteration of Oriental words and names, and the writer is also 
painfully aware that the book is not without its share of the 
typographer's ineptitudes. 116 can only express his regret for these 
and other blemishes and hope for their removal in a second edition. 


S. E Hoa 


Junigadh, 17th Dec. 1920. 


THE TRADITIONAL DATES OF PARSI HISTORY. 





(A paper read befare the Society for the promotion of Zoroastrian 
Research on 25th October, 1918.) 
| propose to devote an hour this evening to an examination of those 


traditional dates in the history of the Indian Parsis which, in 

spite of manifold contradictions and inconsistencies, are still quoted 
with an almost unreasoning confidence by many otherwise well- 
informed persons, on account of their supposed antiquity or 
perhaps, only for want of anything better to take their place, It 
‘must be a matter of sincere regret, all the same, to every one who 
desires to acquire and to diffuse a well-grounded knowledge of the 
history of our people in this country, that statements made on the 
margins and fly-leaves of comparatively recent manuscripts by persons 
of whose competence, sources of information and sometimes even 
names, we are most unblissfully ignorant, should continue to be taken 
upon trust and employed as arguments by scholars even in the 
twentieth century. 

I have said that very few of these statements are properly 
authenticated and that some of them are absolutely nameless. But 
this is notall. They exhibit the most bewildering diversity amongst 
themselves and, if we are to believe them, the same event (the 
arrival of the Parsis at Sanjan ) occurred in 772, 895 and 961 Vikram 
Samvat, 7. e. 716, 889 and 905 A.C. 


There is the same conflict as to the year in which the Persian 
Zoroastrians must, according to these dates, have first begun to 
abandon their homes for religion and conscience’ sake. One of them 
would make itout to have occurred in 582 A.C., another about 651 
AC., and a third as late as 721 4,C. (777 V. Samvat.) 


A much later event, about which for that reason, if for no other, 
we might suppose they would be in agreement, is the subject of a 
similar conflict. The Atash-Behram is said to have been brought 
from Bansdah to Navsari, according to one of these entries, in 1472 
V. Samvat, i.e. 1416 A.C., according to another in V. Samvat 1475, 
i. e. 1419 A.C., and not the least instructive fact about these rival 
dates is that both of them are demonstrably wrong, and that the 
Iranshah fire was taken to Navsari many years afterwards.t 


ra Tel 





F Parsi Prakash p. § and Note. 
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The best known and most important of these traditional entries 
is the statement which makes Friday, Roz Bahman, Mah Tir, 
Shravan Shud 9, (V.S, 772) the date of the first landing of the Persian 
Zoroastrians on Indian shores at Sanjan. For this there has hitherto 
been no older authority than Dastur Aspandiari Namdinji,—in 
Whose pamphlet on the Kabisah Controversy of 1826— Kadin Tarikh 
Parsieni Kasar—it first appears. But l have found it lately on a 
blank page ina MS, containing the Wissah-i-Sanjan and other tales 
in Persian verse, which belongs to Ervad Maneckji Unwalla and 
Which must be at least one hundred and fifty years old. The actual 
words in this Manuscript are, 

2۲۹۹ wor ay Atay 22 var Us Wr 2 Aw Y Ul CU a- 
ean wa cl HA ARW aaa Al waa wh mera A 
آہ تہ‎ qub vudou 

The gist of Dastur Aspandiarji’s narrative, which throws light on 
some dark places, is that the Zoroastrians jn Persia were, thanks 
to their knowledge of the Zend Avesta and the Jamaspi, warned 
forty-nine years before the accession of Yazdajird of the Arab 
domination that was to come and that some of them forthwith 
abandoned their homes for the woods and hills of Kohistan, in which 
they spent a hundred years in all. 

AME AAN A AMAL Weil ATH al Mai wou sea 
Mel MARR èd., A ABA ov'eayaarat tat MAUA NAAN wA eA @ 
AOE Vet HA Aa ہہت‎ eal mA wa aul yay WAU elu 
BN AU AA day اتید‎ Aa overt WA a€l Ded eal weng 
YUU Axa audi Aa Wad sata. p qp VIAL ava wucad 

۰ N ۰ w~ 
sai ead Alzada dà rida UN HRA yaha aa id ad A 
CRE ARAMA ANN ea aul RBA A ol GU 28 
SIH AW Yoo) Bz Al UA e aA aA SA wueme aid Aad a 
d Yt FUN AH WUT WU AS YAUA ANA. dF UD ye- 
WS Loved MAHL AA Wait A Sar PNA suai ACA AAU 
A AU ERA NRL * * * eA YAAA FR yas niei Zaat ad 
A aR ag Hiei aA AB ea A AA wa qe A) Bed war 

mue m > 
UG ov ADS Hover lelaidta RARA flea ov Wer ql. deux 
AU AB As Cla aww were هی‎ (pp. 122-6). 
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He then tells the story of the fifteen years spent in Old Hormuz: 
and the nineteen at Div, adding on his own authority, (whatever 
value we may attach to it), that it was at the latter place that they 
acquired a knowledge of the Indian vernacular and Sanscrit 
learning and that they were obliged to seek anew lome because the 
eustoms of the faith could not be properly observed there on account 
of the rule of the Portuguese? Rule of the Portuguese at Div in the 
8th eentury of Christ!! 


dei AAi gundl gaa cou Meadd Ran Aer ya quei 
YR Met MAA WAAL AA ARA Alu afl al wa ( p. 126). 


The novelty introduced by him in the tale of the storm is that the 
refugees vowed not only an Atashbehram but a Baj and Afringán 
in the name of the angel on the Behram-roz of every month. 


BAA AEM UVA ee vise cu 3141 ixtudL-( p. 197). 


In the account: of the landing also he is much more circum- 
stantial than the Kisseh. He informs us that the Raja forbade any 
one to land except four of their wisest, on which that number of 
Mobeds went up to the Hindu chief, and again affecting that Perfect 
Number of the Pythagoreans, he asserts that the four Mobeds asked. 
for a four days! respite, when the Raja required them to expound 
the principles of their faith, which they did in sixteen shlokas—the 
square of fowr.—Then follows the important passage about the land- 
ing which has been the subject of endless discussion as well as 
confusion among us. 


aR WMA as GRA Gad esy AQA A WA AB 
ame Agi GRaiL A Aad مه هه اه‎ AA we v 
A UI Ur AAA HA cute v dis edi d MAA melê! 6041 
ya NA ed. (p. 149). 


There is nothing added to the Kissah account of the first Atash- 
behram except that the day of installation is said to have been Roz 
Adar Mah Adar, without, any mention of the year. Then again 
there is no notable departure from Bahman’s narrative except 
that in telling the tale of the Sack of Sanjen, Dastur Aspan- 
diarji declares that the Iranshah was sent away to the Bansdah 
jungles before the battle with Alafkhan and makes no allusion 
whatever lo the twelve years during which itis said by Bahman te 
have been hidden at Béhrot. 
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AN AML ASA eA aia sya wai wd ad AB Nar 
ا1د‎ YAU BAA ARAA aital aA erdiei usr stl Beads 
CE WMA Awad WA بت‎ Fre ages SARL GAL dat Wr sear 
AU yoo) AGM aus wre هیا‎ (p. 153. ) 

He then sums it all up thus with an eye to the real object of his 
pamphlet. 

UL AYU A agigi Ga A APN باق‎ xdi siet 


هد 


Maddad AAA aNu ad aA D dag وود‎ A X Ad- 
mariel Gad Aad AA oo AAU ABA ada ye UUs" 
Ma AM 3 تم‎ Wor edi ded VA aTa all YAN al ۰ 
MURAL A ع‎ aa AA B8. (p. 157) 


It is needless to add that most of the new features in this 
narrative are of no particular interest or importance. They only 
supply additional illustrations, if such were wanted, of the process by 
which unauthorised accretions grow around a small nucleus of 
primitive tradition, But there are in it two points which have an 
important bearing on the chronological question and deserve notice, 
in as much as they supply the links that were hitherto wanting for 
arriving ata just notion of the mental processes by which many 
of these results have been arrived at. 


The first and most instructive is the interpolation of the 
apocalyptic or prophetical element into the narrative of Bahman. 
The Persian Zoroastrians are said to have known all about “ the evil 
to come” and to have even made arrangements in anticipation, for 
their personal safety and liberty of conscience, forty-nine years before 
the accession of the last of the Sassanians, and nearly a decade 
before the beginning of the reign of Khosru Parviz, one of the longest 
and most glorious in the Sassanian epoch. The reason of all this 
strange patchwork it is not at all difficult to understand. The Dastur 
had seen somewhere the figure 772 which I have shewn to exist in a 
MS. written probably before he was born, but it had to be fitted into 
the Kissah account of the 100 years in Kohistan and, the 15 and 19 
years spent at Hormuz and Div. If he had followed Bahman closely, 
the date of the landing would have been 765 A.C., 770 A.C., 775 A.C., 
or 785 A.C., according as the starting point adopted was 631 A.C., the 
accession of Yazdajard, 636 A.C., the date of the battle of Kadisiyah, 
641 A.D., the disastrous year of Nehavend, or 651 A.D,, that of 
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Yazdajard’s murder. In no case however, could it have been anything 
near 716 A.C. (772 V. S), and the only way to obtain that number 
„yas to subtract from the lowest of the four figures, 765, the number 
49, make the wanderings in Kohistan commence forty-nine ycars 
before the earliest possible date that could be taken, viz. 631, A. C. 
and press the Zend Avesta and the J amaspi into his service. Thus 
A.C, 681-49=A.D. 5824100 (Kohistan) + 15 (Hormuz) + 19 (Div)= 
716 A.C.=772 Vikram Samvat. 


The traditional date of the consecration of the first Indian 
Firetemple at Sanjan,—Roz Adar Mah Adar 772 V.S., 721 A.C., is 
nothing more than a conjecture, a corollary of this blundered figure 
for the landing. As Bahman himself is absolutely silent about 
the period that intervened between the arrival of the refugees and 
the consecration of the fire-temple, and merely says that one day 
the Dasturs waited on the Raja for permission to build an 
Atashbeheram—it was assuned that many years had not elapsed. 
Perhaps it was thought by the glossators a matter of filial duty 
also to believe, that their devout ancestors had not allowed an 
unduly long interval to pass before fulfilling the vow which they had 
made in their time of trouble. Five years, were consequently taken 
to be sufficient for preparations, and Roz Adar Mah Adar was chosen 
in preference to any other day because it was that of the old Adar 
feast or Festival of ۳ 

I will now take another of these entries, which is not at all 
generally known. Ervad Maneckji Rustomji Unwalla has two mis- 
cellaneous volumes of Avesta, Sanserit, Pazand and Persian writings 
in which it occurs in two forms: one in the Gujarati character, 
another in the Pazand. The MSS. appear from a number of colophons 
scattered aboutin the odd corners of different folios to have been 
written by Ervad Darabji Maneckji Pahlanji Fardunji, about 1750 
A.C., Samvat 1806. The substance of both the entries is found in 
two places in the Introduction to Ervad Sheriarji D. Bharucha’s 


edition of Neriosenghs Sanscrit Writings, (Pt. II. pp. XVIII-XIX.), but 
with the important omission of the last item. 


In one of these MSS., we are promised on folio 274, (E. M. U. 12) 
(‘aaa ivew cub maA aoa قب‎ AM ensa’ ) 
a “detailed account of how or when the Atash Behram was brought 


from Sanjan." This promise is however not fulfilled there but on 
a subsequent page in which we read in Gujarati: (Folio 290). 


* Alberuni, Chronology of Ancient Nations, Sachau. p. 211. 
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Add wos HL Al Va AN Rg al. NRA gx AX 
ورده‎ ar ہہ“‎ 


Yo HAS ۸ Yo) 
Yoo Ferdi {oo 
۹۷ 20 qx 
qu dari یا۹‎ 
3oo sequi 300 
ay ۶ ¥ 
AIM usb adl. [200] 


The Pazand entry on Folio 119 of E. M, U. 11 is as follows: 


uda 95 URAURA ved vAN qi AA 3uu Qd 
اد برد‎ A zz. 


YARA UA ۷۰ 
2۱201 Me Ud. 

KV Hove ادا ال۷‎ ۰ 
eu ABER UA. 
Udd 21122 ۰ 
qiu? ARES Ul. 


AA "us 3d. [Roo]‏ ےت 

A similar statement—but with some differences—is found in a 
Miscellaneous Notebook of the late Dastur Erachji Sorabji Meherji 
Rana’s, copied from some source which, contrary to the practice of 
that laborious and painstaking scholar, is not mentioned. 

afl AN cad? cat ARAUA Xa VMN wa ale dla aac 
ww Hi ded aad aru Ai ا۸اہ‎ 498 ۹۹۸۷ AERA rfl art 104¥ 
wnai ad cusa ۰ 


Yo Baws Uei yad Vyda VURA at WAI a. 
۹۰٠۰ ۶۱9101۱ 4221. 
U HY AHÎ 2. 
٩۶ dla AKL aa. 
ہ3‎ 344b AZA, 
LY 4920۳ 4 
Auda Yue 
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uyy add ہی‎ <] UUN aAA A Add AU AÀ LIY .مرا‎ 
RA Ala wx yai SB. 
equ YOUR 
A dARI wA یه‎ Abele A aH aA a 
aada N ما‎ ۷۹١1| ۹4۱۹< AA 2d CAL AA ۹۹۷۸ 484 
alla dA 3U ai 9. T 


Now 777 + 50 +100 +15 +19 + 300 +14 =1275 only. But the total is 
1475. It follows that we must suppose the writer of the E.M.U. MSS. to 
have meant that they spent the (sl) remaining 200 years in Navsari, 
in which of course he follows the A?ssah. You will note here that the 
speculative chronologer,—whoever he was—to whom we are indebted 
for this reckoning, had a terminal point and wanted a starting 
point. If he had worked backwards and attempted to follow the 
Kissah closely, he would have had to put the starting point of 
the wanderings in761 A.D, = 815 V. Samvat. Thus, 


V.S. 1475 — 14 (Bansdah) — 1461 — 12 (Barot) = 1449 — 200 (Gujrat 
towns) = 1249 — 3800 (Sanjan) = 949 —19 (Div) = 930 — 15 Hormuz 
= 915 — 100 (Kohistan) = 815 V.Samvat = 761 A.C. Lut there was 
no traditional figure corresponding to this. The traditional dates 
were only A.C. 716 and 721, and of these, the last was the nearest by 
five. What was to be done? Why, to draw upon the vague tradition 
which spoke of a cycle of forty-nine or fifty-one or fifty years’ 
wanderings in Kohistan. That there was some such notion floating 
about, some faint idea of a cycle of fifty (or forty-nine or fifty-one) 
which was differentiated some how from the century spent in 
Kohistan, is apparent from the manner in which Dastur Aspandiarji 
also has handled his figures. The difference between the two 
inethods is this. Aspandiarji made the 49 years a part of the Kohistan 
century, placing them in the very beginning. The other speculator 
placed it at the end and tacked it on there, for Aspandiarji’s treatment 
involved the unthinkable supposition of making the wanderings 
commence ata time when there were no signs of the fall of the 
Persian monarchy. 


But this gave him only V. Samvat 789; Thus, 


V. Samvat 1475—(14 + 12 + 200 + 8004+19+15+100+50) = 1475. 
- 710 = 765 V.S. = 709 A.C, 





t Navsari Mehrji Rana Library MS. F, 23. 
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But this also did not fit in with any of the traditional figures. 
What then was to be done! Why, knock out the 12 years of Bahrot, 
for was there not à tradition (of which also we have heard the echo 
in Aspandiarji, and which is the second in point above referred to), 
that the Sanjan fire was sent to the Bansdah jungles at once and 
before the sack. The aecount would then stand thus: 


V. Sanivat 1475—(114 200 +.800419 + 15 + 100 + 50) =1475—698 
=. 5, 771 = 791 .X C. 


And so we get a figure identieal with one of the two traditional 
nunibers. It is not made the date of the Arrival, beeause that would 
entail the unthinkable notion Ihave already referred to, but of the 
Comniencement of the Wanderings—two very different events, it is 
trne, and separated by many decades, from each other ; but are not 
the Numerals exactly the same as those handed down from old times 
for the date of some great event,—whatever it was—and is that not 
sufficient! 

Now how did this idea of a fifty year’s additional wanderings 
originate? ] believe we mmst look for the source in the Kissah—a 
couplet of which has been ingeniously made a peg on whieh to hang 
this new item, 


چواز شاه یژه gra‏ شابی برفقم — کم جدوین آمد و (خفش گرفنم 
بدانگا بي 80h‏ ہرکس پراگذد س پر آنکو داشت ول برزند و پازنه 
مقام و جای و باغ و کاخ و ایوان - پمم بگذاشفم از بہردیں شان 


asailo (ce, qj yf‏ صدمال ‏ چو ایشانرا بدینگونم شده حال 


‘When the Kingdom had departed from King Yazdajard and 
the enemy of the faith came and seized his throne, from that period 
Iran was shattered. Alas, that that land of the True Faith became 
desolate. In those times, or during that period (Badàngaàli) everyone 
was scattered, (Pardgand), everyone whose heart was bound up 
with the Zand and Pazand. Then the Behdins and the Dasturs 
concealed themselves altogether and could not perform the cere- 
monies of the Faith, and they abandoned for the sake of their 
religion their habitations, places, gardens, palaces and halls. They 
remained a hundred years in Kohistan, when their condition 
beeame of this description,” (i. e. when they were unable to perform 
the ceremonies of the faith on aecount of persecution.) 
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If we narrowly examine the language of Bahman, we ean easily 
anderstand the mental processes of these latter-day chronologists. 


‘When the Kingdom had departed from King Yazdajard, from 
that period, Iran was shattered.’ 


This eouplet ean furnisi and to our knowledge has furnished 
three different starting points and therefore three different dates 
for the arrival at Sanian—770, 775 and 785 A, C. 


It would not be at all diftieult to maintain that the Kingdom 
departed from the Sassanians in 636 A. C., when the Persian host was 
routed at Kadisiyah,—or in 641 A.C., when the doom of the Iranian 
Monarchy was pronounced on the fatal field of Nahavend, or in 
651 A. C., when the hapless monareh was murdered in the Mill at 
Marv-i-Shàhjàn,. According as one or other of these three starting 
points was preferred, one or other date would be put forward as 
the true year. Indeed, Mr. J.J. Mody, favoured 775 in 1903*, 765 in 
1905* and stood up for 785 in 1908,t and 721 is, as I have shewn, 
only s manipulated result of 765. 

If we proceed further, we read 4,9!» (Badàngàhi) * During 
that period or that interval, everyone was scattered," and it is only 
after this statement about their having been scattered, that we are in 
formed of the Dasturs and Behdins concealing themselves in Kohistan 
and remaining there a hundred years. Now ہی‎ fi!» (Badangahi) is 
a delightfully vague phrase whieh may be made to mean a period of 
almost any length or brevity. It was also noted, in the usual style 
of glossators, that بر ا گددن‎ (paragandan) came first and wo* cele 
(Nihán shudan) afterwards. What more natural than to suppose 
that a certain period intervened between the loss of the monarehy 
and the beginning of the coneealinent in Kohistan and then to take 
this initial period to have been about half as long as the Kohistan 
Century ? 


_ _And there you have the genesis of the Fifty years of ‘Yt sad’ 
»مور وا‎ Mutafarrak,’ which is the exaet Arabic equivalent of the 
Persian 295! 5 ** paràgand." 

A few words about the minor and feebler streams of tradition 
to whieh I have more than onee alluded in the course of this 
discussion will not perhaps be out of place here. Thatall sorts 
of confident statements about details were interpolated in course 


* B. B. R. A. S. Journal Vol. XXI p. 10 and Centenary Volume p. 234. 
T À few Events in the Early History of the Parsis p. 9. 


7 
a 





EMEN. D وو‎ 


IO 


of time, we have already seen from the narrative of AspandiarjiL 
We know that tradition abhors a vacunm and dearly loves to fill 
up any little gaps that happen to have been left. We have heard 
of the four Dasturs, the four days of respite, the Bahram Roz 
Afringan and we all know that the usnal explanation of the Parsi 
aversion from eating beef is still connected in the popular mind with 


an undertaking to that effect supposed to have been given to Jadi 


Rana at the time of landing, although there is not a word about 
beef eating in the five eouditions imposed by the Hindu chief in the 
Kisseh-i-Sanjan or in the famous sixteen Shlokas of Akadharn. 


All this points to other streams of tradition and we have a. proof 
of the same in the curious *Discovery of the Banyans and the 
Persees "of Henry Lord, (1621) who was at Surat about the same 
time as Bahman lived at Navsari and who wrote his account from 
information given by a Parsi of that town “ whose long employment 
in the Company's service had brought him toa mediocrity in the 
English tongue.” 


After relating that the “ Arabian captains of the sect of 
Mahomed” invaded Persia in the reign of Yazdajard and that 
Yazdajard “was forced to fly to Karason (Khorasan) where he died 
suddenly,” he says: 


‘These Persees not enduring to live contrary to the precept of 
their own law and less able to reject their yoke, many of them by 
privy escape and as close conveyance as they might, of their goods 
and substance, determined on a voyage for the Indies purposing to 
prove the mildness of the Panian Rajahs, if from these, though they 
lived in subjection for matter of government, they might obtain 
liberty of conscience in course of religion. So repairing to Jasques, 
a place inthe Persian Gulf, they obtained a fleet of seven junks, to 
convey them and theirs as merchantmen bound for the shores of 
India in course of trade and merchandise. It happened that in safety 
they made to the land of St. John’s on the shores of India, and 
arrived together ator near the port of Swaly, the usual receptacle 
of such shippers as arrive there. A treaty was made by some of 
them witha Rajah living at Nuncery [Navsari] publishing their 
aggrievances and the cause of their coming thither, as also of their 
suit to be admitted as sojourners with them, using their own law 
and religion, but yielding themselves in subjection to their govern- 
ment upon payment of homage and tribute, they were admitted to 
land the passengers contained in five of their junks, 
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“The other two junks remaining, one of them put into the road 
of Swaley, and treated witha Rajah that then resided at Bariyav,. 
neere unto Surat, who entertained them on like conditions to the 
former: but the Rajah of that place having wars with a neigbouring 
rajah who got the conquest, the Persees that resided with the 
conquered were all put to the sword as adherenis to the enemy. 
The last junk coasted along the shores and arrived at Cambay,. 
where they were received upon the prementioned conditions, so 
that howsoever this people have been dispersed in India since their 
arrival, it has been from some of these places." * 

You will see that if Aspandiarji has four Dasturs and a four days’ 
respite and drops Barot and brings in the Portuguese at Div in the 
Sth Century, Lord and his informant are not very far behind. They 
have sevén ships, one of which sails to Bariav and another to Cambay. 
Five only of the seven make to the land of St. John’s in safety, but 
arrive somehow at Swaley—‘ the usual receptacle of such Shippers 
as arrive there," no doubt in the 17th, but not therefore in the 8th 
Century—and make the treaty with a Kajah of neither Sanjan nor 
Swaley but ‘Nuncery. The inconsistencies in this halting and 
incongruous narrative scarcely deserve or require any express 
mention, but the quotation proves that there were other traditional 
versions which were available to and occasionally made use of 
by those curious inquirers, who speculated on these eventsin the 
seventeenth and eighteenth centuries much as we have done in the 
nineteenth and do in the twentieth. 

There is still another date for tbe landing at Sanjàn which 
though it is mentioned in the Parst Prakash, has found little favour, 
and so far as I know has been never referred to by any one who has 
taken part in these discussions; but that may be perhaps only 
because itis hidden away ia the supplement of that most valuable 
repertory of facts. Mr. Bomanji Patell says that ina MS. of the 
Kissah-i-Sanjan in the handwriting of Dastur Rustamji Tehmulji 
Mirza of Udwàrà, dated V. Samvat 187221816 A. C., there is a note 
to the effect that the Parsis first landed at Sanjan on Sunday, Roz 1, 
Mah 4, Samvat 895 = 839 A. C.f 

Here the Parsi Roz Mah is all but identical with that given by 
Dastur Aspandiarji—Roz Bahman, Mah Tir,—though the week day 

and year are different, 





. * Discovery of the Sect of Banians and the Religion of the Persces, pp. 2-4 ed, 1630, 
Pinkerton, Travels, VIII, 556-7. 
t Parsi Prakash, Fart X. p. 839. 
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Itis perhaps scareely worth while to trouble about such an 
absolutely unsupported statement, going not further back than 
A. C. 1816—anud I have not been at all anxious about obtaining a clue 
to it, but if we add up, 


(651 4- 50 4 100 -- 15 4-19) we get 835 A. C. — S891 V. Samvat which is 

only four short of $05 V, Samvat. Perhaps this arithmetieian 
took what! have called the initial period to be not 49 or 50 or 
91 years but 541. 

Now let us take the traditional dates for the Navsari Atash 
Behram which are two, though both of them have been given up as 
irreconcilable with the Kissah as well as with history by modern 
writers. 

The date 1416 A.D.=1472 V. Samvat is given by Anquetil} and 
seems to have been inserted somewhere in his eopy of the Kissah. 
It is also given by Dastur Shapurji Sanjana in his Kissah-i-A tash- 
beheram-i-Navsari written in 1765. 


“If you would know the Yezdajardi year (in whieh this took 
place) read seven hundred and eighty five (Yazdajardi=1416 A.C.) 


It appears to have been obtained by adding to A.C. 716—the 
favourite date of the landing—700, the number of years in round 
numbers whieh, aceording to the generally received interpretation of 
a mueh-discussed couplet in the Kissah, intervened between the land- 
ing and the installation of the Atash Behram at Navsari. Let us see 
what Bahman says: 


بدینسانں سال سیصد شد کم وبیش — وز as Uii‏ سرد م شه کم و :یش 
sass} ys‏ شف ی در کشور oA,‏ س se‏ جا ذب گرذثم جای Mal y‏ 
بہانکا نیر بعضی رو ہا د as‏ — کسان در ile‏ بروج فځان ڏه 


‘They (the Indian Parsees) spent three hundred years less or 
more at Sanjan after the landing and spread to Vankaner, Broach, 
Naosari, Anklesar and Cambay during the two hundred years that 
followed. 


T Anquetil reached Surat on rst May 1758, obtained his copy of the Kissah on or 
before 24th March 1759 and started from Bombay on 28th April 176r. 
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Bahman then says that a few Dasturs’ households remained at 
Sanjan and he singles out for praise a priest of the name Khushmast, 
adding that his son Khujastah was always performing the Yazashne 
and Baj ceremonies. Lastly, we have: 

بد ینساں پفقصه سالہ گذشقہ — wf jo‏ شہرش بسی 33,1 ALS‏ 
چون چنەی سالعیان بروي گذ شتہ س برو کے آممان زینکود. لفق 

“In this way seven hundred years elapsed and his descendants 
multiplied in the town. When some years passed over them, the 
heavens became untoward or unfavourable to them in this manner." 


It is not easy to reconcile these seven hundred years with the 
statement about 300 + 200 - 500 which just preeedes it and it has been 
held by some that the couplet is an interpolation, though of the the 
six Mss. of the AKissah—some of them very good and old—which I have 
seen, there is not one in which it does not occur. Other critics have 
out of it made capital for discrediting as worthless a writer who 
speaks of five hundred years in one line and suddenly throws seven 
hundred at our heads without any explanation. I ought to add that 
there isa MS of the Kissah lying upon the table which reads کا ن‎ 
for .پعن‎ It is probablya copy ist’s emendation but it is ingenious 
and also interesting as indicating that the line had exercised the 
ingenuity of our predecessors as it has ours. It is also worth noting 
that Dastur Shapurji Sanjana takes the verse to mean that the 
seven hundredth year of the Yezdejarda era, had now arrived. 


Anquetil du Perron is always worth hearing on such a matter. 
Let us therefore see what he has to say about it. 


“Les 700 et 500 ans sont des comptes ronds au lieu de 750 4 760 
et 560 ou 580. Le auteur de cette relation adopte ordinairement le 
plus eourts et ses résultats sont difficiles à reconcilier avec la suite 
des evenemens. Je suppose qu'il caleule d'apres l'epoque d'Iezdedjerd 
quoiq'il ne le nomme qu’ a la fin, à loceasion du transport du feu 
Bahram 4 Nausari. 


“ The seven and five hundred years are round numbers instead 
of 750 to 760 and 560 or 580. The author of this narrative ordinarily 
adopts the greatest brevity and his results are difficult to reconcile 
with the sequence of events. I suppose that he calculates according 
the era of Yezdejard which he does not mention upto the end, on 
the occasion of the transportation of the fire of Bahram to Nausari.” 





Zende Avesta, Tome J. Pte. I. cccxx—1. 
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This shows that Anquetil at least entertained no suspicions as to 
the genuineness of the couplet. He is pefectly right in holding that 
700 is only a round number, and I take it that what Bahman himself 
meant was this. Five hundred years had elapsed sinco the arrival of 
tho Parsis at Sanjan but 634 (200 + 300 +15 + 19 + 100), in round 
numbers seven hundred, had passed since the abandonment of their 
homes or the beginning of their wanderings or sinee the loss of their 
empire. And thisis what Dastur Shapurji Sanjana also says. 


Lastly, let us take the other date for the Navsari Fire Temple. 
Mr. Kharshedji Kama was the first to make public mention of it 
in the Vaucdaqjardi Tarikh (1870, p. 39) merely stating that he had 
obtained it froma “friend.” Eight years later, Mr. Bomanji Patel 


quoted it from a MS. of Yashts and Nirangs copied in Samvat 1856— — 


1800 A.C—by Fredun Framarz Sanjana, from an older MS. dated 
1714 Samvat, 1658 A.C. But Mr. Bomanji did not give the Hindu 
HU. It also occurs in a MS. Notebook of Dastur Erachji Sohrabji 
Meherji Rana’s in the Navsari Meherji Rana Library (MS. F. 53.) 
The statement purports to be that the Iranshah was bronght 
from Bansda and installed at Navsari on Wednesday, Ashad 
Shud 5, Roz Mahrespand, Mah Shahrivar, 1475 Samvat = 26th 
dune O. S. (1419, A.C. ) 


Here Imay be permitted to adda few words about the Roz 
Mah—Mahrespand—Shahrivar = 26th’June. To me, the idea of 
Parsis attempting to bring over the sacred fire from Bansdah—more 
than fifty miles, at that time of the year, through jungles and along 
roads which are all but impassable even now during the rainy season, 
appears exceedingly improbable. I propose to discuss this question 
in detail in another paper and so it will suffice here to say that the 
arguments advanced against it by Mr. Bomanji Patel himself have 
been generally accepted by students of our early history and that 
everything points to the Atashbeheram having been taken for the 
first time to Navsari at a much later period. 


There can be little difficulty now in perceiving that almost all 
“these calculators have drawn from a common fountain-head of oral 
-or written tradition, and that the divergences are due to conflicting 
interpretations of that source, attempts to supply its omissions, real 
or supposed, and to minor streams of tradition which did not command 
the same general acquiescence, but which still survived in the minds 
-and memories of small sections of the population. The original 
stream of tradition, it is needless to say, is found crystallized in the 
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Kissah-i-Sanjan, which in point of time is undoubtedly earlier than 
many of these odd entries, and the discrepancies can be easily 
accounted for by the ambiguities, obscurities and doubtful readings 
of Bahman’s text. 


I do not propose to discuss here the merits and demerits of Bah- 
man’s interesting work, but it is plain that Bahman is not and does 
not profess to be an accurate chronologist. There is not a single date 
to be found in his eight or nine hundred lines except that of the com- 
position of the poem itself in the Ahatumah. He never says of any 
event that it occurred in such and such a year of sueh and such an era. 
He merely implies that certain things happened after the extinction 
of the Sassanian power and the domination of the Juddin—the Arabs 
—a phrase which is exceedingly vague. Anguetil du Perron noticed 
more than 150 years since that Bahman deals in round numbers (100, 
200, 300, 500. aud 700 ) ;* and as if to impress upon his readers that his 
are round numbers only, he explicitly declares in one place that the 
number of years spentin Sanjan before spreading into the towns 
of Gujrat was ‘three hundred, more or less,” x s pS (Kamo-bish). 
But whereas Bahman is professedly vague and openly declares his 
numbers to be but approximately correet, his ambitious glossators, 
not content with such indefinite information, have aspired to evolve 
out of his succinct narrative, by more or less ingenious or imaginative 
constructions of his phrases and chance expressions, chronological 
schemes of their own, which have aggravated the confusion and 
made it almost impossible for us to arrive at the truth. 


It is consequently easy to see that while exhibiting many appar- 
ently inexplicable differences, all these calculations bear throughout a 
curious family resemblance. It is evident ata glance that there are 
some items in the reckoning which are common to all of them, some 
postulates which all of them accept without question. At the same 
time, there appear to be a few indeterminate factors which every 
one manipulates according to his own sweet will, and in such fashion 
as will bring up the preconceived result that is required by himself, 
I do not think there can be any serious doubts about these manipula- 
tions or the artificial character of all these reckonings. 


What then are we to conclude? Why this, that the sooner we 
relegate these figures as they now are to the limbo of exploded errors, 
the better for the early reconstruction on a sound critical basis of our 





* Tome I. Pte I, cccxx note, 
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History. I may be wrong, but after an honest attempt to arrive ati 
the truth with all the strength of my understanding, I am compelled 


to believe that they are not at all like the dates with which our 


historical manuals have made us familiar, precise and reliable state- 
ments as to the sequence of events which were recorded at the time 
when, or not long after the events themselves occurred. I believe 
these statements to be speculative dates, calculated dates, ea post 
facto results of calculations made upon the basis of a few generally 
accepted postulates, but combined diversely by different persons 
with conjectures, emendations and probable estimates of their 
own. In other words, I believe these statements to be the fruits of 
that historical curiosity which is always a plant of late growth 
even among civilized nations, and to be therefore comparatively 
modern. I believe them to have now misled and bewildered us, 
in all conscience, for a sufficiently long period, and I cannot but 
think that if in spite of making notable progress in other branches 
of Iranian research, our ignorance of early Parsi history in this 
country is to-day almost as (dense as it was fifty or even a hundred 
years ago, it is due in no small measure to the obsession exercised by 
these unlucky numerals, 


At the same time, I beg that you will not misunderstand me. 
When I say that these entries are not worthy of acceptance, at 
least in tehir present form, and that most of them are based on 
speculative or ex post facto calculations, I do not mean that those 
who jotted them down at odd moments on margins and fly leaves, 
had any knowledge of their unauthenticity or any intention to 
delude or even to perplex any body. All I mean is that those who 
first made these calculations and those who copied their results, were 
men, who like ourselves, were anxious to know when these most 
interesting events occurred and how those events were correlated the 
one to the other. Just as chronological systems have been con- 
structed in our own days, just as Dr. Wilson propounded one with 


his Jayadeva for Jadi Rana and A.C. 1507 for the Sack of Sanjan,* 


just as Wilford put forward another with his three different emigra- 
tions, and eighteen thousand refugees,{ just as the compiler of the 
Bombay Gazetteer has his, just as every one of these has had and 
perhaps, still has followers, so these forerunners of ours in the same 
department of inquiry made up systems of their own by accepting or 


* Indian Antiquary Vol. I Pt. r, B. B. R. A, S. Journal I. 180, 
T Asiatic Researches IX. 255. 
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rejecting, favouring or disfavouring some view about this, that or 
the other detail. Far from intending to deceive any body, they were 
deceived themselves. Far from being open to any imputation of bad 
faith, theirs were honest attempts, pioneer attempts, to construct for 
the satisfaction of their own understandings an intelligible 
chronology out of their materials, To adopt another comparison, 
which ought to go home to this Society at least, if to no other, they 
attempted todo something like what so many writers, Asiatic and 
European, Alberuni and Hamza Isfahani, Tabari and Firdusi, Malcolm 
and Mordtmann, Ouseley and Rawlinson have attempted to do for 
the chronology of the Sassanians, the Ashkanians, or the Kianians, 
The calculator who first pitched upon Samvat 1472 or 777 was no 
more to blame than Malcolm and others of his ilk who thought 
Cyrus was identical with Kaikhusru or Darius Hystdspes with the 
Avestan Vishtaspa and raised on that basis an imposing superstruc- 
ture of synchronisms which has been long since blown down to the 
ground. He was mistaken as we now know Malcolm to have been, 
but he was as honest an investigator as Sir John or any other of the 
numerous host—Arab, French, German or English—who have been 
fighting over the bones of the Sassanians and Kianians. 


۳ 


" 


II 
THE TRADITIONAL DATES OF PARSI HISTORY, 


(A paper reud before the Society for the Promotion of Zoroastrian 
Research on 15th November, 10138.) * 

I propose to submit for your dispassionate consideration to-day 
i new view of the second of the two most important traditional 
dates in the early history of our people, aecording to which the 
Sanjan fire is said to have been brought from Bansda to Navsari on 
Roz 29, Mah 6, Ashad Shud 5, Wednesday, Samvat 1475 [A. Y. 788; 
26th June 1119 A. C., Old Style.]. 

This statement is found mentioned in print for the first time in 
the ‘ Vazdajardi Tdrikh’ of Mr. K. R. Kama (1870) as one of two 
old Hindu-Parsi synehronisms for which he was indebted to some 
friends unnamed. 

“AAN MAARA AAN edd» ddp eea AA ye 
Had B, Wad YOU, MIMS Ue YAAR YA, AANA UA NKE, 
3۱ ناد‎ ۵ ٩ ۳ 

Eight years later, Mr. Bahmanji Bahramji Patell wrote: 

CDs AA rAd WA O au AA Ud iY (U. 4. 154€) 
wi ede GULAR WH Word etal 4٤٤۰ ed d Gus els yad 
aa NA aud MUA wad CUS (YU. idee) Hi aaa WA 
I. BEA RR Uma NAA aya aa As dAd A awy 
odes MPAA BAA Bud el, dui ۸8۳٣۷۰۲ ۴ 
aual anad xA aa (EAU Wad avy, Wor Qu Ae & Cal A A 
$44, wie vA.) HL ALB. YAYLA RA BRAY مبحاحہہ لاو‎ 
Meran Aey ad MY A, AAR mAs sola Wad 4 
WAAN AAA مج‎ ad am daw A AAA wA ed ۹ پا‎ 24 
ees AA AA . AN aud ad Aa A aai ar 


REM AA AN az adi.” 

‘Mr. Rustomji Jamshedji Bamboatwalla, a Zoroastrian of this 
city has shown us a MS. of Vashts and Nirangs copied at Bulsar 
in Samvat 1856 (A.C. 1800) by Fredun Framarz Sanjana from an 
old Codex of the Yazashne written at Navsari in Samvat 1714 


(A. C. 1658) by Dastur Hamjiar Ram Sanjana. In this MS, the 


E ra REEL OX MEE eee 
* A few passages have been added and two or three points further elaborated, 


1 Yazdajardt Tarikh p. 39. 
2. Parsi Prakash, §. Note. 
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fire temple of Sanjan is said to have been brought to Navsari on Ror 
29, Mah 6, Samvat 1475 (26th June, 1419 A. C.). The date for the same 
event which has been given to us by Dasturs Hrachji and Jamaspji 
Sohrabji Meherji Rana and Ervad Mancherji Jamaspji Vacha of 
Bombay from notes in their posssession is in complete agreement with 
the above. But considering the actual historical facts, it is not at 
all possible for the fire temple to have been brought to Navsari 
in that year.” 

Now we have all felt the weight of some at least of the argu- 
ments which can be urged against this chronological statement. In 
the first place, it is not in accord with the Azsseh-1-Sanjan. The 
author of that narrative places the transportation of the lranshah 
from Bansda to Navsari, twenty-six years after the sack of Sanjan 
by Sultan Mahmud Begada. But Mahmud came to the throne only 
in 1459 A. C?, so that if there is any truth in the Kisseh account, 
the event eould not have, by any means, taken place before 1485 A. C, 
Secondly, it is admitted on all hands that Changa Asa was the 
Behedin who took the most prominent part in inducing the priest- 
hoods of Sanjan and Navsari to compromise their differences and 
instal the sacred fire at the latter town. But the Revayets—contem- 
porary documents of unimpeachable authority on such a question— 
represent Changa as living between 1478 and 1511 4.C.* If Changa 
then, was even a hundred years old in 1511 A. C., he would be only a 
boy of eight in 1419, A. C., and if he was ninety or less, he would 
not have been born at all at the time. On the other hand, actual 
caleulation has discovered that the five items here mentioned, 
the Parsi Roz Mah, the Hindu tithi and the week-day, all coincide 
for the year 1475 (Vikram Samvat), a most remarkable fact in 
favour of the authenticity of a part, at least, of the entry, as it is not 
very likely that any Zoroastrian priest possessed in the subsequent 
centuries the knowledge and mathematical equipment necessary for 
computing correctly from the Parsi date the corresponding Hindu 
tithi or vice versa, And supposing there was some person capable 
of doing this, itis difficult to understand why he should have gone 

out of his way and taken the unnecessary trouble of working out two 





3 Bayley, History of Gujarat, 161; Mirát-i-Sikandary, Bombay Text, 75, Fazal 
Lutfulla’s Translation, 41 ; Briggs, Ferishta, IV, 43-46. 

4 Parsi Prakash, 6-7, Ervad M, R, Unwalla’s Lithographed Text of Darab Hormazd- 
yars Revayet, II, 379-396. 

5 Yazdajardi Tárikk, 39-40. 
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dates when one—either the Parsi Roz or the Hindu Tithi—would 
have sufficed by; itself. A 

What theu ean be the solution of this puzzle, for such it really 
is. It is perfectly certain that the week day, the Roz Mah and the 
Tithi all tally for the Vikram Samvat 1475, but it is almost 
equally certain that the event associated with the day in question 
did not occur in that year at all. The only tenable supposition is 
that the Roz Mah and Tithi portion of the memorandum is correct, 
but that the statement concerning the Navsari Fire temple is 
unhistorical; in other words that some interesting or memorable event 
did occur on Roz 29, Mah 6, Ashad Shud 5, V. S. 1475, but that it 
was not the installation of the sacred fire at Nvsari, ° 

Iam happy to be able to exhibit to you today not only the 
Bamboatwalla MS. seen by Mr. Bahmanji Patell, but its original, 
the collection of Yashts and Nirangs transcribed in Samvat 1714 
(1658 A. C.J). For the first, I have to make my acknowledgements to 
Mr. Bamboatwalla’s daughter, Mrs. Dossibai R. Chinai, for the second, 
toa member of your own Society, Ervad Manekji R. Unwalla. 


The actual words employed in the Bamboatwalla MS. are: 

xX tas Alga guai ya ag azar au 

Riv HG’ AACE B, (Heading in red ink,) 

We LOU RÙ Ae ABU Uv ARAYE a ye y uH AL 
AAAA AARAL Aas WAL A net aa aAa WO diss 
Aa wovrd Hl gal Ay aa A ARE AQ AY Herald cuya 
GHAR UWA Vasiud’ 3a ad Uy ed dv A aaa Farad ave 
تاہ‎ AAG 8 d qe AAA aE DB. 

or A AAR ABA ا٭‎ A 4834۔3۳۸‎ ada CUS A R 
zan A aaas HA avn. (Written in black ink.) 


AMT Dde ggd D. Ri A. gada A. RA A. QUU A'e 

zi(& an ad, (in red ink). A waa Iaa i adi awg 

AA A, SHEAR A. TY A. ANA A, X50 2, دخ‎ A, 
yH DA AA OY at aad eal él A AMAN AAA asa AM B. 5 





6. I am indebted to Mr. M. P. Kharegat I. C, S. for bringing home to my mind this 
significant result of the chronological coincidence. 
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Before discussing the meaning of the passage itself, let us hear 
what the copyist Fredun Framarz tells us of the history of the 
memorandum, his own manuscript and of its orginals. 


‘This was written," he declares, “ from an old book, the writer 
of which had himself transcribed it” (the memorandum not the 
entire manuscript) “from an ancient codex of the Yazashne in the 
handwriting of Dastur Hamjiar Ram Sanjana. 


‘This book was copied in Balsar by me, Ervad Fredun Ervad 
Framarz, Ervad Rustam, Ervad Khurshed, Ervad Hoshang Sanjana 
on the blessed day Shahrivar, the blessed month Shahrivar, Samvat 
1856. The name of the writer of the old book was Ervad Hormaz- 
yar, Ervad Framroze Ervad Kamdin Ervad Kuka Ervad Hormazdyar 
Ervad Padam, and he transeribed it in the Samvat year 1714. I have 
eopied my book from his original, " 


You will notice that there are material differences between the 
paraphrase of Mr. Bahmanji Patel! and the actual statements of 
Fredun Framarz, and nothing perhaps can better illustrate the 
danger of relying without verification even on the most careful 


writers in such small points. 


In the first place, Fredun Framarz of the Bamboatwalla volume, 
does not at all assert (as Mr. Bahmanji makes him do) that he 
copied his book of Yashts and Nirangs from the Yazashne codex of 
Dastur Hamjiar Ram Sanjáná. What he really says is that he did so 
from an exactly similar colleetion of Yashts and Nirangs transcribed 
in Samwat 1714 by Ervad Hormazyár Ervad Frámarz, and that the 
latter had jotted down this particular memorandum in his MS. of 
Yashts and Nirangs from something which he had come across in 
the Yazashne codex in the handwriting of Dastur Hamjiar Ram 
Sanjànà. Now the name of this Dastur Hamjiar Ram Sanjànà occurs 
in Jásá's Revayet of 1516 A.C.’, and it was this error about him 
whom I knew to have flourished long before 1658 A. C. (Samvat 1714) 
that made me entertain serious doubts of Mr. Bahmanji’s accuracy. 
But I was unable to pursue the inquiry until I obtained an inspection 
of the Bamboatwalla volume, and then discovered in the collection 
of Ervad M. R. Unwala the older MS. of Ervad Hormazyár Framarz. 


Let us now proceed to determine the meaning of the passage 
itself, which I quote again for facility of reference. 


7. My Revayet MS. written by Mahrnush Kaikobad, A. Y. 1022. (1653 A.C.) fol. 97 r. 
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“add ۹۷۵۷ AD] let aU U ARAYE apos A «a 
A Ha ARA AHAA ALAS ARAL av xr aia? sud»u yw 1ا۹‎ 
Aq word atl aal dy waa.” 


The only point of any importance here is the meaning of the word 
* Thànak." We all know that ‘thanak’ is used for ** the plaec or seat 
of a deity or idol” and A mwaa ASW Alas Ran We UHL may 
be taken to mean that “the Atash beheram was lodged or installed 
on its seat during the [ Paitishaham ] Gahimbar [ of Samvat 1475 J.” 
But there are insuperable difficulties in the way of understanding the 
five words in this sense, for if we do so, the question immediately 
arises, “In what town or village was it so installed during the Gaham- 
bar of Samvat 1475?” Was it in the town of Navsari? certainly not, 
for almost all scholars are agreed that Navsa&ri is out of the question, 
that Samvat 1475 (A.C. 1419) is absolutely too early.’ Indeed, that ts 
the hypothesis fron which we all start and which we cannot now go back 
upon. Well then, if it was not Navsiiri, was it Sanjan? No, certainly 
not either, for if Parsi tradition is agreed about one thing, it is this 
that the first Fire Temple was consecrated at Sanjan many hundred 
years before Samvat 1475 (1419 A.C.) ° What then is to be done? 
There is no other common noun sense of thdnak that will serve, and 
of the two places ( Navsari and Sanján ) to which the phrase so under- 
stood ean possibly apply, both are for historical reasons inadmissible. 
It follows that Thdndk must be taken as a proper noun, and “Shri 
Atashbeheram thdnak padhdi ya” will then mean” the firetemple 
went to or was installed at Thana.” 


It is common knowledge that the present town of Thana is men- 
tioned in the Silhara inscriptions of the eleventh and twelfth centuries 
as Shri Sthának. The Shriis a mere honorific and Dr. Fleet under- 
standing it as nothing else has actually written the name “SlAdnak” 
only every where. *? Indeed, the expressions “ Shai Mumbdi bandavé " 
and ** Shri Surat bandavé" are used even now on ceremonial oceasi- 
ons and were all but universally employed in the commercial and. 
even private correspondence of the first half of the last century. 
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The essential form therefore is ** Sthának" and this is actually 
found to occur in a grant of Bhojadeva II. of Saka 1118, A. ©. 1 
in which his father Vijayaditya Silhara of Karhad is said to have 
“reinstated in their territory the fallen lords of the province of 
Sthanaka or Thana.’™ It is easy to understand how this form 
* Sthanaka" would by the elision of the sibilant become “ 7hanak,”’ 
as Sthaneshwar, becomes Thaneshwar,*? Sthankundura, Talgund,*® 


Mulasthána, Multán.!* 


But all doubts on the matter are set at rest by the fact that 
the town or district of Thana IS ACTUALLY SPOKEN OF AS 
* THANAK " in à Sanserit work of the twelfth century. There is in 
the Tanjore Palace Library a sort of political Cyclopoedia written by 
the Western Chalukya king Someshwardeva, called Abhilashtirtha- 
chintanani.> In the second chapter of the third book of this 
work there is a list of sixteen towns and countries famous in those 
days for * producing silk and other cloths.” The names of all these 
were taken down by Dr. Burneli and the Note has been found 
among his papers and published by his coadjutor Sir Henry Yule, 
Here Thanaka is mentioned for its silk and other cloths along with 
China, Méhachina, Avantiskshetra ( Ujjain ), Pandyadesha, ( Madura. ) 
Anitaváta ( Anahilvád, Gujerát), Mulasthána (Multan,) Vangadesha 
( Bengal) ete? That this “ Thanaka” is no other than our Thana is 
proved beyond doubt by the following facts gathered from Arab and 
Portuguese writers. Abul Feda (1275—1331 A.C.) speaks of Tana 
as celebrated for producing a kind of cloth called Tandsi."’ Later, 
and in the days of its decline, the Portuguese historian De Barros 
(1523-1552 A.C.) says that it was in his time full of people who lived 
by the silk trade and that it possessed a thousand silk looms,? and 
Dom Joao de Castro (A. C. 1541) informs us that it once provided 
work for 900 gold cloth and 1200 plain cloth hand-looms.!? 


But there is an older record still in which the same form occurs 
with a very slight difference, In a Rashtrakuta record in the Dasa- 
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vwatara temple at Elura, Dantidurga (754 A.C.) is said to have 
subdued the Kings of Malwa, Lata and Tanka (as). Lata is 
of course South Gujarat from the Mahi or the Kim to the Daman- 
gangà’ and Janka (2s) is most probably another form of Thanak 
or Thana which with the elision of the final * A' occurs later as ۶۶ 
in the Arab writers Mas'udi (913 A. C.)," Alberuni (970-1031) A 
C.,)"* Al Idrisi (12th Century )** and Ibn Batuta ( 1342 ).*: 


Well then, if Thanak is the modern Thand, the paragraph will 
mean, 


“ On Roz Mahraspand Mah Shahrivar, Ashad Shud 5, Wednesday, 

Samvat 1475, the Atashbeheram went to or was installed at Thana 
during the Gahanbar. The Behedins and the Anjuman brought it 
to Navsari after it had been taken from Sanjan to Bansda.”’ 
To me, this appears, in the present state of our knowledge, as the only 
tenable construction. I know that the question is a difficult one 
and I should be the first to welcome any other interpretation 
which will fit in not only with the ordinary dictionary meaning of 
the word but with the facts of Parsi history, but so long as no such 
suggestion is forthcoming, I submit that this is deserving of careful 
consideration. 


Having settled the meaning of the words, let us now consider 
their significance. 


In the first place, then, if the Sanjdn Fire-temple was still at 
Sanjan in 1419 A. C., it is manifest that not only Sir James Camp- 
bell’s theory of that town having been sacked and its Parsi 
colony exterminated by Ald4uddin Khilji’s Alafkhan or Ulughkhán 
between 1295 and 1315 A.C. but all other theories, hypotheses and 
conjectures which place that event before 1419 A. C.are absolutely 
untenable. 

Secondly, we have here a confirmgtion from the testimony of 


Dastur Hamjiar Ram Sanjana who was living in 1516 A. C.,—five years 
only after the death of Mahmud Begada,—of the fact asserted by 
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Bahman Kaikobad that after the sack, the sacred fire was taken to 
Bánsdá and thence brought to Navsdri. This testimony is all the 
more valuable as it appears from the Genealogy (Fihrist) of the 
Sanjana priests that this Dastur Hamjiar’s father Ram was actually 
the son of Chhayan Sahiar himself, °° one of the three priests express- 
ly mentioned in the Kissah as the faithful guardians of the Iranshah 
during the critical Bansdah period. 


It is most unfortunate that we are not informed why the Fire of 
Bahram was thus taken from Sanjan to Thana in 1419 A.C. We can 
only indulge in conjectures of our own about the reason, and though 
it may be hazardous to do so, intelligent surmises have their own uses 
in history. Let us first of all inquire then, if the subsequent annals 
of the Navsari Fire-temple cannot throw any light on the obscurity. 
Now, we know that in the eighteenth century, the sacred fire had 
during troublous times of tumult, invasion or Mahratta raids, to be 
transported more than onee to some place of safety for fear of dese- 
cration, and we even possess contemporary memoranda of the priest- 
hood having been driven to this course on at least three occasions 
between 1733 A.C. and 1803 A.C. The Pársi Prakásh records, on the 
authority of a notein a Manuscript belonging to Mobed Ratanji 
Hoshangji of Balsar, that the old Sanjan Iranshah had to be spirited 
away one night in 1733 A.C. from Navsari to Surat on account of a 
Pindara or Mahratta raid, and that the Sanjana priests returned with 
their sacred charge only after three years (1736 A. C. ), when things 
had quieted down. The same chronicler notes, under the events of 
1776 A.C. from an old Fihrist of the Navsari Dar-i-Mihr, that the 
Atash Behram then but recently consecrated at that town, had to be 
carried off one night to Surat and installed temporarily in Dadabhai 
Manekji Sheth’s Haveli on account of a great Mahratta incursion or 
raid (MUN u) in Navsari itself. ** Lastly, we learn from an entry in 
a Miscellaneous Note-book of the late Dastur Erachji Sohrabji Meherji 
Hana's, that in Samvat 1859 (A.C. 1803), the Navsari fire had to seek 
an asylum once more in Surat on account of some invasion or inroad, 
and to be kept some where in the suburb of Rustampura. 7° 
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Now, 17338, 1776 and 1803 A. C. were all yeurs of confusion and 
disturbance in Gujrat, Pilaji Gaikwad was assassinated in the year 
1732 A. C. at the instigation of the viceroy Abheysingh ?? and Umabai 
Dabhade and Damaji Gaikwad, determined to take Vengeance, 
overran the province in the usual Mahratta fashion. 1776 A. C, fell in 
the First Mahratta war, and 1803 A. C. in the second great contest 
of the same name. lf we onee suppose then that the Sanjan Fire 
temple had, for some reason, to be temporarily removed to Thana in 
1419 A. C., we are at once led to inquire if there was at the time in 
the political condition of that part of the Northern Conean anything 
corresponding to the Gujrat disturbances of 1788, 1776 aud 1802. 


The Musulman chronieles of the Gujrat and Rahmani dynasties 
fail to give a satisfactory answer, but some light is forthcoming, 
though not of the very clear or quite trustworthy sort from the 
legendary annals of certain Hindu Castes which, though they received 
scant notice in the last century from Mr. Nairne,?' Dr. Gerson Da 
Cunha?? and Sir James Campbell? have been recently taken more 
seriously by Mr. Edwardes and Mr. Jackson. 


It is not necessary for our purpose to dwellat any length on 
these local legends which are very conjlicting and hopelessly defective 
in chronological accuracy. I shall therefore give the substance only, 
to enable you to form your own estimate of their worth. 


In a Mahratti chronicle called the Bimbahhyan and elsewhere 
we are told that a Bimbraja or Bhimdeo established himself as ruler 
of the North Concan and made the island of Mahim near Bombay 
his capital about Shaka 1216 (1294 A. C.) One account makes this Bimb 
Raja a sonof Ramdco Yadava of Deogiri, another a Solanki prince 
from Anahilvada, and the Palshikar Brahmans and others aver that 
they came over with him from Paithan on the Godavary. But this 
is notall. “ Kanoj, Gorakhpur, Udaipur, Anahilvada, Champaner and 
Paithana are each mentioned as his place of origin, and by their 
very number lead one to infer that the traditionary tale of his 
coming has been much embroidered, ’’** This Bhimdeo is said to have 


lived upto Shaka 1225 (1303 A. C.}) and to have been succeeded by his 
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son Pratapbimb or Pratapshah to whom moreover is credited the 
erection of another Capital city named Pratappur (Pardapur ) at 
Marol in Salsette. Pratapshah, the son, is alleged to have been, after 
a reign of 28 years, defeated and slain in 1331 A. C. by his brother 
in-law, Nagardeo of Chaul, who is declared in his turn to have 
sueeumbed in 1318 A. C. to Malik Niku, a Musulman invader from 
Vadnagar in Gujerat. Very little indeed is known of the history of 
the North Concan “ upto the establishment,” I am quoting from Mr. 
Edwardes, “of the bencficent authority of the Gujrat Sultans. x X x 
“ During the reign of Sullan Ahmed of Gujerat, Malik-us- Sharq, a 
Gujerat noble of renown was posted for some years at Mahim and, 
in addition to instituting a proper survey of the land, did a great deal 
towards the improvement of the revenue system. About the same date 
occurred the great vebellion of the Bhongles, the descendants of Bhim- 
raja’s Bhandari Sardars, who were men of considerable importance 
and wealth. According to one account, the Bhongles excited disaffec- 
tion among the subjects of the Ahmedabad monarch, and having 
thereby seized the island of Mahim and its dependencies successfully 
held them for eight years against Sultan Ahmed Shah. Others opine 
that the rule of the Bhongles was of a longer period, but whatever 
the duration of their supremacy may have been, itis tolerably certain 
that the nature of their public actions could not have conduced to a 
very firm establishment thereof. According to the Bimbdkhyan, these 
Sirdars could not command the allegiance of a discontented people 
among whom the rule of the Bhongles was synonymous with everything 
false, disrderly and corrupl in the administralion of a Country.” 


But these traditions have not been permitted to stand alone. It 
has been attempted to bolster them up by “three Persian documents” 
which have been supposed to throw valuable light not only 
on the history of the Island of Bombay, but extolled for providing 
the true solution of the Sanjan question. °° 


These papers were printed for the first time in Mr. Narayan 
Vithal Vaidya’s Mahratti history of “ Deshustha Shukla Yajurvedi 
Brahmans” (1884) and were referred to by Mr. Edwardes in the 
* Rise of Bombay " (1900), but. having subsequently, in close exa- 
mination with Mr. A. M. T. Jackson, seen reasons to regard them as 

spurious, no notice was taken of them in the later “ Gazetteer of the 
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City of Bombay,” except in the following candid and cautionary 
footnote. “Three Persian documents printed in Vaidya’s Shukla 
Yajurvedi Bradhmana are quoted in Edwardes’ Rise of Bombay, 
pp. 25-6, as further proof of Bimb’s ascendancy. But of these two 
bear seals showing that they are copies made in A. H. 1124, while the 
third bears date A. H. 819, A. D. 1110, in the first. year of the Bedar 
Sultan Alauddin Ghazi, whereas the Deceanis did not occupy Mahim 
til] A. D. 1429,” ۶ 


But there are stronger cd much more conclusive reasons for 
looking with suspicion upon these papers. The first paper is said to be 
a Firman or Persian Sanad reissued during the Musulman regime of a 


Dánpatra given by Bimbraja to Purushottam Kavle, TUS «mq 


351 771 ۲775 ٭ج ہج٘‎ ROT FUAT AHS” The Musulman 
sovereign who is said to have issued it is not even named, nor is the 
year of reissue mentioned, and these defects are by themselves suffici- 
ent to condemn the paper. But letting that alone, we find that in 
the very first line, the date of Bimbraja’s “ Danpatra is said to 
have been “ 28th Zilhajjah, 708 Fasli, 1221 Hindi (Shaka). Now it is 
cominon knowledge that this Deecan Fasli year which is a modifica- 
tion of the Hijri reckoning was first introduced into these parts only 
in the time of Shah Jehan about 1637 A. C. ® How then is it possible 
to look with anything but distrust on a paper in which it is 
expressly mentioned, although it claims to have been executed in the 
North Concan so early as 1299 A. C. and that also at a time when 
the Mahomedans had seareely a footing in the distriet ? Moreover, 
Raja Bimb is said in this paper to have purchased the Sirdesai and 
Sirdeshpandye Watan of certain villages from Chagunabai widow of 
Govind Mitkar for the sum of 24000 Fiyals. (JU). Now Riyals are 
eoins of Spanish or Portuguese origin which were no doubt eurrent 
during the Sixteenth and later ‘centuries in these parts, but it is im- 
possible to understand how they could have formed the general 
Measure of value anywhere in India before the beginning of the 
Sixteenth century, This statement about the 24000 Riyals given as 
purchase money recurs in the other two Persian papers also. *° [t is 
true that in the Mahratti versions, the word Hone is substituted by 
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the translator, and in one case the word Riyél is inserted side by 
side with Hone in brackets, ** but that cannot save the Persian 
originals, every one of which is branded with suspicion by this cir- 
cumstance, in as much as they bear the dates 1299 A, C. (1221 Shaka,) 
1414 A. C. ( 817 A, H.) and 1496 A. C. (901 A. H.) * all dates anterior 
to the year of the first advent of the Portuguese in India ( 1498 ). 


The second paper is dated 817 A. H. ( 1414 A. C.) and is stamped 
with the seals of four officials in which the words (454 (929J19l« 
سنہ | حد سلطانی‎ “ First year of the reign of Sultan Alauddin Ghazi,” ** 
stare every one who can read Persian in the face. Now this Alauddin 
Bahmani [the Second’] came to the throne only in 888 A. H. (1435 
A.C.) according to Ferishta." And it is not Ferishta alone who 
says so. The Burhan-i-Massir, another excellent chronicle of that 
dynasty (written 1604-1608 A. C.) which often differs from Ferishta, 
is in complete accord with him on this pownt. ** The Tabakat-i-Akbart 
also has the identical year for the accession. ** But this is not all, 
The numismatic evidence, which in all cases of doubt is invaluable, 
tells exactly the same tale. Not a coin has been ever found of 
Alauddin Shah II of an earlier date than 838 A. H. (1435 A, C.) or of 
a later date than 865 A. H. (1461 A. C.) This discrepancy in a 
matter of the greatest importance is absolutely fatal to the paper, 
and itis therefore scarcely necessary to refer to another proof of 
spuriousness, the use, namely, of the word “Rupee” +425), of which 
Abul Fazl explicitly says that “it was first introduced in the time 
of Sher Khan*' " (1540-5 A. C.) 

'The third paper (dated 901 A, H. 1496 A.C.) contains, among 
other things, some precious specimens of historical truth. The original 
passage is such a jumble of fact and fiction, that it is scarcely 
worth while to give an exact translation, but the substance is 
briefly this. In the year 1208 Shaka (1286 A. C.), Suryvanshi 
Ramdeo Rana of Devgiri and his son Bimb'went to visit Sultan 
Alauddin Badshah in the city of Bidar. Alauddin bestowed on 
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Bimb, the title of Bimbshah and ealled him “Son.” Next year, 
however the Sultan was offended by something that they had done, 
took back Deogiri, and Ramdeo was put to death in Shaka 1210 
(1288 A. C). Now, there are in this paper at least three blunders so 
gross about well known facts as to make it all but worthless as an 
authority for statements about matters unknown. If this Ramdeo 
was the Yadava ruler of Deogiri and this Alanddin was the Khilji 
Sultan of Delhi, (as every body admits, ) how could the father and 
son have gone to Alauddin’s Court, in 7286 .ھ‎ 0, nine years before 
the date of his accession (1295 A, C. )? Then again, Deogiri‘tis said 
to have been taken next year, that is, eight years before Alaudin 
became Sultan. Lastly, Ramdeo is said to have been put to death 
in 1210 Shaka (1288 A. C.), although all the Musulman historians 
explicitly declare that he was alive in 1309 A. C.** (709-10 A, H. ) 


The only conclusion is that these papers are not genuine, 
and everything points to their having been manufactured in their 
present form at least, at some time in the seventeenth or eighteenth 
century, most probably about 1124 A. H. (1706 A.C.) the Date 
stamped on the seal {of the Kazi Mahammad Kasim who is stated to 
have certified them. 


Those of you, gentlemen, who are acquainted with the recent 
literature of the Sanjan question cannot be ignorant that two out 
of these “ original Persian documents” have been repeatedly cited 
and their importance and significance for Parsi history magnified 
by Mr. R. P, Kakaria. As some persons may find it difficult to 
believe how Mr. Kakaria who is never weary of extolling his own 
critical sagacity and turning up his nose at the credulity and 
unreasoning faith of others could have swallowed these spurious 
writings, I will quote his own words. 


* All inquirers have assumed that the Sanjan Raja was under the 
Hindoo ruler of Gujerat who had his capital at Patan, north of Ahmed- 
abad. But Sanjan was then under the Hindu kingdom of Deogiri in 
the Deccan, and it is to the annals of the Hindu and then Mahome- 
dan Kings of the Deccan that we must look for some new light on 
the episode of the Avsseh about the destruction of that town." x x x 
According to some original Persian documentis dating from the 
fifteenth century printed some years ago, this Bhimraja, on learning 


48  Barni, Záz£A-i-Frroz Shahi, Elliot and Dowson, III, 203, Amir Khusru, 
Torikh-t-Aldi. Ibid, 87. Ferishta. Briggs, I, 371. 


31 


that his father Ramdeo was attacked by Alauddin Khilji in his 
capital of Deogiri, the modern Daulatabad, proceeded southward from 
his state of Oodeypore or Udwadaand took possession of the narrow 
strip of north Concan along the coast as far south as Basscin, Salsette 
and Bombay. In one of these documents, dated 1496, that is already 
during the reign of Begada, it is explicitly stated that Bhim 
took Sanjan and built fortification walls, leaving there a garri- 
son. * * * * As said above, we must look to Deccan history for 
a likely answer. Among the documents already alluded to there is 
one dated 1416 from which it appears that the North Concan in 
which Sanjan lies was subject to the Bahmani Kings of the Deccan 
in those days, and people carried their disputes to Bidur, the capital 
of these kings to be finally adjudicated.” *? 

It is not at all difficult to see how explicitly and directly Mr. 
Kakaria has relied upon these papers, nor to estimate the real value 
of the light thrown by their means on the Sanjan question. It is 
plain that they are the very props and pillars of his Bahmani theory 
and itis on their strength that we have been asked to reject Bahman 
Kaikobad’s narrative of the Sack, and to pin our faith to a conjecture 
about Mahammad Shah Bahmani having exterminated the Parsi 
colony because, forsooth, he is said to have once marched towards 
Navsari, fifty miles north of Sanjan, and to have “found the country 
abounding in game.’ !! *° 

It is not without reluctance that I have entered into this 
discussion, but every historical inquirer has a duty to perform and it 
is incumbent upon him to sonnd the note of warning to fellow 
students, especially ina ease like this, where six years after Mr. 
Edwardes ( who was the first to refer to them), had publicly declared 
these papers to be sophisticated, they have once and again been held 
up as incontrovertible proofs of a fanciful conjecture about one of the 
most interesting events in the history of our people in this country. 


The name of Mr. S. M. Edwardes has been so often mentioned 


by me in this paper, that it is necessary to make public the following 
letter if only in justice to that gentleman. 


Bombay, 15th November 1913. 
DEAR PROFESSOR HODIVALA, 


In reference to our conversation yesterday, I think it only right 
to say that the three documents which I quoted in my “Rise of 
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Bombay ” in 1901 as further proof of the ascendancy of Raja Bimb 
zvere taken direct from Vaidya's work. When six years later, I was 
engaged in compiling the Bombay City Gazettecr, I asked the late 
Mr. A. M. T. Jackson to write the Hindu period of the island’s history, 
and in connection with his note on the subject, we together discussed, 
among other things, the authenticity and credibility of these three 
Persian documents. Mr. Jackson was definitely of opinion that the 
three documents were not reliable, and that they might have been 
manufactured at a later date than that at which they purport to have 
been drawn up. After hearing all he had to say—and he was a 
critical scholar—I came to the conclusion that he was right and that 
these Persian documents are not historical, In consequence, no mention 
was made of them in the Gazetteer and Mr. Jackson, moreover, 
inserted the footnote at page 17 ofthe second volume ofthe City 
Gazetteer, which gives some of the reasons for rejecting their 
authenticity. As you rightly point out, the use of the word “ Riyals” 
is another reason for suspecting their doubtful origin and for the 
reasons given both by Mr. Jackson in 1906 and by yourself in our 
conversation yesterday, I feel convinced that they cannot be relied 
upon and that they are not authentic. 


The History Chapter of the Bombay City Gazetteer gives briefly 
all that we definitely know of Raja Bimb and the people of his age 
and a good deal of our account of him is purely traditional. But 
though definite proof is lacking, I feel certain that Raja Bimb did 
rule over Mahim and that at a later date the Bhongles headed a revolt 
against his successors. 


Yours Sincerely, 
S.M. EDWARDES 


These papers disposed of, let us now turn once more to the tradi- 
tional statements themselves and consider them on their own merits 
without being prejudiced against them by any unwise attempt to 
prop them up by “ original Persian documents”’ so-called, of the thir- 
teenth and fifteenth centuries. 


It is not necessary for our purpose to eater into a detailed exa- 
mination of the legends about Bimb Raja, concerning which all sorta 
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of opinions have been held. °° The least unfavourable is that of the 
most recent investigators, Mr. Edwardes and Mr. Jackson. “ Yet 
with all this conflict of testimony,” we read in the Gazetteer of the 
City of Bombay, “ one must in the end accept the fact that a king 
named Bimb ruled in Salsette about A. D. 1300, that he made Mahim 
in Bombay his capital and granted various offices and rent-free lands 
to his followers. ” 5" As for the point of greatest interest to us today, 
the disturbed condition of the Northern Concan about 1419 A. C., Mr. 
Edwardes is confident that “ some revolt against Mahomedan rule in 
which the Bhandaris played a leading part about the end of the 
fourteenth century resulted in the temporary eclipse of the overlord- 
ship of the Ahmedabad Sultans.” 


The traditional accounts of the Bhongle revolt may or not be 
in exact accordance with fact. Some say that it took place in 1356 
A, C.” Others place it at a later period, sometime, that is, after 1411 
A. C., the date of the accession of Sultan Ahmedshah of Gujarat 
against whom they believe it to have been raised. Some declare 
that it lasted for eight years, others that it was of longer dura- 
tion.? Some are positive thatit was the work of Nathrao Bhongle, 
others believe some of his descendants to have been the ۴ 
But the tales of their “false, disorderly and corrupt" administration 
and all the other incidental references, point to a period of general 
disorder and migovernment due to the absence of a central authority. 
There is therefore, nothing improbable in the supposition that when 
the district around Sanjan was a prey to the conflicting claims of two 
rwal Musuiman powers and the local Hindu chieftains, ** the Parsi 
priests were compelled by the actual or apprehended violence of some 
local tyrant or powerful invader, to fly with their most' precious posse- 





50 Nairne, (Konkan, 27) says, ‘‘it seems scarcely worth while to try to connect these 
legends with real history, when there is nothing to enable us to advance beyond the region of 
conjecture. " Sir J. Campbell (Bombay Gazetteer, XIII, Pt i, 62) thinks” the correctness of 
the story is doubtful” and calls Bhim **the /egendary King of Mahim” ( XIV, 344). Dr. 
Gerson da Cunha ( Origin of Bombay, 34) opines that ‘‘ with two exceptions, there is little 
that is worth recording about him” [ Bimb ] and that ‘‘the Hindu period of the history of 
Bombay is thoroughly confused in names, dates and facts,” (ib, 35). 


51 Gazetteer of the City of Bombay, II, 20. 
52 S. M. Nayak, History of'the Parbhus, 61. 
53 Edwardes, Rise of Bombay, 24-5, Gazetteer, II, 20. 54 Ibid. 


55 A land-grant stone dated Shaka 1354 (1432 A.C.) of a Hindu chief with a 
Devanagari inscription has been found zz Sanjan itself. Bombay Gazetteer, XIV, 303 ; 
XIII. ii. 441 note. Another dated Shaka 1273, (1351 A. C.) has been found at Sonavli, ib. 314. 
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ssion, the Fire of Bahram, from the unfortified township of Sanjan to 
the stronghold of Thana, defensible as it was both by sea and land. 


And here I may be permitted to invite your attention to a 
passage in the Wissch-t-Sanjan, which has always struck me as enig- 
matical, and of which no one so far as I know, has yet perceived the 
historical significance. I venture to think, however, that in the light 
of the above explanation, it ean be used to elucidate and be itself cluci- 
dated by this most interesting memorandum. After relating that 
the refugecs from Din stayed 300 years in Sanjan and continued for 
another 200 years to spread into the various Gujarat towns, (Navsari, 
Broach, Cambay, Anklesar, Variav and Vankaner ), Bahman Kaiko- 
bad says. 


در cn‏ ایام اندر شہر “خان اس زد سقوران بماند ہ wl 93 Ax‏ 
ابر ایشان یکی حکم قفاشه -- ندانم pT‏ دستور کجاشد 
یکی دسفور بوده هو qeu‏ — جوان و وه‌منش و چربگوی 
ورن و سذور خو شمست بود اہشض ہس کہ ہموارء 6297( دوه امش 
3 کورا خجسکہ نام isy‏ س ورا درباجو els Gao:‏ دوه 5 
چون جذد ین ما ادن ڊروي کک ام z‏ برو کے آسمان زینگو نہ i2f‏ $6 


* In those days, the decree of fate fell upon the families of the 
Dasturs who ahode in the town of Sanjan: I do not know what be- 
came of those Dasturs [or where they went]. There was a Dastur 
then, virtuous, of good intentions and eloquent; the name of that 
Dastur was Khushmast and his steps were always in the ways of good- 
ness. His son's name was Khujastah and he delighted in performing 
the Baj and Barsam ceremonies. x x x When some years had passed 

over him, the heavens became untoward in this manner." ( Mahmud 
Begada heard of the Raja of Sanjan &c. . 


What then was this “decree of fate," this la} eSa which befell 
the Dasturs of Sanjan a few years before the reign of Mahmud 
Begada (1489-1511 A. C.) ? May it not be that this calamity of which 
Bahman speaks so darkly and of the nature of which he candidly con- 
fesses his ignorance, was connected in some way with this event, this 
very migration of the sacred fire to Thana of which not only the Parsi 
date but the Hindu Tithi, unlike that of any other event save one 
in our early history, has been carefully recorded and preserved? It 
goes without saying that the event itself of which the date was so 


56 M. R. Unwalla’s lithographed text of Darab Hormazdyar’s Rewayet, II, 349. 
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meticulously noted down, must have been an important and memo- 
rable one, though the actual circumstances have been blotted out of 
the popular memory. All the same, Bahman's expressions show that 
there was a faint but distinct recollection in his day of some great 
calamity in which the priestly families who were the guardians of 
the [ranshah had been especially involved. The blow had fallen 
most heavily upon the sacredotal order and the memorandum before 
us points in the same clirection, in as much as it records the date on 
which they were obliged to fly for their lives with their sacred 
charge to Thana, 


We may take it then that disorder and misgovernment, if 
not actual anarchy prevailed in the North Concan during some 
years immediately preceding the permanent establishment of the 
supremacy of the Gujarat Sultans in the district. Fortunately, it is 
possible to predicate the exaet date of that event from the 
Musulman historians. We have the explicit declaration of the 
Tabakàt-i-Akbari, that after à good deal of fighting near Thana and 
Mahim between the Gujaratis and the Bahmanis, the entire district 
was incorporated into his dominions by Sultan Ahmed Shah I of 
Gujarat, (the grandfather of the Begada) in 1430-1481 A. C. A study 
of the original authorities shows that between the decline of the 
Tughlak power in the last decade of the fourteenth Century and 
the establishment of the Gujarat overlordship, the North Conean 
became a happy hunting-ground for the old Hindu Nayaks and ehief- 
tains who attempted to reassert their hereditary sway over these 
paris. "These last acknowledged or repudiated, according to eircum- 
stances, the overlordship of the Gujarat or Bahmani rulers who were 
each struggling for the sole dominion in the district and between. 
whom the Northern Concan was torn by internecine eonflict until 
the question was finally settled by the repeated defeats of the 
Bahmani forces both by sea and land in 1430-31. 





57 Lucknow edition, 459. Bayley, Gujarat, 116-8. Briggs, Ferishta, IV ,28-30. Text, 
Lucknow edition, II, 188. 


58 There wasa Hindu Raiin Mahim whose daughter was married to Fatah Khan, 
son of Sultan Ahmed Shah, about 1432 A. C. ( Bayley, Gujarat, 116 note, 120; Zaóa£at-;- 
Akbari, Lucknow edition, 460. See also Briggs, IV, 28 Ferishta, and Lucknow Text, I, 327, 
where there is an explicit reference to numerous Hinde Rajas having become masters of the 
Northern Konkan. 
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Permit me now to sum up the results, such as they are, for want 
of more satisfactory evidence, of this inquiry. 


First then, it is practically certain that Roz 29, Mah 6, Ashad 
Shud 5, Wednesday 1475 Vikram Samvat is not the date of the 
installation of the Sanjan fire at Navsari, but of some other event. 
Secondly, if the Sanjan fire was still at Sanjan in 1475 Samvat 
(1419 A. C.), it neccessarily follows that the Parsi colony had not been 
sacked, nor the inhabitants “ killed, enslaved and driven into the 
hills” by Alauddin Khilji’s viceroy Alafkhan or Ulugh Khan. 


Thirdly, if this entry can be traced to a statement in the hand- 
writing of Dastur Hamjiar Ram, a grandson of Chhayan Sahiyar 
himself, we have in it a remarkable confirmation by an almost con- 
temporary witness of that part of Bahman’s account which relates 
to the Bansdah episode. 


Let me also mention some other probable or conjectural conclu- 
sions Which I regard as interesting speculations, but which I shali hold 
myself in readiness to modify or reject altogether for any good 
reasons that may be forthcoming. They are, 


1. That the sacred fire had, for some reason, to be removed to 
Thana during the Paitishahm Gahambar of Vikram Samvat 1475. 
(Roz 29-6, Ashad Shud 5, Wednesday), and that ihe flight was 
probably due to some invasion or raid or act of violence. 


2. That the Northern Konkan in which Sanjan is situated was, 
during the forty years which intervened between the decline of the 
Tughlak power ( Circa 1390 A, C.) and the conquest of Thana and 
Mahim by Ahmed Shah Gujarati in 1430-31 A. C., a prey to anarchy and 
disorder on account of the rival claims of the Bahmanis and the 
Gujaratis; and that advantage was taken of this state of things by 
the local Hindu Chieftains among whom the so-called Bhongle 
Sardars who are said by tradition to have raised a revolt against 
the Musulmans may perhaps be included. 


9. That while the district of Sanjan was in this unsettled state, 
the Parsi priests, who were neither Hindus nor Mahomedans and had 
reason to apprehend the hostility of both the warring factions, were 
overtaken by some great disaster which seemed to them like a 
“ decree of fate ” and that this calamity, in which many Parsi priests 
perished in some manner unknown, was perhaps identical with the 
flight to Thana of which the date is here recorded. 


THE SACK OF SANJAN, 


(A paper read before the Society for the Prosecution of Zoroastrian 
Research on 11th October, 1913.) 


ren CI E MET fen, 


HE Sack of Sanjan may with truth be called the standing 
puzzle of Parsi History. The poetical account of Bahman 
Kaikobad Sanjana is well-known to the general reader, has been 
frequently the theme of animated diseussion in our periodical 
literature, and European as well as Parsi scholars have during 
the last eighty years been strenuously endeavouring to find some 
extraneous confirmation of Bahiman’s narrative. So early as 1831, 
Dastur Framji Aspandiarji Rabadi! offered the suggestion that the 
Parsi colony of Sanjan must have been exterminated about the year 
1507, A, C., in whieh Mahmud Begada is said by his historians to have 
led his forees against the Portuguese and to have halted at Damaun 
on his way to Bassein and Mahim.? Thirteen years later, Dr. John 
Wilson lent the weight of his name to an exactly similar supposition 
in a note appended to Eastwick's English translation of the Avsseh- 
éSanjan? and Mr. Dosabhai Framji submissively followed the 
Doctor in his History of the Parsis*. The first note of dissent 
was not sounded until twenty years later, when Mr. Bahmauji 
Behramji Patell pointed out that Alfkhan, the general of Mahmiid 
who must, according to the supposition of the Doctor and the Dastur, 
have sacked Sanjan about 1507 A.C. was stated by the Musulman 
annalists of the reign to have rebelled against his master in 1494 A. C., 
and died in 1496 A.C. At the same time, Mr. Bahmanji declared that 


I. Hddisindmah, 122,199 notes, 

2. AMirát-i-Sikandari, Litho. Text ( Bombay, 1831 ), 126. Fazlulláh Lutfullah's Trans; 25: 
Tarikh-i- Ferishta, ( Lucknow Text.), II. 204. 

D. B. R. A. S. Journal, I. 182, note, 


دنا 
* 


4. History of the Parsis, First Edition, ( 1858), 16. 
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all other attempts to trace any reference to the invasion of Sanjan by 
the Begnda’s battalions in the Moslem chronicles had been hitherto 
attended with no success, though of course, it was possible that a 
minor expedition against a small township under one of the Sultan's 
lieutenauts might not have been thought worthy of notice by bis 
historians. He concluded with the pronouncement that ‘looking to 
the surrounding circumstances’ —a conveniently vague phrase which 
might mean anything and everything and also nothing at all—the 
destruetion of the town must have taken place within the first ten 
years of Mahnüd's aecession, 4. e, between 14159 and 1469 A, Cj 
Dissatisfied with all this guess-work, the compiler of the Bombay 
Gazetteer went off at a tangent in another direction altogether and 
opined that the Mahmüd Shah of the A4sseh] was not Mahmuüd 
Begada at all, because, in the first place, “all authorities were agreed’ 
that after long wanderings, the Sanjan fire was brought te Navsaii 
early in the fifteenth century (1419), and because, in the second, “the 
completeness of Alp Khan's eonquest of Gujarat left little doubt that 
Sanjan fell to his arms," ’ Sir James Campbell's high authority and 
the official imprimatur have contributed not a little to secure 
for this view a few adherents among our own people and 
Mr. Dosabhai Framji? M». Pallonji B. Desai® and some others also for 
whom the reversal of popular verdicts possesses a strange sort of 
attraction have followed his lead. 


5. rsi Prakdsh, 5 note. 


6. There is no such agreement. On the contrary, almost all Parsi wrilers now recog- 
nise the impossibility of reconciling the date with well-ascertained historical facts. 
Parsi Prakish, 5, note: J. J. Mody, A Few Events in the Early Ilistory of the 
Parsis, 53-61. 


7. Bombay Gazetteer, XIII. Part i. 250. note. The conquest was so far from being 
complete that the Konkan is not so much as mentioned in any of the Musulman 
histories of the period. I hope to examine the whole question and the unwarrantee 
assumptions on which this opinion is based in another paper. 


5. History” of the Parsis, ( Second Edition ), I. 43. 
9. Taárikhe-Sháhán-i-Zran. 1l. 394-300. 
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It is easy to see that the problem that we have to solve is merely 
this: To find in the authentic annals of the Gujarat dynasty some 
mention of an invasion of the district of Sanjan or some place or 
places in its immediate vicinity by the armies of Malnimd Begada 
and under a commander named Alf or Ulugh Khan; or, failing an 
express reference to Alfkhan or Ulugh Khan as general, some proofs 
of a person so called having occupied a position of trust and import- 
ance in the reign of that Sultan. We have seen the solution put 
forward with no little hesitation by Dastur Framji Rabadi and Dr. 
Wilson. We have also noticed that the Compiler of the Gazetteer 
finding an Ulugh Khan and an Alf Khan mentioned, the one as 
conqueror, (1295-1297 A. C.) and the other as viceroy (1800-1815 A. C. } 
of Gujarat under Alauddin Khilji, cut the knot by supposing that 
Bahman, while correctly informed as to the name of the lieutenant 
was mistaken about the personality of the sovereign, and muddled 
up two names so eusily distinguishable, at least by a Persian scholar, 
as Alauddin Mahanmad Khilji and Nasiruddin Mahmtd Begada.’? 


In 1905, Mr. (now Dr.) Jivanji J. Mody appeared upon the scene, 
and examined the question in an elaborate paper in which he pointed 
out that an Alf Khan was governor of Morasa under Mahmud, that 
he rebelled against his sovereign in 1494 A. C., was pardoned and 
again taken into favour, but consigned soon afterwards for a wanton 
murder to prison, where he died either in the eourse of nature or by 
poison in 1496 A.C. (901 A.H.). We have seen that Mr. Bahmanji 
Patell had shown long before that Alf Khan was a distinguished 
officer of Mahmud’s and had made his rebellion the basis of an argu- 
ment against the Hadisanamah suggestion, The new thing in 
Ervad Jivanji’s paper was the attempt to put forward the date 1490 
A. C. for the Sack, and suppose it to have been the work of an army 
sent in 895 A. H. (1490 A, C.) by Sultan “ Mahmud against Dabhol 
near Ratnagiri, where Bahadur Gilani was carrying on piracy.” Y 


In support of this conjeeture, Ervad Jivanji quoted the following 
two sentences from the Mirat-i-Sikandani. 


* When the land army reached Agahi (Agasi) and Basai (Bassein) 
on the borders of Gujarat and the Dakhin, the regents for Sultan 





10. European scholars unacquainted with Persian often mix up J/ahammad and 
Mahmid, two names really so different that a writer like Bahman would be as far from 
confounding the one with the other as an Englishman from jumbling up John and James. 

11. A Few Events in the Early History of the Parsis, 42-3. 
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Mahmnd Bahmani reflected, that Sultan Mahmud Gujarati had been 
a patron to their Kings.+ + +A letter was sent to Sultan. Mahmud 
Gujarati, stating that the armies of the Dakhin were his faithful 
friends but they required that he would give orders that his army 
should stop where it was, as the punishnicnt of Bahadur appertained 
to them." ?? 


To the above, the Shams-ul-Ulama appended the following 
comments of his own. 


“We sce then that in about 1490 A. D., Sultan Mahmud's army 
had come up to Bassein. So it appears that it was at this time, t. €., 
1490 A.D. that Alaf Khan, one of Sultan Mahmud's officers, may have 
attacked Sanjan which was on the way of the march of his army to 
و(‎ 


I am afraid that Ervad Jivanji has, by laying undue stress upon 
the inadequate account of the transaction in the Mirat-i-Sikandari 
“shunted the car of inquiry on to the wrong line.’ Indeed, that 
account is so very meagre and unsatisfactory as to have constrained Sir 
E. C. Bayley, its translator, to declare in a note that “it slurs over 
the disagreeable part of the narative.’* But taking both the sentences 
‘relied upon by Ervad Jivanji, and interpreting them most favourably, 
it is impossible not to perceive that not a word is said therein about 
any conquests made by the land army or of any military operations 
undertaken by it. <All that is implied is that it reached Agahi and 
Bassein and did not advance further, because the Bahmani ministers, 
understanding the gravity of the situation, determined to be before- 
hand with Mahmud and took prompt measures to quell the disturb- 
ance themselves, lest the powerful Gujarat monarch should make it 
a pretext for armed interference and invasion of their territory. 
But let us see now if the Mirat-i-Sikandari itself can tell us anything 
more about the incident. Here are some important lines not quoted 
by Ervad Jivanji. 


“The Sultan was enraged at hearing of these proceedings. 
[ Bahadur Gilani’s piratical attacks on the ports of Gujarat]. He sent 


I2. A Few Events in the Early History of the Parsis, 42-3. 
mg, Ibid, 43: 


I4. Bayley, History of Gujarat, 219, note. He has consequently thought it his duty to 
supplement it from other sources. 
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Malik Sarang Kiwam-ul-Mulk with a large army and fighting 
elephants against Dabhol by land, and by sea he sent threc hundred 
ships filled with armed men and furnished with guns and muskets. + + +. 
In the end, the whole army of the Dakhin marched against 
Bahadur. He offered battle, was defeated, taken alive, and his head 
was cut off and sent to Sultan Mahmud Bahmani, who apprised 
Mahmud Gujarati of the fact and that King withdrew his army."'* 


You will note that his own authority, the Mirat, explicitly declares 
the leader of the land army to have been not the Turk Alf Khan?“ 
but Malik Sarang Kiwam-ul-Mulk, of whom the Jirat tells us in 
another place that he was a converted Rajput slave who rose to high 
office under Sultan Mahmud and founded the suburb of Sarangpur 
which still exists near Ahmedabad." 


So far as tothe “Sitkandari”. Let*us go farther afield and 
examine the fuller narratives of the Tavrikh-i-Ferishta and the 
Tabakat-i- A kbari, in each of which works there are two accounts of 
the affair, one in the section devoted by each to the Bahmanis,? and 
the other set apart for the chronicle of the Gujarat Sultanate.” It is 
not at all necessary to reproduce the tedious details of the operations 
against Bahadur and I will quote here only the shorter of the two 
accounts in Ferishta and supplement it with the accurate and 
impartial summary of the events prepared by Sir Edward C. Bayley 
from these two authorities. 


“In the year 900 H, one Bahadur Geelany, an officer of the 
Deccany Government, having revolted from his master, collected a 
force consisting of from ten to twelve thousand men, and also a fleet 
with which he not only seized on the ports of Goa and Dabul, but 
went so far as to Jay hands on some Guzerat vessels trading along 
the coast. He afterwards landed, and took possession of the island 
of Mahim giving up the town to plunder. On information of this 





15 Bayley’s Translation, History of Gujarat, 219. For the original Persian, See Mirat, 
Bombay Litho. Text (1831), 124. 


16 His father Alauddin Sohrab is called a Turk by /erish/a, (Lucknow Text), I. 
191 ; Briggs. IV. 37. 
17 fvtrat-t-Stkandari, Text, 143, Bayley, Gujarat, 238. 


18 Zarthkh-t-Ferishta, Lucknow Text, I, 368-71, Briggs, II, 539-544. Tabakat-i- Akbari, 
Lucknow Text, 432-436. 


19 Fertshta, Text, II, 203. Briggs, IV, 71-2. Zabakat-i-Akbari, 1b. 478-9. 
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event the admiral Safdar-wl-Joolk was sent to Mahini by sea and 
Kowan-ul-Moolk marched with a force by land. The fleet experien- 
ced a heavy gale off the port, in which most of the vessels were 
stranded: on which occasion tho enemy came down to the beach 
and massacred the erews as they were washed ashore, The admiral 
himself was taken prisoner, and all the fleet fell into the enemy’s 
hands, Kowam-ul-Moolk hearing of this disaster, on his arrival near 
Mahim, sent a messenger to the King and halted till further orders, 
Mahmood Shah now deputed an envoy to the King of the Deccan 
complaining of the outrage committed by Bahadur Geelany, and that 
monarch, marching against the rebel, (notwithstanding a disalfec- 
tion of the nobles of his Court ), scized his person and causcd him to 
be executed: and Sufdur-ul-Moolk, the Guzerat admiral, was released 
from prisou and the tieet of the late Bahadur Geelany which fell in- 
to the hands of the King of the Deccan was delivered over to the 
admiral’s charge.” (Briggs, Fertshia, IV, 11-2). 
Sir Edward Bayley writes: 


“The Tabakóét places the Gujarat expedition against him 
" [Bahadur ] in 895 [ 4. H. ] Which seems to agree with the facts stated 
in the context, but while the author of the AMirat-i-Sikandari slurs 
over the disagreeable part of the narrative, it is given both by 
Ferishtah and the Tabakat-i-Akbari at full length. Practically they 
both concur in saying that there were two expeditions from Gujarat; 
the first under Kamai Khan and Safdar Khan according to the 
Tabakat-t-Akbari; under Safdar Khan alone according to Ferishtah ; 
the other under Kiwam-ul-Mwk. According to the Tabahkal-i-Akbare 
the fleet was uncer Safdar-ul-Mulk and was wrecked. Kamal khan 
whose force was small was amused by Bahadur Gilani with offers of 
submission and then suddenly attacked, and after a very bloody 
battle defeated, both leaders being wounded and taken prisoners. 
According to the account of the Tabahat-i-Akbari, (which seems the 
most probable story), Kiwam-ul-Mulk's army was not sent off till 
the news of this defeat reached Mahmüd Bigarha. What passed then 
is not quite clear, though apparently Kiwam-ul-Mulk considered it 
inexpedient to attack without aid from the Dakhin. On this 
Mahmud sent an ambassador to the Bahmani Court, and on recelv- 
ing the formal complaint of the Gujarat king, the Bahmani Go- 
vernment was roused to vigorous action, which seems to have been 
necessary, as Bahadur aspired to independent sovereignty. The 
result was a long compaign or series of campaigns, related at great 
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length by Ferishtah and also by the Tabakat-i-Akbari, which resulted 
in the death of Bahadur and the release of Safdar-ul-Mulk, to whom 
according to Ferishtah, Bahadur’s fleet was made over on his release.” 
(Gujarat, 219, note ). 


A glance at these passages is sufficient to convince any one 
that on this occasion, the arms of Mahmud instead of being covered 
with glory or crowned with conquest weré overtaken by disaster 
and disgrace. The fleet was wrecked, the land army was out-ma- 
noeuvred and put to the rout, the admiral (and according to the 
Tabakat, the general also) 7° taken prisoner and the reinforcements 
despatched to the front reduced to a condition of inglorious in- 
activity by the skilful diplomacy of the Bahmani ministers, A cursory 
perusal of the longer narratives in the Bahmani sections of our 
authorities further shows that the theatre of war on this occasion 
was not anywhere in the neighbourhood of Sanjan, but in the 
Southern Mahratla country, round Jamkhandi, Mirach, Kohlapore, 
aud Panhalla (all of which are expressly named ) and that nothing 
of any note took place within a hundred miles of ۵ 


Such are the difficulties in the way of our accepting Ervad Jivanji's 
main proposition. There are others which are connected with its 
corollary, viz, the date he assigns to the arrival of the Sanjan 
Iranshah at Navsari He supposes Sanjan to bave been sacked 
in 1490 A. C., and accepting without reserve, the figures given 
by Bahman, he holds that after twelve years’ wanderings in 
the Bahrot hills, and fourteen years’ stay at Bansdah, the sacred fire 
found a home at Navsari in 1516 (1490+124+14) A. C., 885 A. Y. 7 
It is common knowledge that there are two traditional dates for this 
last event,785 A. Y., 1416 A. C. and 788 A. Y., 1419 A. C. Ervad Mody 
proposes in the hope of deriving some support for his own conjectural 
date, to amend the former to 885 A. Y. on the supposition that a ‘7’ 
has on account of the blundering carelessness of some copyist 
usurped the place of an ‘8’. Now itis admitted on all hands, and the 
Shams-ul-Ulama also maintains, that i£ was Changa Asa who took the 
most prominent part in inducing the Sanjanas and Bua garias to 





20 Briggs, II, 539-544. Tabakat-i-Akbari, ( Lucknow Text), 432-436. In the Bahmani 
chapter, Ferishta states that the general Kiwám-ul-Mulk also had been captured by Bahádui 
and that he was released with the admiral Safdar-ul-Mulk on Bahadur’s death. Text, I, 371. 


21 A Few Events, 49. 
22 Ibid, 62. 
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compromise their differences and establish the Iranshàh اه‎ Navsari.*® 
The question therefore is, was Changa alive in 1516? Ervad Mody him- 
self acknowledges that he was dead in 1520 A. C., beeause in & deed of 
gift to Rana Jaisang of Samvat 1576 (1520 A. C.), the signature of his 
son Manek Changa is found at the top instead of his own. ?* It is 
further certain that the first Revayet of Nariman Hoshang of 1478 A.C. 
was addressed to him, and his name occurs in the superseription of 
another letter brought by four Persian Zoroastrians in 1511 A. C. °° 
Further we cannot go, and there is every reason to believe that Changa 
was not alive in 1516 4, C. I possess a copy of the Revayet of Behdin 
Jasa, of which I give below the address, as it has not been hitherto 
published, 


The Navsari names which occur immediately after the usual 
preface are 


Behdin Manek Changa, Dastur Nagoj Asdin, Dastur Jaisang 
Dada, Dastur Pahlan Annan, Dastur Khurshed Wacha, Dastur 
Chacha Wacha, Dastur Asa Dahian, Dastur Hira Dada, Dastur Asa 
Rustam, Dastur Bahram Rustam, Dastur Nagoj Rustam, Dastur Rana 
Jaisang, Dastur Wacha Jaisang, Dastur Chanda Pahlan, Dastur 
Mahiar Asa, Dastur Chayyan Asdin Sanjana, Dastur Dhanpal 
Jaisang Sanjana, Dastur Hormazyar Ram Sanjana, Dastur Bahram 
Khurshed Sanjana, and Behdin Kamdin Tabib (Physician ), Behdin 
Asdin Mehervan, Behdin Dahian Rana, the nephew of Changa Shah, 
Behdin Asa (son of) Behram the son of Changa, DBehdin Rana 
Jamasp, and Behdin Manek Behram. 


The names of the notablesof Surat, Anklesar, Broach and 
Cambay then foliow. 


The date occurs at the end where there is a long list of the 
Iranians who subscribed to the document. 


فرحید بدرود شادی و رامشنی اندر روز ge oU su job co‏ 


` ۱۰ ۰ 4 ^ & e ۰ : » ie u 
در و آن‎ ur یزدفرد شایان شاد‎ TS 8 پر مشتصد ۹ مشت ل‎ 





23 Aésseh-t-Sanjan, M. R. Unwalla’s Litho. Text of Darab Hormazdyar’s Revayet, 
115 ٦ 

24 A Few Events, 58. 

25 Parsi Prakash, 6-7, and Darab Hormazdyar’s Revayet, II, 379, 380, 391. 
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“ Finished with blessings, pleasure and gladness on the day Daipa- 
dar, month Aban, 885 of the year of the Emperor Yazdagird, the 
son of Khusru, son of Hormazd." ** 


It will be seen that the name of Manek Changa, the son, occupies 
here also the place of honour instead of that of his father and that 
the name of Khurshed Kamdin, the Sanjana patriarch which occurs 
in the earlier Revayets of 1486 and 1511 A.C.*" is also conspicuous 
by its absence. This dowble omission appears to me too significant to 
be accidental, and can lead to but one conclusion, viz., that both these 
worthies had been by death prevented from being the signatories 
of the letter to which the Revayet of Jasa was the Iranian reply, 
that is both of them had been gathered to their fathers a year at 
least before Roz Depadar Mah Aban 885 A. Y., (1516 A.C.), the 
date of the letter of the Persian Zoroastrians."? 


Another point which goes decidedly against Ervad Jivanji's surmise 
deserves careful consideration. If Sanjan was not abandoned by the 
Parsi Colony before 1490 A. C., if it had a Zoroastrian community 
numbering between five and six thousand souls, (for such must have 
been its strength if it was able to furnish fourteen hundred adult 
males tothe Raja’s army) and if that community was, moreover, 
the custodian of the Sacred fire, it is difficult to understand why no 
notice whateveris taken of such an important congregation of the 
Faithful in the two Revayets of Nariman Hushang which are both 
anterior to 1490 A.C. The omission becomes almost inexplicable 
when it is borne in mind that the smaller colonies of Anklesar 
Broach and even Cambay are more than once explicitly mentioned.” 





26 This manuscript contains a number of Revayets and was written by Mahrnush 
Kaikubad in A. Y. 1022, Roz Astad, Mah Adar (1653 A. C. ), according to a colophon on 
Folio 208 a. The names and the date of the Revayet itself are on Folio 97 b, and 133.3, 
respectively. 

27 Parsi Prakash, 677 : M. R, Unwalla's Litho. Text of Darab Hormazdyar's Revayet, 
TT. 353, 39 

28 The question is definitely settled against Ervad Mody by the explicit reference to 
the Navsari Atashbeheram in Nariman Hoshang’s Revayet of 1486 A. C. (855 A. Y.); 
See Darab Hormazdyar’s autograph Ms. of the Revayets in the Bombay University Library, 
Folio 176 a. 

M. R. Unwalla’s Litho. Text of Darab Hormazdyar’s Revayet, II, 378-38c. Hushang‏ و2 
Ramyar of Broach and Herbad Homan of Anklesar are especially mentioned as if they were‏ 
the leaders of the Pars: Communities of those towns. Surat and Cambay also are spoken of‏ 
as centres of Parsi population. /ézd. II, 379.‏ 
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The only conclusion then is that the 1499 date cannot stand and 
that the Parsis of Sanjan were driven from their homes and hearths 
some time before and not after 1478 A. C. the date of the first 


Revayet. 


But if Ervad Jivanji's conjecture is no more tenable than others 
which have gone before, are we to despair of ever finding a reasonably 
satisfactory solution of the puzzle? By no means. I beg to offer 
for the candid consideration of my fellow-students a theory which 
first occurred to me about ten years ago inthe course of my study 
of the Numismatie history of the Gujarat dynasty in the original 
authorities. Let me place the passages themselves before you. 


paw yoy‏ تسح Garey‏ و دمائتمایم hh,‏ معمود با لشکر بسیار 
با نب فلعم باورد و بندر دون کم ماپین فحجرات و کوکس واقع است 
روان شد وحاکم Rie ate cyl, ol‏ کرده پربار مقبور شد ومکسور 
گرد ید m‏ روک ناچاری E eme due) p Geel‏ 
تسلیم sas‏ اسلام نمود وقلع بادر از قلاع نادراہت ودر بلندی 
سر بذلک کشیده و در معکصی so‏ سکند ر برابری نموده تا آن غایت 
۹70 تپ در de Sire‏ ورای eae rr‏ 51 رک ہزار موش 
در تاعست اوست باستظیار آن قلعم باد غرور در کاخ دماغ انداختہ 
حشم و د کیره ہسیار بر خوں tem‏ آورد ه de‏ و جماعتی CD £s‏ 
غول lj Caso‏ بر سر LI,‏ کماشدم "y p‏ مسا فران و مذردد‌آن مشغول 
by sie uf s (oos) cs ٤‏ میسچر دک کم بینی از مان چشم برد کی 
ساطان خزائن ودفائن قلعم متصرف شد ودر ہماں چند روز رای 
را باخلعت وکمر شه‌شهر ib‏ سرافراز oi ha‏ وجمان حصار و وایت بوک 
بخشید وباغنائہ نا مڪدوں باحمداباد رنت 


A 


gi~‏ فذرشتہ -ممطمو ع asa Me = sheen‏ ے۲۸۵ 


و در tel p‏ و (QU‏ و دما میا یم در خحدمہت سلطان مد کور d‏ 
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کم زمیندار باور و بندر دون جهازات را مزاحمت میربانند چون از 
وس تخجرات پردر کوشمال نیافتم اند سرکشی وتمرد عادت کرده اند 
سلطان ماک ہو ل با ES‏ د ولت وا پان بو اسطم 2p CLA MA‏ و استاککام 
e Md Sarai Are poc‏ تسیر آن pt‏ و که شمال متمرد آن گرد ده 
و حون ہہزار صعودمت ودشواری Aes cs lyst‏ رسید سردار قلعم Cisy‏ 
بدا y‏ بیش STU‏ و درد د "Mares‏ بتقد یم رسا نید و حوں شب در ا 
U sep sta, (o>‏ چدد روز پررو ز مرگ Jes E‏ بر می 1 سک Qu?‏ 


= 
em 


تردد و مردانگی میذمود اتفاقا روزک معحمود شاه با حشم و 
لشکر باور Te‏ بر E‏ جون‌نظر مرد م ذاعم Dem E:‏ شا ہی افتاد و 
sho Gy!‏ ملاحظہ نمودند ازراه عحجز دست بدامن ale‏ زدند و 
دو سردار قلعم بادممت سلطان شتافتم امان طلمیدند و محمود شاه 
از كمال e,‏ قام عفو بر جرا e‏ آنگروه کشمد 5 ,^ 7 c‏ ںان 
چون سردار قلعم و E, coe. Real co Sc E. SAM‏ 
و sadlo s Uo naX cou‏ و سوار FANG‏ متوجہ سیر قاعم کشمت و 
چون أز سیر قلعہ فا رغ شد سردار تہ پیشکش بسیار گدرانید ودر ممان 
بیشکش باو بکشید خاعت و کمر زر یں باو لطف ذرمود سال بسال 
پیشکش قرار داده حرایمت و حکومت آن ناحیم باو تفویضش فرمود و 
خود با کامیابی و اقبال مراجعمت نموده باحصداباد قرار کرت 


و ساعلان مکھوں sf‏ درین سال قلعم باررد و بددر دون سور 
شد و حاکم وایت حدد روز جنک کرده عاجز ad‏ و امان خواستم 


قلعم و بند ر تسلیم Daa?‏ 5 سلطان ماک موك ډرو ریخ 598 بار 8 ۱ 
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cr 


ena,‏ را با و داد و مقدم Gao‏ بدانتچم دست رس داشت مزامم پیشکش 
بتقدیم ربانید و سلطان بگجرات معاودت فرمود 

تاریخ الفي جلد آخر- از کتبعخانم دستور ما 9s‏ 
وفی تسع و ستبی(وثم نمایمانزل السلطلان علی قلعة باردو (بفتم الموحده 
0٠٠‏ سس اف ردال مہملامٹہومة رار) x5‏ کک 


حد البند راامعروف بالدمن وقتل وشن الغارة لفساد ابلبا فی الارض 
ولما صعد الجبل لفتصیا تلقاه صاحبعیا بالمفتام واستسلم فسام 
esr‏ تسه ونر تم ترکیالم و نزل 


— A, ies MIL sl 
مطبوع لندن س جلد اول ا۸ا‎ 


۳ A 


EU b ^e کر نمود ددارالما‎ 1 


مرآاٹت' سکند ری۔مطبوع بمبٹی 
e Ao LL TAPA pw‏ 


* In the year 869 A. H., Sultan Mahmud started with a large army 
in the direction of the fort of Bdward and the port of Din [or 
Dawan ] which are situated between Gujarat and the Konkan. The 
ruler of that district fought many battles and having been defeated 
on every occasion begged for quarter out of helplessness. He then 
paid his respects to the Sultan and surrendered the castle and his terri- 
tory to the Moslem forces. The fortress of Bddar* is an extraordi- 
nary fort. In altitude its top reaches the skies and in strength it 





* This shows that  Ferishta read the name  Bádar بادر‎ in as much as he 
makes it rhyme here with J ناد‎ > extraordinary. The J is easily mistaken for a j in Persian 


manusciipts. It may be also noticed that in the Bombay and Lueknow texts, the other 
name is Dän or Dawan ( دون‎ ) not * Doora? as in Briggs. 
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rivals the wall of Alexander. It had not upto that time fallen into 
the hands of the Musalmans, and confident in its strength, the Raja of 
the district of Din [ Dawan], under which are a thousand villages 
had filled with the wind of arrogance the palace of his brain and 
brought together alarge army and great treasures, A body of men 
of the nature of demons and of the temper of fiends were kept 
employed by him and posted on the roads for plundering travellers 
and way-farers. (Verse). “He entrusted the roads to rogues 
[so sharp] that they could carry away your nose from between 
your eyes.” The Sultan took possession of his treasures and buried 
hoards and a few days afterwards honoured the king with a dress 
of honour and a girdle and sword of gold. He bestowed the castle 
and the territory also upon him and returned to Ahmedabad with 
an enormous booty.” Tarikh-i Ferishta, (Bombay edition, Vol II. 
985-0 ). 


“Two years afterwards (869), Mahmood Shah marched with a 
large army towards Bávur, an extraordinary hill fort considered 
impregnable by the inhabitants. From thence he proceeded to 
Doora and Purnalla, places situated between Concan and Guzerat 
and defeated the infidels in several actions; and the Raja was 
obliged to give up his forts, and to throw himself on the mercy of 
the Mahomedan conqueror who after having obtained from him a 
large sum of money, restored his country into his hands”—Briggs’ 
Translation of Ferishta, IV, 51. | 


“Inthe year 869 A. H.[ A. C. 1465], it was reported to Sultan 
Mahmud that the Zemindars of Béáwar and of the port of Dün[ Dawan] 
were interfering with the shipping. These men had never received any 
chastisement from the Sultans of Gujarat and were very turbulent 
and rebellious, The Sultan’s well-wishers endeavoured to dissuade him 
from the enterprise by describing the difficulties of the road and the 
strength of the fort; but the Sultan marched to subdue the country 
and to punish the turbulent. After great difficulties he reached the 
fort, when the commandant came out and fought bravely and at night 
retired within the fort. This continued for several days, the enemy 
displaying great valour. At last by chance, the King himself 
accompanied the forees up the hill of Báwar; when the enemy per- 
ceived the royal umbrella, they were panic struck, and the Comman- 
dant came out and sued for quarter. The Sultan graciously 
agreed and passed the pen of forgiveness over the page of their 

9 
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offences. The commandant and the chief men of these parts received. 
dresses of honour and presents. The Sultan then went to the fort; 
when he reached the upper part of the fort, the Commandant pre- 
sented a very large tribute. The Sultan returned it at the same 
interview, with a dress of honour and a gold-mounted dagger. The 
Commandant agreed to pay a yearly tribute, and the government of 
the country was entrusted to him,” ( Tabahkat-i-Akbari. ) t 


“In this year [869 A. H], Sultan Mahmud of Gujarat marched to 
attack the fortress of PBárrad and the port of Din [ Dawan], The 
ruler of the territory [ Hakam ]found himself reduced to a helpless 
eondition after several days’ fighting and, having begged for quarter, 
surrendered the fortress and the port. The Sultan taking pity on 
him, restored the country to him. The chief [ WZukaddam] of the 
place waited upon the Sultan with whatever valuables he could 
come at in the way of a present and the Sultan then returned to 
Gujarat,  Tarikh-i-Alfi. (Mullà Firuz Library MS.) 


“In 869 [ A. H. ], the Sultan deseended upon the eastle of Bardu, 
which was on the top of a hill within the boundaries of the well 
Inown port of Daman. He slaughtered and plundered because of 
the disturbances created by the inhabitants of the land. When the 
Sultan ascended the fortress for conquering it, its master gave up the 
keys and surrendered it. The Sultan entered and looked about him 
and then left and came down.” Ulugh Khani’s Arabic History of 
Gujarat, (ed. Ross, 1910, p. 18). 


“In the year H. 869 (A.D. 1465), he [Mahmud] marched to 
the mountain Bdwar, and after reducing the fort returned,” 
Mirat-i-Sikandari, Bayley’s Translation, 178. 


‘In A. H. 869, he [ Mahmud] marched against the Bárodar 
mountains, conquered the rock-fortress and returned to his own 
eountry."  Mirat-i-Sikandari,  Fazlulah .Lutfullah's Transla- 
tion, 52. 





+ I give Bayley’s version, History of Gujarat, 178-9 note, though his text appears to have, 
in some plazes, differed slightly from that of the Lucknow Lithograph. 
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I have no doubt that one or other of these passages has at some 
time or other been read by many persons, but the conjoint weight of 
the testimony when all. of them are taken together, has not been, 
I believe, really perceived by any body. For this, the uncertainty which 
surrounds the transliteration, and consequently, the identification of 
the names of places and persons in all languages which employ the 
Semitic alphabet is mainly responsible, In them, everything depends 
upon the determination of the correct reading by the careful colla- 
tion of variants occurring not only in different authors but in 
different manuscripts of the same author, a labour which in this case 
no one has hitherto thought of undertaking. 


I have brought together about twenty of the various readings, 
without a critical examination of which the real objective of the 
expedition must remain in doubt and obscurity, as it has wp to the 
present. Of the three place-names occurring in these passages, I will 


first take ,دون‎ which may be read Dūn as well as Dawan. Sir E.C. 


Bayley has the following note on the point. “Itis said that the 
country lay between Gujarat and the Konkan. Briggs considers the 
place to be Dharmpur. It was clearly north of Bombay, for as has 
been seen, that appears to have been the southernmost Gujarat 
possession on the coast, the Dakhin possessions lying below it. There 
is a little port marked Dunnu near to which a spur from. 
the Ghats runs into the low country ; and from the stress laid on the 
difficulty of the way, and the fact that the fort of Báwar was on & 
hill, this may possibly have been the scene of the compaign under 
deseription. ” °° This is neither very illuminating nor assuring and 
the hesitating tone of the whole note cannot but strike the reader. 
Similarly, the writer of the Musulman section of the Bombay Gazet- 
teer ‘History of Gujarat’ says: “The seaport ‘Dun’ may be Dungri 
hill, six miles from the coast. But 'Dun' for * Dahnn’ a well known 
port in North Thana is perhaps more Likely." ™ Fortunately, we. 
have other and elearer lights. The name oceurs twice in the Mirat-i- 
Sikandari, onee more in Ferishta and once again in the 7'«bakat-z- 
Akbari, Of the two Mirat references, the first is to be found in 








30 Bayley, Gujarat, 179 Note. 


31 Bombay Gazetteer, 1. i. 245 Note. 
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the passage about the 1507 A.C. expedition of Sultan Mahmud 
against the Portuguese. 


sl 5 des‏ دواسطم خلل فرنگیان su TT‏ بسمی و مہایم عزیمت 
ذرمود تچ فا exo‏ دون Coe e Seb no Needy‏ ایاز غلام سلطان 
حاکم دیو با لشکر روم در ناختم و ده جهاز رومی را مراد خود 
برد‌اشتم بہندر جیول pty‏ 
“In A, H. 918 (A.C, 1507-8) he took an army against Chaul‏ 
Cheval ) and thence marched against Bassein and Mahaim on account‏ ( 
of the disturbances created by the Firangis. When he arrived at‏ 
Dun (Dahanu?) he received news that Malik Ayaz, a slave of the‏ 
Sultan and Governor of Diu, with ten Turkish ships, manned by‏ 
Turkish troops had gone to the port of Chaul ete."? You will‏ 
see that Mr. Fazal Lutfullah, the translator, is here disposed in the‏ 
hody of the text to favour the identification of Dun or Dawan with‏ 
Dahanu, but it appears from the Jndéx at the end of the work,‏ 
prepared after further study, that he afterwards hesitated between‏ 
Dahanu and Damaun.? The corresponding passage in Ferishtah is as‏ 
follows.‏ 


ee s co a or y لب‎ c) سر کر‎ Lc در صد!‎ D ماکمه‎ cata 


34 ۰ Z 
کر زسیک‎ Poesy oe 3 922. $ ران‎ 


Briggs unhesitatingly reads and has no doubt of its being 
Daman in his rendering which I quote below :— 


** And Mahmudshah also anxious to aid in the expulsion of these 
strangers [the Portuguese] sailed with a great fleet first to Daman 
and then to Mahim."'*5 

MM ZZ LII — 53— ————— — —u 
32 Fazal Lutfullah’s Trans., 75: Bombay Text, 126. 
For Bayley’s version, see Gujarat, 222. 
AMirat-i- Sibandazi, Translation, Index, xiii. 
Ferishta, Lucknow Edition, II 204. 
Briggs, Ferishta, IV. 74. In the corresponding passage Ulughkhani writes 


GO) دب‎ CJ 
دیا مھ‎ 


ہا 


Daman, I, 37, line 11.‏ دس 
(Dun or Dawan).‏ © ون The Tabakat-t-Akbari also (Lucknow Text, 479) has‏ 
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The second reference to Dün or Dawan in the Miíral-i-Sikandari 
oecurs in the chronicle of the reign of Ahmed Shah IL, and there Dun 
is curiously enough linked with our own Sanjan. 

P 


آخرالامر چدگیز "c‏ و یہت دون 3 سڪان ES‏ از مائات کچرات 
دول بفرنگیان solo‏ ایشا نرا بکومک کول طلمید 


* As he eould not produce any effect by the investment of 
[ Surat ], Changiz Khan had to call in the Portuguese by ceding to 
them the Gujarat dependencies of Dun (Daman) and Sanjan 
(St. John) as a price for their help."?' Here the same translator who 
once favoured the identification with Dahanu unhesitatingly declares 


that Dun is Daman and inserts that name himself in brackets, 


The gist of it is that Din or Dawan ean be only Dahanu or Daman. 
For the purpose of my argument, either will do equally well, for both 
are almost equidistant from Sanjan. Dahanu is only fourteen miles 
south and Daman sixteen miles north of Sanjan by rail, But I have 
no doubt myself that it is Daman and not Dahanu, and the question 
is settled in favour of the former by the authority of an Arab 
historian whose work has been made available to scholars only 
within the last three years. 


Some years ago, Dr. E. Denison Ross discovered in the manu- 
script collection of the Calcutta Madressa an Arabic History of 
Gujarat of which no other copy was known to exist anywhere else. 
This unique manuseript the Government of India selected Dr. Ross 
himself to edit and translate for the Indian Texts Series in which 
the first volunie of the text appeared in 1910. The author, Abdulla 
Mahammad Ulughkhani was born in Mecea about 1510 A, C. and 
first eame to India in 1555 A, C, In 1559 A. C. he entered the service 
of his first master Mahammad Ulughkhan the Habshi, a distinguished 
Gujarat noble, as seeretary. He afterwards served the Enperor 
Akbar, then Seyf-ul-Mulk, another Gujarat Amir and lastly Fuladkhan, 
a khandesh notable. He appears to have written the book after 1611, 
though the latest date mentioned in the work itself is 1605 A.C. 
Dr. Ross gives it as his opinion that his history is among other things 
“especially valuable in respect of Indian and Persian proper names 
whieh our author as a foreigner takes great care to spell correctly 

_ _ 9ص‎ 
36 Mirat-i-Sikandari, (Bombay Text, 1831), 399. 
37 Fazlullah Lutfullah, Trans. 286. 
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and m many places to explam.’”** This is just the sort of help we 
waut, and we find that in the account of the expedition against 


Bardu of 869 Hijri (1465 A. C), he takes care to state that the 
hill fort was 


2, - 
* on the boundary of the well-known port of Daman,” ° 


But let us suppose for argument's sake that Dūn“or Dawan is 
Dahanu. What then is Ferishta’s Purnalla? Can any one acquainted 
with the geography of the district entertain a doubt that it is Parnera ? 
In faet, the loeal knowledge of the compiler of the Surat District 
Gazetteer enabled him to identify the two names so early as 1877, 
though in consequence of following Briggs implieitly without consult- 
ing the original text, he has mistaken * Doora" ?? [Din ], for Dharampur. 

* Parnera, a hill-fort 4 miles S. E, of Bulsarand 120 miles N. of 
Bombay, rises to a height of five hundred feet above the plain. 
From its commanding position, the fortified summit of the hill has 
long been considered a place of eensequence. Originally a Hindu 
fort, it remained under the Raja of Dharampur till about the end of 


the 15th Century it was taken by Mahmud Begda, King of Gujarat 
(1459—1511) .” * 


We have thus identified two out of the three place names. 
What then is the third and the most important? The name Barad 
is found written in the following seventeen forms in different 
manuscripts, lithographed texts and translations. 


Tarikh-i-Ferishta, Lucknow Text, II. 196, line 24.‏ بار و( 
Tarikh-i-Ferishta, Lucknow Text, II. 196, line 10,‏ بادر 
Mirat-i-Sikandari, Bayley's MS, ( History of Gujarat, 179 ).‏ باور 


J eh دو‎ 99 Bayley’s History of Gujarat, 178. 


JA ۰ 


m Tabakat-i-Akbari (Litho Text), 469. 





38  Ulughkkani, Arabic Text, ed. Ross, I., Introduction, vii. — vili. 
39 Ibid, I. 18. 
40 This is only some old copyist’s blunder. In the Bombay as well as the Lucknow Text 
of Ferishta, the name is clearly written د ون‎ (Bombay, II. 385- 6; Lucknow, II. 196.) 
41 
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3b Tarikh-i-Ferishta, Bombay Text II, 386. 
5 بار‎ Mirat-i-Sikandari, Bayley’s MS, C. 


Jol 71 ۴ ۳9 
رو‎ u " (Sir Salar Jang's MS.). 
m , Tabakat-i-Akbari (Mulla Firoz Library MS.). 
ر‎ oly Tarikh-i-Ferishta, Bombay Text, I, 385. 

LE 

۱ رد‎ sh Mirat-i-Sikandari, Litho Text, (A. C. 1831), 93. 

(Fazalulla Lutfulla, Trans.), 52.‏ و بار ودر 
z Bombay Text, (A. H. 1308), 86.‏ ہو پارودر 


Tarikh-i-Alfi, (Mulla Firoz Library MS.).‏ بار رد 
yb Ulugh Khani’s Arabic History, ed. Ross, 18.‏ دو 


Tarikh-i-Ferishta, Bombay Text, I. 385.‏ را ورد 


A. critical examination makes it clear that all these variants are 
more or less corrupt forms of only twoarehetypes J ر‎ b Barad and را روں‎ 


Barud, both of whieh are still in the mouths of the people. The 
Bombay Gazetteer calls the hill Barat, the residents of the district 
Barad, and the Parsis generally still continue to speak of it as 
Bdrot. It appears from the authorities referred to in the Tarikh-i- 
Ferishta and the Tabakat-i-A kbari that their primary sources for the 
reign of Mahmud were two works called the Tabakat-i-Mahmud 
Shahi and the Maasir-i-Mahnud Shahi,” and Ferishta quotes directly 
from the former an interesting story in the course Of which the 
name of the hill fort under discussion is clearly written رد‎ b Barad.” 
It may be taken therefore that the form Barad or Barud was used 
by one or other of the older chronicles and that later compilers and 
their copyists, ignorant of the real name which is never again 
mentioned in the Gujarat annals, distorted and disfigured one or the 
other form according as the source of their own information or of 
those from whom they transcribed at second hand, had preferred one 
to the other, 


42 Fertshta, Lucknow Text, I. 4. Zabakat, Lucknow Text, 3: 
43 Lertshta, Lucknow Text, II. 196, Bombay Text, II, 386. 
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Now if Dun is Dahanu or Daman, it does not really matter 
which, and Parnalla is Parnera hill fort, is there any other 
place in the neighbourhood except the hill fort of Barot which can 
be identified with با رد‎ or باروں‎ Barad or Barud? Js there any 
other place to which the descriptions will apply? Or, to put it 
differently, is there a word in the descriptions and comments of the 
chroniclers which will not apply to Barot? Ferishta informs us, 
(according to both recensions of his text), that ‘Bidar’ was an 
extraordinary fortress of great height and strength. Ulughkhani 
declares that Bardu was a strong fort on the top of a hill. The 
Tabakat-i-Ahbart also talks of its strength and of its having been 
situated on a hill and further avers that the roads were very difficult, 
a fact to which all those who know anything of the neighbour- 
hood can testify even in the twentieth century. Lastly, Ferishta 
speaks of the men like devils and of the nature of “ ghouls”’ (fiends, 
demons) who were employed by the Raja to plunder on the high 
roads—an cvident allusion to the criminal propensities of the black, 
faced Dhondias, Naikdas and other aboriginal races, for the large 
numerical strength of which the Parnera division of Surat district 
is remarkable even in our own days.** 


Now let us sce if this receives any confirmation from the official 
account of Barot Hill. 


<“ Sanjan Peak or St. John’s Point, better known as Barat hill, 
1760 feet high, stands about fourteen miles south of Sanjan. It 
begins to rise at about three miles from the shore and from a round 
central mound slopes gradually to the north and south. It is an 
important land mark for sailors, being visible for forty miles in clear 
weather. In a cave cut out of the rock in the form of a house with 
windows, doors and pillars, the Parsis hid their sacred fire when 
they fled from Sanjan. Barat is said to have been the residence of 
one Bhungli Raja, who according to the local story, was so ealled 
from his having a magic bugle or Bhungal, which sounded at his 
door without any one blowing it.” 


The compiler adds in a note that “this Bhungli Raja was pro- 
bably the Chief of Baglana, which is probably a Hindu word slightly 
changed by Musulmans into “ Garden land.”’*° 





44 Bombay Gazetteer, Surat, VIII, 289. 
45 Bombay Gazetteer, XIV, 304.5. 
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Before leaving this part of the subject I may say that the writer of 
the History of the Musulman Period in the Bombay Gazetteer (I. i. 245) 
has suggested that Barud or Dárudar is Bagwáráh, but there ave 
strong reasons for rejecting the proposed identifieation. In the first 
place, there is scarcely any phonetic resemblance between either of 
these names and Bagwáráh. Secondly, the first part of the word in 
all the variants is Bad and not Ba, and most of them cannot with 
any show of reason be twisted into ‘Bagwara’. Thirdly, Ferishta 
explicitly declares that Badar was situated “on the top of a hill 
which in height approached the skies and that in strength it rivalled 
the walls of Alexander.” Similarly, the Tabakat informs us that “ it 
Was an extraordinarily strong fortress,” and Briggs speaks of it as 
" an extraordinary hill fort which was considered impregnable 
by the inhabitants.” Scarcely a word of this will fit in with what 
we know of *'Bagwárá, which is only a * small hill,"** Nor is the 
fort itself so situated or constructed as to have ever deserved a 
reputation for extraordinary strength, much less for impregnability. 
Indeed, we have it on record that it was one of the “small forts to 
the south of Surat” captured by the Marathas in A. C.1672. A hundred 
and eight years later, the place was again taken by a small body of 
troops detached by General Goddard under Lieutenant Welsh, who 
had no difficulty in driving back “the Marauders” who had taken 
possession of it, Lastly, the Tabahat-i-Ahbari distinctly states 
that Mahmud was obliged to undertake the expedition against the 
Hindu Chief of Bawar because he was “ interfering with the shipping,” 
i.e. carrying on piracy. This also is quite inapplicable to Bagwárá 
which is very much inland, while Barat hill “rises only three miles 
from the shore and is an important land mark for sailors, being 
visible for forty miles round in clear weather,’ ** just the place, in 
fact, for a pirate strong hold. Asfor the remains of a fortress on Barot, 
there is no doubt that there arc five or six chambers or caves, one of 
which is forty feet long, and a subterranean passage said to have its 
exit on the road leading to Sanjan.? It is further certain that 


TT 0 
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46 Bombay Gazetteer, Gujarat, Part II. 5. 


47 J. A. Baines, Maratha History of Gujarat, Ibid. I. i. 387, & 409. 
Grant Duff, History of the Marathas, I. 211. 


48 Bombay Gazetteer, XIV. 304-5. 


49 Ganj Vartmar, Sth March, 1905. (Description of a visitor). 
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eislerns for holding water have been “hewn in places” out of the 
rocky scarp °° and all these “ traces of former inhabitants” °° sufti- 
ciently indicate that the stralegic value of a hill dominating the whole 
district had been turned to aecount by some local chieftain in 
bygone times. 


So far as to the place names. On looking narrowly at the 
narratives themselves we find fairly close agreement with the Kisseh, 
closer perhaps than we have any right to expect. Though the 
Musulmans do not acknowledge a decisive reverse, the Tabakat 
candidly declares that the Raja displayed great valour, repeatedly 
made vigorous sallies during the day-time and retired behind the 
walls only after nightfall. Ferishta and the Tarihkh-i-Alfi explicitly 
state that the Raja fonght more than one battle. The Kisseh 
account also shows that Mahmud's forces encountered a stubborn 
opposition and the Taubakat admits that the first attempts to take 
the fort were unsuccessful and that the Raja surrendered his strong- 
hold only when he thought that the entire foree of the Sultan was 
concentrating and coming up the hill to take it by storm.  Aecord- 
ing to the text of Ferishta, which Briggs used for his version, 
Mahmud’s forces ‘proceeded after taking [ Bárad or] Bawar 
to Doora®* and Purnalla [Daman and Parnera], defeated the infidels 
in several actions and the Raja was obliged to give up his forts.” 
May we not, without anything like a violent exercise of the imagi- 
nation, say that Sanjan which is only a few miles distant, was one 
of the places or forts taken after one of these “several actions.” 


Another point worthy of note is that the language of Ferishta 
as well as Nizam-ud-din-Ahmad of the Tubakat-i-Akbari points not to 
one but at least two Hindu Chicfs or Zamindars having made 
common cause against the invader, knowing themselves to be equally 
imperilled by his aggressions. Nizam-ud-din Ahmad says, 
Al ue مر احمست‎ ۳ col دون‎ yoy زممندار باور و‎ 

and Sir E. C. Bayley rightly takes them to be two different 8 
and translates: “[It was reported to Sultan Mahinud that] the 
Zamindars of Bawar and of the port of Dun were interfering with 
the shipping." 


سس مرو 


50 Bombay Gazetteer, XIII. Part i. 7. 
51 ‘ Doora’ دو‎ is obviously a copyist's blunder for ر(‎ gd Dun ot Dawan in the MS. 


used by Briggs for his translation. 
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Again we are told, 


O S, (^ 


“The commandant and the chief men of those parts”??? here 
mentioned must include the person spoken of as Raja of Dun and 
other chicftains of this part of the North Konkan, who, we have 
reason to believe, were not, a few in number.®® At any rate, we must 
suppose the Raja of Barot to have been a different person 
altogether from the Chief of Sanjan, for the Kisseh represents the 
latter to have been slat in the last day's battle.* "This also goes 
far to explain why the Parsi priests anxious to preserve the sacred 
fire from desecration and outrage sought and obtained, after the 
crushing defeat and death of their own loeal chief, the protection of 
his still surviving and prosperous ally, the Rajah of Barot—than 
whose mountain-fastness surrounded by woods and jungles no more 
eligible place for their purpose could have been found, Another state- 
ment made by Ferishta as well as Nizam-ud-din Ahmad deserves some 
notice. The Tabakat states that “the Zemindars of Bawar and of 
the port of Din had never received any chastisement from the 
Sultans of Gujarat.” Ferishta puts it in a stronger form still and 
positively declares that the fort of Barad “had not upto that 
time fallen into the hands of the Musulmans.” This is again in 
accordance with the A?ssch whieh implies that their first experience 
of the fanatical violence of the Musulman invader was obtained by 
the Zoroastrians of Sanjan only in the reign of Sultan Mahmud 
Begada. 

These statements are further important as furnishing a categorical 
negative to the assertions of those who suppose the Sack of Sanjan 
to have taken place in the time of Alauddin Khilji or at some other 
time in the Fourteenth Century. 


I have referred above to a curious story about this expedition 
against Barad which Ferishta has transcribed from the Tabakat-i- 
Mahmud Shahi-probably a contemporary chronicle. 


دار eue‏ باک یہہ ل شای مسطور ایی Es‏ در AVE E‏ اتی 

52 Bayley, Gujarat, 178-9 Note. 

53 Nairne, History of the Konkan, 30: Bombay Gazetteer, XIII. ii. 441 and 
Note ; XIV. 210, 303, 314.  Ferishta distinctly says that the Raja of Dün or 
Dawan possessed a thousand villages. 

54 M. R, Unwalla's Litho. Text of Darab IIormazdyar's Revayat, II. 352. 
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مرحمنش از خه ان احسان cask ot s‏ ہاو ارزانی Es‏ مروت Comets‏ ان 


we و مو وہتا عظمی‎ CL oc کر او را در ان‎ cu 


( ۳^1 m M 

“It is written in the “Tabakal-i-Mahmud Shahi” that in the 
year 872 A. H., Sultan Mahmud saw ina dream the world-adorning 
beauty of the Sun of the Sky of Prophetship, (may the blessing of 
God be upon him and on his family), who ordered the taster of his 
favour to present to him [Mahmud] two trays from the table of his 
grace, The interpretation of this dream was that about that time 
two great gifts and two magnificent boons would fall to his lot, viz. 
first, the conquest of the territory of Din [Dawan! and Barad, and 
second, the conquest of Girnal, which is situated on a hill the top 
of which mounts to the skies. 

There is here nothing incredible in itself—for it is only the 
account of something scen in a dream—and the tale is interesting as 
well as instructive. It shows that the expedition against Daman and 
Barat was not an insignificant affair, at least in the eyes of contempo- 
varies. It was placed in popular estimation on a par with another 
notable achievement of the Begada's—the capture of Girnar, for like 
that famous stronghold, Barat and Daman were not taken without 
stubborn resistance and great loss of life on both sides and this 
is just what old Bahman also gives us to understand. 

You will see, gentlemen, that with the light afforded by these 
passages, we have come up very close to Sanjan, if not to Sanjan 
itself, and may be said with justice to have followed in the traek of 
the Kisseh with some hope of ultimately securing at least one-half 
of the prize. Let us start now in quest of the other half of our 
problem and inquire what the Moslem chronicles can teach us about 
Ulugh Khan or Alf Khan. 





55 Zarikh-t-Ferishta, Bombay edition, II. 386. The words employed here to describe 
the height of Girnar are almost identical with those used for Bárad and deserve 
notice, 
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It must be said, first of all, then, that there were about this time 
two Alf Khans, who were father and son. Alauddin Sohrab was a 
Turkish Mawlá of the Sultan Ahmed Shah (grand father of the 
Begada). He was governor of the important frontier fortress of 
Kareth or Sultanabad in the reign of the Sultan Kutbuddin-Mahmud’s 
elder brother ; and an interesting story is told of his having on one 
occasion employed mental equivocation worthy of a casuist trained 
in the schools and “vindicated his loyalty very much at the expense 
of his good faith.” 


He appears to have first borne the title of Ala-ul-Mulk and to 
have been subsequently raised to the higher dignity of Alf Khan, 
He is also recorded to have taken an active part in the intrigues 
which terminated in the deposition, after a reign of only 27 days 
of the incapable Sultan Daud, and the accession of Mahmud ۴ 
It does not appear when he died; but in the chronicle of the reign 
of Mahmud, he is never mentioned except as the father of his son 
Alf Khan or Ulughkhan the second, as we may call the latter. 
Ulughkhani gives the full name of the son as 


Al Amir-al-Kabir-Baha-ud-din Ulugh [Alf] Khan bin Ala-ul- 
Mulk Ulugh [ Alf ] Khan Sohrab.°*’ 


Ferishta calls him Alfkhan bin Alfkhan. As his father 
whose name was Alauddin at first bore the title of Ala-ul-mulk, so the 
son, whose name was Bahauddin was first entitled Baha-ul-mulk in 
conformity with a custom of the time. The MMirat-t-Sikandari tells 
us that this Alfkhan Bhukai, so called perhaps to distinguish him 
from his father, was one of the three friends and companions of the 
Sultan Mahmud’s youth. This can scarcely apply to the father who 
was too old to have been the companion of the boyhood of the 
Begada who ascended the throne at the early age of fourteen. 


56  Ferish!a, Text, II 199, 249: Briggs IV, 37, 38, 216, 217, 
AMirat-i-SZkandari (Bombay Text, 1831), 53,-4, 60, 74. 
Bayley, History of Gujarat, 135-6, 143, 160, 220. 
Labakat-t-Akbari, Lucknow Text, 463, 466, 554. 

57 Ulughkhani ed. Ross, 33-4. 


58  Zurikh-i-Ferishta, Lucknow Text, II, 196, 203. 
Briggs, IV, 51-2, 72-3. 
Mtrat-t-Sthandart, (Text), 95, 125, 141. 
Bayley, History of Gujarat, 179, 220, 228. 
Tabakat-t-Akbari, { Text), 469. 479. 
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It is extremely likely that this companion of the Sultan's youth, 
this “ Mawlazadeh’’—son of the Mawla of the Sultan’s graudfather— 
was one of the ccmmanders of division to whom the task of subduing 
the country round about Barot and Daman was entrusted, and that 
unluckily for the Parsis of Sanjan, the subjugation of their Hindu 
Raja fell to his lot. It is certainly curious that in all the ehroni- 
eles of Mahmud’s reign the narrative of this expedition against 
Barot is immediately followed by the story of a wanton murder, 

) بی مہب ظا رت‎ 5 Ferishtah puts it ),committed by this man, while 
the Sultan was out on a hunting excursion in the direction of Ahmed- 
nagar (Idar). 


* Next year, 870 ( A, D. 1466 ) Mahmud proceeded to Ahmednagar. 
On the way, thither, Baha-ul-mulk, son of Alifkhan otherwise called 
Alauddin son of Sohrab, murdered one of the Sultan’s troopers and 
then fled and hid himself. °° 


It is scarcely worth our while to pursue the wretched story. It 
will be sufficient to say that nothing is said of his having been 
punished in any way for the offence. This might or might not have 
been his first, but it was certainly not his last achievement in the homi- 
cidal line. We know from other passages that after embezzling his 
soldiers’ pay and defrauding his too indulgent master he went out 
in open rebeliion, attempted but ignominiously failed to secure, the 
protection of his master’s hereditary enemy, the Sultan of Malwa, 
surrendered at discretion and was restored to favour. But he 
broke out again only three months afterwards, murdered his own 
€ Avz Begi! or 'Naib-i-Avz Begi’ (Master of Requests or Deputy 
Master of Requests), was arrested in consequence and thrown into 
prison where he died in the course of nature or as some say, of 
poison.” 


Now there is nothing at all improbable in this sort of person hav- 
ing abused to their utmost extent the rights of conquest against the 
handful of fireworshippers who had dared to resist him and his 
battalions. Nor is there any particular reason to be skeptieal about 
the fourteen hundred Behdins having repulsed his three thousand 


59 Ferishta, Lucknow Text, II, 106. Briggs, IV, 51.  Zfzrat-i-Sitandari, ( Text), 93. 
Bayley, Gujarat, 179, whose version I quote. 

60  Ferishta II, Text, 203, Briggs, IV, 72-2, Afirat-t-Stkhandari, Text, 125, Bayley, 
Gujarat, 220. Tabakat-i-Akbari, 479. 
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horsemen on the first occasion, It is not at all unlikely that 
expecting very little resistance, he had brought with him a numeri- 
cally weak force ^? and it stands to reason that when he encountered. 
a stubborn opposition and sustained something like a reverse, he 
sought and obtained, (as the Avsseh says), reinforcements from the 
Sultan’s head quarters in the neighbourhood,” and inflicted soon 
afterwards, if not on the very next day, a crushing defeat on those 
who had dared to defy him. Indeed, it would have been a wonder if 
this unhappy victim of “homicidal mania,” for such he might be truly 
called, had not let loose the fury of his passions and “killed, enslaved. 
and driven into the hills,’** as the Gazetteer writer puts it, the 
inhabitants of the doomed little town. 


This, gentlemen, is my case. I do not pretend that every link in 
the chain of evidence is perfect. There are many things which await 
elucidation, many, perhaps, which we shall never be able to know 
or explain, but we must not forget that we have no right to expect to 


ascertain everything about such a matter after the lapse of 
many hundred years. 


There is now only one point about which I should like to say a 
few words, It is in relation to Bahman’s allusion to Champaner, 
The passage is very clumsily and obscurely worded, and has been 
interpreted by Ervad Jivanji Mody in a manner that has not com- 
manded the assent of any one I know. Bahman says, 


ر حند تفا از دور دوران = در در ا د کے از رای xA‏ ۱ 


ہی شاہی یدید امد با بشت mad) gl pats Gl yo‏ بر سر تحذت 


“ After certain years in the lapse of time, the Shah heard of the 
Rai of Sanjan. After five hundred yea rs had elapsed [from the arrival 


61 Kisseh-i-Sanjan in Unwalla’s Text of Darab IHormazdyars Revayet, II, 349. 

62 adim Tarikh Parsioni Kasar, 152. Eastwick says the number was only 
two thousand. (doc. cit, 182). 

63 Kissch-i-Sanjan, Ibid. 351. 

64 Bombay Gazetteer, XIV. 302. 

65 Atsseh-2-Sanjan in Darab Hormazdyar's Revayet, Text, II, 349. 
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of the faithful in Hind ], Islam was introduced into Champaner. A 
good Shah was boru with fortunate omens. In that city he was 
enthroned. His nanıe was called Sultan Mahmud. His subjects called 
him the “Shadow of God. When after certain geavs," he was 
informed that there was a prince in the direction of Sanjan etc. " °" 


The difficulty is about the second line. The language employed 
is exceedingly vague, and if anything precise is made out of 
it, it can only be by straining and wresting it from its true purpose. 
All that Bahman says is that when five hundred years eame i India to 


anend ( "d sel ) Islam came to Champaner.” This Eastwick takes 


to mean “ After five hundred years had elapsed [from the arrival 
of the faithful | in India, Islam was introduced into Champaner, ” 
adding the words I have placed in brackets or his own account. 
Ervad Jivanji will haveit that “ Islam came to Champaner at the cud 
of five hundred years [ since its introduetion ] in India,” interpolat- 
ing words of his own.®* Both interpolations are absolutely conjectural 
and of the two, Ervad Jivanji’s is the one with the smallest warrant, 
The truth is that Bahman's notions of chronology were far from 
being so precise or clear as some people imagine. There is not a 
single date in his whole narrative, not an event of which we are told 
that it occurred in a certain year of any known era. The reason of 
this probably is that Bahman himself did not know in what year of the 
Yazdajardi or any other reckoning, the Parsis first landed at Sanjan 
or left Persia; in other words, he himself had no starting point. He 
therefore contents himself with stating everywhere in a rough and 
ready sort of way, that this event or that happened 100,200,900, 
500 or 700 years after some other—of which other, however, no date is 
given. He was sure that the Sack of Sanjan had been the work of 
the Begada and we have seen that he was right. He had also 
heard what almost all men of any education in Gujarat know 
that this Mahmud Shah had earned his sobriquet of Begada by 
his conquest of the two farfamed Hindu strongholds (%) of 
Champaner and Girnar and he consequently mentions in a casual 


66 After what? Coming to the throne? 
67 Eastwick's Translation, D. B. R. A. S. Journal, I, 182. 
f8 A Few Events in Early Parsi History. 28. 
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way that the Raja of Sanjan owed his destruction to the same 
conqueror whose name was then in every one’s mouth as the first 
Moslem victor and master of Champaner. It is of course possible to 
interpret a few words of his strictly and make them the imaginary 
basis of a definite date for the Sack or for a charge of anachronism 
against the writer but it would be a mistake to do either. Nothing, 
indeed, can be a greater error than to suppose that Bahman 
was a great poet, a serious historian or a man of multifarious 
and accurate scholarship. At the same time, he was not an ordinary 
man. He belonged to a family possessing remarkable literary apti- 
tudes, a family which included such men as Darab Homazdyar, 
Hormazdyar Framarz, and Dastur Barzo Kamdin, and it would be 
folly to suppose that all his statements are unworthy of credit, 


But it must be also recognised that he is occasionally out 
of his depth and I should not be at all surprised if it was proved, 
that he was ignorant of the real date of the storming of Champaner 
altogether. Historical studies have never been much affected in the 
past by the learned of any persuasion in this country. The Mahe- 
medans are, generally speaking, not so open to reproach in this matter 
as the Hindus and the Parsis, but really good Mahomedan histories 
are by no meaus so plentiful as they might be, and in their manner 
of treating the subject there is certainly considerable room for 
improvement.” ‘Those Parsi priests of old who cared for letters in the 
seventeenth and even the eighteenth century were mainly interested 
in their own religious literature and looked upon all other depart- 
ments of learning as only ancillary to their theological studies. For 
an accurate knowledge of the progress of Moslem conquest in India 
or elsewhere, they cared not only very little, but it was probably 
the very “abomination of desolation” to them, annals only of the 
triumphs of those ‘Juddin’ who were the bitterest enemies of their 
ancient faith. The Moslem histories were in their eyes only worthless 
Biblia a Biblia, books which were no books, works which they would 
not have read even if they eould have got them. The exact systems 
of chronology for the establishment of which we make such strenuous 
efforts were in their estimation, only vanities and futilities and 
one date was to most of them just as good as another. And if there 
was here and there a person with a “chronological conscience," 





69 Elliot and Dowson, History of India, I. xix—xx. 
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some one seriously axious about ascertaining the precise sequence o£ 
events, he was rarely able to procure the books which could set his 
doubts at rest. Briefly, it is impossible to form anything like a just 
estimate of Bahman’s little poem without considering his environment 
and when we do so, we eannot but consider it a mistake to make 
laboured efforts to extraet a definite chronological statement from a 
easual allusion in a passage confessedly vague and obscure. 
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JÁDI RÁNÁ AND THE KISSAH-I-SANJAN. 


( A Paper read before the Bombay Branch of the Royal 
Asiatic Society on 24th November, 1913. ) 


It is fairly well known that almost the only source of our know- 
iedge of the early history of the Indian Parsis is the ومع‎ 
Sanjan, a narrative in Persian verse written by Bahman Kaikobad 
Hamjiar Padam Sanjana in 969 A. Y. (1600 A. C.). The substance of 
the first part of Bahman's account, as Anquetil calls it, of the * Parsi 
retreat ", ? is that some £zme after, (72 zs not sazd how long after), the 
kingship had departed from Yazdajird and the Moslems had come 
and seized his throne, the Dasturs and Behdins finding it impossible 
to observe the customs of the Good Faith took refuge in Kohistan (a 
district of Khorasan in Eastern Persia) and after having remained for a 
hundred years in that mountainous and wild region, fifteen years in Old 
Hormuz and nineteen more in the island of Diu, they arrived at Sanjan 
when a Hindu chief named Jadi Rana was ruling there. As Bahman 
does not give us anything like a precise chronological starting-point, 
it remains open to his readers to infer whether a long period of time 
or a short one, whether many years or a few only intervened between 
the departing of the monarchy from Yazdajird and the commencement 
of the Kohistan wanderings. The result has been that later writers on 
the subject have adopted various starting-points of their own and at 
least six different dates have been put forward for the first arrival at 
Sanjan, of which the earliest, Vikram Samvat 772 (716 A.C.) is 
separated from the latest, Vikram Samvat 961, (905 A. C.) by a hun- 
dred and eighty-nine years. * To take a few of these only; the compiler 
of the Zmperial Gazetteer speaks of “the influx of Parsi Refugees in 775 
A. D."? Ervad Jivanji J. Mody in a paper read before this Society in 
1900 adopted the same year, starting from 641 A. C. the date of the 
decisive Arab victory of Nehavend and adding to it 134 (100+ 15+ 
19 ). * Five years later, in another paper, he favoured 766 A. C. * and 


Le Zend Avesta, Disc, Prelim. CCCX VIII; Tome II. Pte IT, XXXIV—XXXV. 
For Eastwick’s translation of the passage, see B. B. R. A S, Journal, I. 173. 
Imp. Gaz., art. Sanjan. 

Journal, B. B. R. A, S, XXI, ro. 

Journal, B. B. R. A. S., Centenary Volume, 224. 
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very soon after, he discarded 641 A. C. for 651 A. C, 
(the year of Yazdajird's death), and fixed upon 785 A. C. 
(651-F 100r 15 4- 19 ) and even erccted upon that shifting and scarcely 
stable foundation an imposing chronogical fabric. * Then, again, there 
is hidden away in the Appendix of Mr. Bahmanji Patell's most val- 
uable repertory of Parsi facts, a paragraph to the effect that according 
toa marginal comment in an Udwara MS. of the Krssah-i-Sanjan 
dated 1816 A. C., tne Parsis first landed at Sanján on Roz Hormazd, 
Máh Tir, Sunday, Vikram Samvat 895 (839 A. C.). ' Lastly, Ervad 
M. R. Unvallá can show two MSS. written about 1750 A.C., accord- 
ing to which the same event must have taken place in 961 Vikram 
Samvat (905 A. C ). 

But the most famous traditional date and that which, in spite of 
its inherent improbability and other unanswerable objections, has 
commanded the assent of writers, critical as well as uncritical, ° is that 
which first found its way into print in the “ Kadim Tårikh Parsionč 
Kasar” of Dastur Aspandiarji Kamdinji, a polemical treatise, which 
has the merit or demerit of having blown into flame the smouldering 
embers of the Kabisah controversy. I have recently shown in another 
place that it occurs elsewhere also, in a MS, namely, of miscellaneous 
Persian verses about 150 years old, and I should not be at all surprised if 
it is ultimately traced much further back. The actual words employed 
in this old Manuscript are: 
ca'dd wor ay, Hida ale © AUR Us, Voy 2, AIS ¥, UA eA Gywir AA e 
A AMAN ASA A waa HA gA A Ree qaal aaa ” 


This date is Friday, Shravan Shud 9, Roz Bahman (2), Mah Tir 
(4), Samvat 772. 

It is now forty-three years since Mr. K. R. Kama pointed out ina 
Gujarati pamphlet on the “ Yazdajardi Era” that the Hindu Tithi 


here given does not coincide with the Parsi Roz Mah.° Later calcu- 
lations made by others also by the best modern methods show that— 


Shrayameonud 9,772V.S.<7th July 716 A.C. (N.S. ) seats 
716 ۸۱ ۰ ۳۲ ۰. ( 





6 <A Few Events in the Early History of the Parsis, p. 1o 

7 Parsi Prakash p. 839. 

Š Romer, Journal, R. A. S. IV. 360. Bombay Gazetteer, XIII, Part I. 240. 
9 Yacdajardi Tarikh (1870) ,17-21. 
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Adhika Shravan Shud 9,772 V. S.=5th August 716 A. C. 
(N. S. ), ist August 716 (O. S. ). 

Roz Bahman, Mah Tir, 85 (A. Y.) (Shahanshahi),Z 28th September 
716 A CHL ath September 716 ( O. S. ). 

Roz Bahman, Mah Tir, 85 (A. Y.) (Kadmi),=29th August 716 
A. C. (N. S), 25th August 716 (O. S. ). 

Adhika Shravan Shud 9, 772 V. S.zRoz Depadar, Mah 
Khordad 85 ( A. Y. ) ( Kadmi ). 

Shravan Shud 9, 772 V.S.=Roz Adar, Mah Ardibehesht 85 
©A, Y.) ( Kadmi ). 

Mr. Kama expressed his conviction that there was an error some 
where—z. c., either in the year or in the R6z Mah—and that either the 
one or the other stood in need of correction. He also pointed out 
that the Parsi Roz Mah and the Hindu Tithi as wellas the week 
day tallied perfectly for Vikram Samvat 992 (936 A.C.), but he was 
forsome reason averse from facing tlie necessary consequences of 
such an alteration, and adopted the middle but misleading course 
of supposing that it was not the year but the Róz Máh that had been 
‘muddled’ in the course of transmission. The emendation, therefore 
for which he himself exhibited the most decided partiality was that 


we should read Róz Tir, Mah Second, ( Ardibehesht ) instead of R6z 
Bahmán, Mah Tir ( Kadmi ). "° I venture to say that such an error as 


he imagined to have been committed, is scarcely within the bounds of 


probability. If Mr. Kama had urged that Rêz Bahman, Máh Tir 
had been mixed up with Roz Tir, Mah Pa/mas, it might 


not have been difficult to admit that such a confusion was 
possible, but that Roz Bahman, Mah Tir should have been mixed up 


with Róz Tir, Màh Ardibehesht, Roz 2, Mah 4, with Roz 13, Mah 2, 
must appear to most Zoroastrians, ifnot to outsiders unfamiliar with 
our nomenclature, almost unthinkable. ™* But even * as Z zs , Mr. Kama's 





IO Ibid. 21-24. 


11 “Mr. K. R. Kama has discovered, ” says the Bombay Gazettceer, ** that these Hindu 
and Parsi dates do not fall together till the Christian year 936. He suggests a simple 
change in the Parsi date from Roz Bahman, Mah Tir to Xos Tir, Aah Baka man, 
which gives the Hindu date Shravan Shuddh 13th, Samvat 772, or within four days 
of the accepted date.” XIII, Pt. I, 249. Thrs is not at all correct. Mr. Kama really 
proposed to read Roz Tir, Mah (2) Avdibehesht, not Bahman. Nothing perhaps can— 
illustrate my contention better than this zsecoszscéows mistake of the Parsi compilers 
of this account. Indeed, Mr. Kama himself subsequently appears to have perceived 
that his first position was scarcely tenable, and adopted the other alternative, though 
he never advanced a step beyond conjecture. See the Proceedings of the Zarthoshiz 
Dinni Kho? Karnari Mandali, ( 1902 ), pp. 200-201. 
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suggestion does not really meet the difficulty at all, for even if we read 
Roz Tir, Mah Ardibehesht, there is not anything like the perfect coin- 
cidence that ts alone of any significance, between the Hindu Tithi and 
the Roz Mah, but only an approximation within four days. 


At the same time, the incontrovertible objections to the year itself 
remain unanswered. Indeed, it is plain from what I have said about 
tle alternative dates, $39 A. C. 905 A.'C. etc, that intelligent 
Parsi chroniclers had long beforeour own days perceived that 
772 V. S.2716 A. C. was absolutely too early and irreconcilable with 
the Azssah-2-Sanjan as well as with many well-known facts. I have 
often thought that it was the year that had been muddled 
and it was most unfortunate that Mr. Kama should have lent the 
weight of his authority (which was deservedly high), to the improbable 
supposition of the Roz Mah only being wrong and the year being 
right, and thus given a fresh lease of life to the old error. I may say 
that it is long since J first entertained this notion, but it is only within 
the last year or two that I have obtained satisfactory evidence on the 
matter, which I propose to submit to your candid judgments to-night. 


My theory then is that V. S. 772 isa very old misreading of 
V. S. 992, which has been transmitted from generation to generation 
and which is responsible for that chaos which still reigns in Parst 
chronology. I am, of course, aware that the burden of showing the 
probability as well as the origin of such an extraordinary blunder 
lies upon me, and I will, therefore, proceed at once to show that in the 
writings and inscriptions of the tenth and eleventh centuries of the 
Christian era, the symbol for the number nine(9) isso very much 
like the modern Devanágarisign forseven (7)that thisis not the 
only mistake of the kind which has engendered confusion and con- 
troversy, Were it not that this happened many years since and 
human memories are short, it would be scarcely excusable to point 
out atlength tothe members ofthis Society that the gifted Bhau 
Daji committed an almost identical error in a paper read and 
discussed probably in this very room. Hetook the date of the 
inscription of the Silhára Mámváni in the temple of Ambarnath near 
Kalyán in Thana District to be Jyeshta Shudi 9, 782 Shaka (instead 
of 982 Shaka). Dr. Burgess confidently declared on architectural 
grounds that the building was notof the eighth but of the tenth. 


m 


Shaka century and even cited the opinion of James Fergusson; 
but the palæographist could not understand how the architect 
could be right or how the symbols could be read in any other way, ۴ 
and the date ofthe inscription, remained for some years, a guestio 
vexata among scholars. At length, Bhagvanlal Indraji gave 
to the Society a revised transcript and translation of the ancient 
record and read Shravan Shud 9, Shaka 982. ? 


Fortunately, Bhau Daji’s as well as Bhagvanlal’s facsimiles are to be 
found inthe Journals and a glance at them must convince any one, 
however strange it may appear, that what looks almost exactly like 
a modern Devnagari, Mahrattior Gujarati ‘seven’ is really a ‘nine’. 
It is scarcely necessary to add that archeologists are now, for all 
the old doubts and surmises, absolutely unanimous in the matter and 
the discovery of a series of other Silhdra inscriptions and copperplates 
has made it impossible for any one to adhere to Bhau Daji's reading. 
Nairne ** Bhandarkar and Kashinath Telang "° unreservedly accept 
Bhagvanláľs view, and though Dr, Fleet vigorously contested 
the point in 1889'^ and made a last valiant stand behind the trenches, the 
conjoint weight of Silhára testimony has forced him to yield 
and admit in a note to the 1896 edition ofthe “Kanarese Dynasties” 
that “ Bhau Daji’s reading of 782 Shaka was wrongand that Pandit 
Bhagvanlál correctly read it 982." ۳ 


Let us now hear Bhagvanldl himself about the cause of the error— 
the matter of the greatest interest to us, 


“Of the year, Shaka Samvat 982 is read. The first figure resem- 
bles nearly the modern Nagari ‘seven’ but the curved stroke of this 
figure does not appear to have been so much curved as that of the 
one in the inscription is, even a few yearsago and would not there- 
fore have been so represented at this earlier period. In Valabhi 
inscriptions, however, I have found a similar figure representing 





12 B. B-R. A. S. Journal, IX. 219, 

13 Ind. Antiquary IX. 43. B. B. R. A. S. Journal, XII. 329. 

14 Konkan, Bom. Gaz. I. ii. 18. 

15 Indian Antiquary, IX. 43.B. B. R. A. S, Journal, Centenary Volume, 43. 
16 Ind. Ant. XVIII. 94. 

17 Bombay Gazetteer, I. ii. 543 note. 
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'nine,'and inan inscription of Alla, Magistrate of Bhojadeva of 
Gwalior, the date 933 isthus written 923, and its value is therein 
expressed in words thus : 


HURT TE RTA | 


The figure ‘nine’ in this inscription is very similar tothe one now 
under notice. From this the date can be inferred to be 982. The 
only difficulty that I feel in the above inference is the difference in the 
form of the ‘nine’ which stands for the day of the month in the 
same inscription, and to which I cannot by any means assign any 
Other value than‘ nine.’ The difference can only be accounted 
for by supposing that ‘there were two figures in use at the time to 
denote the same number.” ** 


As it is now twenty-seven years since this was written and asa 
quarter of acentury isa period sufficiently long, at least in the his- 
tory of archeological research, to produce revolutions, you 
have a right to demand the production of some later 
authority. Fortunately, nothing can be more conclusive than the 
following passage from a paper on * A New Silhára grant of Shaka 
1049" by Professor K. B. Pathak which appears in your volume 
for 1903. 

“This grant,” says Mr. Pathak, “is also of interest in furnishing 
a correct interpretation of the inscription in the temple of Ambarnáth 
near Kalyán which has formed the subject of controversy among 
scholars. The date consists of three decimal figures, the first of 
which closely resembles the modern Nágari 7. Dr. Bhau Daji read 
the date as Shaka 782. Dr. Bhagvanlal Indraji, on the other hand, 
interpreted it as Shaka Samvat 982, because a figure closely resembl- 
ing a modern Nagari7 really stands forg onthe Vallabhi grants 
and in an inscription of Bhojadeva of Gwalior, dated Vikram Samvat 
933. Dr. Fleet has contributed an elaborate paper in which he 
upholds Dr. Bhau Daji’s reading on the ground that ( 1 ) in the Valla- 
bhi grants we are concerned with numerical symbols and (2)that 
we are dealing with very different parts ofthe country in respect of 
the Ambarnáth and Gwalior inscriptions. These objections are 
removed by the present grant in which the last figure in the date 
D 00  . . FE o و ہی رر‎ ×ح””٠:‎ 


18 B. B. R. A. S, Journal, XII. 331. 
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closely resembles the modern Nagari 7, though its value is definitely 
given in words as ‘nine.’ This affords an interesting confirmation 
of Dr. Bhagvanlal’s reading of the date in the Ambarnáth inscription 
as Shaka 982.” *° 


You will see that Mr. Pathak does not seem to have been aware of 
Dr. Fleet's note of 1896, which I have already quoted. Putting that 
aside, there cannot be a shadow of doubt that ZZere were two figures 
zn use in the roth and 11th centuries of the Christain era to denote the 
number ‘ nine,’ one of which resembled the modern Nagari symbol 
for ‘seven,’ and the other that for ‘nine.’ 


It thus becomes quite easy to understand how some Zoroastrian 
priest committed the very error from which all his learning and expe- 
rience could not save Bhau Daji, and just as the Doctor misread 
782 Shaka for 982 Shaka, so the priest thought 992 V. Samvat was 772 
V. Samvat and left us, in consequence, a fruitful legacy of blunder, con- 
fusion and preposterous assumption. But this is not all. Just as the Parsi 
date is Shravan Shud 9, 992 V.S., so the Ambarnath date is 982 Shaka, 
Shravan Shud 9, (or according to Dr. Bhau, Jesht Shud 9g), and the 
symbol for the day of the month in both facsimiles is exactly like a 
modern Nagari ‘nine’ and does not resemble the symbol employed for 
‘nine’ in the number of the year (982). Itis easy to perceive how 
this fact must not only have produced the error, but afterwards pro- 
gnoted and confirmed it for seeing one sign exactly like the modern 
symbol for * nine, ' the Parsi priest must, like the Hindu Doctor, have 
inferred that the other stood for a different number altogether and 
could not by any means be anything else than a ‘seven’. 


To my own mind, this is not only a satisfactory explana- 
tion of the origin of the error, but a convincing proof of 992 ( Vikram 
Samvat ) being the genuzne traditional date of the landing. But I have 
no intention of asking you at this stage to accept my amendment as a 
substantive historical proposition and I will at present merely request 
you not to altogether discard such a supposition if only to enable me 
to proceed with my argument. 


Supposing then for a moment that the Persian refugees did land 
at Sanjan in 992 V. $.2936 A. C, what is it that accerdited history 


19 B. B. R. A. 5. Journal, XXI. 506. 
qo 
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teaches us about those who were the masters then of that part of the 
present Thana District? It is now common knowledge that the 
Silháras of the North Konkan, were a dynasty who ruled there in- 
dependently or in subordinate alliance with the Rashtrakutas of 
Malkhed, the Chálukyas of Gujerát and perhaps also others, from 
about 830 A. C. to about 1260 A. C., with some interruptions. The date 
for their second King Pullashakti is 843-44 A. C., and their capital 
was at Puri which Wathen, Nairne and others ?? are in favour of 
locating at “the Moreh bunder or landing on the north-east corner 
of Ghdrdpuri or Elephanta, but which Mr. Edwardes” and 
Mr. Jackson * would identify with Thana itself. These Silhdras 
speak ofthemselves as Lords of the Konkan and designate their 
territory, the Konkan fourteen hundred, of which the chief towns 
appear from their epigraphic records to have been Sthanaka, 
( Tháná ), Shurpáraka ( Sopárá), Chemul (Chaul ), Lavantata (Lonád), 
Uran " and above all, Hamyamana, or Hanjamananagara, that is 
Sanján itself. The last is mentioned four times in their copper-plates, 
viz,those of Arikesarideva, 939 Shaka ( 1018 A. C,), Chittarájdeva, 
Shaka 948 (1026 A. C.), Anantadeva, Shaka 1016 (1094 A. C.), and 
Aparáditya, Shaka 1049 ( 1127 A. C.) ** 


Now letus hear what the Parsi tradition crystallized in Bahman 
Kaikobad’s verses has to say about the matter. “ In that territory,” 
Bahman declares, “ there was a good Raja who flourished there in 
righteousness. His name was Jadi Rana, who was liberal, wise and 
prudent. A Dastur went before him with offerings, selected for his 
learning and understanding. He blessed him and said, ‘O Ray 
Ráyán (King of Kings) grant us a place of abode in this thy city. 
We are poor and have sought thy protection. We have arrived 
in thy city and at thy abode. We have arrived here by reason of 
our faith. We have heard that in this place is one of virtuous acts 


20 History of the Konkan, Bombay Gazetteer, I. ii. 16. Bom. Gaz. XIV. 401-2. 
21 Rise of Bombay, 14. 

22 Gazetteer of Bombay City, II. 9 note. 

23 Nairne, Bom. Gaz. I. ii, 16 and Fleet, 76. 543. 


24 Asiatic ReSearches, I. 357, Buhler, Ind. Ant. V. 276. Telang. Zb. IX. 33, Pathak, B. B>- 
R. A. S. Journal, XXI. 505. Nairne. Bom. Gaz. I ii, 15; Fleet, 7^. 558. 
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descended from the kingly Ráyán, whose fame perpetually extends 
through Hind.” ?° 


Such is Eastwick’s version, to all but the last sentence of which it is 
not worth while to raise any serious objection. But it is on the same 
last sentence that everything turns and of which you will permit me 
to say, the true significance as well as signification has not been 
perceived by any one. 


I will repeat Eastwick’s rendering of the last three lines.. 
“ We have heard that in this place is one of virtuous acts descended, 


۱ ھ2 ر 
from the kingly Rayan [ Shahrayan zs the word in the origenal | whose‏ 
fame perpetually extends through Hind.”‏ 


ز بہردیں شدستیم اند رایں جاي سب شديدستيم چه بودست يكراي 


In other words, Eastwick has been obliged to understand ‘ Shah’ 
as an adjective in the sense of * Kingly," to make some sense out of 
the verses. In the Gujaráti version, Dastur Framji Aspandiarji does 
not tackle the difficulty at all but simply passes it over. 


~ 


SAD WAGs GF AnD +۶۱۰۹ yA za) ؿ‎ 219114144۱ AMAL 
2۶۰1۱۳۱5 3A eX Gui Bis mM G.25 


“We have heard that there is in this place a famous king 
renowned throughout Hindustan and descended from Kings,” ( D | ر‎ 7 
as ifthe vocable Shai had not been used at all and the real word was 
Kayan only and not “ Shahrayan.” J have nodoubt that the fault 
is not in the translators but in their text, that it is the reading that 
is corrupt and cries for correction. I am sure that the true lection of 
this otherwise meaningless collocation “Shdahrdyan.” is “Shallahrayan,” 
the plural, according to the rules of Persian Grammar, of “ S/z/ahra,” 
the name of the dynasty to which the ruler of Sanjan in 936 A.C. 

' —992 V. S. belonged, a name which occurs in seven or eight different 
10۳1۳5, 7 :— 





25 B. D. R. A. Journal I. 175-6, 
26  Hadisanameh, 102. 
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Siláhara, Shailáhára, Siláyára, Silára, Shiláyar, Shrilára, Silhar. * 
The lines will then mean :— 


“We have heard that in this place is a Raja descended from the 
Shilahras of virtuous acts, who are ever renowned throughout 
Hindustan.” 


Nothing can be plainer or clearer than this, and nothing also can 
better illustrate the compliment in the last words than the pompous 
title to which all the Silahras lay claim of being 7Tagarapura paramesk- 
zara," Supreme Lords of Tagarapura," (the ancient and far-famed 
Tagara of the geographer Ptolemy), just as the Hoysalas and the 
Wadavas style themselves Dwaravatipura Varadhishwara, Lords of 
the excellent city of Dwárávati (Dwárka)* and the Kadambas, 
Lanavastpuravar-Adhishwara, Lords of the excellent city of 
Banavàsi.?* 


Supposing then that the Hindu Raja whom the Parsi priest 
approached with a request for protection was descended from the 
“Silhdrds whose fame perpetually extended throughout Hindustan,” 
which ofthe members of that dynasty must have been on the throne 
in 936 A. C.—992. V. S. ? Well, we have the testimony cf the Arab 
Mas'udi that when he was in the Konkan in 916 A. C., the ruler of 
Saimur or Chaul was named “ Jhanjha”™ and all archaeologists are 
agreed that Mas’udi’s Jhanjha was the fifth Silahra. The sixth was 
his brother ‘ the beautiful Goggi 'as he is called in the Bhandup 
copper-plate.* 


“From him sprang a son famed for astounding and enchanting 
deeds, the illustrious prince Vajjadadeva, a chief of Kings.” Now it 
is unfortunately not possible in the present state of our knowledge 
to predicate the exact year of Vajjadadeva’s acession, but there is 
nothing whatever to militate against the conclusion that he reigned 
about 940 A. C., and that he is the Jádi Ráná of the Xzssak, whom 





27 Bombay Gazetteer, Nairne, I. ii. 15. Ind. Ant. IX, 39 note. 
28 Fleet, Kanarese Dynasties, Bom. Gaz. I. ii. 490, 517. 

29 Jbid. 558. 

30 Praines d’ Or. (Barbier de Meynard), II, 85. 

31 Ind. Ant. V. 279, Journal, R, A. S. F. S., II, 385, IV. 109. 
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Wilson sought to identify with Jayadeva, (or Vanraja the Chavda 
ruler of Anhilwdda) * and Campbell supposed to have been “some 
Y ádava chief of South Gujerat." ** 


In the first place, then, we know that only one reign—perhaps a 
short one—that of the “ beautiful Goggi"—intervenes between Jhanjha, 
who was reigning in A. C. 916 and Vajjadadeva (or Jádi). Wealso 
know that there were thirteen rulers between Pullashakti, the second 
king, for whom we possess the date 843-4 A. C., and Anantadeva, the 
fourteenth whose records of 1081 and 1095 A. C., we have found. This 
gives a total of 252 years for thirteen reigns, and the average of 
nineteen years and a halffor the duration of single chieftain's rule, 
Now, supposing Pullashakti had come to the throne only five years 
before 843, Vajjadadeva would, according to this approximate 
calculation, have become king just about 935 A. C. 991, Samvat 
Vikram. 


I have no doubt that Jádi is the local or familiar Deshi form of the 
name and it is impossible not to be struck, as Buhler was, by the large 
number of Deshi forms, Vappuvanna, Jhanjha, Goggi, etc, in the 
dynastic list of these Mahdmandleshwars of the Northern Konkan, ۴ 

The dropping of the suffix ‘deva,’ which is a mere honorific, would 
scarcely require any explanation. At the same time, it would bea 
serious error of omission not to note that to Parsi priests of the roth 
century, it was an imperative necessity. Assigning to the word ‘Deva’ 
as they did, a meaning entirely the reverse of that which it bears in 
Sanskrit, they must have been peculiarly averse to append it to the 
name of a prince whom they could not but regard with feelings of 
gratitude and reverence. Ervad Shahriarji Bharucha, who has recently 
produced a critical edition of Neriosengh’s Sanskrit Writings, tells us 
that that great Iranist never employs the word ‘ Deva’ except in the 
Iranian sense of ‘demon’, and the reason is not at all difficult to 
understand, Neriosengh must have known that if he had used it in 





32 Ind. Antiquary, I, No. r. 
33 Bom. Gaz. XIII. pt. i. 249. 
34 Ind. Ant. V. 280 note. 
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any other sense or followed the Sanskrit Dictionaries, he must have 
been all but incomprehensible to his own people. (Part I. Preface. ii, 
note. ) 


What then remains to account for is how ‘Vajjada’ has been chang- 
ed into /á4i. Of the procope of the 4 which is so common, e.g., 
(Gujarati) €Rl, NeR, $33, euélai, éhR3' alélaa Uer? aza ctc, it is 
scarcely necessary to give examples, but I have been able to put 
together from only two books—and those the best of their kind— 
Bhandarkar’s Dekkan and Fleets Kanarese Dynasties more than 
half a dozen parallel cases which absolutely clinch the matter. 


] wil first take the name of Vajjadadeva's own father. It 
occurs as 'Goggarája' in the copperplate edited by Mr. Pathak, and 
elsewhere as ‘ Goggz,’ with the ‘ Raja’ dropped and final ‘z’? added just 
as in Jddi’.*" Similarly, a Aandalik or feudatory of the Silhdras of 
Karhad is called indifferently Goxtadeva or Gonk? in the inscrip- 
tions (1182 A.C.)*? Then, again, Someshwar Kalachuri becomes Soma or 
Sovideva (1167-1177 A. C.* ; Jomma or Joma of the Gutta family of 
Feudatories also is spoken of as ‘Joyideva (1181 A. C),*° and in both 
these cases, if the ‘deva’ was dropped, the name would become Sovz 
or Joyi, (just like Jadi). The name of Lokaditya, a feudatory of 
the Rashtrakuta Krishna II is contracted to Lokade.** So also the 
form Paramaddeva which occurs in various dynastic lists is changed 
into Permddi, (exactly like Vajjadadeva into Jadi, with the ‘a’ elong- 
ated and the final ‘z’ added), Paramardi, Paramardideva, and 
Paramardin.*? The seventh case is that of Vaddiga, a Yadav 


chief of Seunadesha whose name assumes the forms Vandiga and 
DBadagi and Vadugz with the *a* again elongated and the final ‘z’ 





35 Belsare, Gujarati-English Dictionary SS. V. 

36 A. V. Williams Jackson, Persia, Past and Present. 380 note. 
37 B. BIR A S Journal XXI. 512. 

38 Bombay Gazetteer, I. i. 536, 548. Ind. Ant. XIV. 22. 

39 7666. 227, 484. 

40 70:2. 579, ۰ 

41 J/éid. 411 and note. Ind. Ant. XII. 217, 

-42 bid. 225, 452, 458, 460, 470, 515, 516, 
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added just as in Jadi** The eighth but not the last case (for 
many others can be quoted) is that of Brahma, a general of the 
Chalukya King Someshwara IV, who is indifferently designated 
Bomma, Bammaya and Bammzdeva .** 


After having thus shown that Vajjadadeva is the Jadi of Bahman 
and Parsi tradition, allow me to proceed to another question of great 
interest. The Azssah account leaves the decided impression that the 
Hindu Rája was a very tolerant and liberal-minded sovereign in 
matters of religion. He not only permitted the refugees to land, and 
gave them permission to build a fire temple without the smallest 
hesitation, but gave them all kinds of assistance in consecrating it. 
The passage is fairly well known and I will therefore give only the 
last line. “The prince Jadi Rana himself sent abundant offerings of 
every description. ” *°. 


‘Now this is just what we should expect of the Silharas from their 
epigraphic records. “From the numerous references to Shiva in the 
Silara inscriptions,” says Telang, “the family may well be inferred 
to have been devotees of Shiva. Jimuta Vahana’s name, however, 
certainly suggests Buddhist associations. Probably, the creed of the 
princes was not of a narrow sort and the evidence 1s daily accumulat- 
ing that so late even as the 1oth and 11th centuries of the Christian 
era, sundry Hindu princes shewed considerable catholicity of spirit 
as between Hindu, Buddhist and Jaina.”*° Similarly, Nairne tells us 
of their cousins, the Silhàras of Kohlapur that they “appear to have 


been tolerant Kings, as one copperplate records grants to Mahadeva, 
Buddha and Arhat. (Journ. B. B. R. A. S. XIII. 17.) " 


A later but equally competent witness, the lamented A. M. T. 
Jackson, who wrote the Hindu chapter for Mr. Edwardes’ interesting 
“Gazetteer of Bombay City,” is even more emphatic. “So they 
passed away these fine old Kings of Thana and Bombay, nor failed to 


43 70:4. 231-2, 513. 


44 bia. 237, 464. 
45 Eastwick, B. B. R. A, S. Journal I. 180. 
46 Ind. Antiq. IX. 46. 


47 History of the Konkan, Bom. Gaz, E. ii. 17 [note. 
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leave to posterity the sign manual of their tolerant and able rule. 
They fostered trade, particularly trade with Moslem lands, permitting 
the merchants thereof to build mosques within their territory, appoint- 
ing a Musulman Judge to decide their disputes and generally treating 
them with great favour (Al Masudi II. 85). Jews, Christians, and 
fire worshippers immigrated in large numbers to Chaul and other 


towns, the chief of which were Sindan (Sanjan),” ** Supara, Thana, 
Chaul, &c. 


But we have better evidence even than that of the scholarly and 
critical Jackson for the ” regard and sympathy entertained by "these 
fine old Kings of Thana” for their Zoroastrian subjects, There is lying in 
the Museum down-stairs a sandstone slab recording the grant by Anan- 
tadeva, the 14th Silhara, in Shaka 1003—1081 A. C. of some drammas 
to the * Khárasán Mandli"*' The writing is somewhat defaced and 
Pandit Bhagvanlal who deciphered it was not quite sure of the read- 
ing ZZand/; or perhaps of the meaning of the phrase * Khárasàn 
Mandli” which he has italicised and marked with a query. But it 
may be suggested that the royal gift was meant for the people from 
Khorasaun—the Parsi refugees—whose connection with that great 
province of Eastern Persia is repeatedly mentioned in the A7zssah— 
z— Sanjan—one of the chapters in which is headed 


گفتار pool‏ بہدینانں در کشور هدد وستان از شہر خراسان س 
Account of the coming of the Behdins from KZorasaz to the country‏ “ 


of Hindustan.” And again, in his account of the building of the Fire. 
Temple, Bahman says, 


“All their affairs were prosperous in as much they had brought with 
them the tools and skill of K/Zozasaz." *? 

It isa pity that we cannot say anything positively of the purpose of 
the gift, and it may be perhaps useless to say anything where it is impos- 


48 Gazetteer of Bombay City, Vol. II 12. 
49 Nairne, Konkan, Bom. Gaz. I. i. 19, XIV, 379. 
50 Eastwick, B. B. R A., S. Journal. I. 180. 
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sible to advance beyond the region of conjecture, but I should like 
to invite your attention to the curious fact that of the twenty-five 
grants of the Silharas, three only, besides this one, record gifts 
of money or drammas and all those three were made Jor strictly 
religious purposes. 


The object of the first gift of the sort (the inscription is on the 
architrave over the verandah of Kanheri Cave No. 78 and of the 
time or Pullashakti, 765 Shaka=843-4 A.C.) was the repairs of the 
Buddhist monastery and the provision of clothes and books for the 
priests.* "The second donation (temp. Aparáditya, Shaka 1109 — 1187 
A. C.) was made for the “ worship by five rites of the God Vaidyanath 
of Darbhavati"** The third is dated 1171 Shaka = 1249 A.C. in 
the reign of Someshwar and is a donation to “ Uttareshwar Mahadeva 
of Shri Sthanaka" (Thana)?^? It may be a hazardous conjecture, but 
it is ust possthle that the fourth money grant of the same kind may 
have been connected in some way with the erection and maintenance 
or repairs of the fire temple of the Khorasan Anjuman the exact Parsi 
equivalent of the Sansrit Mandali, (if that is the true reading of the 
three letters about which Pandit Bhagvanlal was not quite sure). 


Let me pause for a moment on the results arrived at. I have 
shown that the reading 772 V. Samvat is a mistake for 992 V. Samvat 
and I have explained how the error arose. I have, by making a very 
slight emendation of an ' a/z/' into a ‘lam, (two letters which are 
almost alike in cursive Persian and which are constantly being 
mixed up by copyists) in an hitherto incomprehensible line of the 
Kussah, proved that according to a Parsi tradition recorded in 1600 À. C., 
the ruler of Sanjan in 992 V. Samvat was a Sz/hara and that his name 
was fadi Rana. I have lastly demonstrated from epigraphic records 
that this Jadi Rana was no other than Vajjadadeva, the seventh 
Silhara. 

| request you particularly to note that this name Silhara which I 
have shewn to exist in the X¢ssah itself is the patronymic of a 


ŞI Fleet, Kanarese Dynasties. Bom, Gaz. IL. ii. 404; Ind. Ant. XIII. 136. 
52 Nairne, Konkan, Bom. Gaz. I ib 20 n, B., B. R, A, S. Journal XII 335. 
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family of princes of which all recollection had vanished from the 
minds of the most learned in local history until it was unearthed by 
archaeological research within only the last hundred years. I regard 
the absolutely unconscious preservation of the mame by Parsi tradition 
and the unexpected confirmation of Bahman's statements by Hindu 
inscriptions as the most convincing proof hitherto discovered of their 
resting on a nucleus of, not only genuine oral tradition, but perhaps 
of very old written memoranda. 


After this resumé of the argument itself, allow me to invite your 
attention to some of the corollaries of the proposition. In the first 


place, then, it explains why not a single reference to the Parsis in 
Western India during the 8th, oth and roth centuries has been ever 
found though they are popularly supposed to have arrived so early as 716 
A. C. It enables us also to understand why the earliest notice, the first 
Kanheri Cave Pahlavi inscription, is dated only 1009 A. C.,°* and the 
second 1021 A. C. It makes besides, the traditional date of the founda- 
tion of the first Parsi colony—that of Navsari—not only perfectly intelli- 
gible and free from suspicion but consistent with the Azssah-z- 
Sanjan also. "That date is said to be 511 A. Y.?— 1142 A. C. or 551 
A. Y. " 1182 A. C. that is, four hundred years and more after V. Samvat 
772 (716 A. C.), the supposed traditional date of the landing. It has 
been incomprehensible to many why the Zoroastrians should have 
taken four hundred years and more to spread out to a town only 
fifty or sixty miles distant from Sanjan. Bahman tells us that the 
peregrinations began “three hundred years more or less” after 
the landing. The move or less now acquires a very real mean- 
ing which is simply this, that the first settlement in Southern Gujerat— 
that of Navsari—took place /ess than three hundred years after 
the landing and that the Zoroastrian colonics in some of the other 
towns (Vankaner, Anklesar, Variav, etc.) came later. Now if we 
take 1182 A. C. as the date of the Navsari colony, we have an in- 
terval of 246 years—just what Bahman says—a few less than three 
hundred.” 





54 Bombay Gazetteer, XIV. 187-8, Arch. Survey Reports. X, 62-5. Mr. K. R. Kama read 
the first date 999 A. C. (268 A. Y.) instead of 378 A. Y (1009 A. C.), Zarthost: Abhyas 
Part iii, 160. 77و‎ 7 Prakash. 2. Dr. E. W. West read 378 A. Y. Ind. Antiquary, 
IX, 265. 

55 farsi Prakash, 2 note. 

56 Bhagarsath Vanshavit p. 1. 
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Moreover, it removes one of the principal difficuties in the way of 
accepting the Athorndn Genealogy. A glance at the pedigree of the 
Broach Dasturs shows that there are, aż tie most only thirty-three genera- 
tions between the late Mr. Ardeshir Sohrabji Dastur Kamdin,** who was 
born in 1838 and a Dastur Shahpur Shahriar, who ts sazd to have been 
one of the first band of refugees. If we accept the date 716 A.C, 
there would be thirty-three generations only in [122 years, giving 
the inconceivably high average of 34 years for a single generation. 
But if we adopt 936 A.C. 992 V. S., you have only 902 years and 
an average ofonly twenty-seven years which is still high, but which 
is not improbably due to some names having slipped out between 
Shahpur Shahriar and Hormazdyar Ramyar. [t may be noted that 
the ten generations which immediately follow after Hormazdyar are 
taken, as Dr. E. W. West has rightly observed,? from that " best 
of all authorities for early dates,’ a contemporary colophon—the 
colophon, namely of Peshotan Ram Kamdin's MS. of the Book of 
Arda Viraf and Gosht-i-Fryano of 1397 A. C.* Lastly, it would make 
Bahman's statement that Mahmud  Begada's Sack of Sanjan 
took place about five hundred years or a little more after the landing 
perfectly harmonize with historical facts, for I have recently shown 
elsewhere that that disastrous event occurred, according to the 
Musalman historians themselves in 1465 A. C. 


In a word, this change will, over and above placing the early history 
of the Parsis in India oz the sound critical basis of a date derived from 
unimpeachable epigraphic evidence, restore order in the hitherto chaotic 
realm of Parsi chronology, bring daylight where there has hitherto 
been only darkness and solve not one but many difficulties which have 


been heretofore insuperable in that department of inquiry. 


Here, I may be permitted to say a few words in anticipation ofa 
possible objection. It may be said that the Shaka era was used 
throughout the Western Coast at this time and that all the Silahra 
dates are in that era. How then could the Vikram Samvat have been 
employed by these Parsis? The answer is easy. These Zoroastrians 


58 Bharuch Dastur Khandan ni Vanshavii and Dr. West’s letter in J. J. Mody, ۶ 
Vishayo. III, 199-200, 
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came to Sanján from Diu in. Kattyawàr and. it was there they had 
become first acquainted with the Hindu system of reckoning time. It 
is well known to scholars that the Hindu era generally in use in 
Kattyawar and Gujarat during these centuries was the Vikram and 
not the Shaka Samvat. All the Chavda, Chalukya and Vaghela dates 
of the Gujarat province are in the Vikram era, and the numerous in- 
scriptions also of that period mentioned in the Kattyawàr Gazetteer 
are almost all in the Vikram era.”. 


I have said above that some of Bahman’s statements appear to have 
been based not only on a nucleus of genuine oral tradition, but, perhaps 
of written memoranda. Those memoranda were no doubt made inter- 
mittently and without system and the few which remain show, as | 
have proved elsewhere,” signs of much blundering and misapprehension 
in their present state, but they must be pronounced trustworthy and valu- 
able whenever, in virtue of extraneous support, we can be sure of their 
having been correctly read and transmitted inthe original form. Indeed, 
Bahmanhimself tells us at the end of the poem that he had written the 
Krissa according to what " be fad seen and also learnt from the 
conversation of his elders.” 


ون ان فصم بگفتم pail‏ دیدم - زگفتار بزرگان ہم شنیدم 
Ashe does not make any reference whatever to contemporary‏ 
events or even to any which occurred within a hundred years of the‏ 
date of the composition of his narrative ( 1600 A. C.), we must take it‏ 
that he means by * what he had seen," notes and memoranda which he‏ 
had had the opportunity of reading with his own eyes. He is more‏ 


explicit as tothe name of the person from whom he derived the 
substance of oral tradition. 


شدید سم j Wy‏ دانای ل سدور = T‏ ہموار TI ٤‏ بوں مشہور 
ز بي دمتور بودش نام S‏ = بدانش در ہمیشہ بوں باڈنگ 


61 Bhagvanlal and Jackson, History of Gujerat, Bom, Gaz. I.i. 149—206. Kattyawar 
Gazetteer, p. 357, Inscription of (V.S. 1042), p. 653. (V.S. 1076), p- 515. (V.S. 1141), 
P- 693, (V.S. 1139), pp. 282, 543 (V.S, 1202,) pp, 543, 609 (V.S, 1225), p. 547 (V.S. 
1260), p, 691 (V.S, 1262), p. 664 (V.S. 1264), pp. 652, 664 (V.S. 1272), p. 686 
(V.S. 1320), and many others, 

62 See my jpapers on the ‘‘ Traditional Dates of Parsi History,” (Iranian Association Jour- 
nal, Jan, and Feb, 1914), 
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Sa) ail, y t) Uva? zi خود‎ y — 505 RIP CE وم زند و‎ 
دان دیونستم برئور‎ ee o ua) بشپرش در عیان میمود‎ 

در آن آيام حکمش بر پم کس - برفتی وب6 ۱۲۲ 
FS US p 1‏ ار سيل زل ز "TL‏ راز س بکفدارش بکرد ی کار داب ساز 
پشبر خویشتس کا دودس س بشا گردان oo‏ و جان شاد بود س 
ز کت باستان این داستان کنمت - lo‏ راز بای راستان کفت ۳" 


“I have heard this from a wise Dastur, who was always renowned 
for virtue. May the Dastur whose name is Hoshang live long, whose 
wisdom had always great excellence. He had read the Zend Avesta 
also and thus driven away devils from himself. He was manifestly 
the Dastur in his city and the Faith always received lustre from him. 
In those days zs authority was exercised over all and he managed 
tre affazrs of the religion. Whosoever consulted himabout the secrets of 
the faith, performed all religious duties according to his advice. In his 
own town, where he was the (universal) teacher, his pupils were devoted 
to him heart and soul (or he was devoted heart and soul to his pupils). 
He told me this tale according to the sayings of the men of old and 
repeated ( the secret facts or ) the obscure history of the men of the 
True Faith.” ( The translation is my own ). ۴ 


It is perhaps unfortunate that the name of Dastur Hoshang's father 
is not appended, but that really makes no difference whatever. The 
expressions employed, the epithet Dastur of the city, the reverent 
manner in which his informant’s piety and learning are spoken of, the 
allusions to his being the universal referee on religious matters, and 
above all, the explicit declaration that his authority was exercesed over 
all and that he “managed the affairs of the religion,” in a word, that he 
was the acknowledged religious head of the community can apply to 
but one person living in 1600 A. C., the famous Dastur Hoshang Asa 
Sanjaná, of Navasári. The Waktub-i-Fredun Marzaban, a letter of 
introduction from the Iranian priests which, according Dr. West 
(Index to Darab Hormazdyar's MS. Revayet in the Bombay University 
Library), must have been written about 1570 A. C, is addressed 


63 The second couplet does not occur in some copies, but I have found it in at least three old 
and good manuscripts and it was not absent from Anquetil's Copy, (Le Zend Avesta, 
Tome II, Pte, II, axxiv,) 
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among the Navsàri priesthood to only two notables, Dastur Mahiár 
(Rand), who diedin 1591 A C.* and this Dastur Hoshang (Asá), and 
among the laity to the brothers Minocheher and Nosherwan Bahman 
Manek Changa, the first of whom dicd in 1640 Samvat, 1584-A. C, 
according to an old Dzsdpot/.* About thirty years later ( 1601 ), the 
name of Dastur Hoshang Asa again occurs In the Revayet of Kaus 
Mahiyar and then, it is not in the second place but in /Ze very first, 
the place of honour, just what we should expect from Bahman’s 
statement.^^ Now I have been able to put together the pedigree of 
Hoshang partly from this old Dzsapothi * and partly from the papers 
left by a famous Athornan genealogist, Dastur Jamaspji Sohrabji 
Meherji Rana?. The account obtained from these sources is confirmed 
by a Sanjana Fihrist kindly procured for me by my old friend Mr. J. 
D. Bharda—It is as follows :— 


Hoshang-Asa-Kamdin-Chayyan-Asa-(or Asdin)-Khorshed-Kamdin. 

In a word, Hoshang was lineally descended from Khorshed Kamdin, 
the K/Aorshed Buzurg-i-Sanjana of the Revayets of 1486 and 1511, one 
of the three revered ministers of the Iranshah, who had personally 
endured the heat and brunt of the day in the evil times of the 
Bansdah wanderings. foshang must have been in 1600 A. C., aman 
of great age, older certainly than Bahman, who repeatedly speaks of 


> 6 


himself as Bahman-z-pi7, the ‘ aged Bahman, “ whose youth was gone 

and old age had arrived.” I have attempted to fix approximately the 

birth-dates of Hoshang’s ancestors, on the probable supposition that 
Hoshang was about seventy years old in 1600 A. C. 

Born, Czvca, A. C. 1530, Hoshang, mentioned in the Revayets of 
Circa 1570 A. ©. and Gel SCL 

7 » A.C. 1507, Asa mentioned in the Revayet of mga Awe. 

5 » A., C. 1484, ۰ 


64 Parsi Prakash, 9. 
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by Herbad Shapur Dastur Hoshang «Asa, (Navsari Meherji Rana Library M S,F, 4; 
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Born Circa, A, C. 1461, Chayyan mentioned in the Revayat of 
1516 A. C. 
A. C. 1438, Asa ( Asdzz) 
7 , A.C, 1415, Khorshed Kamdin , 1486 and 1511 A. C. 
Now taking the earliest date and the latest, we get a period of one 
hundred aud fifteen years and the reasonable average of twenty-three 
years for a generation. Now Hoshang’s grandfather Kamdin Chayyan 
must, according to these approximately calculated dates of birth, have 
been twenty-seven years old at the time of Khorshed Kamdin’s death 
about 1511 A. C., and sixty-six when Hoshang himself was twenty. 
It is quite possible, therefore, that Hoshang heard the story of the Sack 
of Sanjan and its sequel from one to whom Khorshed Kamdin, Zzmse/f 
an eyewitness, had toldit. And if Hoshang Asa born about 1530 A.C. 
could have heard it from his own grandfather (a man sixty-six when he 
himself was twenty), he must have had opportunities of hearing the 
same story from other grey bearded priests or laymen (his grandfather's 
contemporaries) who had in their turn received it from some parent 
or grandparent who had lived in the same age as Khorshed Kamdin. 
In the same way, itcan be proved from the same sources that Bahman 
Kaikobad was a direct descendant of Khorshed’s colleague Nagan 
Ram, the pedigree being, Bahman-Kaikobad-Hamjiar-Padam-Kama- 
Narsang-Nagan-Ram. 


J) 22 


In other words, whatever may be said of the authenticity and 
credibility of the earlter events metioned in Bahman’s narrative or of 
those belonging to the intervening period, the story of the Sack and 
the Bansdah wanderings appears to rest on evidence removed, 7 
one step or two from that of eyewitnesses. It is now acknowledged 
even by those who are most disposed to discount his worth that 
Bahman’s statements about Changa Asa are fully borne out by the 
contemporary evidence of the Revayets of Nariman Hoshang, in both 
of which that worthy is represented in the same light, vzz., as a philan- 
thropic layman observant of religious rites, and devoted to the cause 
of spiritual reform.” 


Let us go now back a little further and hear what the Kıssa says, 
about Sanjan itself. Bahman Kaikobad tells us that the “Raja gave 
them permission to abide in the land. He ordered that their men of 
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rank and age, of good disposition and wise of counsel should examine 
the land minutely and when they found a vacant spot should inform 
the Mcbed thereof. A place in the desert was fixed upon. It was a 
pleasant spot and there they fixed their abode. When the Dastur 
saw the soil was good, he selected the place for their residence. The 
Dastur named that spot Sanjan and it became populous as the land 
of lran.""? 


Alf this turns out on examination to be really more accurate than 
one has a right to expect ina “poetical narrative.” There is, no 
doubt, notwithstanding the mention of a Sudán by the Arab 
geographers of the ninth century, that the Konkan Sanján first came 
into existence only in the tenth century, and that its prosperity dated 
from the incoming of the Parsis and other foreigners. The writer of 
the chapter on the Arab References in the Bombay Gazetteer History 
of Gujerat has seen this very clearly and pointed out that the earlier 
references of Biláduri 892 A. C, Ibn Khordádbih 912 A. C. and 
Mas'udi 91 5 A. C. areall about the Kacch Sindán.^ 


There can be no doubt that the Konkan Sanjan was originally a 
colony founded by the Zoroastrian refugees who gave it its name 
after Sazján, a town in the Khwáf district of Kohistan—that Kohistan 
in which they first took refuge for religion and conscience's 
sake and which they afterwards abandoned for more distant lands for 
the same reason. The Arab Geographer Yakut in his /oagam-ud- 
Buldan, mentions four places of that name, one of which was 
situated near Nishàpur and the other was this township in the district 
of Khwaf.” Mr. Guy Le Strange informs us in his excellent mono- 
graph on the wucshat-ul.Autib of Hamdullah Mustawfi that“Khwéaf with 
its district lies to the south of Bakharz and Mustawfi gives as its chief 
towns Salam, Saxzjdx and Ziizan.”’* The same accurate writer gives 
us to understand elsewhere that Salam, Senza and Züzan were the 
chief centres of population in the district of Khwaf in the 8th century 
of the Hejira, and that Yakut calls Zuzan “a little Basra for its 
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trade and refers to it asa srine of the Magians.”’* That the name 
was first given by the Parsis and is not of indigenous origin is further 
proved by the artificially Sanscritised forms ‘Hamyamana, and 
' Hanjamananagara ' of which such a good Sanscritist as Telang said 
he could not make anything so late as 1880." It is easy to suggest and 
it has been since suggested by many that the Sanscritised form is 
connected with the Persian word ‘ Anjuman’, Avestaic Hanjamana, 
meeting, assembly, congregation of the Faithful. 


But I am not aware of any one having pointed out that this name, 
' Hanjamananagara, the Sanscritised form of Sanján bears exactly 
the same meaning as Hamdan. The equivalent of Hamadan “in the 
ancient Persian inscriptions is Hagmatana [old Persian Hangamaténa, 
Behestun, 2, 76-77] which means literally ‘a place of meeting, con- 
course of many ways’ and Hamadan to-day is a meeting place of 
as many highways from various parts of the kingdom as when 
it was the Median Capital.” 


Now whether the name of Sanjan can, through Hamadan, be 
etymologically affiliated to the old Persian Hangamatdna or not, 
it is certain that the Konkan Sanjan came to bea real Hangamatdna or 
fanajamanagara “a meeting of many nations, a concourse of many 
ways.” The Arab Idrisi tells us in the 12th century that itwas populous, 
its inhabitants noted for industry and intelligence, rich and ofa warlike 
temper and that the town was large and had an extensive commerce.” 


Indeed, it appears to have had a large population of foreigners, 
Moslems, Parsis and Hindus, and this is, perhaps, the real meaning 
of the phrase FRAT 5 at HRA which Buhler took to refer to 
“the three twice-born castes,'? " which Telang, though coming after 
Buhler, said he could not understand,” and which Ervad Jivanji 
Mody has attempted to identify with the Z/Aree classes of Parsi Priests, 
“Dasturs, Mobeds and Hirbads, as if Parsi priests could have 
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by any possibility been so numerous as to constitute the extire popula- 
Zion of a large commercial town under a Hindu prince tn the twelfth 


Christian century. ® The truth is that Sanjan, like many other Thana 
ports at this period, gradually came to have a very large nen-Hindu 


population of different races and religions. 


Mr. S. M. Edwardes has put this very neatly in the ‘Rise of 
Bombay. “The Silharas seem to have fostered colonization and 
trade in the highest degree, and to have introduced into these sparsely 
populated islands a social and religious element hitherto unknown. 
Hindu, Musalman, Parsi, Persian, Arab, Jew and Chinaman all 
visited and settled inthe Thana ports of their day or braved the 
dangers of the sea and they were not few. * * *. Ten thousand 
Persians and Arabs made their homes in Chaul, the Jews brought a 
living freight of women, eunuchs and boys by way of the Gulf to 


Chaul, Sanjan and Sopara."^ 


This is further shown by the name “Navteri Nagari” by which 
old Sanjan is still spoken of by the common people. “ According 
toa story current at Dahanu and Umbargaon, Sanjan," says the 
Bombay Gazetteer, “was so large a city that it was called ۶ 
Nagari, or the city that measured nine oss by thirteen.” Nine 
Ross by thirteen indeed! An area of 468 square miles !! 


It is needless to say that this is only an instance of meaning- 
making and folk etymology. The real signification is probably * Town 
of the MNavdyats’—new comers, foreigners, especially “descendants 
of Arab and Kufi Settlers.” Let us see what /Zoóbson-Jobson—one 
of the finest productions of Anglo-Indian scholarship—can tell us 
about the matter.  " Navait, Naitea, Nevayat. a name given to 
Mahomedans of mixed race in the Concan and S. Canara. This is 
apparently a Concani word connected with Sanscrit ‘Nava’—‘new’ and 
implying converts.” Castanheda is then quoted to show that they 
were “Sons of Moors and gentile mothers,” and Purchas made to 
bear witness that they were “mesticos of mixed seed, of Moor 
fathers and Ethnike mothers.” The high authority of Wilks also 








80 bid. XLI IIS 
81 Rise of Bombay, 7. 
82 Bom. Gaz. XIV, 301, Note. 
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ds adduced to prove** that they were “the descendants of the early 

Arab emigrants from Kufa who landed on that part of the Western 
Coast of India called the Concan." ** Ferishta is even more explicit. 
“ The Mahomedans," he says, * extended their dominions in Malabar ; 
and many of the Princes and inhabitants becoming converts gave 
over the management of some of the sea-ports to the strangers whom 
they called JVazáyzzs (literally, the New Race)" * I may add that the 
historian Mas’udi informs us that “the sailors of Siraf and Oman who 
were constantly on this sea and visited various nations in the islands 
and on the coast" were called Nawdjidah, y az- V qi 8° In a word 
Sanjan was called. Navtere Nagari, “Town of the Navayats," just 
as Old Kayal was named “ Sonagar or Jonagar, a Tamil corruption 
of Yavanar, the Yavanas, the name by which Arabs were known, and 
the name most commonly used in the Tamil country to designate the 
mixed race descended from Arab colonists, who are called Mapzllus 
on the Malabar coast, and Luddies in the neighbourhood of 
Madras." 57 


83 Historical Sketches, I, 243. 

84 Yule, and Burnell, Hobson Jobson, ed. Crooke, s, v; see also Bombay Gazetteer, XIII, 232, 
Ely ۰ 

85 Briggs, Ferishta, IV, 533. 

86 Masudi, Meadows of Gold, Sprenger, 277. 

87. Caldwell’s Ms. note in Yule, Marco Polo, ed, Cordier, II, 372, This parallel from an 
unexpected quarter is as interesting as it is instructive and almost settles the question. 
The grave-stone about eight hundred years old with an undeciphered Kufic inscription 
which has been found at Sanjan is certainly ‘‘a trace of thc Arab merchants and Kufee 
settlers whose descendants are stz// found as Navatyais forming a separate class at 


Sanjan, Sopara and other Thana coast towns.” Bombay Gazetteer, XIV. 303. 


THE KISSAH-I-SANJAN. 
FOREWORD. 
a 


In the eight hundred and sixty-four lines of the A7ssah-z-Sanjan, 
we have, committed to writing for the first time, the traditional 
account of the Flight and first adventures of those ancestors of 
the Indian Parsis, who abandoning almost every thing dear on earth 
for the sake of their pure and ancient Faith, sought refuge on the 
shores of Hindustan, 


Of the writer, Bahman Kaikobad Hamjiar Sanjana, we know 
little except that he put the finishing touch upon his verses on the day 
Khordad, of the month Farwardin, in the year 969 A. Y. (A. C. 1600), 

.that he was already considerably advanced in age at the time and 
that he came of a family noted for its literary tastes and 
aptitude for the composition of Persian verse. Bahman’s father 
Kaikobad Hormazdyar or Hamijiar, whose “heart delighted only 
in calling the Iranshah to mind,” appears to have been a leader among 
the Sanjáná priests settled in Navsari and is mentioned zsmediatelp 
after the famous Dastur Hoshang Asa himself in the Ravayet of 
Kaus Mahiyar, A. Y. 970 (A.C. 1601). Bahman’s brother, Vekji 
Kaikobad is similarly the second man of note (the first being Dastur 
Shapur Hoshang—Hoshang Asa’s son) included in the superscrip- 
tion of the Ravayets of Bahman Aspandiar (A. Y. 996—A. C. 1626-7). 


Moreover, Darab Hormazyar to whom we are indebted for the 
first systematic classification cf the valuable traditional knowledge— 
theological, casuistical, ceremonial and liturgical—embodied in the 
Persian Ravayets, was one of his grand-nephews. Darab himself was not 
devoid of some skill in verse as is proved by his metrical version of 
the Minokherad. (West, Sacred Books of the East, XXIV. Introduc- 
tion, pp. xxiii-iv) Lastly, the famous Dastur Burzo Kamdin Kaikobad, 
whose name occurs several times in the Ravayets from A. Y.996 to A. Y, 
1039 (A. C, 1626—1670) was also the son of a brother of Bahman's. 
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It may be as well to mention here that Dastur Barzo Kamdin’s 
reputation was not confined to the adherents of his own faith. It 
appears from a passage in the Dadzstaz, which on account of the 
blundering ignorance of the Mahomedan scribe as not, to my 
knowledge, attracted the attention of any Parsi scholar, that Barzo 
was personally known to the author, whoever he was, of that 
remarkable work. 


Adverting to the question ofthe birthplace of Zoroaster, he says 
that he had been told by Mobed Tarrau of Būsíwarť in Gujarat, 
that Zoroaster was really born, not in Azarabadgan, but at Rai.* I have 
little doubt that the true reading of the personal name is Largo, and 
of the place-name Navsari, and that the priestly informant of the 
author of this seventeenth century Cyclopaedia of Religions was 
Dastur Barzo Kamdin Kaikobad Sanjana who was alive at the time 
and who died, according to an old Disapothi, in Samvat 1732 
(A. C. 1676).] 


An English translation of the Kzssah-¢-Sanjax was made in 
1844 at the suggestion of Dr. John Wilson by E. B. Eastwick and 
published in the first volume of the Journal of the Bombay Branch of 
the Royal Asiatic Society. Eastwick’s manuscript which is now 
in the Wilson Collection of our University Library, was far from 
correct and his version is full of errors to which it would be un- 
gracious and unprofitable to draw pointed attention after the lapse of 
so many years. A more correct version in Gujarati had been printed 
along with other piecesin a volume of very unequal merit by Dastur 
Framji Aspandiarji Rabadi in 1831. The KZssaZ is, with all its faults, 
so indispensable to all serious students of the early history of our 
people that I have ventured to offer another rendering, in which I 
have attempted to adhere as closely to the text as the genius of the 
two languages and the frequent obscurity and other defects of 
Bahman’s style would permit. 

I have not thought it necessary to encumber this translation with 
textual notes or various readings, but it may be perhaps as well 
as to say that I have relied for the most part on a copy of the 


*Dabistan, Persian Text, (Calcutta), p. 123: Shea & Troyer I. 263-4. 
+ This Disapothi belongs to Ervad Mahiyar Navroji Kutar. 
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Krissa appended to a valuable Autograph Manuscript of Dastur 
Darab Hormazdyar's Ravayet written in A. Y. 1049 (A. C. 1680), which 
is in my own possession. I have also had before me the Manuscript 
which Eastwick used, and the lithographed text which has been 
reproduced (not very correctly, I regret to say), from a later autograph 
copy of the same Ravayct belonging to Ervad M. R. Unwala. 
ھچ چ سے‎ 
IN PRAISE OF THE UNITY OF THE CREATOR EXALTED. 


In the name of the Wise and Most Holy Lord, whose praises I 
sing with all my soul every moment. Him 1 thank profusely night 
and day, for my spirit rejoices only when grateful to Him. In season 
and out of season, I do nothing but repeat Ilis name, for He is of 
he universe Eternal King. He only is puissant and mighty ever- 
lastingly and the eyes of .His slaves have the gift of vision (dz. are 
seeing) only through Him. He is in all places our refuge and our 
protector, the forgiver of our transgressions and the acceptor of our 
apologies. He has always hearkened to our grievances and it is He 
who has given us wisdom and shown untous [the path of] Faith. Cheri- 
sher of the stranger and Sovercign of the Universe, pardoner of the sins 
and overlooker of the backslidings of mankind, He is our Eternal 
Guide, the companion of our private hours and the resolver of our diffi- 
culties. Thou hast, [O Lord], perfect power over creation, Thou only 
art Ruler Absolute and thy Kingdom only is never-fading. Thou art 
the Lord of Lords, marvellous, peerless and without a second. By Thy 
might, thou fashionest out of clay the figure of a man and then 
instillest into it the joyous and gladsome soul. Thou conveyest the 
seed from the spinal column unto the matrix and it is Thou whe 
delineatest upon the [seminal] fluid the picture [of humanity]. 


It is Thou who hast given body and form to the germ and implant- 
ed therein the Macrocosm (é¢. the World) itself. Thou hast given 
unto man not only a tongue for outward [expression], but an inner 
sense likewise. Two eyes hast Thou bestowed upon him for seeing, two 
ears for hearing and a tongue for speech, which may revolve in Thy 
praise like a wheel. A nose Thou hast endowed him with for appreciat- 
ing pleasant odours, and feet for standing [erect] in prayer. Thirty-two 
pearls hast Thou linked together in a row and imparted the sense of taste 
also to our mouths. So perfectly does Thy Creation coincide with the 
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frst design or Thy Tablets" that one would stake (Zt, give) life itself on 
the perfection of Thy art. It is Thou who hast instilled sorrow into 
the hearts of lovers and the joy and luxury of grief are also Thy gift. 
Thou hast built up both worlds out of Nothing and it was Thou who 
madest Man superior to the Angels.” Deity Supreme is befitting with- 
out question only to Thee, and of all things Wisdom has borne 
witness to Thee only. Whenever I give Thee boundless thanks, 
it is my tongue that is honoured thereby. Love of Thee hath 
thrown its halter (47. cord) around my neck and I must perforce 
run wherever I am dragged in its train (ZZ. noose). Nor can I 
help obeying the behests of the Lord who has cast us hither and 
thither according to His will Of Everlasting Existence no one is 
worthy except God, for He only is without His like. 6 
entire Creation has proceeded from Thee ; to the cosmos hast Thou 
given this form out of Wisdom. Thou madest Adam out of clay and 
inscribed [upon his forehead] the name of Thy  Vicegerent.? 
Thou only dost not admit of change; Thou art also He who taketh us 
by the hand. No one else is like Thee, nor dost Thou resemble any 
one. All that exists has proceeded out of Thee. Earth and Sky are 
Thy handiwork, and the children of Adam Thou hast made the Glory 
(Jet. ornament) of creation. 


Bahman has set his face towards Thy presence-gates ; keep Thou his 
heart enlightened in this world. Replenish it with theGood Religion and 
release him (Zz, his head) from the bonds of sorrow. Keep him ever 
abounding in faith and render out of Thy bounty his soul full of the 
light [of the spirit]. Save Thou, I possess no patron and in both worlds 





I. The *doxology' is a stereotyped feature of all lengthy poetical compositions among 
the Arabs and Persians and Bahman while imitating those models, employs here, 
as in some other places, phraseology which is Musulman, not Zoroastrian. c% Quran, 
Sura. VI. 38. ‘* There is no kind of beast on earth, nor fowl which flicth with its 
wings, but the same is a people like unto you: we have not omitted anything in 
the book of our decrees.” that is, “ the Preserved Table, wherein God’s decrees are 
written and all things which come to pass in the world, as well the most minute as 
the more momentous are exactly registered.” Sale, Koran, 10-1-2 note. 


2. cf. “And when we said to the angels, ‘ Bow down and worship Adam,’ then worshipped 
they all save Iblis. ” Quran, Sura II. 32. Rodwell, 341. 


3. cf. Quran, Sura II. 28. *When Thy Lord said to the angels, ‘Verily I am about to place 
one ti uy Stead ot earth,’ they said, ‘Wilt thou place there one who will do ill there in 
and shed blood, when we celebrate Thy praise and extol Thy holiness’? God said, 
‘Verily, I know what you know not.’ Rodwell, 340. 


~ 
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my hopes are all in Thee. O Master loving-kind, Thou hast pardoned 
my faults and my tongue is for ever weighing epithets [in Thy praise]. 
Thou hast succoured my worthless soul andgraciously shown favour unto 
Thy slave. To whom shall I turn if Thou cast’st me off, to whom shall I 
flee, for Thou hast no compeer. [Lord], I am ashamed of the imperfection 
of my words [in Thy praise], for this sort of learning [z.e. poetry] has not 
fallen to my lot. I have come before Thee apologising [for my short- 
comings] for Thine is the Kingdom forever. O Thou who upholdest the 
Universe, lift me up [also], for I am thy thrall, humble as the dust of the 
earth. Never shall I make aught but Thy doorway my Kibla (ze. add- 
ress my prayers to any one but Thee). Tell me only what I shall choose 
that it may be good in Thy sight (z. to Thee), and which may bestead 
(čit. go with) me in the Life [Beyond], for this yokefellow of mine (ze. the 
physical body), I know, will not wend with me there. In the end, the 
rolling spheres will turn me to dust [like every thing else]; why then 
should I have any dread or fear of Death ? Give me but to utter with 
my tongue the Ashem Vohu* at the moment when my Soul is about to 
take its way to Paradise and whenever my spirit departs from its body, 
do Thou show unto mean angel and make one of the Holy Guardian 
Spirits befriend my soul, so that it may be glorified (2. receive light). 


Gracious Lord, forgive for Thy Mercy’s sake, any sins that may 
have been by me committed unwittingly (2. secretly). Indeed, what 
excuses can o/d Bahman urge before Thy tribunal, for [he knows] he 
has been very remiss in Thy service. Forgive his offences notwithstand- 
ing and exonerate his soul from its secret lapses. Accept, O Lord, 


4. of. '*A time may be when the merit of one Ashem Vohu is as much as the value (gimat) of 
this world and that other world,” and “that [A4skem Vohu] whose nature is as much as 
this world and that other world is when they recite it at the time of the dissolution of 
life, for if he be not able to recite it himself, friends and relations give it into his mouth. 
If he be fit for hell, he becomes fit for the Ever-Stationary, and if he he fit for the Ever- 
Stationary, he becomes fit for Heaven and if he be fit for Heaven he becomes fit for tbe 
Supreme Heaven". Saddar, LXXX. 5, 10-11. West, Sacred Books of the East, 
XXIV. 344. Seealso M. R. Unvala's Lithographed edition of Darab Hormazdyar's 
Ravayet, I. 18. 

5. Farohar (Av. Fravashi). °“ Embryonic or immaterial existences, the prototypes, spiri- 


tual counterparts or guardian angels of the spiritual or material creatures afterwards 
produced.” West, Note on Bundahish, I. 8: Sacred Books of the East. V. 5. 
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these utterances and fervent prayers, for I have beheld Thy wondrous 
works of every sort. Lord, Thou knowest my [most] secret thoughts, 
why then dost Thou toss me thus about on fruitless errands? [I know 
that] in this world our salvation can come from Thee only; wherefore 
then should I look for my redemption from others? My youth hath 
departed and old age arrived and my straight cypress (z.e. erect stature) 
is lifting its head heavenwards. Old Bakman is the humblest of the 
humble; be Thou his friend and take him by the hand on all occasions. 
Thou only art my Judge in both worlds, Thou only my help in 
feebleness and old age. Wash off from my eyes the sleep of ignorance, 
O Lord, and turn Thou my face towards knowledge (Ze. wakefulness). 
Do not, O beneficent Sovereign, take me away in the state [of sin] in 
which I am. Nothing save transgression can come out of man ; lead 
Thou me towards Thyself along [the path of] Faith. I have been groan- 
ing thus piteously at Thy gate only that Thou mayest not reckon my 
name among the sinners. Wert Thou but to show Thy slave any favour, 
his head would be exalted in both worlds. I have set my heart (47. face) 
on meditation of Thee and repeatedly turned my thoughts towards 
Thee. I now beseech Thee, who art the Judge of our needs and our 
prayers that Thy Mercies (Z¢. wonders) may be made manifest to me. 
NARRATIVE OF THE COMING OF THE MEN OF THE GOOD FAITH FROM 
KHORASAN TO INDIA. 

Hearken now to a wondrous tale (Z£. a wonder among tales) 
recounted by Mobeds and ancients. Were I to tell it [at length], no 
description would be adequate, and no paper sufficient for the writing 
thereof. Therefore will I select but a portion and say but one 
word out of a hundred. I have heard it from a wise Dastur who was 
ever renowned for goodness. May the Dastur whose name is Hoshang 
and whose wisdom had always great excellence live long.^ The Zend” 
and the Avesta likewise he had studied and driven away all Evi! Spirits 





6. This couplet is left out in some copies, but I have found it in at least ¢hvee old and good 
Manuscripts and M. Huart of the Bibliotheque National has borne witness to its occur- 
rence in Anquetil du Perron’s copy of the Kissak. (LV, Suppl. Persan. 200). There 
can be no doubt, therefore, of its genuineness. See Mody, A Few Events in the Early 
History of the Parsis. 4 note. Anquetil, Le Zend Avesta, Tome I, Pte. ii. xxxiv. 
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from himself. He was manifestly the Dastur (ayy'dz, evidently, plainly) 
of the city and from him the Faith had always become full of 
lustre. In those times, his authority was exercised over all (z. e. his 
commands were obeyed by all) and he managed many spiritual affairs. 
Every one who took counsel with him on the mysteries ofthe Faith acted 
according to his advice in matters of religion, In the town in which he 
was the preceptor, the hearts and souls of his disciples were delighted 
with him.’ He repeated to me this tale in the words of the 
ancients and discovered to me the hidden secrets of the Righteous. 
He narrated this story to us one day and strung the pearls of history 
with skill. May the Dastur who told me this tale have virtue ever- 
lastingly for his fellow. I repeat the story as he told it and relate the 
[hitherto] unknown deeds of the People of the Good Faith. 


? The saintly Zoroaster showed us the true path in Religion in 
the days when king Gushtasp lived. He had described in the Avesta 
all the stages (Zzz, states) through which his Faith would pass and said : 
“ A Tyrant will appear ; three times will the Good Creed be shattered 
and the People of the Faith ruined and worsted. That conqueror 
will be named Sitamgar "* [the Tyrant] and by him will the Religion of 
Virtue be reduced to despair. Give heed then unto what I now say of 
the Faith’s doings,” Every thing happened as he had spoken and the 
People of the Good Faith groaned and made moan. Sikandar 
(Alexander the Great), came at last upon them and publicly burnt 





7. or “he cordially delighted in teaching his pupils.” 

8. I have discussed the significance of this passage in a foregoing paper, “Jadi Rana and 
the Kisseh-i-Sanjan ,” 

g. The writer here follows pretty closely the Pahlavi Bahman Yasht. IJ. 15-22. West, 
Sacred Books of the East. V. 198-201. See the Persian translation of the same in 
M. KR. Unvala’s lithographed text of Darab Ilormazdyar’s Revayet, II. 85-88. 

10. Alexander the Great is supposed by some to be referred to in the Pahlavi Bahman Yasht 
(II, 19) as Akandgar-1-Kilistyakik. Darmesteter suggested that ٠“ ‘ Skandgar’ (Av. 
Skendo-Kara, Pers. Sikandgar) ‘causer of destruction’ would be an appropriate punning 
title for Alexander from the Persian point of view.” West, on the other hand, thinks 
that Asandgar is probably a miswriting of 4/aksandar or Sikandar. Sacred Books of 
the East, V. 200 note. Others, again, are of opinion that there is no reference what- 
ever to Alexander in the above passage. However that may be, Bahman Kaikobad’s 
“Sitamgar” (oppressor) can be nothing else than ‘a punning title” for the great 
Macedonian, 
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the scriptures of the Creed," which was despised for three hundred 
years’? and the Faithful were oppressed. Then after a timet’, a 
Defender of the Faith appeared and Ardeshir seized the kingdom. 
Then once more the Good Religion revived and in the world became of 
good report. He got Arda-i-Viraf sent to the Presence Divine for 
[securing] a description of the World of Spirits. But after a time, 
the Evil Spirit again wrecked this [right] road and once more brought 
disruption into the Faith, of which evil reports arrived from all sides, 
When after a while** king Shahpur appeared, he once more made it 
illustrious and Adarbad i-Mahrespand the Devout girded up his loins 
in its service, Seven kinds of metal (4¢, brass) were molten together 
and poured upon his body [without doing him harm]. Thus did he 
resolve all the doubts ofthe Faithful and the Creed once more acquired 
lustre. From the times of Shahpur to those of Yazdagar it continued 
to receive honour and worship. Then the days [assigned] to Zoroaster 
by Time (Fate) came to an end and not a vestige of the Good Religion 
remained, [so that] when the Millennium of Zoroaster was over, the 
[happy days of] the Good Creed also reached their limit." 


When the sovereignty departed from Yazdagar, the Unbelievers*® 
came and seized his throne. From that period*’ Iran was shattered. 
Alas for the land of the Faith which was rendered desolate. During 
those days!? all wore dispersed, all (Zz. every one) whose hearts were 


II. Sce a brilliant note vindicating this statement ofthe Parsi books in Haug and Hoshangji, 
Book of Arda Viraf, 142-3. 

12. Alexander the Great defeated Darius at Arbela in 331 B. C. and Ardeshir Papak's 
accession cannot be placed earlier than 226 A. C. There was therefore an interval 
of 557 years and not 300 between Alexander and the Sassanian. See Alberuni's 
remarks on this confusion in the Persian Chronology inthe Athar-al-Bakya, tr. 
Sachau. 116—121. West, S. B. E. XLVII. Introduction, xxxii. 

13. Pas az wat Aluddati—Muddat is here employed to signify a period of three hundred 
gears. 

14. Here also the phirise is ‘‘Pas az Muddat.” Ardeshir died in 241 A. C. Shahpur II 
reigned from 309 A. C. to 379. A.C. See, West, S. D. E. XLVII. xxxv. 

15. The Millennium of Zoroaster and its termination are distinctly mentioned in the 
Pahlavi Bahman Yasht, II. 23. West, Sacred Books of the East. V. 201. 

16. Juddin, lit. People of another faith. The Arabs are meant. 

17. Herc again the phrase is az-an-muddat, an exceedingly vague expression which seems 
to be applied to a period of almost any length. 

18. Badingadhi. See the paper on the Traditional Dates of Parsi Ilistory, atte 8-9, for my 
view of the real signification of the whole passage. 
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attached to the Zend and Pazend. When all the laymen and Dasturs 
suddenly went into hiding for the sake of the Faith, they left their 
homes, dwellings, gardens, palaces and halls and abandoned them all 
for their Religion, In Kohistan, they abode for a hundred years. 
When they were in this plight, a virtuous sage once bethought him 
seriously [of their state] and said to his companions, “It will be diffi- 
cult [for us] to remain here [much longer] for fear of the Unbelievers." 
So the Dasturs and laymen incomparable departed for the city of 
Hormuz’? When fifteen years were spent in that clime, every one of 
‘them had endured much trouble from the Miscreants?? The sage 
Dastur who was with them there was a mighty astrologer. He looked 
into his ancient Tables [and said,] “ The period during which we were 
[permitted by Fate] to eat and drink [in this land] has come to an 
end. It will be well if we ieave this country. We must go out of 
this region forthwith, [otherwise] we shall all fall into a snare and 
prudence will then be useless and our business spoilt. It will be better 
therefore for us to fly from these fiends and Miscreants to Hindustan, 
and run away towards Ind for fear of life and religion’s sake.” Then a 
ship was made ready for the sea. Instantly they hoisted sail, 
placed the women and children in the vessel and rowed hard for Hind, 
When the ship came in sight of land, the anchor fell at Div. 
There they went down, took up their abode and their feet stuck 





19. This is 70 the famous island of Hormuz, but the old city on the nazit land. “It was 
on the northern shore of the Persian Gulf, about 30 miles east of the site of Bunder 
Abbas or Gombroon. Sir Louis Pelly has traced the extensive ruins of the old city, 
which stand in the present district of Minao, about 6 or 7 miles from the fort of 
that name. ‘ Hormuz’, says the Geographer Abul Feda, ‘is the port of Kerman, a city 
rich in palms and very hot. One who has visited it in our days tells me that the 
ancient Iformuz was devastated by the incursions of the Tartars and that its people 
transferred their abode to an zs/azd in the sea called Zarun, near the Continent and 
lying west of the old city. At Hormuz no inhabitants remain but some of the lowest 
order (in Susching, IV. 261-2).’” Ibn Batuta also discriminates between Hormuz 
or Moghistan on the main land and New Hormuz on the island of Jerun. Yule, 
Marco Polo. ed. Cordier, I. 110-111. The name {Moghistan—the land of the 
Moghs—Fire-worshippers—is most instructive and significant. 


20. Darwand, Av. Dregwant ; The Darwand, ‘ wicked’, isthe infidel who does not keep 
the Zoroastrian law. Haug and Hoshangji, Book of Ardaviraf, 178, note. 
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last in the soil of that spot. The People of the Good Faith stayed 
there for nineteen years, at the end of which the Stargazer once more 
[sought to] divine the future. The aged Dastur having looked into 
his Tables, said : *O my enlightened friends, hence also must we hie to 
another spot in which will be our second home" All of them were 
delighted by his words and they set sail quickly towards Gujarat, 
When the vessel had made some way into the sea, a disastrous storm 
approached, All the Dasturs of the Faith were thrown into conster- 
nation and their heads turned as in a whirlpool. They rubbed their 
faces before the Presence Divine and stood up and made loud laments, 
[saying], “O Thou Wise One, come to our aid on this occasion (Zz. busi- 
ness) and for once deliver us from this distress. [And] Thou, All- 
conquering Bahram, befriend us and bring us out triumphant from 
this trouble. [If we possess] Thy favour, we shall not care for the 
tempest and give no place to fear in our hearts. Hearken then to the 
complaints of the helpless and show Thou the way to us who are lost 
[in this waste of waters]. If we escape from this dreadful storm, 
(Zit. whirlpool), if disaster does not confront us and if we reach 
the realm of Hind with cheerful hearts and merry, we shall kindle 
a great fire to Bahram. Deliver us then from this strait and keep us 
sound (srong) We are resigned to everything [that comes] from the 
Lord, for save Him we possess no other [friend]." By the blessing of 
the Fire of the Glorious Bahram, all of them luckily got over 
that trouble; their supplications were instantly heard and the Lord 
came to the rescue. A prosperous gale began to blow, the light of 
Heaven [to shine] and the contrary wind ceased. When the Captain 
with (Zzz. opened his tongue to utter) the Holy name of God upon his lips 
steered the ship with vigour, and all the Dasturs and laymen also made 
Kusti,” the vessel drove instantly into the sea. Then Providence so 
ordered it that all those people arrived near Sanjan. 





21. Or ‘they felt giddy in (or were stunned by) that calamity.” 


22. The ‘* Kusti is tied round the waist in a peculiar manner during the recital ofa parti- 
cular formula in which Auharmazd is blessed and Ahreman and the demons are 
cursed.” Wests Note on Bundahish, XXX, 30, S. B. E. V. 129. 
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In that region was a virtuous Raja who had opened his heart 
(Ez. head) to holiness. His name was Jadi Rana; he was liberal, sagaci- 
ous and wise, A Dastur renowned for learning and prudence went to 
him with gifts and invoked blessings upon him and said: “O Raja of 
Rajas, give us a place in this city: we are strangers seeking protec- 
tion who have arrived in thy town and place of residence. We have 
come here only for the sake of our Religion, for we heard that there 
was in this place a Raja descended from the beneficent Shillahras,”* ever 
renowned throughout Hindustan, who gave people shelter in his town 
and kingdom and regarded them with the eye of compassion. We 
were checred by these tidings (zt. thoughts) and have approached thee 
under favourable auspices. We have now reached thy city in the 
hope of escaping from the Miscreants.” The hearts ofall the followers 
zz. men) of the virtuous Raja were gladdened and their souls charmed 
by these words. But when that prince beheld them**, a terror suddenly 
fell upon his heart. Fears for his crown entered his mind and 
[he thought] that they might lay waste his kingdom. Frightened by 
their dress and accoutrements, he questioned the Dastur about their 
religious mysteries (47. inner secrets). “O thou devout Dastur”, he 
at last said, “Tell us, first of all, the gist of the matter (/zz. the secret of 
the business). What are the customs of your Creed, which of them are 
open and which concealed?' » Let me first of all see what your beliefs 
are and we will then arrange for your residence here. Secondly, if we 
give you shelter, you must abandon the language of your country, 
disuse (/7.cast aside) the tongue of Iran and adopt the speech of 
the realm of Hind. Thirdly, as to the dress of your women, they should 
wear garments like those of our females. Fourthly, you must put off 
all your arms and scimitars and cease to wear them anywhere. Fifthly, 
when your children are wedded, the marriage knot must be tied at 





23. I read Shillahràyán, not Sháhràyàn, for the reasons stated in the paper on Jadi Kana 
and the Kisseh-i-Sanjan. 


24. Skan, ‘them’, but it may also mean °“ dignity, stature.” 
25. i.e. outward professions as well as the reaily secret doctrines. Persecuted sects were 


often under the necessity of having two sets of opinions, one for home and the other 
‘for foreign consumption.” 
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evening time. If you first give a solemn promise to observe all this, 
you will be given places and abodes in my city.” When the Dastur 
heard all this from the Raja, he could not help agreeing to all his 
demands, 


Then the old Mobed addressed him thus, “O sagacious king, 
ıearken now to what I say of our Creed. Do not be heavy-hearted on 
our account, for never shall any evil [deed] proceed from us in this land. 
We shall be the friends of all Hindustan and everywhere scatter the 
heads of thy foes. Know then for certain that we are the worshippers 
of Yazdán (One God) and have fled from the Miscreants only for our 
religion’s sake, We have abandoned all we possessed and borne many 
hardships on the road. Houses and mansions and goods and chattels 
we have all forsaken, O auspicious prince. We strangers are of the 
seed of Jamshid and reverence the Sun and the Moon. Three other 
things also out of Creation’, we hold in honour, viz. the Cow, Fire and 
Water. Thus we adore the Fire, Water, Cows and the Sun and the 
Moon likewise. It is the Lord who has created all those things that are 
on earth and we pray to them, because He Himself has preferred (Zz. 
chosen) them." Our sacred girdle (Kustz) is made of seventy-two 
threads and we repeat (427. make) when we tie it on, solemn professions of 
Faith. Our women when in their manner behold not either the sun or 
the sky or the moon, because they are the sources of light in excelsis ; 





26. There is evidently something wrong here. The Raja first says that he would not give 
them permission to reside in his territory, until he was satisfied of the unobjectionable 
character of their rites and doctrines. But without waiting to hear a word of expla- 
nation, he forthwith proceeds to dictate four conditions, the last of which—that 
relating to their marriage ceremonies—discovers an zeexfected familiarity with their 
usages. If they were such utter strangers to him, how could he know sucha sztnor 
matter as that their marriages were celebrated in the morning and not in the evening 
aS with the Hindus? Canitbe that the lines relating to the conditions have by 
some accident been misplaced and that they should come a/ter the D^stur's harangue ? 
lt is perhaps also worthy of note that Bahman Kaikobad repeatedly avers that 
the first emigrants brought the women of their own race with them. 


27. lread Kdinófask, All the Mss have /dindtask or Jàinànask, which is unintelligi- 
ble to me. 


28. or ‘ We pray to him who is Self-chosen or Self-Existent.’ 
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nor do they touch fire or water. They stand strictly aloof from every- 
thing, whether during the radiant day or the darksome night and sit apart 
until the catamenia have ceased. They look at the fire and the sun only 
when they have washed from head [to foot]. So also, the female who 
gives birth to an infant must live apart for forty days. She ought to 
keep aloof [all the while] just as if she were in her manner and if 
this rule is not observed, it is vile. [Similarly], when a child is born of 
a woman before its time (/¢.in a few months only) or when the babe is 
still-born, the mother (Z7. she) does not [among us] go or run about 
hither and thither, nay does not even hold converse with any one. A fe- 
male in that state also must keep severely aloof for forty-one days.” All 
their other rites and customs also he described one by one to the Raja. 
When the mysteries of the Good Faith were thus expounded and the 
pearls of discourse strung in this most elegant manner, and when the: 
Hindu Raja heard the oration, his mind regained perfect ease. 

That good king forthwith commanded that they should 
reside in his dominions. Then some persons who were in- 
telligent, good-natured and resourceful surveyed the land, dis- 
covered a spacious plain and informed the Mobed. A spot in 
this wilderness was chosen, of which the soil was excellent and 
there they made their abode. The people also liked the place 
and a city appeared where there had formerly been a jungle, 
desolate and uncultivated, but there they all descended, old as well 
as young. When the Dastur beheld that fine spot, he chose a site 
for their dwellings. The Dastur gave it the name of Sanjan and it 
was soon flourishing even as the realm of Iran. From that day the 
surname Sanjana came into vogue; know that the town is named 
after them." There they remained in joy and comfort and every one 
prospered in the end according to his wish. 


One day," they happened to have some business with the 
Raja, and all of them went with cheerful hearts (Z7. thoughts) 


29. Strangely inconsistent not only with the statement inthe first hemistich of the same 
couplet but also with fact. 


30. Note that there is nothing here which can support Dr. Mody’s assumption 
as to five years having elapsed between the landing and the consecration of the 
Fire temple. All that Bahman says is that they went to the Raja one day after 
they were settled in the town. 
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to him. The Dastur then addressed him thus: “O Prince, you 
have given us a dwelling spot in this land. We now wish te 
install in the Indian clime the Fire of Bahram. [But] the land 
must be cleared for three farsangs, so that the ceremonies 
[connected with the consecration] of the Niragn may be duly per- 
formed. No alien should be “there present, save and except 
the Wise Men of the Good Faith. No person belonging to another 
creed might be there. Then only will the Fire be consecrated. If 
any strange person make a noise there, the religious rites will doubtless, 
be all of a sudden interrupted." Quoth the Raja then, *I have given 
you the permission. I am disposed to be very liberal in this matter. 
I rejoice ( /zz. prefer, choose) with all my soul that such a Prince ( skgh ) 
should be installed in my time. Indeed O sage, than this [act] 
what can be better? Gothen speedily after his business, and gird up 
thy loins.” That very instant, the Prince issued his commands and gave 
the Dastur a pleasant site. The Hindu Rana Jadi had the land at once 
cleared on every side. All the Unbelievers within three Farsangs were 
removed and no one remained there except the People ofthe Good Faith. 
No one dwelt around within three Farsangs of it, and no one stayed 
there save Zoroastrians ( zz. men ) of knowledge, Round the Auruzs- 
ga, on all sides [stood ] Dasturs, every one of whom shone, in virtue 
of his sanctity, like the sun himself. They watched there day and night, 
for to do so was the command of the Lord. In those days, they were 
all men full of knowledge and capable in matters relating to the Faith, 
For several days and-months they recited Yazashnes and Yashts 





31. Farsang, A measure of length which varies considerably according to different authori- 
ties, It is sometimes said to be equivalent to a league, sometimes to 12000 cubits or 
18000 feet, Forthe different estimates, see Alberuni, India, W. Sachau, II. 63-8 ; 
Elliot and Dowson, History of India, I. 24, Ain-i-Akbari, tr. Jarrett. II, 415-6 
note, Pietro Della Valle says a Cos is halfa Ferseng or league of Persia and that a 
Cos will answer to a little less than two Italian [English] miles. Vorsages. ed. Grey, 
1 23: 

32. Nirang, “The ceremony relating to the preparation of the gomez, Cow’s urine, which is 
used as the most efficacious means of purification." Haug and Hoshangji, Book of 
Arda Viraf, 147 note. 

33. Arvisgak or Aurvisgah. “The consecrated space within which the Yazashna ceremony 
is performed.” West supposes the word to be derived from the Av, U7vesa, goab 
Note on Dadisian-<-Dinik, XLVIZI. 13. Sacred Books ofthe East, XVIII. 165. 
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and worked with great energy. The laymen also were preoccupied in 
the business and provided, out of [ their zeal for ] the Faith, all various 
things necessary. The Prince Jadi Rana also sent offerings of every sort. 
In those days, all the arts and industies. ( Zt. workshops) were in the 
hands of the People of the Good Faith. Things were everywhere 
easy for them for they had brought along with them all the 
tools ( or means) from Khorasan. With all those resourses derived 
from Khorasan, they were able to accomplish their task with- 
out any trouble. The reason was that several parties of Dasturs 
and Laymen of holy lives had also arrived at that spot. In their 
company were several alchemists also and the favour of the Lord thus 
made things easy forthem. They had brought along with them ample 
resources and they thus consecrated the Fire according to the dictates 
of religion. The aged Dasturs thus installed the /ranshah ** beaming 
with light, in conformity with the rites [ prescribed] in our creed. In 
those times, men were [ deeply ] versed in spiritual matters and were 
able to observe religious precepts on account of their wisdom. In 
our own age, the Lord only knows what True Religion is; [ men do 
not ], and [ all religeous ] action is, [ after all ], only a matter of personal 
satisfaction.” 


All the laymen and Dasturs then celebrated in that land 
an extaordinary festival with entertainments. In this way, 
three hundred years, more ov less, passed away and the people 
in small numbers or large, left the place. They bispersed in 
the land of Hind in all directions, and selected places to 
their minds. Some turned their faces towards Bānkāner, others fell 
off towards Broach, a few went away in the direction of Bariāv. All 
eastened towards diffeaend spots. Some reached the town of 
Anklesar or walked away proudly to the city of Cambay. Others 
dragged all their goods and chattels to Navsari, with pleasure and 





34. ' The Prince or Lord of Iran" [Persia]. The ancient Fire now lodge at Udwada is 
still known by this name. 
35. The whole passage is most significant and throws, when read side by side with the 
Persian Ravayets, considerable light on the history of the Indian Atash Beherams. 
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good luck. Whereever any one felt [himself] comfortable, there he 
made his home. In this manner were spent two hundred years in joy, 
prosperity and quiet. In those times, several Dasturs’ houses were left 
in Sanjan town. Oze of God's Judgments then came down upon them, 
but I do not know what became of all those Dasturs, (o7 where all of 
them went) There dwelt one virtuous Dastur, young, well-intention- 
ed and fluent of speech. The name of that Dastur was Khushmast and 
his aspirations were always towards virtue. A son [he had], who bore the 
name of Khujastah and whose [sole] delight was the performance of the 
ceremonies of the B@7** and the Barsam*". His perpetual avocation was 
the celebration of the Yazashne, and the Bàj and the Barsam were his 
constant companions. He was so deeply versed in the Yazashne that he 
has still left his mark in the Aurvzsggh (z.e. he is still remembered there). 
That saintly person lived in good repute [on earth]; may he possess 
joy and bliss in Paradise [also|.°*** In this manner, seven hundred years 
went by and many of their descendants had lived in that town. 
‘When several years passed over, the heavens became untoward, 


the world suddenly became strait unto them and Time (Destiny) 
resolved to take their lives. 








36. Baj. '* This kind of prayer, Av. Vz£, a word or phrase, Pah. Vàj, Pers. BF, is a short 
formula, the beginning of whicb is to be muttered in a kind of whisper, or (according +) 
the Pallavi idiom} ‘is to be taken’ and ‘retained’ inwardly (as a protection while 
eating, praying or performing other necessary acts) by strictly abstaining from all con- 
versation until the completion of the act, when the prayer or Vis to be spoken 
out, that is, the conclusion of the formula is to be uttered aloud, and the person is 


then free to speak as he likes.” West, Note on JSAayest-la-Shayest, III. 6, 
Sacred Books of the East, V. 278. 


37. The Barsam—“Av. Baresma or bundle of sacred twigs is an indispensable part of the 
ceremonial apparatus ; it is held in the hand of the officiating priest while reciting 
many parts of the liturgy and is frequently washed with water and sprinkled wtth 
milk. It consists of a number of slender rods varying with the nature of the 
ceremony but usually from five to thirty-three. These rods were formerly twigs 
cut from some particular trees but now thin metal wires are generally used.” 
West’s note on Dadistan-i-Dinik, XLIII. 15. S. B. E. XVIHL. 142. 


38, Eastwick says with some reason of the lines placed between asterisks, that they are very 
obscure and appear entirely unconnected. J.B. B. R. A. S. 3. 181. But see the 
paper on the Traditional Dates of Parsi History, 12—14 ante. 
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SHAH MAHMUD SENDS AN ARMY AGAINST THE RAJA OF SANJAN, WHO 
HEARS OF THE SAME. 

When some years had passed by in the revolution of the 
spheres, the Shah came to know of the Raja in Sanjan.* Islam reached 
Chapaner some time after jive hundred years had expired in India. 
A good and fortunate Shah appeared and sat on the throne in that 
city. They used to call him Sultan Mahmid and his subjects spoke 
of him as the Shadow of the Glorious Lord. When he was informed 
some years afterwards, (z. e. after his accession to the throne) that there 
was in Hindustan a Raja somewhere near (//z. in the direction of) San- 
jan, one of the Vazirs spoke thus to Alf Khan; “ The victorious king. 
commands that you should speedily set out with an army for Sanjan: 
and wrest the country from the Raja.” At the command of the Sultan 
Mahmid, Alf Khan rushed forth like smoke, got all his soldiers in- 
stantly ready and let his eagle [standard] fly in the air. Then, he led 
forth his troops and arrived at the prosperous town of Sanjan. 
When the Hindu Raja heard of his troops, and learnt that he had 
brought together from all quarters a host of thirty thousand chosen 
horsemen,*? each of whom had two mounts," and who were all heroes 
in battle and [cavaliers] of renown, he was terror-stricken by the 
tidings. But he regained his senses in an hour and immediately 
summoned all the Mobeds, Hirbads and laymen.** The virtuous Raja 
then said to them, “ What do you now propose to do, O my faithful 
friends? My ancestors have patronised you and always been good 





29. The name can be read Alaf Khan as well as Ulugh Khan. 

40. Eastwick has ¢wo thousand in his translation. Journal B. B. R, A. S. I. 182. Anquetil 
puts the number at Soixante mille. Le Zend Avesta, Tom. l.i. 321. Si-kazar 
(thirty thousand) is so likely to be mistaken in Persian for Sth-hazar (three 


. thousand) that the latter is, as likely as not, to have been what Bahman himself 
wrote. Bahmanji ‘Patell also understood the words to mean ¢hvee thousand. Parsi 
Prakash, 4. 


41. ° Duaspah.’ “ A trooper is called ‘ Duaspak’ if he has two horses and Sikaspak, if 
three, in order to change horses during e/ghars or forced marches."  Blochmann, 
Ain-i-Akbari, (Tr.). I, 241, See also Irvine, Army of the Moguls, 23. 


42. Dasturs, Mobeds and Wirbads are the three classes of Zoroastrian priests, the first 
being the highest. 
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‘to you, Gird up your loins, all of you, then, in my service 
(Jit, business) and take you the lead in the battle. If you acknow- 
ledge the obligations you owe to my forbears, do not forget the duty 
(lt. bring your head out) of gratitude.” Then the ancient Mobed 
made answer, “ Do, not, O Raja, be heavy-hearted on account of this 
host. Solong as even one of us is alive, the heads of a hundred 
thousand [of thy] foes will we scatter. Verily, such is our wont in 
battle and so long as we are in life, such is our worth. Not a singte 
individual from among us will turn back even were a millstone to 
whirl upon his head.” The Prince on hearing this speech, bestowed 
upon him a suit of honour of every sort*. In those days, there were 
several warlike (Zzz. worthy, fit to fight) males of the Good Faith, old as 
well as young. When they were all reckoned, fourteen hundred 
were entered on the rolls, Forthwith they saddled their steeds, the 
‘drums were beaten and the horsemen stood up. Then all the men of 


the Good Faith drew themselves up in line with the Raja’s forces in the 
battle field. 


ALF KHAN FIGHTS WITH THE HINDU RAJA AND FLIES BEFORE ARDESHIR. 


When the first white [streak of ] light emerged (/ét. showed) from 
‘the sable night and the sheen of the stars descended into the bottom of 
‘the abyss (27%. cave), Alf Khan and his horsemen put on their 
armour and approached the field. Embroidered (čz. jewelled, inlaid) 
saddles were placed on the chargers and banners on the backs of the 
elephants. The horses were harnessed for fight and the battle-field was 





43. I take this to mean a complete suit, 2. e. of seven pieces. “There were,” says Irvine, 
** five degrees of £hi/at’’, those of three, five, six or seven pieces, * XA three piece 
&hilat given from the Khila’t-khanak consisted of a turban (dastar), a long coat 
witb very full skirts (Jamah) and a scarf for the waist (Aamarband). A five piece 
robe came from the Zoskak khanah (storehouse for presents), the extra pieces being 
a turban ornament (Sarfeck) and a band for laying across the turban (Balaband} 
For the next grade, a tight fitting jacket with short sleeves called a Half-sleeve 
(Nimakh-astin) wasadded. A European writer, Tavernier, (Fall, Z, 163) thus details 
the seven-piece Xhi/at; (1) cap, (2) a long gown (Kabah), (3) a close-fitting coat 
(arkaloný which I take to be alķkalig, a light coat, (4) two pairs of trousers, (5) two 
shirts, (6) two giidles, (7) a scarf for the head or neck.” Army of the Moguls. 29. 
See also Yule and Burnell, Hobson Jobson, ed. Crooke, S. ۸۰ Killut. 
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crowded by the elephants.** The captains marshalled their troops. 
in battle array and the fighting gear was everywhere held ready. 
When that great host was drawn up in the plain, the brazen bugles were 
atonce blown. Thus was arrayed a host on either side, one [belonging 

to] the Moslems and the other to the Hindu Raja. Day and night 
were astounded at the sight, and even the horses were exhausted by 
over-much galloping. The leaders on the two sides were as two water- 
dragons struggling with each other with the fury of tigers. The earth. 
grew dark as pitch with the clouds from which rained swords and 
spears and darts. So many were slain of both ranks in that strife 
that there were everywhere heaps of slain. There was no one to 
hearken to their moans nor any one to help them, for such was the 
Eternal Judge’s doom against them. Not aman could be seen from 
among that host; all appeared to have fallen without discrimination in 
the action. Suddenly, there was a rout in the Hindu ranks, so that no, 
one could recognise another in the encampment. Then a devout Layman. 
of the Good Faith said to his comrades : “I do not behold, either in front. 
or rear, so much as one of our Indianallies. The Hindus have fled from 
the field. No one save ourselves of the Good Faith remains on the 
battle ground. Now is the hour of combat, O my dear friends, now 
does it behove us to march in line of battle like lions. If we all rush 
upon them in a body, we shall surely pour out the blood of the foe 
with sword and arrow.” The Layman who was the first to enter the 
feld was one who bore among them the name of Ardeshir. That 

very moment, the renowned Ardeshir spurred his swift courser into 

the field. Springing all of a sudden, he came up to the [Moslem] ranks 

clutching an iron spear. Then he stood up in the arena, javelin in 

hand, clad in armour and girding a sword. And first, the arrows rained 

everywhere, the corslets of the warriors were pierced and the world- 

illuminating sun was so hidden from view that no one could tell 

(Jet. know) if it was day or night. The eyes of the luminary were 

blinded (Zz. covered) by the dust, and everywhere man fell upon man: 
you might say that the earth had a coat of pitch out of which. 





44. Or ‘The field seemed too narrow on account of the fighting of the elephants.’ 
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the arrow heads glistened like diamonds. At last, of the throwers of spears 
and wielders of maces, but few remained [alive] out of thousands, 
and though land and sky grew black and gloomy, the soil was, by the 
blood of the chiefs, dyed red like the tulip. [Indeed], the blood gushed 
out of their bodies as from fountains and their bucklers were, by the 
blades, shivered into fragments. Men’s armours then became the 
calamities of their lives. Every minute, men were becoming the 
guests of Death (ZZ Time)" and the [dead] warriors buried from 
head to foot in iron [mail] were blazing like the shining sun. 
Shafts kept flying on both sides and blood was flowing 
along the black soil Javelins penetrated (Z7. dug into) breasts 
and bosoms and,,blood oozed out from coats of mail. But no one 
turned his face away from the blow of an adversary and every 
weapon was crying for blood." The soil itself looked as if [it were 
made] of iron on account of the horse-shoes [with which it was bestrown]. 
Men were wading in blood upto their knees (Z7. calves ofthe legs). 
The struggle lasted in this wise for three days and nights until men's 
hands and feet were aweary. The sabres flashed like lightning 
on all sides and heads were scattered by the trenchant blades. The 
[might of] Islam was at last overthrown and destroyed in that engage- 
ment with the Hindu prince. Alf Khan ran away in the darksome 
night, forgetting his baggage and losing also the [right] road. Before 
Ardeshir, his entire army fled, now stumbling now picking them- 
selves up. Many of the enemy fell into his grasp and he stood 
triumphant at the close. All the tents, baggage and furniture [also] 
came at once into the possession of Ardeshir. 


ALF KHAN FIGHTS AGAIN WITH ARDESHIR AND IS VICTORIOUS. 


When the sun rose from above the hills on azotheyx day, and the 
earth became once more resplendent with light, a great shout arose on 
either side of the two hosts. Once again the land was ` 

4§. This obseure line may also mean 
* Time (Death) became the guest of mankind every moment.’ 
46, Or ‘Ail the instruments of bloodshed were in requisition.’ 
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in commotion and many were the heads which turned stupid on 
account of the noise of the bells and the Hindi trumpets. Once more 
Alf Khan was ready for fight and the drums resounded, When the 
famous Ardeshir beheld that host, he strode up swiftly and said forth. 
with to the well-advised Hindu Prince, “We are only one to their 
hundred. What do you think it [Z. see] good for us to do, now that a 
still larger force has arrived. [As for ourselves], we will either 
give up our own lives or take theirs, and stand [ firm]on the battle 
field with that determination and the Lord will stand our friend, 
for He has always been the resolver of our difficulties" All of them 
were cheered by this speech and many hearts were thus delivered 
from sorrow. That instant, Ardeshir donned his coat of mail and once 
more came outto do battle with the Khan. Then Ardeshir the 
renowned rushed likea lion upon the ranks of the foe], with a lasso 
banging by his saddle as on a squire errant’s, a sabre of Indian [steel] 
at his girdle [/z7. waist] and a javelin in his grasp. Then he proudly 
shouted aloud, “O lions! why were you so confounded [the other day] in 
the [hour of] fighting? Who now is your commander, what may be his 
name and what does he wish to have?” A champion advanced and said, 
"Here am 1 who can pour out the blood of [many] men at a [single] 
blow.” Under him was a spirited (¢:7. bounding) charger and he came 
up at a gallop (Z7. run) to do battle with Ardeshir, with a 
javelin in his hand and glaring on all sides like a drunken man, 
He hailed Ardeshir and said, “Now be on thy guard, O thou 
ef stainless birth, for an adversary is before thee. Show then thy 
ewn-skill or mastery.” Ardeshir called out in reply, “Here is thy 
antagonist quite ready.” Then the two fought like lions inthe arena 
and asif they were weary of their own lives. In the end, Ardeshir 
vanquished him and hurled him down from the back of his steed. Then 
Binging the lasso and dragging him towards himself, he dismounted 
and struck off his head. When Alf Khan saw him slain, his heart was 
filled with woe. That instant, he gave orders that all the Parsis as well as 
tbe Raja should be slaughtered and that not one of them should be left 
alive. Longing for vengeance, he rushed to support his men-at-arms and 
the din-of battle 0/۶۶ the cry of “Give, Give”) arose. Swords clashed 
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and blood flowed in rivers on land. When the troops on both sides 
joined battle, blood gushed from their bodies in torrents. It was as 
if a wave had rushed in from an ocean of gore. Everywhere men were 
[lying] exhausted. There was not room enough for even an ant to 
creep in. But what [avails it] if man proposes, unless God disposes 
{likewise]. Then Ardeshir dashed into the thick fof the fight] and 
his days came to anend. An arrow pierced his middle and came out 
on the other side. His-body was enfeebled by wounds, for every one 
of his limbs was a fountain of blood. Then he tumbled down head- 
long from the saddle and his troops were thrown into disorder and 
confusion (ZZ. without feather or wing). Alas for that courageous 
chief, whom Time at last gave to the winds. When the Fates 
are angry, the hard stone becomes [soft] like wax. Though he fought 
and strove [with all his might], of what avail was it since Fortune had 
turned its face away from the man? On both sides, many warriors 
were slain, leaders and men of renown and worth. Then also was 
the Raja killed and a loud wail arose on the battle field. Alas for 


that Hindu prince who fell and whose city became on all sides a 
desert. 


FLIGHT OF THE MEN OF THE GOOD FAITH TO THE HILL OF BAHROT 
AND THEIR GOING TO BANSDAH. 


The People of the Good Faith also were dispersed. There is 
in Hindustan a hill named Báhrot. Many crept into it to save their 
lives. Manhas no resource against God’s decrees. Twelve years 
thus passed and they had carried the Z/Zrüssha£ along with them, 
After a time, by the Lord's command, they forgathered again with 
their relatives and kindred. Taking the Fire of Bahram also with them- 
selves, all of them arrived at Bansdgh. When the tidings reached 
that town, every one came out with loving kndness and three hun- 
dred horsemen with several persons of note went forward to escort them. 
They brought the Fire into the town with a hundred [marks] of reve- 
rence. It was asif a sick man had secured a panacea.“ Thence 


n. 


47. Pazakr Padsakr., protecting from poison, an antidote, in which sense It is used 
habitually by Avicenna. Bezoars are hard concretions formed in the bodies of animals, 
to which antidotal virtues were ascribed, and especially to one obtained from the 
stomach of a wild goat in the Persian province of Lar. Ibn Baithar says that Bezoars 
were laid upon the bites of venomous creatures and were believed to extract the 
poison. Yule and Burnell, Hobson Jobson, ed. Crooke, 5. V. Bezoar. 
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forward, Bansdgh flourished as if it was perpetual spring there. Time 
passed in this wise and persons of Behdin lineage, old men as well as 
women, came to adore the Iransháh from every district in which there 
were [People of] that pure Creed. Just as, in earlier times, men used to 
go ona pilgrimage extraordinary (Z7. unparalleled) to the far-famed 
Sanjan,so the Parsis now came to Bānsdāh from various places 
with numerous offerings. Afterwards, when fourteen years had 
elapsed," the spheres [again] revolved [in a manner] favourable to their 
affairs. 
DESCRIPTION OF THE CONVEYANCE OF THE FIRE OF BAHRAM TO NAVSARI 


BY CHANGASHAH. 


A layman then appeared who had not his peer at the 
time. He came forward in those days to preserve the religion and 
many notable things (ZZ signs, marks) proceeded from him. He was 
the Dahyovad;*? his name was Changa, son of Asa and he solaced 
the hearts of the People of the Good Creed. That good-natured , 
man would not suffer the Faith to fall into neglect in those latter 
days. He gave money (Z7. purse) out of his own wealth to those 
who had no Sudra and Kushti (the sacred shirt and girdle). Many [ex- 
cellent] provisions that man made for the creed. No afflicted person 
[ever] went to him for whom, poor man, he did not provide some relief 
or whose heart he did not cordially setat ease. In those times, several 
Behdin People came into the Faith under his auspices (Z7. by his 
good fortune.) Indeed, my tongue cannot fully (¢z¢. plainly) praise this 
layman who managed the affairs of the creed so well, One year, that 
man of stainless birth went to the Firetemple in pursuance of a vow. 
lt was the time of the Jashn-i-Sadah, and the Firetemple was then at 


48. These lines have teen by scme taken to mean that twelve years were spent at Bahrot 
and fourtcen others in Bansdah, making in all twenty-six. Others have understood 
Bal:man to say that the urteen years last spoken of include the preceding twelve, 

and that fourtecn years express the extreme length of the period which intervened 
between the Sack of Sanjan and the establishment of the Fire temple at Navsari. See 
ante, p. 8. 


49. Pahl. Dahyopat, Av. Danghu-paiti, chief ruler. Changa Asa's son Manak also is 
styled Dahyovad (Desai) in the Ravayet of Shapur Asa or Kama Asa of 896 A. Y., 
(7527 4. C.) 
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Bansdah. O brother, the Jashn-i-Sadah fell on Roz Adar, Mal 
Adar. That devout and enlightened D@war* carried along with him: 
several laymen and Dasturs. All of them prostrated themselves at 
the sight of the Fire and offered it worship. Every one then 
took once more the road [homewards] from the House of Prayer with 
pleasure and pride. Starting thence, the men returned to their homes 
full of gladness and joy. When zwo or three months of that year* 
had elapsed, an idea occurred to (Z7. he brought the idea into his heart) 
that benevolent person and he called a meeting ofthe whole commu- 
nity (Anjuman) and led the discourse on to the Fire-Temple. "I desire, 
O my well-wishers,” he said, “to bring that Prince of Princes here. 
If we behold the face of that Lord every day, our religious merit will: 
be exceeding great. Moreover, we have to endure great hardships 
every year on the journey, for there is heavy rain during that month, | 
[Adar], and it is difficult for us to go there then. What can be better, 
O friends, than that we should proceed to Bansd&h with some men of 
cliscernment, and bring here the Fire of the glorious Bahram, so that 
we can view it every day. Our means of livelihood [are sure] by its 
blessing to grow much more abundant and the hearts also of the People 





50. Bahman seems to have thought that the Jashn-i-Sadah of the ancient franians wag 
identical with what is now called Adar Jashn, but Alberuni declares that the former 
fell, not on the ninth day of ddar, but on the tenth of Bakman. Athar-ul-Bakyak, 
Chronology of Ancient Nations, tr. Sachau. 213 and 424. The Surhan-t-Kataa 


says the same. S. V. 0 
51. The Dawar. “Pahl. Dafobar, upholder of Justice or Judge was, like the Dastur, a rata, 


head or chief in the old Zoroastrian community. He appears to have held a high 
rank which was probably hereditary, as it is still claimed by a Parsi family at Surat, 
though not acknowledged by the majority.” Haug and Hoshangji, Book of Arda 


Viraf. 143 note. See also Pars: Prakash, 15, 70. 
52. Bahman declares here that the Iranshah was brought to Navsari two or three 


months after the Adar Jashn, that is, the event must have taken place, making 
allowance for the days passed in negotiations and the journey from Bansdah, in the 
month of Farvardin. This will be a hard nut to crack for those who pin their 
faith in Bahman’s chronology and at the same time uphold the reliability of the tradi- 
tional date, Roz Mahrespand, Mah .S4aAzevar, Samvat 1475. The truth is that the 


two are absolutely inreconcilable. 
53. It has been urged against Bahman that Adar mak must, in Changa Asa's time have 


fallen in September, and that September is not at all a rainy month in Gujarat; 
but both these assertions can be easily proved to be of very doubtful accuracy, 
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of the Good Faith will be filled with light” All were delighted by 
this speech, because they would then be no longer dependent on (7f. 
free from, ze. rid of the trouble of going to) Bàusdah. With a hundred 
marks of reverence they brought the Fire away and gave it a fine house. 
It had three attendants of the Good Faith, who accompanied it. 
Night and day, the worship was celebrated by that one associate [of 
the three} whose appointed [duty] it was. Of one of them the name was 
Nagan Rām,” and his desires were always turned towards the observ- 
ance of [the precepts] of the Religion. The second Dastur's name was 
Khurshed and his father was Kiàm-ud-din who was in Eternity. The 

‘third Dastur, Chayyan the son of Ser, also was always to be seen in its 
service. They had their families and kindred also with them and all 
of them accompanied the /ranshah. They were received with great 
respect and pomp and were treated honourably. The three Dasturs 

-thus reached Navsari with their relatives after a Jong journey. In 
those days, that pious Dawar- befriended these priests of the /ran 

shah. May this slave's homage reach him from this world. May 
he have a place among the Celestial Spirits. 


CONCLUSION OF THE NARRATIVE. 


Thanksgivings infinite and praises boundless, to the Creator of 

‘the World and the Cherisher of his slaves, who set my tongue going 
on this subject and graciously revealed unto me this door out of the 

Unknown. Lord, make the Dastur who revealed this tale to me 

happy in both worlds. I am the humble person hight Bahman who 

has his home and household goods in Navsari. Know further that 
my father is Kaikobad whose heart is delighted [only] when calling 

the Iranshah to mind. His sire was the Dastur Hormazdyar. May 

his place be in the resplendent Abode of the Blest. Know, O friend, 
-that his surname was Sanjana, for by all kinds of wisdom was he fitted 
tSanjideh, Hit. weighed,) for affairs. This surname of Sanjana was given 

him on account of the wisdom which he showed [to exist] in our 
religious practices. They gave him the title of ‘ Dastur of the Faith’ 


m a ee -_ے۔ٰف۔ ٰ ن  .ً٘ے ۔۔۔۔۔۔‎ 
54. Bahman himself was a lineal descendant of this Nagan Ram, the pedigree being Bahman, 
Kaikobad, Hamjiar, Padam, Kaman, Narsang, Nagan, Ram. See ante, p. 87. 
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also, and the road of piety was everywhere kept open through him, (t. v. 
he solved all religious difficulties). He had been settled in Navsari, 
you may reckon, (7. e. approximately), for two hundred years. A hundred 
thousand blessings upon him and also upon the souls of all the other 
Pillars of the Faith. | 


Thus have I, by the will of the Lord, successfully indited the story 
ofour People, [in the hope] that when a devout person reads it, he may 
pronounce a blessing on me at the end. Many many thousand blessings 
from me on that virtuous character and man of those times, May He 
of the Immortal Soul [Zoroaster] send his Spirit to God and secure his 
pardon from the Supreme. May his Spirit always receive praise and 
his soul be perpetually at peace (Zt. freedom from want) It was in 
the nine hundred and sixty-ninth year of the Era of Yazdagard 
that this tale was completed by my pen. On the day Khurdad of the 
month Frawardin, were these verses finished correctly (Z7. according 
to rule). I have written this narrative and brought it to a conclusion, 
and I expect for it a reward from no one save the Lord, and I desire 
from my readers nothing but benedictions, for thus will my honour and 
fame grow. May that soul abide with Him of the Immortal Soul 
(Zoroaster), who reads me with a pleased heart. I have related in this 
narrative what I have seen and what I have heard from the conversa- 
tion of the old. My preceptor" has, moreover, corrected it and 
thus have many flowers sprung up in this pleasance, May the Lord 
bestow upon him the full period of natural life (7. e. may he live for a 
hundred years,) and may all the years of that life be like the spring 
time. In telling this tale, I have ever observed the ways of the truthfut. 
Pronounce then befitting blessings upon me, whenever you peruse 
(Zt, see) this delectable narrative of mine. Laudations infinite and 
praises countless on the pious Zoroaster. May you [reader] have 
given you the Grace Divine to invoke blessings upon my soul. 

55. There is nothing improbable in the supposition that Dastur Hoshang [Asa] from 


whom Bahman declares he heard the whole story was this teacher as well as thc 
corrector of these verses. 





THE COLOPHONS OF MIHIRAPAN KAIKHUSRU. 





(A paper read before the Society for the Prosecution of Zoro- 
astrian Research on 5th December 1914.) 


It is now nearly seventeen years since the name of the late 
Dastur Jamaspji Minocheherji appeared on the title-page of the first 
fasciculus of a volume of miscellaneous Pahlavi Texts of which the old- 
est and most authentic Manuscript was in that scholar's own possession. 
Allthe remaining fragments appear to have left the hands of the 
printer before the Dastur's death in 1898, but it was not till the begin- 
ning of the current year, that they were really published and made 
available for study and examination. I have no desire to canvass 
the literary or other merits of the historical, didactic and religious 
writings transcribed, without much thought of order or method, by the 
famous scribe Mihirapain Kaikhusru in the ancient Codex. I propose 
to invite your attention only to the Colophons scattered with no 
liberal hand over his pages—Colophons which are valuable not only 
on account of the paucity of surviving vouchers of such antiquity in Parsi 
Manuscripts, but which possess the rare merit of discovering interest- 
ing details about more than one Zoroastrian scribe of the Middle 
Ages and throwing welcome light on the obscurest period of our 
history. I shall, in the first instance, discuss the “ postscripts proper ” 
of Mihrapàn himself, and reserve for another occasion an examination 
of the older Colophon of the Aerpat Dinpanah, which has been 
“copied in” by Mihiraépan and supposed to demonstrate the exist- 
ence of a fire-temple at Broach in 324 A. Y. (955 A. C.) 

(A) *Denman Ayibatkar baén yOm Khurshit badna Shatnivar, 
Katim Vakhzakzk Shant-i-shash sad navadayok, baén shatiin Tamnak 
pavan jazīrak zaráe li din-bandak Matiin Apan Kaikhusru Matin 
Apan Aerpat nipisht. Vad sad va panjah shant kar framaét ! 





I. These transliterations and translations are cited from the Introduction to the Texts, 
written by Mr. Behramgore Tehmuras Anklesaria, pp. 4-8. The Italics are mine. 
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“i, the servant of the Faith, Mehr-Awgn Kaikhusru Mehr-Awän, 
the priest, wrote this memorandum in the district of Zaza, in the 
island of the sea, on the day Khurshid (of) the month Shahrivar of 
the old ecclestastical year 691. May it be useful till a hundred and 
fifty years!” 

(B) Frajaminit denman nipik pavan Hindukàn pavan shatün 
Tänak, pavan Atāsh-betā, baēn yom Fravardin va badnà Atiin Vakijak 
madam shant shash sad navad-ayok. Li Din-bandak Aérpat-zgt 
Matün-Apan-i Kaikhusrub-i-Matün- A pàn-i-Spendyát-i-Matün-Apün- 
Marzpan-i Bahgrim nipisht. Kana mavan karitungt va gmuzqt, afash 
kar azash vabidunat, afash pachin azash vabidunáàt, li mavan nipishtar 
homanam pavan nyokih arzànik yakshungt, va àkhar min vatart 
pavan patitik arzanik yakhshunat afash pavan geéti tan husrub, afash 
pavan minoé ruban ahlub yahavunat! Aetun yahavunat! Aetuntar 
yahavunat ; Farkho yahavunat. 


“This copy was finished in India, in the district of Tanak, in the 
fire temple, on the day Fravardin, and the ecclesiastical month Adar 
of the year 691. I, the servant of the faith, Aerpat-born, Mehr-Awan, 
( son ) of Kaikhusrü, son of Mehr-Aw àn (son) of Spend-yat, (son ) of 
Mehr-A wan, (son ) Marzpan, (son) of Baharàm wrote it. May he 
who reads and learns (it) makes use of it, (or) copies it, consider 
me, who are the scribe, worthy of blessing, and worthy of absolution 
after death! May his person be famous on earth, his soul holy in 
the spiritual existence. May it beso! May it be the more so! May 
it be auspicious !” 


(C) Yom Dadu-pavan-Matün, badnà Tir, denman kur§sak min 
bahar Chghil nipisht homanam; kanáà mavan dàáret, kanà mavan 
karitunet, valman rge niyakan valman rgé vahisht bahar arzanik dáret. 


"I wrote this copy for Chghil on the day Dae-pa-mihr of the 
month Tir. May he who keeps it, he who reads it consider him and 
his forefathers worthy of Heaven ! 


(D) ġa 33v» q4 afit gíü ¥ gà ndi aa so ME aE emm 
OH Bett TIE st Asses quarg aman Us (sic) Riard 
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ae "٢۹×۹ ۳۴۰٣. qut emn] ہي .سج‎ Sum zum 
5 ۳ rE sua uiu gea c4 ugs qvando rer wa پچ‎ 
Baki mama 16۲67 177۲ 31515 ۲ amar a: atte TENE 
waa qef 31 35 وع ٭ ٭ہ‎ Gurl TRÎ ہج‎ م٣‎ 8٢۴ (sic) 
g avii | 

“In the year 1377 A. V., on Wednesday, the 14th day of the 
month, Karttika, corresponding to the day Fravardin, month Adar, 
690 A. Y., the Parsi priest Mihirwin, who came from Persia, on an 
invitation by letter couched in very respectful terms, wrote this book 
of Shahnima Gushtasp, Pandngma Adarbid Miraspand in memory 
of the late Sa{ngan, son of the late Chghil in the district of Thana at 
the time when Sultan Geyagsdin came to the throne. May he who 
preserves and studies this book remember the pious forefathers of 


the late Cháhil. "* 


The first thing in these statements that arrests our attention is, 
that the name of the place in which the first part of the old Codex is 
said to have been finished, is written Zamnak [or Tamok] in the Pahlavi 
Colophon ( A ) indited on - Khurshed Roz M&gh Shahrivar Vahzakik, 
691 A. Y. But we read in the Colophon ( B) that the entire Manu- 
script was finished, ninety-eight days later, in the Atash-deta or fire- 
temple of the town of Tänak. 


It has been justly observed by Haug that “ the correct reading of 
the words is the most difficult task of the editor ofa Pahlavi text,'* 
and if we had had nothing but these Pahlavi postscripts to go by, 
the task of predicating anything with certainty of a place-name 





The first Colophon is found in the middle of the Codex at the close of the frag- 
ment entitled ZZaxabAfunishn-i-Masndum-i-Geti. fol. 74a. All the cthers occur at 
the end. Geldner has noted that ‘‘like many other Vendidad Sadas, the Iranian 
Codex JP1 has a double Colophon, after Vdg and at the end.” Avesta, Proleg- 
omena, p.v. He has also pointed out that °“ to several texts, Peshotan [Ram Kam- 
din] has appended a special postseript" in the collective Codex M 6. ibid. p. x. 


2. 


3. Book of Ardaviraf, Introductory Essays, xxi. 


1+2 


which is written Tamok* or Taimnak on one page and Tanak on 
another would have been by no means easy. Indeed, it would have 
been scarcely possible in that case, to say whether the first Manu- 
script copied by Mihiripan Kaikhusru in India was finished at Thang 
or Daman or Tenà or Damka. Fortunately, we have here, as in two 
other Codices of Mihirapan's?, the collateral guidance of a Sanscrit 
postscript and all doubts and surmises are precluded, by the translitera- 
tion, in an alphabet which is among the most perfect in the world, of 
the actual name of the locality. That name is unmistakably written grat 


Thānā in the Devanagari character, and to it the epithet gaa 


is applied, which has been left out in the above translation, but which 
I shall presently explain. 


The testimony of this Sanscrit Colophon is all the more weighty 
because instead of being a literal translation of any one of the three 
Pahlavi postscripts, it is a condensed paraphrase of them all, in which 
fresh details about the copyist and his environment have been em- 
bodied without the sacrifice of any material fact recorded in the Pahlavi. 
Here Thana is called Farge, 2 e. “standing on the shore of the Sea.” 
The corresponding expression in the Pahlavi, pavan jazivak ۵ 
(or zze£ ), has been taken to mean “in the island of the sea,” but we all 
know that Thana is not situated on any island, and it is impossible not 





4. Tàmok is the reading of ©. W, West; ‘Pahlavi Literature? in Grundriss der 
Iranischen Philologie, II. 113. 


5. Tena and Damka are both villages in the Olpad Taluka of Surat district, which 
appear to have had a large Parsi population in the seventeenth century. 
Larsi Prakash, 14 and 842; Jame Jamshed, 18-3-1903. 


6. The Yasna Codex K5 has ‘‘a double Colophon in Pahlavi and Sanscrit on fol. 
3266.” Geldner, Avesta, Prolegomena, vi. The Sanscrit Colophon of the Vendi» 
dad Codex 1.4 is preserved in Pt2 and may be seen in Darab Dastur Peshotan, 
Pahlavi Vendidad, xlvii, 
~ N 1 ۳ EN 

7. AG with the ‘digka’ ‘u’ synonymous with agadi, on the shore of 

` . 
the sea. TOT, tide, flow, stream, current ; the coast, sea-shore : RA, a shore, 
- . . 
a bank ; 81 stream-bank, AIRY ( with the short ‘u’)-agitated by the 


tide. Monier-Williams, Sanscrit Dictionary, s. v. 
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to have doubts about the accuracy of this rendering. The fact is that the 
Semitic word Jazzrak does not always or necessarily mean “an island”, 
and is very loosely employed even by the most careful writers among 
the Arabs and the Persians*, from whom our Pahlavi scribe may be 
safely presumed to have borrowed it’. The word “Island” has a 
precise connotation in European geography which is well known 
to and understood by any man of any education. But this can 
hardly be said of /aszrah, which according to Richardson, means 
“island” and also “ peninsula.” *° A still higher authority, Lane, tells 
us that /as¢vak means in Arabic “an island ; land in the sea or in a 
river from which the water has flowed away so that it appears, and 
in like manner, land which a torrent does not over-flow but which 
it surrounds; laud from which the tide retires; a peninsula.” ™ 
Lastly, Jarrett warzs us in the notes to the geographical sections of the 
Ain-t-Akbart, that "/azzrak signifies not only an island but a 
peninsula or tract frou which the sea has retired.” J am inclined to 
think that it is in this last sense that the word is used by Mihirapan 
and the following quotation from the “Bombay Gazetteer” goes far 
to indicate the real significance of the phrase. 


* The linc of coast naturally falls into two parts, to the North 
and to the South of the Vaitarna. To the South. the great gulf that 
runs from the North of Colaba to Bassein must, in quite recent times, 
have stretched far further inland than it now stretches. Idrisi’s descrip- 
tion of Thana (1153), that it stands on a great gulf where vessels 


سح ہہس 


= ۰ 

8. The usual name for Mesopotamia in Arabic and [ersian Literature is ۰ 
Ouseley, Oriental Geography of Ibn Haukal, 54; Jaubert, Idrisi, II. 142; 
Malcolm, History of Persia, I. 76. 


9. The word does not occur in any Pahlavi Dictionary or Glossary, This is pro- 
bably the only example of its use as a common noun, in that language. It is used, 
as a proper noun in the Pahlavi Shatroihd-c-/ran, for the tract of country lying 


between the Euphrates and the Tigris, z¢. Mesopotamia. J. J. Mody, Text and 
Translation, p. 86. 


IO. Persian and Arabic Dictionary, s, v. 
11. Arabic-English Dictionary, s. v. 
12. din-t-Akoart, Jarrett’s Eng. Trans, III, 49. 
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anchor and from which they set sail, may have been sufficiently exact 
when the sea filled the great Marsh through which the Thana strait now 
runs, and spread towards Bhiwndi and Kalyan over wide tracts now 
haif-dry, ”™ 


But this Sanscrit Colophon is not merely helpful in delivering 
us from a state of incertitude and enabling us to determine with confi- 
dence the true reading of the place name. It tells us also much about 
which the Pahlavi is silent. It informs us how and why Mihirápan 
came to this country, aquaints us with the nature of his patron’s 
occupation and the name of his father, and furnishes at the same time 
one of those parallel Hindu-Parsi dates, the extreme rarity of which 
must be lamented by all who have devoted any attention to the Parsi 
chronology of the Middle ages.* Unhappily, it is the composition of 
a person whose familiarity with the Sanscrit idiom was by no means 
commensurate with his information. The Sanscrit is undoubtedly 
* bad," as Westergaard has justly characterised the language of the 
almost identically-worded postscript appended to another Codex 
(K,) from the same pen.’ Indeed, no tyro ina Sanscrit Pathshala 
in Mihirapün's day could have used aaa for ‘letter’ in a scholastic 
exercise without getting a taste of the master’s rod, and many a 
Pandit of our own times would “stare and gasp” at such a locution 
as miasa, even if he was able to make sense out of the 





13. Bombay Gazettcer, Thana, XIII; Pt. i. 2. 


I4. These dates present an interesting problem which still remains unsolved. Two 
other examples are found in the Postscripts to L4 and Ks, but the Hindu /7/Zz 
given by Mihirápàn is not found, on calculation, to tally, in any case, with his 
Koz Mah—whichever it is supposed to be—Shahushahi or Kadi. He expressly 


says that! he employs the Vahzjakik reckoning, but of that we know little or 
nothing. 


15. ‘Besides the Pahlavi postscript, K5 has another in dad Sanscrit, with the date 692, 
Samvat 1379, which states that Kaikhusru, son of Mihirban, of Persian extraction, 
came from Iran at the time 17۹5 2 ۳703 uag 0 , when 


Sultan Gheiasuddin extended his kingdom, if this be the sense of the strange word 
“* paripanthayati.” Westergaard, Zendavesta, Preface, p. II note, 
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“strange word” qRqqqat.'® Such solecisms, combined perhaps with 
copyists’ crrors, have rendered the postscript obscure, if not incompre- 
hensible, in some places and I may be permitted to lay before the 
Society an English translation which has been revised by my friend, 
Prof. H. M. Bhadkamkar of the Wilson College. 


“Tn the Samvat year 1377, on Wednesday, Kartikka Sudi 14, on 
the Fravardin day of the month Adar of the Parsi year 690, today, here 
in Thana, on the shore of the sea, at the time when Sultan Giygsa- 
din was establishing his sway, the Parsi merchant Chahil, son of the 
Parsi merchant Siingan, having sent [lit. given] a letter full of compli- 
ments and an honorarium for copying, caused this book to be written 
for the merit of his soul by the Parsi priest Mihirwan who came 
from the country of Irünland f Persia ]. Whosoever preserves or 
reads this book ofthe Shahnámag Gushtisp, the Pandnamàa Adarbad 
Maraspand will reflect merit upon [or to the account of] the mer- 
chant Chghil and also upon his ancestors whose souls have been 
emancipated. ” 


A comparison of this rendering with the one quoted at the outset, 
from the Introduction written by Mr. Behramgore Tehmuras Ankle- 
saria, will show differences which are by no means inconsequential. In 
the first place, Mihirapün did not make this copy “in memory of the late 
oàngan, son of the /ate Chghil,” but transcribed it for a /zvzzg indivi- 
dual named Chahzl, the son of Sdngan. Of this there can be little 
doubt, and if there were any, it would be dispelled by the explicit 
declaration in the Pahlavi Colophon C. “I wrote this copy for 
Chahel onthe day Daepamihr of the month Tir.” Ina word, the 
Sanscrit is in perfect accord with the Pahlavi, and, indeed, it would 
be scarcely fair to any writer, to suppose him so careless as to repre- 
sent Chahil on one page as the son and on another as the father, 


16. It is absolutely infructuous to stand up at this time of day for the purity and cor- 
rectness of our ancestors’ Sanscrit, Parsi Colophons in that language are almost 
invariably corrupt. See for examples, Moshangji and West, Shikand-Gumanic 
Vijar, Introduction, xxi; West, Pahlavi Texts, III, xxi ( Mainyo Khard); xl. 
( Saddar ); Shehriarji, Neriosengh's Sanscrit Writings, Part I, Preface, iii ; Part. ILI, 


48-49. 
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This confusion has probably arisen from the transcriber of the Sans- 
crit postscript having cut up the qm or compound noun 3 
72377۳205 into five separate vocables, instead of writing, as he 


ought to have done, all together in a line, as one word, 


A more difficult and debatable question is that relating to the 
letters ex which are prefixed to the names of both the father and the 
son, and which have been supposed to mean, ( probably on account of 
some fancied connection with eqqma), “late” or “deceased.” sqq, 
however, has no such sense assigned to it in the Sanscrit dictionaries 
and Prof, Bhadkamkar, Shastri Venkatücharya of the Baroda College 
and other scholars profess their ignorance of any such form in that 
language. The same letters are attached, in exactly the same way, 
to the names of both Chihil and S§ngan in the Sanscrit postscript 
to Mihiràpan's Vendidad Codex L, and have been read “gq” by 
Dastur Darab Peshotan, but it is due to the latter scholar to say that 
he has characterised his own reading as “doubtful” and left it un- 
translated." In this state of obscurity, it may perhaps be permiss- 
ible to offer the conjecture that we have here an old-time abbreviation 
of aag, trader, merchant. This suggestion appears to me to 
receive some support from the fact that in many Parsi documents of 
the sixteenth, seventeenth and eighteenth centuries, the later and 
more simplified forms g, and qj. are prefixed to many signatures and 
signify qq or air Or areas,’ every one of which words is derived 


from the older agag.. 


17. Pahlavi Vendidad, Introduction, xtvin. 

18. an awt aKa, Document of A.C, 1616, Parsi Prakash. 11; 4. Hele 451m aatel, 
1723 A. C. Ib. 25; Tl, AEH Maw, 1748 A.C. ib, 37 note; 3t, ۱۵۱۵۷۱۶ 4۱813۹14٤2, 
Al. AUS EAS MAM, ARL HRS dao alt, Rel else? way Wel, 
1785 A.C. ib. 65; at&2t vile? ga, 1825 A.C. ib 85. The surnames xual, ib, 
66, HAW At, Ib. 72, Ui Ql, ib, 185, HAD ,ا5ا‎ ib. 864 also may be cited as 
additional DM ons. Earlier examples are to be found in many original docu. 
ments of the Sixteenth and Seventeenth centuries which are in my own possession, 
and which will be published shortly. 


Ep € TIT Vohro. s, m. a trader ; a Bora. ang Vohra:vün, v. t. (s. €, g to 
take] to purchase, to buy." — 1361586, Gujarati English Dictionary. S. V. ** Bohra, 


Borah (Sans. Vyavabari, A, a trader, a man of affairs; (also Bohārā, 
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Briefly, Chāhil as well as his father was a gpg, a trader, 
money-lender or merchant “who received any article of market- 
able value in payment of money advanced,” and made his profit 
ofit. There is nothing improbable in the supposition that he was 
a Zoroastrian resident of the then exceedingly prosperous seaport 
of Cambay, who had made a fortune so considerable, that he could 
afford to invite from Persia and make it worth while for a compe- 
tent Iranian Pehlvisant to transcribe for him, within the next two 
years, four other manuscripts of the Parsi Scriptures. But this is not 
all that we learn from this ancient Codex of the “good old Behdin,” 
Chihil Singan. The Rosndmak, or list of the death-anniversaries 
of the family of Chahil at the end, is a document of great interest, if 
only as furnishing authentic specimens of the names borne by Indian 
Zoroastrians in the 13th and 14th centuries. The extraordinary 
inversion of the real relationship of Chahil and Sangan, to which 
reference has been already made, may perhaps excuse the reproduc- 
tion, by a student fond of genealogical inquiries, of their family-tree. 

E 


Atar 


| z 
Bahriim, died Roz Fravardin, Māh Adar. 


| 


Vohuman, died Roz Fravardin, Mah Adar. 
| 
—Chahil, died Roz Fravardin, Māh Dai. 


Sāngan, died Roz Fravardin, Māh Amardād. 
—Malan, wife of Singan, died Roz Fravardin, Mah Dai. 


Chahil, Mihirapan's patron. 

Dh-r-k or Daru, died Roz Anirgn, Mah Tir. 
Bohari, or Bohãri, Mahr. 315111, IE, Agr, a banker, A money lender 
or merchant ofa particular tribe so called, usually receiving any article of market- 


able value in payment of money advanced.” H. H. Wilson, Glossary of Judicial 
and Revenue Terms, s. v. See also,-Hobson Jobson, ed. Crooke, s. v. Bora. 
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I have not seen it noticed that two of the persons men- 
tioned in this Aezedza£, Vohuman Bahràm and Bahrám Atar, 
that is, father and son, are said to have doth died on the same day. 


And it is certainly strange that that day, Roz Fravardin, Mah Adar, 
should be the one which, according to the commentary on the Pahlavi 
Vendidad (VIII. 22), is specially set apart for the celebration of the 
anniversary, in those cases in which neither the day nor the month 
in which the death took place is known? It is common knowledge 
that these cases are generally, of persons who have been drowned at 
sea or perished in distant countries, and it appears as if the father and 
son had come by their deaths in some long sea-voyage or land-journey, 
undertaken for the furtherance of their trade. 


I have said that these Colophons throw some light on the 
obscurest period of our history. In the first place, the explicit 
mention in them of a fairly wealthy Behdin of Cambay and the 
Roznqmak of so many as six of his ancestors prove that the tradition 
about Cambay having been one of the oldest Parsi settlements which 
is found recorded in the much-abused Kessah-2-Sanjan is demon- 
strably correct." ^ In the second, they leave no room whatever for 


20. Darab Dastur Peshotan, Pallavi Vendidad p. 147. 

u MSALALA last WAH A RA A Ad E HEU FAA ٤ثاڈا‎ +4 557 
g$2. wal AmA Aaa A y 4 EU Al al ARAA gadda Wer $241. 
A HMA Maul mer 4 ga at adi BU teria 5۱۷۵۸۱ dau MLE? 
Wala RAA UR A’ Jamaspji Dastur Minocheherji, Pahlavi Vendidad, Text 
and Translation in Gujarati, pp. 68 and 86. Is it not also curious that five ou? of the 
six anniversaries fall on the day Fravardin? Is it only a coincidence or was it that 
the monik only was held in remembrance and not the actual day, which was 
afterwards fixed according to the above injunction ? 





21, The following traditional account found in a Report on Cambay, made by Capt. 
Robertson in 1813, is, as usual, full of chronological errors and exaggerations of 
fact, but it is not without interest in connection with the question before us. 

** Some of the Parsis, who since their arrival in India, about 6356, had rcmained in the 
South of Gujarat, were attracted to the settlement (942-997 ) near the temple of 
the Aumarikâ Kshetra at the mouth of the Mahi. Zhe first comers succeeding in 
trade, others followed, and in time the Parsi element became so strong, that by 
their overbearing conduct they forced the Hindus to leave the city. Among those 
who fled was a man of the Dasa Lar caste of Wánids, Kalianrai by name. He 
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doubt that an Azash-betā, a house for the fire, ic, an Ageary or 
Daremchr existed in. the town of. Thànaà in 691 A. Y., 1322 A.C. 
This of course implies that there was a Parsi population so consider- 
able that the erection and maintenance of a place of worship were 
both possible and necessary. And this not only recalls to our 
memory but invests with rea? meaning, the somewhat confused and 
vaguely recorded impressions of two European travellers who visited 
this part of the country between 1320 and 1323. 


“The people thereof,” (Tanna), says the Friar Oderic, “are 
idolaters, Jor they worship fire aud serpents and trees also, * * ¥ * *; 
and here they do not bury the dead, but carry them with great pomp to 
the fields and cast them to the beasts and birds to be devoured” And 
Jordanus tells us; “There be also other pagan-folk in this India who wor- 
ship fire ; they bury not their dead, neither do they burn them, but cast 
them into the midst of a certain roofless tower and there expose them 
totally uncovered to the fowls of heaven. These believe in the two 
first Principles, to wit, of Evil and of Good, of Darkness and of Light." *? 





took refuge in Surat, where in a short time, by trading in pearls, he acquired 
a large fortune. His wealth gave him consequence. and he bad the address to 
bring together a numerous band of Rajputs and Kolis, who in the night attacked 
the Parsis, putting many to the sword, and setting fire to their houses. The rest 
took to flight, and not a Parsi was to be seen in Avmarikaé Kshetra. Kabkünrai 
then formed the design of building a city on the ruins of the Parsi town. 

If this is Sat and not Sorath, Kalianrai’s date can hardly have been before the 
fourteenth century.” (Note). Statistical Account of Cambay for the Gazctteer of 
the Bombay Presidency, 45. 


The chief incidents in this story, the wholesale expulsion of the Hindus, the 
sudden wealth made by Kaliànrài and the foundation of a new city by a 
Bania are probably unhistorical, but the Colophons beforc us support the 
statement about zke new comers having succeeded in trade, and if there 
were many othcr Zoroastrian Voris as well-to-do as Chahil Singan, the Parsi 
element must have been indecd strong. As for the Note, all that need be said is 
that if the writer were now alive, he would ceitainly be gratified to learn that 
his conjecture as to the prosperity of the Cambay [Parsis having not waned before 
the fourteenth century was quite correct. Garcia d’Orta (1535 A. C.) noticesa 
curious class of merchants and shopkeepers who were called Coar7s, that is, 
Gaus, in Basscin, and Æsparcis, that is, Parsis in Cambay, who had come from 
Persia, took their dead out by a special door and exposed their bodies till they were 
destroyed. Colloguios dos Simples. 213, apud Gujarat Persis, Bombay Gazettier 
IX. ii. 7-8. 

22. Ocleric in Yule, Cathay and the Way Thither, I. 57, 59. 

23. Jordans, Mirabilia, ed-Jules, 21. 
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The explicit mention of the Tänä fire-temple inthis Colophon 
has a bearing on another question also of some interest. It is possibly 
within the recollection of some of you that the actual words of the 
old Memorandum, which is the basis of the traditional date of the 
conveyance of the ancient Iranshah to Navsari, were cited for the 
first time in the second of my two papers on the Traditional Dates 
of Parsi history.** These words are :— 

AAA LSU AI HEL ULIA وه اد‎ AMAN YE U YA 20 3) 
ASUA Aas URA UWAN wa AA D ae N AAA Rownd ual 
4110 ay ۰ 

We are all aware that if these words are understood, as they: 
have hitherto been, in a sense implying that the year in which the 
ancient Fire of Sanjan was conveyed from Bansdah to Navsari corres- 
ponded with the 1475th of the Vikram era (1419 A. C.), the state- 
ment is irreconcilable, not only with the circumstantial narrative of the 
Kissah-t-Sanjan, but the consensus of Parsi tradition, which has always 
associated that event with the name of Changa Asa, who can be shown 
from the contemporary evidence of the Revayets to have been then 
scarcely born at all.?° Now, it is not easy for any dispassionate 
student of our antiquities to reject doth the <Kzssah and the 
Revayets, but then it is equally difficult for him to condemn, as entirely 
unauthentic, a memorandum of which the chronological part has 
turned out to be perfectly correct on calculation and which can be 
traced back, on the authority of unquestionably old Manuscripts, tọ- 
Dastur Hamjiar Ram Sanjana who was alive in 1516 A. C?^ Well 
then, is there any way out of this dilemma? I have ventured to sug- 
gest that the fault is not in the Memorandum, but perhaps in our 
understanding of it, and I have made an effort to find a new meaning 
for the words—a meaning which saves the situation and provides 
at the same time, a working hypothesis, in no way inconsistent 
with any well-ascertained fact of Parsi History. In a word, I have 
offered the conjecture that the word ulas is to be construed here 





۶ See ante, p. 20. 
۳ See ante, p. I9. 
Zam sec ante, p. 21. 


.ےج 
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not as a common noun butas the name of the place (Thana ) to which 
the Sacred Fire was temporarily conveyed for safety, in some great crisis 
which occurred in 1475, Vikram Samvat (1419 A.C.) I was able to 
show at the time from Hindu records (Silhara inscriptions and a Sanscrit 
Cyclopzdia), that the modern town of Thana was known as Sthgqnak 
or Tänak, in the eleventh and twelfth centurie$ of the Christian era." 
But I could not produce any corroborating evidence from Parsi sources, 
anything calculated to prove that Thana was an important centre 
of Parsi population at that date, and that our ancestors had any 
acquaintance with that form of the name in which the final ‘k’ of 
* Sthanak " was retained instead of being dropped, as in the popular 
designation. The Colophons before us go far to remove that defect 
in the evidence. Nay, they perhaps do more. They make it easy to 
understand why the thoughts of the guardians of the Iranshah turned 
to the Thana Agiary preferably to any other place, when they were 
compelled, *by the actual or apprehended violence of some loca! 
tyrant or powerful invader," to seek a place of refuge for themselves 
and their most cherished possession, the Fire of Bahram. And here, 
it. may be needful to correct an erroneous idea which has been adopted 
without pretence to inquiry by many persons, and which has obscured 
the real point at issue. It is popularly supposed that the form Tkānā is 
of exceedingly recent origin and that 7z@zak must be a much older 
form. As a matter of fact, however, the form 77zq is as old at least 
as the tenth century of the Christian era, and is the only one that 
occurs in the works of the Arab geographers Mas'udi, Alberuni, Idrisi 
and Abulfeda." These postscripts show that the town was indiffer- 
ently known as Tkānā and Tānak even in the fourteenth century, 
The first is found in the Sanscrit Colophon but the persistence with 
which the final consonant, ‘k’, of the classical or sanscritised form, 
‘Sthanak’, is, (in spite of other variations ), added by Mihirapan in 
doth the Pahlavi postscripts shows, that the Iranian stranger had clearly 





27. See ante, pp. 22-24. 


28, Elliot and Dowson, History of India, I. 24; 60, 61. 66, 67; Jaubert, Idrisi, 
189 ; Yule, Marco Polo, ed. Cordier, II. 396, Da Cunha, Bassein, 180. 
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«discerned it in the utterance of his correligionists, as well as other resi- 


dents, and did not think himself justified in omitting it in trans- 
iteration. 


One thing more and I have done. The name of Mihirapan Kai- 
‘khusru may not be widely known among our people, but it does not 
deserve and ought never to be forgotten. It is to him that we are 
indebted for the four most ancient and valuable Codices of the Yasna 
and the Vendidad, which have made possible those advances in the 
textual criticism and interpretation of the Avesta which have taken 
place in the last hundred years, It may be, therefore, not unworthy 
of note that in the Colophons of Mihirapan’s writings we possess a 
concise itinerary of his progress through this country. The Manu- 
script of the Arda Viraf and Gosht Fryano which he is said to have 
‘indited on Roz Rashn, Mah Dai 690 A. Y., from the older copy of a 
Mihrpanah-i-Saroshyar of Nishápur, must have been written while 
he was still in Persia? It is probable that he arrived in India some 
‘time in 691 A. Y, and there is reason to believe that Ze cazze, like 
the first Sanjan immigrants, by sea and disembarked somewhere on the 
Western Coast. At any rate, we find him domiciled, first of all, at 
Thana, where he must have remained for about four months, if not 
more, in as much as the first Part of this volume of miscellaneous 
Pahlavi Texts was finished on Roz Khurshed, Mah Shahrivar, 691 A.Y., 


and the rest concluded on Roz Fravardin, Mah Adar of the same 


29. Westergaard, Zendavesta. Preface, p. 3. Hoshangji and Haug, Book of Ardaviraf 
Introductory Essays, vi. 


30. In the Pahlavi Colophon of J2, Mihirapan says that he came to the land of the 
Hindus in the year 692, Vahzjakik, Mills, The Ancient Manuscript of the 
Yasna Reproduced in Facsimile, p. 770. In the Pahlavi postscript to L4 pre- 
served in Pt2, the year is, by some mistake of the copyist’s, written 732. 
Darab Dastur Peshotan, Pahlavi Vendidad, Introduction, xlv. West thinks 
it ought to be 672 A 20 Y, Grundriss, IJ, 121 and note 3. Westergaard 
says that Mihirápin *fcame to India about A. D. 1321, [690 A. Y.] accord- 
ing to a statement of Ks, " op. cit. Preface, p. 3, note. The fact that he was half 
way through a Manuscript of these texts on Roz Khurshed, Màh Shahriwar, 69r, 
A, Y. shows that Mihirapan must have arrived before 692 À. Y. 
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year. One hundred and eight days later, Roz Bahman, Mah Fravar- 
din, 692 A. Y. he corrected the last page of the Yasna Codex J,, we 
cannot say where, but it is as likely as not that he was still residing in 
the ‘Atash beta’ or fire-temple of Thana.? However that may have 
been, his next halt was at the edufasj of Navsari, for it was there that 
he finished the task of writing and revising the Vendidad Codex L, 
on Roz Khurdad, Màh Avàn, 692 A. Y. ** The postscript of another 
Yasna, K;, of which the last stroke was penned at Cambay on Roz 
Asman, Mah Dai of the same year indicates that he must have 
removed soon afterwards to that town," and stayed for six 
months more at the least, for the last page of another Avesta- 
Pahlavi Vendidad, K,, was indited there ** on Roz Depadar, Mah 
Tir of the following year (693 A. Y.).°° His subsequent history is 
unfortunately not so easy to trace. The probabilities, however, are 
in favour of the supposition that he continued to reside at Cambay. 
The old Codex K,, contains, among other things, two postscripts 
which indicate that the first Part of a Pahlavi Revayat was transcrib- 
ed by him at Cambay on Roz Adar, Mah Mihr A. Y. 700 (1331 A. C), 


4 ۰ 








31. If we understand the Pahlavi Colophon C to mean that Mihiràpan commenced 
making this copy of the Pahlavi Texts for Chahil on Roz Depamehr, Mah Tir, 
[691 A. Y. ], his stay in Thana would extend to at least five months and five 
days, Roz Depamihr, Mah Tir to Roz Fravardin, Mah Adar. 

32. Geldner, Avesta, Prolegomena, vi, West, Grundriss, II, 84. The date was 
at one time supposed to have been Roz Fravardin, Mah Bahman. Mills, Yasna, 
Sacred Books of the East, XXXI, p. xvi, The reasons for its rejection are 
discussed by Mills in the Preface to the Facsimile Edition of the Yasna, vi-vii. 

33. Darab Dastur Peshotan, Pahlavi Vendidad, Introduction xlviii, 

34. Geldner Avesta, Prolegomena, vi. West, Grundriss, II, 82. 

35. Geldner, Avesta, Prolegomena, vi. West, Grundriss, II, 82. 

36. Geldner, West, Mills and others appear to have regarded the dates of all these 
Manuscripts of Mihirapan’s as Shahnshahi, probably because they were written in 
India, and have converted them accordingly, But Mihirapan explicitly mentions that 


mom loys the Vakiakik reckoning, and it would be easy to prove from the 


indu dates, that the Vahijakik reckoning is not identical with the: 
i. 


Hs 
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and three Fargards of the Hadokht Nask and some other fragments, 
twenty years later, on Roz Rashn, Mah Adar 720 A. Y." 
(1351 A. C). This is the last we hear of him. Of his other labours, we 
possess nothing except a single folio of a Pahlavi Bundahishn 


from which the eighteen leaves of the fragment known as Kő appear 
to have been directly transcribed". 


س 


37» Hoshangji and Haug, Book of Ardaviraf, Introductory Essays, vi; Geldner, Prog 
viii ; West, Grundriss, II, 98 ; Pahlavi Texts, Part I, xxvii-xxix. 


38, West, Grundriss II, 98. 


WAS THERE A PARSI FIRE TEMPLE AT 


BROACH IN 324 A. Y.? 
— — 


(A Paper read before the Society for the Prosecution of 
Zoroastrian Research on 12th December 1914.) 


The Colophons which were the subject of the last dissertation 
were the “ postscripts proper” of the copyist himself, statements 
made by Mihirapan Kaikhusru in the first person and from his. 
own knowledge, about the time and circumstances of the beginning, 
the middle and the end of his labours. The other Colophons found 
in our old Codex are compositions belonging to a very different 
class. Excepting five lines they do not emanate from Mihirapan 
at all; they are merely the postscripts of antecedent copyists which 
he has zo£ omtted to transcribe, merely because they existed in his. 
original, and they reappear, for that reason only, in his pages. The- 
practice is by no means uncommon and there are examples of it in 
Ki and L4", in which before inditing his own postscript, Mihirapan 
has “copied in” the Colophon, not only of his own predecessor 
Rustakhm Mitroapan-i-Spenddat, but that of the latter's precursor 
Aerdeshir Vohuman Rojveh. Other illustrations of this usage can 
be seen in the series of Colophons transcribed in the Mulla Firuz 
Manuscript of the Dinkard,’ inthe elaborate and involved Preface to 
Hoshang Siavax’s Pahlavi Yasna and the two postscripts (first 
and third) of Kr, transferred to his own copy of the Vendidad,. 
by Ardeshir Mobad Jiva Vika.” The practice has its uses and ad- 





I. Geldner, Avesta, Prolegomena, vi; Darab Dastur Peshotan, Pahlavi Vendidad;. 
Introduction, xxxvi—xl, and xlv—«lvi, where the Pahlavi text and translae 
tions of all these Colophons are given. 

2, All these Colophons are translated in West, Pahlavi Texts, Part IV. Introductions 
xxxlii—xxxvi 

3. West in Gundriss der Iranischen Philologie, II. 84-5; Geldner, Avesta, Prolegomes 
pa. xiii. 

4. Darab Dastur Peshotan, Pahlavi Vendidad, xli—xliv. West in Grundriss, II. 82. 
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vantages. A couple of such decisive postscripts carry more weight 
than pages full of similar or dissimilar, correct or incorrect readings, 
and it becomes easy by their aid to trace the descent of Manu- 
scripts and form correct estimates of their value for text-criticism. 
But then, statements of this character, found in the odd corners of 
Manuscripts which are themselves undated, or of which the Colophons 
have been lost, are also liable to mislead and perplex. Geldner 
confesses that the connexion of Hoshang Siavax’s postscripts “is 
not quite clear” and West calls it a “complicated statement.” 
Indeed, scholars have not infrequently fallen into error in conse- 
quence of the difficulties in the way of interpreting correctly and 
apprehending clearly, the relation in which these often disconnected 
and obscurely-worded statements stand to each other. The true 
meaning of the Colophons which have been supposed to demonstrate 
the existence of a Parsi Fire-temple at Broach in 324 A. Y. is by 
no means free from doubt and obscurity, and I venture to think that 
their real purport has been misccncieved and undue stress laid on 
the doubtful reading of a single word in one of these scattered notices 
without reference to the other statements with which it is cons 
nected. 


“Denman ayibatkariha nipishtak büt yakavimünat pavan badnà > 
Vohiiman-i-baén shant se sad vist-i-chehar, yom Dadü-pavan Atun, 
dér zivat Dinpanah-i-Aétarpaé-i-Dinpanah min bahar-i dér zivat 
Shazat-i-Shatan Farkho Auharmazd raé, mavan shan ruban anüshak 
yahavünat. Baén Brugach yahavint pavan Atash-katak.” 


“These Memoranda had been written in the month Vohuman, 
in the year 324, (on) the day Daepadar ( by) Dinpanah (son ) of 
Aetarpae, ( son ) of Dinpanah-may he live long !—for Shazat (son ) of 





5. ‘‘Hoshang had copied the MS of Herbad Mitrodpan-i-Spentodad-i-Mitroapan (the 
grand-father of the copyist of J2, K1, K5, L4) and the latter had copied the MS of 
Fferbad Mah-panah-i-Azad-Mard. Further on in the preface there are still older Colo« 
phons of Mahpanah’s predecessors, in part recopied verbatim, but their connection 
is not quite clear,” Avesta, Prolegomena, xxv. West in Grundriss, II. 85. 
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Shat, (son) of Farkho Auharmazd—may he live long!—may their 
souls be immortal! They (these memoranda) were in Broach in 
the Fire-temple."* 


Now what are we to gather from these sentences? Are we to 
understand that Mihirapan “copied from a Manuscript which was 
three hundred and sixty seven years old” when he wrote 
in 691 A. Y., and may we take it as a newly discovered fact of Parsi 
history that there was a Fire-temple existing in Broach in 324 A. Y. 
(955-6 A. C.)? The last question is undoubtedly of great interest, 
and there is no student of Parsi history who would not hail with 
delight any reliable evidence of the existence of a Parsi Colony at 
Broach in the tenth century of Christ. But the matter is not so 
simple as it appears, and there are many difficulties in the way of 
accepting as real any such “addition to our knowledge. ” 


It is obvious that the entire question turns upon the words 
“Three hundred and twenty-four.” It is, therefore, singularly 
unfortunate that the portion of that folio of the old Codex on which 
this postscript occurs, has suffered so much from the ravages of damp, 
bad ink and other “enemies of books”, that very little can be now 
made out of the words which stood for the year. The editor of 
the Texts in a foot-note admits that M K, the old Codex, is here 
“torn”? and Dr. E. W. West, who made a careful copy of 
it for his own use in 1875, read 624 A. Y. “The 6,” he declares, 
“zs eaten away in J. [ Dastur Jamaspjis old Codex ] and the copy 
of 1721 has 3 which is impossible, but may be the second cipher of 





6. The transliteration and translation are cited from Behramgore Tahmuras Ankle- 
saria’s Introduction to Jamaspji Dastur Minocheherji’s Pahlavi Texts, p. §. It 
may be, perhaps, not unnecessary to say that the phrase Derzivat, ‘ May he live 
long, applies only to Dinpanah and Shazat, and not to Dinpanah’s or Shazat’s 
father and grandfather. The benedictory formula J/avan shan rubin anushak 
yahavundt, ‘may their souls be immortal,’ is obviously meant, eve at least, only for 
Shatin and Farkho Auharmazd. 


P. Ibid. 5. 
8, Jamaspji Dastur Minocheherji, Pahlavi Texts, 83 n. 5. 
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3+ 3, the only mode of writing 6 in Pahlavi.” ° To put it differently, 
the reacing “ Three hundred and twenty-four” is not derived and 
receives no support whatever from the 27Zzary authority. It has 
been simply taken on trust from a copy made in the eighteenth 
century, when the old Codex was already four hundred years old, 
when it had lost four folios? and when its text had been otherwise 
dislocated by the misplacement often, which the copyist mechanically 
transcribed in the wrong order. It can scarcely be said that this late 
copy is the work of an over-careful scribe, and even if it was, it would 
be hazardous to assert that the additional cipher for a 3 or a 2 had 
not been “eaten away” or otherwise disappeared when it was made, 
In other words, it would be very bold of any one now living, to say 
that folio 74 had suffered no damage whatever in the course of four 
centuries! It may be of course presumed that the old Codex was 
in the eighteenth century in a comparatively better state of preserva- 
tion, and the late copy has, as a matter of fact, facilitated the 
restoration of many words which have been lost in the original, but 
then there are other lacunae for which it has proved of no use, for 


09 تس ات سا سر سر و سا ساسا رو سا a‏ 


9. Grundriss der Iranischen Philologie, II. 113. 


10. Jamaspji Dastur Minocheherji, Pahlavi Texts, Introduction, 8. West thinks it had 
lost so many as twenty-four pages in 1721, Grundriss, II. 111. He says 
that this copy of 1721 was made by a son [Jamshed] of Jamasp Asa of 
Nausari, but in this he appears to have been mistaken. Jamasp Asa, che father, 
could not have been more than twenty-four years old in that year, as he was 
only fifty-six at his death in 1753. (Parsi Prakash, 39). And Jamshed hime 
self was not even born at the time, according to the same authority, which 
records his death in 1787 A. C. at the age of fifty-five, Ibid. 68. 


a1. Six or seven hundred years may be said to be the maximum duration of the life of” 
Manuscripts oz paper, which utterly perish in many cases even before the expiration 
of that period, from ''senile decay." Westergaard has noted the curious fact that 
there is “* scarcely a Manuscript of the Rigveda ” which is °“ half as old as those 
which contain the Vendidad and Yesna” of Meherapan Kaikhusru. Zendavesta, 


Preface, 15. 
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the simple reason that they existed in the model itself when the copy 
was made! In other words, it would be scarcely justifiable to over- 
look the possibility of the eighteenth century scribe having failed 
to notice or inadvertently omitted a 3 or a 2 which had already 
become invisible in his day.? 


But this does not fill up the measure of our difficulties. Parsi 
Libraries contain several other manuscript copies of some, if not 
all, of these texts, which are descended more or less remotely, 
from an original independent of this Codex. In these Manu- 
Scripts, this Colophon makes its appearance in a form which is 
"another and yet the same." 


“Denman ayibatkariha nipishtak but  yakavimünat  pavam 
badna Antavahisht-i-Shant haftat-haft  Hindüstanik, yóm-1i-Gósh, 
dér zivat Dinpanah-iAétrapaé-1-Dinpanah, min bahar-i-der sivdt shat 
sivgt Shazat-i-Shatan-i-Farkho Auharmazd rae, mavan-shan ruban 

anushak yahavunat! Baen Brugach yahavint Shagart-katak nipisht, 


Frajaft. Le Din-bandak Kamdin Aerpat-zat Aerpat Shatun-. 
ayibar Aerpat Neryosang Aerpat Samand nipisht. 


“These ‘Memoranda’ had been written in the month of Ardi- 
behesht of the year Seventy-seven Hidustani, (on) the day Gosh, ( by } 
Dinpanah. (son) of Aetarpae, (son) of Dinpanàh—may he live 
long !—for Shazat, (son) of Shat (son) of Auharmazd— may he live 
-long and in gladness ! May their souls be immortal ! These memoranda 
were at Broach in a school. 





12 See for examples Texts, p. 81, note 5; p. 82, n. 33. p. 128, n. 12-13, p. 137, 
n. 80; p. 146, n. 36; p. 148, n. 59; p. 15I, n. 94-5, p. 167, n. 6-7. 

13. In one case, the cipher for 7 is actually omitted in this eighteenth century copy, 
although it exists in the old Codex. Texts, p 107, n. 4: In another, the sign. 
for 3 is left out along with some other words, Ibid, p. 43, n. 38-39. 
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“Completed. I, the Servant of the Religion, Kamdin Aerpat 
born, (son) of Aerpat Shahryar (son of ) Aerpat Neryosang, (son 
of) Aerpat Samand copied it. "'* 


All the other words in the fivs¢ part of this composite statement 
are the same as in the Colophon “copied in” by Mihirapan. The 
names of the writer and of the person for whom he wrote are identical, 
but the date is different. That is not Roz Depadar, Mah Bahman, of 
any Yazdajardi year, but Roz Gosh, Mgh Ardibehesht, of the year 77 
Hindustgnit. The town again is the same, but the building is not a 
fire-temple but a school-house.'? 


This is what we find in JE, a Manuscript written in 1813 A. C. be- 
longing to the late Dastur Hoshang Jamasp of Poona, and this Colo- 
phon occurs in exactly the same form in a Manuscript which 
can be seen in the Meherji Rana Library at Navsari," another in the 
possession of Ervad Manekji Rustamji Unwalla and two others in the 
private collection of the late Dastur Rustamji Kaikobadji Meherii 


Rana, which are at present the property of his nephew Ervad Nadir- 
shah Bahmanji Dastur.?’ 


Now what are we to understand by “the year 77 Hindustani?” 
It is obvious that the sign for the hundreds has been left out, and it is 
not difficult to see that two copies must have been made by Dinpanah 





14, It is probable, z, e. however that the school-house is only another name for the 
Atash-Katak i. e. Agiary, or Daremehr. The Mobed in small towns or sparsely 
inhabited Zoroastrian centres, not long since had his school in the Agiary, which 
was also his private residence, and the statement is true of Nargol and some 
other places even now. 


15. Introduction, p. 11. Texts, p. 82, n, 4. 
16. MS. T 4, Catalogue of the First Dastur Meherji Ranà Library, p. 68. 


17. Collection of the Colophons of Avesta-Pahlavi Manuscripts in Parsi Libraries made 
by Ervad Noshervan B. Desai for the Parsi Punchayet. I have seen the last 
four Manuscripts myself. 
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for one person on two different Roz Mahs. A simple calculation 
will show that the Hindu era meant cannot be the Vikram Samvat, 
for the equivalent of any 24th year of a Yazdajardi Century in the 
Vikram series must be the 11th, and the difference between 11 and 77, 
exthey way is so considerable ( 34 or 66 years )'S, as to make the 
supposition of a second copy having been made by the same 
scribe for the same person after 66 or even 34 years very improbable, 
On the other hand, the Shaka era will exactly suit. 

324 A. ¥.=324+631-78= 877 Shaka. 

424 A Y.=424+631—-78= 977 Shaka. 

524 A. Y.=524+631 -78=1077 Shaka. 

624 A. Y.=624+631 -78=1177 Shaka. 

It can scarcely be said that this result is very illuminating, but 
it appears that Dinpanah finished two copies for the same patron on 
two different days in the course of the same year, but whether that year 
belonged to the Ninth, Tenth, Eleventh or Twelfth Century of the 
Shaka era, it is impossible to say. 


But it is said that the late Ervad Tehmuras Dinshawji Ankle- 
saria possessed a Manuscript, TD, in which the reading is not 
“77 Hindustanik” but “1077 Hindustanik.” Now, 1077 Shaka 
would correspond to 524 A. Y, and would fit in with the 
Pahlavi, if we supposed that the original figure for the hundreds in 
the old Codex was not a 6 but a $ (which is written in Pahlavi 
as if it were 3+2.). But then TD is admittedly a recent copy 
without date or name of scribe and is besides full of “insertions and 
“emendations” which “often corrupt the text."'* The reading, therefore, 
‘comes before us with a strong presumptive challenge to rejection, 


I18. 24 A. Y. 24+631+56=711 V. S. 
124 À. Y. 1244-621-- 56-811 V. S, 
and so on, 
77 - 11—66, 
111 - 77—34- 
19. Behramgore Tahmuras <Anklesaria’s Introduction to the Texts, pp. 12-13. 
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and it is indeed impossible to avoid the suspicion that the cipher 
for ‘1000’ is the fatuous interpolation of some scribe who was anxious: 
to bring the words within the compass of his own understanding and 
solicitous to emend only because “he thought he knew better.” It 
is possible that this reading may be found in some other recent 
Manuscripts copied from TD or its source, but wx/ess T D itself 
or that source can be proved to be old, that is, the unless the reading “ 
1077 Hindustanik ” can be shown to occur in some Manuscript of 
undoubted antiquity, no value can be attached to such corroboration, 


We are thus left where we were, and all that can be said is, 
that Dinpanah made two copies of some of these texts, one in 
a school at Broach, and the other in the Firetemple of the same 
town, in the course of a year which was the 24th of some Yazda- 


jardi, and the 77th of some Shaka century unknown,” 


This is of course far from satisfactory, but that is perhaps 
only because the bearing and connection of a second very important, 
Colophon in the same Codex Fave been strangely overlooked by 


our scholars. 


“Frajapt pavan shnum shatih va ramishn; Vahisht-baharak 
bópat Vishtasp pthar Luraspanicha, va Zarir, Bastir 1-Spendyat 
pavan ham àyinin Fvashavart-i-Jaàmáspan va Geramik-Kart pühar 
Jamasp, Pat-Khisrii va Patgisi, mavan khüt-bórt nàm homand! 
Harvin vaspüharkan gavàn aérikhtaéran gasih ajpar bopat, pavan 


20. It may or may not be easy to explain why a scribe should make two copies of the 
same book for the same person, but we know that Mihirapan Kaikhusru subse- 
quently made ¢wo copies of the Vendidad as well as of the Yasna, for Chāhil 
Sangan. This Colophon occurs at the same point, z.e., at the conclusion of the same 
fragment, in all the different Manuscripts from whatever source derived. But 
for this, it would have been possible to argue that Dinpanáh finished one par? 


of his transcript on Roz Depadar, Mah Bahman, and another on Roz Gosh, Mab 
Ardibehesht. 
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Vahisht bamik pavan asar-róshanih nishim varzivandan! Harvin 
awzün bopàt, aigh rüban anüshak, bopat! Aigh Dinpanüh nipisht 
hoómanet, shat pirüz bopat Shatan zat! Puhar Shátàn yakhshinat! 
Farkhó bopat vad hazarün shantàn gatani-yom frashkant azaát màn 
magün man! Harvin chabün awzun bopat aightan khüt banà ramit ] 
Zakar ma(va)n karitunét farkho nipik pavan hūnihātih Rüstim 
Matiin-Apan sham ayibatinet, mavan ash pachin nipishtak yahavint. 


Li din-bandak Matün-Apan Kaikhüsrub nipisht. Mavan karitu- 
nét lenman pavan nyokih sham ayibatinét. Pavan tandunestih pavan 
lidenman géti azat, bana pavan vatartan-i tan nishim varzavand§an } 
«Min dinik farzandan mavan yahavünt homaàanam nipishtar 
baén lidenman géti azat! Shapiran piruz bopae, saritar pazdém 
dam! 


* Completed with  propitiation, rejoicing and delight! May 
Vishtasp, son of Luhrasp and Zarir, Bastur and Spendy&at, in 
the same manner, Frashavart of Jamasp and Geramik-Kart, son 
of Jamasp, Patkhusru, and Patgisu, who are bearers of ( good ) name, 
attain paradise! May all the princes, warriors and saviours have 
an exalted seat in the resplendent paradise, in endless light, the 
seat of the glorious! May every one of them be beneficent, that is, 
may the soul (of everyone of them) be immortal! Since Din- 
panah wrote this, may (he) born of Skat be glad and glorious! 
May the son of Shdat preserve (these writings )! May the noble 
house and residence be auspicious for thousands (of) years, 
upto the day of the renovation! May every possession which you 
yourself secured be increasing! May the man who reads these auspici- 
ous writings remember with good nature the name of Rustim 
Mehr-āwān who had written the book. ” 


“I, the servant of Faith, Mehr-àwan Kaikhusru copied it. May 
he who reads (the copies) remember our names with goodness! 
(May we be free) in this existence with soundness of the body! (May 
our souls have), moreover, the seat of the glorious after passing away 
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‘from the body! (May I have) x x x from religious progeny, who 
have been a scribe, free in this existence! May the good be victori- 
ous! May the wicked creation be fallen ! *! " 


Now it is not difficult, for any one conversant with old Manu- 
scripts, to see that this long statement is divisible into two parts 
composed by two different individuals, and that the last five lines only 
proceed direct and at first hand from Mihirapan Kaikhusru himself, 
It is evident that he has here,as elsewhere, “copied in” the Colophon 
of an older copy made by Rustam Mehr-awan before giving his own 
postscript. Indeed, it is clear that just asin Kr and L4 he has not 
only mentioned his source, but reproduced the very words of the 
Colophon of that source, ( Aerdeshir Vohuman), so here, he has 
recopied for our benefit, not only the postscript cowposed by Rustam 
Mehrawin for his own copy of these fragments, but the Colo- 
phon of that Manuscript of Dinpanah’s which was Rustam's pro- 
‘ttotype. Well then, if Rustam was Mihirapan’s source, and Dinpanah 
Rustam’s, when did the two last scribes flourish ? Rustam's own state- 
ment is undated, but there is indirect, and, therefore, all the more val- 
uable, evidence in the Codex itself that the year in which he made his 
copy of the Ayzb@tkarcha transcribed by the Aerpat Dinpanah was 627 
A, 20 Y.=647 A. Y. and 1278 A.C. This stands out clearly from the 
Patmqnak t-Katak Khiitath or Form of a Marriage Contract which 

occurs on folio 142 of the old Codex, and begins thus: 


Dén birakh Vohuman i-shnat 627 akhar min shnat-i ۰ -i vala 
i-i Yazdakart malkaan malkà-i-Shatroryaran nap-i vala-i-i ay. *véj 
Khusro-i-malkaan malka-1-Auharmazdan, fraz-visist yom-i Dadi paw. ^ 
Mitro amat vachak -i shapir pavan hanjaman matar yehvunt havad 
pavan patakhshiha neshaih vadidünt-i gabra-i vahman shem vahm3 
i vàhmanan bera-i vahmán rutastak váhmàn mata vahman ketrünct, 
va kanizak-hanà vahman shem, vahman-i-vahmanan patakhshahtha 
-dukhti-ham vahman mata ketrunet, apash aetuno mat yekavimuüunet 
pavan sardarih-i-vahman abu chigun amatash neshaih va dükhtakanih 
¡pavan ras-i storih, va-aivakanih-i aish patash la mat yekavimtnet. 





21. Texts, Introduction. 4-5. The Italics are mine. 


a 
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“In the month Vohuman of ¢he year 627 after the year 20 of 
that one who was Yazdakart, King of Kings, son of Shatroiyar 
and grand-son of that one who was the victorious Khusro, King of 
Kings and son of Auharmazd, on the chosen day Dadu-pavan 
Mitro (16 November 1278), when good statements have been 
coming into the assembly as to a privileged marriage, contracted 
by a certain man named A, son of B, son of C, which A resides 
in the town D of the district E, and a certain girl} named F, the 
privileged daughter of G son of H, who resides in the same district 
E ; and so she has come into the guardianship of the father of A, as 
though her marriage and daughterhood were by way of adoption, 
and the union of some one with her had not occurred.” ” 


It is scarcely necessary to remind you of the practice of deter- 
mining the dates of Khordah Avesta Manuscripts according to the 
number of the year or the century inserted in the Ashirvad," and 
this ‘ Patmdanak’ leaves little room for doubt that Rustam wrote in 
1278, A. C. and that Mihirapan Kaikhusru’s transcript of the texts 
included in this volume was not made directly from Dinpanah’s 
Manuscript, but from Rustam’s copy of the same. Now it seems 
to me that there is in the Colophon composed by Rustam himself, 
evidence showing ¢hat Shazdt, the patron of Dinpanah, was alive 
when Rustam wrote the postscript which cannot be dated earlier 
than 627 A. 20. Y. 1278 A. C 


The words of Rustam to which I would invite your parti-- 
cular attention are :— 

“Since Dinpanah wrote this, may (he) born of Shat be glad 
and glorious! May the son of Shàt preserve (these writings )! 





22. West, in Grundiss, II, 119. 


23. Geldner, Avesta, Prolegomena. iv. v; West, Grundriss, II. 115, Shahriarji. 
Neriosengh’s Sanscrit Writings, Part I, Preface, passim. 


24. This is in complete accord with what we know of Rustam’s date from other 
sources. He wrote the Pahlavi Visparad at Anklesar on Roz Asman, Mah 
Spendarmad, of the Parsi year, 627, i. e., 627 A. 20 Y. =1278 A.C. Geldner,. 
Avesta, Prolegomena, vii. West, Grundriss. II. 87. 


- 
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May the noble house and residence be auspicious for thousands 
(of) years upto the day of the renovation! May every possession 
Which you yourself secured be increasing! May the man who 
reads (these) auspicious writings remember with good nature, the 
name of Rustim Mehr-awan who had written the book.” 


It seems to me difficult, to read these words with attention 
and resist the conclusion that the person who is blessed as Shazat 
is in the above lines, must kave been alive when Rustam composed 
them. What sense could there have been in wishing the writings 
to be preserved by « dead man, as Shazat must have been, 
in 627 A. 20 Y. (647 A. Y.), if he had lived, as is sup- 
posed, in 324 A. Y.? And what meaning can words at all have, 
if expressions like those in the sentence, “ May every possession 
which you yourself secured be increasing,” can be used of a 
person who had flourished three centuries before the writer? I 
confess that I do not see how it is possible to understand these 
lines in any other sense than that of blessings and good-wishes 
addressed by Rustam to some great man of his own day, from 
whom he had received or expected favours, and I cannot see what 
object there could have been in making the particular reference 
to “the possessions you yourself secured,” unless it was to specially 
include in the benedictory formula, the “personal gains” or acqui- 
sitions made by Shazat in his own life time, as distinguished from 
the “ancestral property” of his family, “the noble house and 
residence” of the sentence immediately preceding. 


Now, if Shazat was alive when Rustam wrote these lines in 
1278 A. C., Dinpanah, Shazat’s scribe, must have lived about the 
same time, i. e. not earlier than the ¢hzrteenth century of the Christian 
era.’ It of course follows that the Yazdajardi date of the Colophon 





25. It is, perhaps, not unworthy of note that the epithet Dersivat, ‘*May he 
live long”, is applied to Dinpanàh in both versions of the first Colophon, but is 
left out in the one composed later by Rustam Mehrawan, who wishes long life 
and prosperity, gladness and glory—to Shaz&t only. If would be, of course, 
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is not 324 A. Y. but 624 A. Y, corresponding with Shaka 1177, 
and 1255 A. C., as West rightly conjectured.'? 


* 


I do not mean to say that this argument is absolutely conclu- 
sive. Indeed, I do not believe that anything like demonstration is 
attainable in questions of this sort, but I do think that these 
points are worthy of serious consideration, as the evidence from 
other sources is so unsatisfactory. 





easy to say that there is no special sienificance in the omission, but it is also 
possible to maintain that it is not without a meaning, and that when Rustam 
composed these lines in 1278 A. C. Dinpanàh himself was dead, though his 
patron Sházat was alive. The point is not without interest, but it may be as 
well to say that iés decision one way or the other has no bearing on the main argue 
ment. It may be also pointed out that in JE and its sister-Manuscripts, the 
words before Shazat’s name are '“ Dersivdt Shat-stvit.” *'*May he live long, 
may he live in joy." This additional phrase, sZ£-zivà/, shows that it will not 
do to twist the meaning of the word Derzivdt and suppose it to signify ““ May 
his ame live long.” Are we to suppose that it was his mame and not himself 
that was to live in oy also? The truth is that 07270067 and Derzivashnzi can apply 

i only to the physical life on earth, and every Parsi wishes long life to himself, 
(Derivzashni,) in this sense only, when he recites the Dud Tanaorasti at the con- 
clusion of his daily prayers, 


26. It has been said after this was first written that there is not room 
enough in the line for the additional cipher for 3, The total length of the 
line, we are told, is only 4 inches and that of the portion left unattacked by the 
worms, 256 inches. Now the words Shant Shash Sad take up IY inches of room 
in another line on the same page, and 25+1%=4%, therefore, it is argued 
that the line would be % of an inch too shortand there would be no space for the 
word óaex if we read SEash Sav. It would be a task of supererogation to under- 
take a serious refutation of this meticulous guess-work, but it may be pointed out to 
those who attach so much importance to this difference of % of ax inch tn a line, 
that the number of /éxes which Mihirapan writes to a page in this Codex varies 
from 14 to 22 (Introduction, p. 2). The attention of scholars may also be 
drawn to the similar conjecture made, fo zo purpose, by the Editor in ۶ 
places of these Texts. In every one of these places, (p. 61, n. 80-81, Pp. ISI, 
n. 94-95, p. 167, n. 6-7) he has made the remark, ** MK torn, det there is not 
room enough for the words," and, yet, he himself has admitted all those words 
into his text, for the very good reason that they are indispensable and required by 
the context 
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But, supposing for a moment, that no reliance can be placed 
‘on this reasoning, the fact remains that there is no trustworthy 
evidence of the existence of a Parsi Firetemple at Broach in 324 
A. Y. In other words, the result is merely negative. All that 
can be predicated with any confidence is that 


« 


I Dinpanah made two copies of these Ayzbathariha or Memo- 
randa, in the course of one year, 


2 that from one of these copies made on Roz Depadar, Mah 
Bahman, KRustam Mihr-awan made another about 627 A 20 Y. 
(1278 À C), from which last the Codex MK (or J) was transcribed 
at Thānā in 69r A. Y. (1322 A. CJ, 


3 that the other copy made on Roz Gosh, Māh Ardibehesht, 
was the source of a later transcript made by Kāmdin Shahryār, 
Neriosangh Samand, (the grandfather of Peshotan Ram Kamdin, the 
scribe of M 6) about 1340 A. C. that is, about fifty years—the 
length of two generations—before 1397 A. C., the date of ۲ ۶۰ 


4 that the Manuscripts designated JE, JU, TD and probably 
the others belonging to the Mehrji Rana Library of Navsari, 
Ervad Manekji Rustamji Unwalla and the late Dastur Rustamji Kaiko- 
badji Meherji Rana are all derived more or less remotely from this 
copy of Kamdin Shahryar's?? and 





27. Hoshangji and Iaug, Book of Ardaviraf, Introductory Essays, iv-v. West, Pahlavi 
Texts, I, xxix—xxx. 

28. Their agreement in the “numerous repetitions, additions, omissions, accidental disturb- 
ances and incorrect or singular readings, " recorded in the foot-notes, proves this 
sufficiently. It is probable that some portions of this copy of Kamdin Shahryar’s 
or of a very early transcript of the same still survive in the imperfect Codex DP 
or Pt, the contents of which are described by West, Grundriss, II. r159. Un- 
fortunately, the conjecture is incapable of proof or disproof, as it is clear frone 
West's account that the old Codex has lost its Colophon. 
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$ that it is impossible to say anything more of the year in whicl: 
Dinpanah made the two copies above referred to, than that it was 
the 24th of some Yazdajardi Century and 77th of some Shaka 
Century, which it is impossible to determine in the present state 
of our knowledge.” 





^ 


2g. I may take this opportunity of pointing out the correct reading of the Note in 
old obscure Gujarati”? which has been prefixed by Jamshed Jamasp to the 
Nirang-i-Khartastar satax copied by him from the old Codex, It is J wua 
Gate are aia ed ad asa awilo. “The original was written on 
the reverse of the folio, and of it this is a copy." Gxstg' ccording to the Narma- 


kosh, means Wy RIG Ry, SEUS YUS means in Marathi,a upside 


down, S*WIZI, Reverse, inverse; and SSUC%. To turn over, to turn 
upon the contrary face or side ( Molesworth, Marathi Dictionary s. v.) 
٩6 is the Persian word *fard', one, single, a leaf, a folio. ( hichard- 
&on, Persian Dictionary, 8 v. ) 


۸۹۸ ۰ 


A4 paper read before Society for the Prosecution of Zoroastrian 
Research on the. 30th of. October. 1914. 


The name of Mahrvaid, a Zoroastrian physician who is said 
to have lived in Navsari in the “spacious days” of the 
Emperor Akbar, and to have been rewarded by that 
"sovereign with a Jagir or In'àm, for having given to one of the 
beauties of his Harem relief from suffering, after the signal failure 
of the Imperial leeches is, no doubt, familiar to many of you. 
It may be even said that stories of Mahrvaid's cures occupy no 
unimportant place in Parsi folklore, and they have not unfrequently 
‘been repeated or referred to in our periodical literature’. At 
the same time, Iam not aware of any one having been able 
to prove so much as the existence of such a person, and the 
Jaborious and painstaking compiler of the P@rs¢ Prak@sh could 
not find a word to say about him in that voluminous 
publication. It is possible, therefore, that some persons will be 
surprised to hear that the tradition is based on a solid substratum 
of fact, and that documentary evidence of a very interesting 
‘and convincing character can be adduced in support of its main 
features. 


It is now eighteen years since I discovered in the possession 
of an ancient Athravan of Navsari, and rescued from the fate: 
which has overtaken so many other records of our history, a 
bundle of Persian and Gujarati documents in which were includ- 
ed the oldest original papers tn extstence velating to our ancestors. The 


¢ 
وین‎ Oe Sm a a A س س ین‎ nn enn 


~ 


I. Letter of 8A, €t. & in /@me Jamshed, 20-8-1896; Satya Mitra, 16-8-1896. 
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majority of them had for their subject the Jagir originally 
bestowed by the Emperor Akbar on Dastur Meherji Rana, about 
whom there was raging at that time ( 1896 ) in the Parsi periodicals, 
a fierce controversy. A glance was sufficient to bring home to my 
mind their great importance anent the question at issue, and many of 
them were soon afterwards transcribed and translated with a 
view to publication in a monograph which I contemplated writing 
on the matter. When indifferent health and other adverse 
circumstances forbade the fulfilment of that hope, a few which 
appeared to bear directly on the pointin dispute were selected 
by myself and lent to Ervad Jivanji Jamshedji Mody for 
the paper which he was compiling on that subject. It is 
due to the memory fo their real owner, the late Ervad Hormasji 
Bahrimji Dastur, to say, that all but two of the remarkable 
documents photolithographed in the “ Parsees at the Court of 
Akbar” belonged to the collection which he had placed at my disposal, . 
and which had been repeatedly examined and studied by myself 
many years before they there appeared in print. By far the 
largest number of these papers are still unpublished, and I have 
great pleasure in submitting for your inspection tonight, some 
of the most important of those which relate to Mahrvaid and tell 
us much that is new about him and his forbears. 


Well then, who was  Mahrvaid, when did he flourish, 
and what position did he occupy among the men of his time? 

In the first place, then, we learn from the Persian Revayets, 
which have not, I regret to say, been explored half so thoroughly 
for historical matter as they might have been, that “ Behdin Mahr 
Sagar Tabib ” ( the Physician ) and his father as well as grandfather’ 
were prominent residents of Navsari in the Sixteenth Century. 


Mahr's name occurs in. the Superscription of the letter’? which 
is stated to have been indited at Yazd on Roz Bahman, 
سس‎ 000 <n 
| 7 

MS written by Dastur Mahrnush KaikobKd in 1022 A. Ye folio 213 a. 


+ 





T 


Mah Bahman, 922 A. Y. (26th August, 1553 A. C. )?, and 
was brought by the Behdin Kaus Kamdin. Going back a little, 
the name of Behdin Tabib Shayer, Mahr's father, is found in 
the list of Navsari notables prefixed to a Revayet which is 
quoted in the collection of Darab Hormazdyar as the Revayet-i- 
Aspandyar Sohrab and is dated about 1520 A. C. A few 
years earlier, the name of Kamdin Tabib occurs in the Revayet-i 
Behdin Jàsa which is dated Roz Daipadar, Mah Aban, 885 A. Y. 
(12th June, 1516 A. C.), and is probably identical with the 


Maktüb-i-Manek Chàangà. 


The full name of Sayer’s father was Kamdin Asa, and among 
my papers, there is a long but very interesting saledeed, in which 
the signature of Vaid ( Physician) Sayer Kamdin appears as that 
of one of the witnesses. 





3. This is the date accepted by West, in Grundriss der Iranischen Philologie, U1. 126 
and by Mody in The Parsis at the Court of Akbar, 128, 132, but itis not unassailable 
or altogher free from question, It occurs in all the copies that Ihave seen, {my old 
Revayet Ms of 1022 A.Y. folio 220 b, Ervad M.R. Unwala’s MS p, 190, and Dastur- 
Erachji S. Meherji Rànà's MS. in the Navsari Library), in a disconnected sentence 
in the middle of the Revayet, the actual words taking the unusual form, “az az 
tðrikh az Yazd dmad, Mdh Bahman roz Bahman, 922.” It is plain that this is not the 
original colophon, but the interpolated note or paraphrase of some later scribe. At the 
same time, the names show that the date cannot be very wrong and thatthe letter 
was written in the sixth or seventh decade of the sixteenth century A. C. I hope to 
discuss the question more fully in another paper. 


4. My Revayet MS., folio 135 a, 138 b; M. R. Unwalla’s Lithograph, II. 447, 450; Parsé 
Prakash, 843. The date is given as Roz Aniran, Mah Bahman, and the yearis not 
mentioned, but there can be little doubt that West is right in conjecturing it to have 
been written about 1520 A. c, Grundriss, II, 125. : 


5. My Revayet Ms. of 1022 A. v. folio 97 a. : 
West, Grundriss. II. 125. See azt/e p, 44, where all the Navsári names are given. 
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v?‏ اطاع 
شوخ X X dea!‏ 
شق نوساری 


اثرار کرد و اعتراف dyed‏ مسمی ملک مبارکه 
ES 2‏ وکیل ات از قبل مسماه عصمت خانون 
pula (P cea iue uit‏ کک 
ہت |لوکالتم بہد یں الشا ہد یی i‏ 


دسمی ص سمی ص 


نی حال ae‏ اقراره شرعا فی الوجوه کلبا بر اینعچملم 
سی دو بیکم نوزده بسوه زمین بہاتہہ داخل مواں تصب 


توساری ماعد ود ۵ بدین حد‌ود 
طرف جذوبی خرید بابت رانان m- ee Pg‏ خریدگی] 
۷ بیکہا Pj)‏ ۵ بیکہات بیکہاں ۵ بیگها 
۴ دسو ‏ 310 ۸ دسو3 
ue‏ غربی e|‏ غربی 


انعام میان ابن رافان کامدین | انعام کامدینں طرف لب , آب 


ابو ممعید ادہیارو و کہدی | آساطبیب است 
کم طرف اب 
el‏ | ست 


جدوبی شمالی جبوبی 8 
wr} Laie‏ مفصل قطعہ د وم dais abs dais‏ کپدی و 
دہنپال اسک بابث نرمنک اول محدود: راہ موضع ‏ +رریےی 
میر و زمین اجا مچ أ مذکررہ 
انعام o‏ 
ابن 97582 
"TI NS‏ 
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ای تطعات زمیں محدوده مومونم مدکورة E‏ 
درختان تار بانگره و [خورد و جند] د ejm eem‏ 
و ملک و در قبض و تصرف موکلہ ے۔ 
موگلم مثر مدکور را بدل wens eee‏ ملکتجیو شور 
E‏ مقر hw x‏ باکفشیده اسست و بر توت ملکیت و 
قبش و تصرف موکلم مذکور بر نمطم مسطور پیش قاضی 
تاج الدین ماکمد efl‏ شت قصب مدکور اخبار کرد ند 

Quo wen‏ : و 
خواجہ mc‏ مذور سید میر ^M uas‏ 


بعد۵ متر "ETT‏ قعطعات زمین معدوںد؛ z%‏ 
و اشجار تار و جرب خورد و بزرگ با جملگي 
حدود و حقوق مراف داخلي 5 خارجي و مایضاف. 
وینسب الم‌پا و مسیل ماعپا و طرقہا بقیمت عدل. 
و تمس dail gle‏ فدیم در فدیم دوازده دوگرہ 

آن باشد دویست و بنکچاه فدیم موصوفم AmAad)‏ 
» مانک چانها ديساپي بیع کرد و فروخمت و مقبرش 
.او گردانید و مانک جانگا مدکور قطعات زمین ماکد ود ة 
مدکورد و اشحچار ممدکور بم بیع deme‏ شرعي بمال 
مدکور از مقر مدکور خرید و در قبض و تصرف خود 
آورن و ٹمن زمین معدوده مدکورد باداي مانک. 
مشترب me‏ ہمثر مدکور واصل شد و cito‏ بد لین 
ہیں الفریقیں برسبیل تمام و گمال شد قرار انکہ el‏ زین 
pu, 0‏ مقر مدکور را و یا مولم مقر مذکور را بمب 
qe) cS so‏ بہاتہہر محدوده: مدکورد ON‏ 
مذکور با مشتري مدکور و یا قبل مشترټ مدکور._ویچ.- 
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دعوي و طلبي و تعلقي نیست و نماند اگرثانی حال 
مثر مدکور و یا کسی قائم موگلہ من مدکور جسعه 
زمین ماحدودء مذکورہ و اشعچار مدکور و ٹمن زمیں 
مدکور با مانک مشترب مدکور و یا قبل مشترک سم 
دعوی WS‏ آن دعوي من کل‌الوجوه باطل و عاطل b,‏ 
مسموع و مردود گردں d‏ جملر cil!‏ نموه 

و اس خطہ بر سبیل حعجمت داد تا ثانی حال b>‏ 
باشد ف eU‏ السابع من شہر PE Z5 Wu‏ 
و عشرین وتسع ماتم 

عرض guo d‏ قضاء شق ge Whe‏ 
شق مذ کور 

bali ٠ 

مبارک یوسف 

شبد علي اقرارہ بمافیہ 

ابرابیم قاسم باخطم 


گوا٤‏ شد 31,8 am‏ گوا و شد گراه شد 
OSO un uae‏ ابوعثمان chee ess‏ 
حر نضل اللہ 
s sky‏ پاعخطم ey‏ 
aA sif‏ 31,55 شد os 31,8 aon‏ 
yin co Illegible‏ تابي احمد حاجي مادن 
منہاج بخطہ × x xA.‏ بامرہ 
om 31,5‏ گواه om‏ گواه شد گرا٤‏ شد 
سلطان فرید جماع فرید Illegible‏ لدو فرید 
بامرة بامره بامرہ 


AU UU? SHANA WA. 
Ye A. aiel ۷ ۸ 
Weile aum UÀ. 

Nil YA ۵ ۶ ۰‏ لا 
QUA HIM,‏ وید A. UA‏ 


MASH kA 3۱6۱۷ ٭- ا‎ 


مہ هم صم هم هم موم 


oF 
6. I need scarcely draw the attention of my Parsi readers to the antiquity and interest of 
_ these signatures of our forbears. 
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He who 

obeys [God], Sheikh 
Ahmad * € x, The 
Court of the Qazi 
5f the Navsari 
Djvision.7 


The person named Malik Mubarak Yusuf who is agent [Wakil]. 
on „behalf of Musammat? Ismat Khatun, daughter of Haibatallah 
Mahammad of the tribe [or family] of Malikji, and Ahmad Khatri, 
whose authority to act as her agent is proved by the two witnesses 
named Ahmed Nusrat Khatri and Sayyad Miran Fazlallah, affirmed 
and admited and in the soundest state [of mind], made an acknow: 
ledgment legal in all respects to this effect, that [there are] thirty-two 
Binghas and nineteen Biswahs? of Dhattha land? in the environs of 


, the township of Navsari, of which the boundaries are as under: 





پت د 


7. Shigg., ‘a large division of a country forming a collectorate.”” Steingass, Persian-Eng; 
lish Dictionary. s. v.; * An aggregate of land from which a certain revenue ts 
collected. ” H. IH. Wilson, A Glossary of Judicial and Revenue Terms. s. v. ‘* The 
words used before Akbar’s time to represent tracts of country larger than a Parganah, 
were," says Elliot, ** S4aZ£4, A'itia, 'Arsa, Diar, Vzlayat, ** Ikta, Thus in 
the early historical writers, before the close of the fourteenth Century, we find SZa£&-z« 
Samànah, Xhitta-i-Oudh, 'Arsa-i. Gorakhpur (this term is rarely used for any other 
tract} Diar-i-Lakhnauti, Vilyat-i-Mion-i-Doàüb, and 72/á-z-Karra." Elliot, Memoirs of 
the Races of the North-Western Provinces of India, ed. Beames. IJ. 202. 

8. Feminine form of the Arabic Afiésammh, named. AZusammai. A title prefixed in 
Hindustan to the names of respectable women in public documents and judicial 
proceedings. HH. II, Wilson, Glossary of Revenue and Judicial Terms. s.v. 

9. Lit. a twentieth, but applied especially to the twentieth part of a Bingha, Wilson. 
0 ٦. 

10, Bhatu, also read Bhàtū, Guz ( eg ), Land subject to inundation, or deposited 
by returning floods; alluvial soil, Wilson, O2. Cit. Additions and Corrections, 


p, 572. s. v. Bhäti, Mahr. wert, Rich soil along the banks of rivers, creeks- 
etc, Ibid. p. 79 s. v. 


etg. A Shoal a Shallow, a Sandbank. Belsere, Gujaráti— English Dictionary. 
S. V. ۱ 





— 


^ 
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The Second piece. 
On the North, 
The field bought by Narsang Hā- 


ja’ the Fireworshipper (JZugh). 


Length & Breadth. 

— [10] Binghàs. 
سب‎ 4 Biswahs, 
S8 Biswahs. 


5 Binghas 
4 Biswahs 
15 Binghas 


On the East. 
Adjoining THE INAM FIELD 
OF KAMDIN SON OF ASA 
TABIB (the Physician), 


On the West. 


Adjoining the ditch (K/adz) which 
is towards the river bank. R 


On the South. 
Adjoining the first piece with the 


boundaries described. 


On the North. 


Adjoining the ditch (Ahad:) and 
the road to the village of Tewri:” 





the third 


The First piece. 
On the South, 
The field bought by the Firewor- 
shipper (J/ugh) Rana Kanian. 
Length & Breadth. 
17 Binghas and [11] Biswahs. 


On the East. 
Adjoining the In’am of Mign son 
of S’aid. 


On the West. 
Adjoining the land of Rgnan 
Kamdin, the Parsi Priest (adhyarz), 
and the ditch (Kvadi) which is to- 
wards the river bank. 
On the South. 
_ Adjoining the land of Dhanpal 


Asag Mir and the In’am land of 


Mian the son of [ Said] aforesaid. 
Waste land. 


On the North. 


‘Adjoining the Second piece be- 


longing to Narsang Haja, the Fire- 


worshipper (Jug). 


I1. So in the original, but the real name was probably CAácAá. See 


of the six signatures in Gujarati at the end ofthis document ( Wasit aiat ). 
The name of Daster Chacha Wa&acha occurs in the Revayet of Jas& ( 1516 
A. C.). My Revàyet MS., folio 9? a and ae. p. 44. 


12. A village still known by the same namein the immediate vicinity of Navsiri and 


~ 


on the other side of the river Purna. 


That these pieces of land with the boundaries described above- 
and forty Tad trees, large (Bdugrd) and [small, and several] wild-date 
(Khajuri) trees are the right and property of, and in the possession 
and custody of, the said principal of the said deponents, on whom 
Malikjiv, the husband of the said principal, had bestowed them 
in lieu of a part of her dower (Mahr), and that the proofs of her 
appropriation and possession and custody of the same have 
been notified to Qazi Tajuddin Mahammad, Judge (Häkim) of the 
Division of the said township of Navsāri, by the persons named 
Khwāājh Usmān Munawwar and Sayyad Mir Fazlallāh. After 
wards, the said deponent sold and vended and handed over 
possession of the said pieces of land with the above-mentioned 
boundaries, with the Tād trees and wild-date trees, small and large,. 
and with all the boundaries and all the appurtenances, external 
and internal ‘pertaining and belonging thereunto, and all water- 
ways and highways, to Manek Changa Desai,'* for the just 
value and price of five hundred Faddiahs, ( a sum ] of which two 
hundred and fifty Faddiahs are the half, each such Faddiah to 
be equivalent to twelve Dokdas. And the said Mànek Changi. 
has bought and taken into his own possession the said pieces 
of land, bounded as hereinbefore mentioned, together with the 
trees aforesaid, by lawful and valid purchase, for the said sum 
from the said deponents. And the price of the land, bounded as 
hereinbefore mentioned, has come into the hands of (lit. reached ) 
the said deponents by payment from the said purchaser, 
Manek Changa, and the mutual surrender of the two 
things ' exchanged, [the land and the money] has taken 
place in the fullest and completest manner. Agreed, that after 





13. Manek Change is given by the Iranian writers of the Reváyet of 896 A. Y. 
(1527 A. C.) the title of DaZgyovad, which they appear to have thought 
the nearest Persian equivalent of the Indian 2esaz Meherj Rana Library, MS 
of the Reváyct ( No 30, Catalogue p. 72), folio 1 à and 144 b. Bahman Kaikobàd, 
following in their wake, has bestowed the same epithet on  Mànek's father, 
Changa in the Qissah-i-Sanjän, sce ante, 114 and note. 
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this date, the said deponents or the principal of the said deponents 
shall have no claim or title or connection in respect of the two pieces 
of Bhdtthdh land, bounded as hereinbefore mentioned, or the said 
trees, against the said purchaser or his family. If in future, 
the said principal prefers any claim in respect of the land 
bounded, as hereinbefore mentioned, or the aforesaid trees or 
‘the price of the said land, against the said purchaser Manek or his 
family, that claim shall in all ways and in all respects be void and 
invalid ard unworthy of a hearing and rejected. All this they 
[the deponents] have admitted and they have given this document 
by way of proof, so that in future it may remain as evidence, 


(Written ] on the Seventh day of the Month of Shawwal 
of the year Nine hundred and twenty three [ A. H.z23d 
October, 1517 A.C). 


Heard in the court of the Qazi ofthe Division of Navsiari, 
jn the presence of the Judge ( Hàkim ) of the said Division. 


Writer of this document, 
Mubarak Yusuf. 
] witness what is affirmed herein. 


Ibrahim Qasim, in [ my own;] hand. 


"Witnessed by Witnessed by 

"Usmàn Munawwar in [my Sayyad Mir Fazlallah by 
own] hand. order. 

Witnessed by Witnessed by 

Abu Usman, in [my own] Fathallah Minhaj 
hand. in [my own] hand. 

Witnessed by Witnessed by 

( Illegible ). Daulat Fathallah Minna] 


in [my own ] hand. 
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Witnessed by Witnessed by 
"Qazi Ahmad * * *. Haji Madan, by order. 
Witnessed by Witnessed by 
Sultan Farid, by order, Juma Farid, by order. 
Witnessed by Witnessed by 
(Illegible) Ladu Farid, by order, 


1 VAID SAYER KAMDIN, 
Witness. 


i Khurshed E[rvad] or A[dhyaru] 
Chanda, Witness. 


1 Khurshed Chacha, Witness. 


I Mahand son of Mah[an] ox 
Meh[ta] Kika, Witness. 


I Cho[dhari? ]'* Tejpal son of 
Vala, Witness. 


I Abdal Fatte Mahammad, Wit- 
ness. 


Rid of the verbiage which would seem to be inseparable from all 
legal instruments, whether drafted by English attorney or Indian Qazi, 
this paper means that thirty-two Binghas of agricultural land which 
had been bestowed by a Musalman, named Malikjiv, on his wife Ismat 
Khatun as part of her dower (Mahr), were purchased from the latter 
by Mànek Chànga Desai [of Navsari] for five hundred Faddiahs, of 
twelve Dokdas the Faddiah. Now, this document is important for 
more than one reason. In the first place, it is obvious to anyone 





14. The Chaudhari, lit, a holder of four, perhaps share or profits. The headman 
of a village. Wilson, Of. Cif. s. v, A public officer in a village, Belsare. 
Gujarati-English Dictiouary s. v. 
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acquainted: with the etiquette which regulated our domestic’ relations. 
in the Sixteenth century, that Manek Changa would have never been, 
nay, would have never dreamt of being, explicitly designated as the 
Desai of the township, if his father Changa Asa had been alive at the 
date of this document, (7th Shawwal 923 A. H.'23rd October, 1517), to 
occupy that position of no small consequence in the administrative 
and rural economy of those times. In other words, this paper 
furnishes a time limit for the death of Changa Asa—a point of some 
interest in Parsi chronology. It is possibly within the recollection of 
some of those present, that, in a former paper, I drew the attention of 
scholars to the absence of the names of Chàngà Asad and Khurshed 
Kāmdin Sanjānā in the Superscription of Jasa's Revüyet of 1516 A. C.. 
(885 A. Y.), and made it the basis of the inference that Chāngā must 
have been dead sometime before the letter was written to which that 
Revayet was the reply.’ And now, we have corroborative evidence of the: 
same fact in this contemporary saledeed, which is all the more valu- 
able as belonging to an entirely different category of documents, and 
deriving its authority from the imprimatur of a Musulman Qazi, 


15. Desai. Mahr. EE: from S. STR, the Superintendent or ruler of a 
Pargand or province, the principal revenue officer of a district, under the native 
government ; the cffice was hereditary, and frequently recompensed by grants. 
of land, so that the Desai often became a kind of petty chief in the South 
of India. Wilson. Of. Cz s. v.° 


16. See ante, p. 44 and note 28. 


17. It must be borne in mind that the long lists of Parsi or Indian Zoroastrian names 
found in the Replies of the Iranian priests, which are known as the Persian 
Revyets, are transcribed verbatim from the Signatures appended to the original: 
letters of Inquiry addressed by our ancestors to their distant coreligionists, In 
other words, the names subscribed in the Indian missive were superscribed 
im the same order in the Iranian answer. If, then, Changa Asà's name does 
not occur in the Iranian reply called the Aeváyer-z-/ásü, it must have been because: 
that universally recognised leader was not alive to sign the original Letter of 
Interrogation of which the Responses are embodied in that Revdyet. The 
date of that Reply is Roz Depadar, M&h Aban, 885 A. Y. 12th June 1516 
A. C. Supposing, then that the original letter was written only six. 
months earlier, it follows that Changa’s death must have taken place, at 
the latest, in December 1515 A. C. 
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Instead of from Parsi sources. I need scarcely repeat here what I 
have said before in regard to the manner in which this fact, the death 
of Changd some time before 1516 A.C., bears destructively upon and 
invalidates the new system of Parsi chronology put forward by 
Dr, J. J. Mody. 

But the importance of this document does not terminate here, I 
have already pointed out that it contains the autograph signature of 
Vaid Sayer Kamdin, and that it shows that Mahr's father was alive in 
923 A, H. (1517 A. C.) But it tells us something which is even more 
tothe purpose. It is clear from the elaborate description of the 
boundaries of the two fields bought by Manek Changa, that the second 
was contiguous to the IN'ÀM FIELD of KAMDIN ASA TABIB,— 
words which leave no room for doubt that so early as 1517 A.C, 
that is to say, fifty-five years before the province of Gujarat came 
under the dominion of Akbar," the grand father of Mahrváid was in 
possession of a Jagir or In’4m—in the neighbourhood of Navs§ri town. 


This paper shows that Sayer Kamdin was alive in 923 A. H. (1517 
A.C.) It becomes clear from the next document on my list that he 
was dead before the 30th of Safar, 952 A. H. (11th May, 1545 A. C.) 











الو! جی الی 
اللہ المعدوه 
خادم الشرع منین 
محمد بن مصمود 


اترار کرں و اعتراف نمود مسمی وامن بن gU‏ 
DU ea diei‏ شرعا ی الم جوہ LAS‏ بر ایدجملم 


I8. The AAutbà was read in Akbar’s name in Ahmedabad on 14 Rajab, 980 A, H. 
Tabagát-i-Akbari, in Elliotand Dowson, History of India. V. 343. Badaoni, 
Calcutta Text, II, 141; Lowe's translation, II. 145. 

The Fort of Surat was taken on 23 Shawwal, 980 A. H. Tab, Akbari. Ib. 
V. 350 Badaoni, Text, II, 145 Lowe, II, 149. 


عرش فی دیوان 
قضاء شق نرساری 

yy Last‏ قطعم خط 
کہ با اقرار سابرمذکور 
مقر مذکور wl ads‏ 
hà.‏ مرد‌ود کرد و است 

گراء شد راول بن 
co‏ بان لم 

ولا مت دسفخط وامن 


مقر مذکور بقام ہندوی 







The servant of the 


Mahammad Son of 
Mahmüd. 








Strong Law, hoping 
in Allah the Deity و‎ 
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مقر مذکور سبب مبلخ پنتصد ندیہ در ندیہ دوان 
قدیم بابت قرش ازان س‌ردیل بن را عم مقر مدکور 
پا مسمی مہرواں بن op ph‏ کامدین طبیب دعوی 
میکرد بعد اصفا دعوک مدکور مبرولن سایر مذکور 
جواب داد میلغ پثتصد ندیر در صدر po he‏ 
مذکور برا سہودہل مدکور رسانید چنانچم مقر مذکوا 
CSL AS Jed 1S‏ یکصد ده فدیم مانده بود مقر مدکورر 
) مہرواں ve de‏ ستده و سیب پفتصد فدیم مذکور 
کر ل عه ؟ f‏ و اپرایء عام داد بعد ri eS E‏ 
سی DA)‏ نپودبل مذکور fbn lee‏ 
کی وان مپروان مار o‏ .2 
مقر مذکور عہدۂ he‏ شود پصدرین جملم معترف 
٦٦‏ باه Gotha jhe‏ 


The person named Waman son of Chaturbhuj affirmed and 
admitted, and in the soundest state [ of mind}, made an acknow- 


in all respects, that the deponent had 


ledgment that is legal 


sued a person named Mahrvan, son of Sàyer the son Kámdin 
Tabib ( Physician ), for a debt of seven hundred Faddiahs, each 
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Faddtah equal to the old Dogani,'* due to the uncle of the deponent, 

Sodhal son of Rakhá [or Raghà ] After the claim had been. 
heard, the said Mahrvan Sayer stated in reply, that the sum of 
seven hundred Faddiahs had been delivered by the said Sayer 
during his lifetime to the said Sodhal and (47. so that) the 
said deponent also admitted [the fact ]. The hundred and 
ten" Faddiahs which remained were taken in cash from the 
said Mahrvan by the said deponent, who gave up entirely his 
claim and [also] an acquittance in full for the seven hundred 
Faddiahs. If after this date, any of the heirs of the aforesaid 
Sodhal prefers any claim anent the said sum against Mahrvàn 
or the relations of the said Mahrvàn, the said deponent will be 
answerable, in all respects, for the same, and for all that he has 
admitted hereinbefore, 


The 80th of the month of Safar of the year 952 [ À. H. 
ith May, 1545 A.C. ]. 


[ On the margin. ] 
Before the Court of the Qazi of the Division of Nàvsàri. 
Also, two documents by which the said Sàyer had acknow- 
ledged his debt to the deponent, and which are lost, are 
cancelled. 


Witness, Ráwal son of Basta [ Wasta, ] Wasi," by his leave. 





19. The ''old dogani” is here said to be equivalent to the Faddiah, four of which 
last made a Tanga (Yule and Burnell, Hobson-Jobson, s. v. Fedea) according 
to Nunez in 1554. But according to the same authority, four Bàrganys also 
made a Tanga. Nunez in Subsidios, p. 31. quoted in Hobson-Jobson, s. ۰ 
Bargany ). The O/d dogani must have therefore, been equivalent to the Bargany 
of Nunez, 

20. So it is clearly written in the original, and can be explained only as standing for 
the accumulated interest. 

21. Wasi and Desai are still common surnames among the better class of Anavla 
Brahmans in Navsari and Surat; The Anavlas are so called from Anaval, a village 
about forty miles east of Surat, which is famous for its hot spring. Bombay Gazetteer. 
IX Pth 4 
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The mark [or signature] of the handwriting of Waman 
the said deponent, in the Hindvi [2 ¢., Gujarati] script. 


Briefly, we have here what may be called “an order by consent ” 
made by the Qàzi of Navsári in a civil suit between a Hindü and. 
a Pársi. It would appear that Mahr Sáyer Tabib, i. e. Mahr- 
vaid was sued in the OQázi's court by a Waman Chaturbhuj for 


the sum of seven hundred Faddiahs, which Sayer, Mahr’s tather,. 


had borrowed from Sodhal Rakha, [ Ragha ], Waman’s uncle. Mahr 
stated in reply and Waman himself was obliged to admit that 
Sayer had during his life time paid off seven hundred Faddiahs, and 
the claim was settled by Mahr’s paying down in cash before the 
Oazi, the balance due for interest etc. It is scarcely necessary to 
point out that all this implies that Sayer had gone over to the majo- 
rity before 952 A. H. (1545 A.C. ), and that Mahr, who would then 
seem to have arrived at years of discretion, must have been born 
about 1520 A. C. 


It is far from easy to say what the value of the Faddiah was in 
the middle of the Sixteenth century, and it would be still more 
difficult to determine its real equivalent in the money of our 
own day, but judging from the fact that the price paid by Mánek 
Chànga in 1517 A. C, for thirty-two Binghaàs of land was 
Five hundred Faddiahs, it is clear that Seven hundred Faddiahs 
was not an inconsiderable sum, and that Sáyer, to whom it 
seems to have been lent by the Hindu merely on his personal 
security, must have been, as things went then with our people, a 
fairly prosperous Zoroastrian in the middle ranks of life. 


In the first place, Yule and Burnell inform us that the “ Fedea or 


Fuddea was a denomination of money formerly current in Bombay 
and the adjoining coast ; Mahr. P'haddyá (qu. Arab. Fidya, ransom?). 
It constantly occurs in the account statements of the 16th Century, 
e.g. of Nunez (1554), as a money of account, of which 4 went 
to the silver Tanga (see Tanga), and 20 to the Pardao, In 
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Milburn, (1813), it is a pice or copper coin of which 50 went to 
ithe Rupee. Prof. Robertson Smith suggests that this may be 
the Ar. denomination of a small coin used in Egypt, Fadda (ie, 
silverling ). * * *. But, according to Lane, the name was originally 
given to the half dirhems, coined early in the fifteenth century, 
and these would be worth about 52d. The fedea of 1554 would 
be about gid. This rather indicates the indentity of the names.”** 


Now taking the rupee at two shillings three pence, seven 
hundred Faddiahs would, at the higher rate of 52d. be equi- 
valent to a little less than 147 Rupees, and to a little more 
than 110 Rupees, at the lower rate of 44d. for the Fedea of 
1554 A. C. 


Again, it appears from a passage in the J/zrat-i-Szkandarz, that 
during the battle between Sultan Qutbuddin Ahmedshah of Gujarat 
and Rand Kombha in 861 A. H. (1457 A. C.), “a cup of 
water was sold for five PZadzyás, equivalent in that neighbour- 
hood to twelve Murādi fankdhs."** Now, if we take the 
Murddi Tankah, with Thomas, to be the same as the Double 
Akbari Dàm, of which twenty went to the Rupee, five Phadzyas 
would be equivalent to 3 of a Rupee, and Seven hundred Faddiyáhs 
would amount to 84 Rupees. 


Let us now take the Fadiah to be worth twelve Dokdas, 
as it is expressly stated to have been, in the saledeed of 923 
A. H. (1517 A. C.). Wilson defines the Dokdá, as “a nominal 





22. Hobson-Jobson, ed Crooke. s. v. Fedea. 


23. Lane-Poole, Aurungzebe, Rulers of India Series, 120, note, and the authorities quoted 
there. Ifthe rupee is taken at two shillings, the results will be 165 and 124 Rs 
respectively. 

24. Mirat-i-Sikandari (written about 1611 A.c.). Bombay Lithograph. 1246 A.H. 66. 
Bayley, History of Gujarat, 141. 
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coin, one hundred of which are equal to one Rupee" There 
is good reason to believe that the Dokda, like other coins, was worth 
much less in Wilson's day than in the Sixteenth Century, and that it 
has “degenerated in value like many other denominations of 
money,"^ but accepting 7s low estimate, the aggregate 
value of seven hundred Faddias would be 84 Rupees. The 
question is beset by many difficulties, but I think we should 
not be far wrong in supposing the aggregate value of Seven. 
hundred Faddias in the Sixteenth Century to have been at least 
100 Rupees, as the mean of the four results arrived at by four 
different gauges “147, 110, 84, and 84 Rs.) is 106 Rupees.” 


But then, the question arises, what would be the equivalent 
of 100 Rupees, in the money of our own day? Writing in 1892, 
Sir William Hunter pronounced the opinion that “ the purchasing 
power of silver, expressed in the staple food-grains of India was two 
or three times greater [ under the Mughal Emperors] than now. " ®" 
This estimate is, probably, too low. We all know that Akbars 
maund weighed 55 pounds and that his Rupee was divided into 40 
Dams. Now Abul Faz] tells us that about 1590 A. C. the prices ofa 
maund of Wheat, Barley, Pulse, ( ya ), Moth (48), Juwar, White 
Sugar, Brown Sugar, Ghee, Sesamum Oil, Salt and Milk were only 
12, 8, I8, 12, 10, 128, 56, 105, 80, 16 and 25 Dams _ respectively. 
As to the wages of labour, he informs us that they were 7 to 





25. Glossary of Judicial and Revenue Terms. s. v. 


26. Yule and Burnell, Hobson-Jobson, ed. Crooke, 674 and note. 


27. Milburn's estimate of 1813, it is scarcely necessary to discuss, as obviously belonging 
toa much later period. The writer of the historical Chapter in the Bombay 
Gazetteer (Thana) XIII, Pt. II. 455 note, has reduced Fedeas to Rupees on the 
basis of thirty Fedeas to a Pardao and two Pardaos to a Rupee, but he does not 


quote any authority. 


28, The Indian Empire, 3rd edition, p. 353 note. 
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§ dams per day for Gz/£árs ( workers in lime ), 6 to 5 dams per 
gaz for stonemasons, 7 to 2 dams for carpenters, and 2 dams 
for sawyers etc.*® A comparison of these figures with the 
rates of the J/ast fen years must convince any one that the 
purchasing power of money was, in the middle of the 16th Century, 
at least four times as great as itis now, and we may safely suppose 
that 700 Faddiahs or about 100 Rupees were then equivalent to 
at least 400 Rupees of our own day. 


These two lawpapers disposed of, we come to another which 
bears more directly still on the subject of this discourse. This 
is a Parwana issued by Qulij Mahammad Khan, in favour of 
Mahr Tabib-i- Farsi, the Parsi physician Mahr, in 98-A. H. 


ZEE 
XXXX × حکم شد کہ چون از قد یم الایام یک‎ 
نو ارک درخرے مددمعاش‎ p ol. زمجن از‎ X X 
تاریۓ‎ Qi) 95 4449 محلیع الاسلام مر طبیب فارسی‎ 


um) due‏ افتا ده ازکل جانب جک بستم جد 





ساختم بد پند بتوت خرد مزروع نموده صرف معاش! 
AV o‏ در عپده oy‏ دانستر دراین باب 


A S Y‏ 3 تاف نو ز لد شرل ي القعدہ سے۸ 





29 Thomas, Chronicles of the Pathan Kings of Dehli, 429-30, Blochmann, Ain. I, 
62-64,225. The purchasing power of money in Europe is believed to have been 
six times greater in 1500 A. c. than in 1852 a. c. d’Avenel, Histoire des Prix, 
passim. The depreciation which resulted from the discovery of the American 
mines did not really take effect until 1570 a.c. Adam Smith, Wealth of 
Nations, I. 187-202. F, A. Walker, Money, 135, 231-2. Cairnes, Essays in 
Political Economy, 124. 
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[On the roversce. ] 


Illegible, Illegible. 
بت شد‎ mle albi 0و قفت علیہ‎ 
2yle 2m di. 23 
NASI. 








30. Sabt shud, Wagafatu’ilayh, AtaPatu'ilayk. These phrases appear to have been parts 
of the official terminology of the day. Each of them was peculiar to some 
departmental head, was used by him only when recording documents, and was a 
sort of password which was perfectly understood by his colleagues who were able at 
once to tell through what hands or offices the paper had passed. Other forms used 
in these papers are Qa/amé skud, Raju shud, Margim shud, Mutalla shud, 
Mutallatu etc. 


Abul Fazl says, **If His Majesty gives the order to confer a Jagir on the person 
specified in the sarkhat, the following words are entered on the top of the report; 
Ta'aligah-i-tan galami numdyand, they are to write out a Za’aligah-i-tan 
(certificate of salary). This order suffices for the clerks; they keep and make out a draft 
to that effect. The draft is then inspected by the Diwan who verifies it by writing on it 
the words Sabi xuméyand, (ordered to be entered). The mark [V2skaz] of the Daftar 
and the seal of the Diwan, the Bakhshi and the Accountant of the Diwan are put on 
the'draft in order, when the imperial grant is written on the outside. The draft 
thus completed, is sent for signature to the Diwan. ? 


Blocbmann, Z2, I. 261; Calcutta Text, Y 194. 
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Whereas one ** * * * of land in the environs of the township of 
Navsari had been, from ancient times, (Qadzm-al-ayygm) settled 


as à Madad-i. Mash ** on the Parsi Mahr Tabib ( Physician ) 
who is a protected subject of Islam (Muzz’ al-Islam )**, it is hereby 
ordered that it should be regarded from this date 
as confirmed in the same wise. Let the Shiqdars ^? 
and A’mils ** of the township of Navsari fix the 
the boundaries on all sides of a piece of fallow 
ground and set it apart, and deliver it to him, 
that having tilled it according to his power, he 
may spend it[ in providing ] the means of subsistence. Let them 
know their duty and recognise their obligation [to obedience] in 
this matter, and do nothing contrary [ to the same ]. 









976. * AdI-AMajalli (2) 
The Slave [ of God ], 
Qulij Mahammad 
Khan. 


31. Ya Hu was the favourite Imperial exclamation at this time. Speaking of the year 983 A, 
H.,Badaoni says, ‘‘His Majesty [Akbar] spent whole nights in praising God; he conti- 
nually occupied himself in saying Yz Zz[O He ! (God)] and Ya 77647, ]0 Guide ! ]". 
Muntakhab-ut-Tawarikh, Calcutta Text, I. 200; Lowe's Translation, II, 203. Bloch- 
mann points out that “the frequent repetition of such names ” was believed to be a 
means of knowledge and that some ‘‘Faqirs repeat them several thousand times a day, 
‘tarn. 1, 170, ۰ 


32. There is a word here which I cannot decipher or make anything of. It is probably 
the local name of some ancient measure cf land which has long ceased to be used. 


33 ''IIis Majesty, from his desire to promote rank distinctions, confers lands and subsistence 
allowances on the following four classes of men; first, on enquirers after wisdom, who 
have withdrawn from all worldly occupations, and make no difference between night 
and daytime in searching after true knowledge; secondly, on such as toil and practise 
self-denial, and while engaged in the struggle with the selfish passions of human nature, 
have renounced the society of men; thirdly, on such as are weak and poor, and have 
no strength for inquiry; fourthly, on honourable men of gentle birth, who, from want 
of knowledge, are unable to provide for themselves by taking up a trade. 

Subsistence allowances, paid in cash, are called Wazifah; lands conferred are called 
MILK or MADAD-I-M AASH.” Blochmann, Azz, I, 268; Calcutta Text, 1,198. 


34 I take this to be synonymous with 4A/-2-Zimma, which Steingass defines as ‘‘People of 
the Book,” i.e. Jews, Christians and AZajusi, living under the protection of Islam.” 
So the Zimm “is one tolerated by the Muhammadan Law, on paying an annual poll- 
tax; a tributary, a client, a subject, a Christian, or Jew.” Persian English Dictionary, 
S. V, Zimma. Maut? -al-Islāäm is used in this sense by Badaoni, A/untakhab-ut-7awd- 
ribh. Bibl. Ind, Text. III. 81, and also by Khafi Khan, Muntakhab-ul-Lubab, 
Bibl. Ind. Text. II. 255. 


35 ‘‘Shigdar, A revenue officeror collector, appointed either by the Government or a Zamine ° 
dar to collect the revenue from a Small tract of country, or from an estate; under the 
Moghal Government it was some times applied to the chief financial officer of a 
province, or to the viceroy in his financial capacity.” Wilson, Of. Czz., s.v. The word 
occurs in the Zadagat-2-Akbari, Elliot and Dowson, Ilistory of India, V, 278, 284, 
313, 360, 363 and 420. 

36 ’Amil, An intendant of finance, a revenue collector. Steingass. Of. Cz/. S ۰ 
“ An officer of Goverment in thefinancialdepartment, especially, acollector ofrevenue. 
on the part of the Government, or of the farmer of the revenue, also himself a farmer of, 
or collector for the revenue under the native system, and invested with supreme autho- 
rity, both civil and military, in the district which he farmed, as Is still the case in 
several native states, especially Oudh and Hyderabad. Wilson. O*. Czt. s. v, 
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Month Zi’lq’adah, of the year 98— 
{ On the other side ]. 


Illegible. m egible. 
Entered Received notice \Was informed 
on the date. of this on the date. of this 


on the date. 
Submitted on the 
23d Zi'lq’ad. 


The point that demands notice is that a piece of land is 
explicitly stated here to have been the JZadad-:;-Ma'àskh of Mahr 
Tabib from “ ancient times,” ( Qadim-al-ayyqm ) Qulich Khan, 
therefore, does not profess to be making a new grant, or conferring 
an Ina’m for the first time, but to be only confirming and sanctioning 
avery old one. In other words, we have here a corroboration 
of the statement occurring incidentally in the sale deed of 923 A. 
H. (1517 A. C.), about Kamdin Asa, Mahr’s grandfather, having 
been in possession of a piece of In'àm land. It must also be 
remembered that the province cf Gujarat was conquered and the 
last feeble successor of Mahmtid Begada driven from the throne by 
Akbar in 980 A. H. (1573 A C ). It is evident that with the 
change of masters, it must have become necessary for the holders 
of all such charitable and service grants, to procure from the new 
ruler or his deputies, a confirmation of the privileges enjoyed by 
them under the old Government, and there can be no difficulty in 
seeing in this Parwanà, the result of the success of Mahrvaid's 
endeavours to ensure the continuance of his ancestral In'àm.? 





37 Itis not easy to determine the year in which this Saad was issued, as the units figure 
has disappeared, in the lapse of time, from the original. It is clear from the document 
which follows, that it was anterior to 989 A. H. It may have been signed and sealed by 
Qulij Khan as Governor of Surat, or as Diwan of theEmpire. The Maãsir-ul- Umarë 
( Calcutta ed. III, 69 ) says that after the execution of Shah Mansi the Diwan, the 
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But this Sanad does not, for some reason, appear to have: 
proved quite sufficient to secure Mahrvaid from molestation by the 
local officers, and he seems to have been under the necessity of 
procuring, in 989 A. H., another formal grant to strengthen his 
position. 


"mand 


mie TE 
و متصدیان ودیسایان و قانون گویان‎ sy .۔حصرت اعلی خلداللہ حکم شد کم‎ 
بداندد کم چون مطیعااسلام مہر طبیب‎ Sle rd :ملک ابد!‎ 
مبارکی بددگان حدضصرت موازي‎ ay ندارد جرن تصدق‎ 
چہار اول زمین مزروع و انتاده لایق زراعت از‎ 
solis] مزروع‎ 
اول ۳ اول‎ 
با از‎ ofi OE شون‎ de E. E Mot 
در وم‎ PII E ni ار‌تطاعت کول مرروع‎ ۲ 
معیشت خود صرف نمودد تا فارغالبال بدوام دوات‎ 
درد‎ p $o4£ باشد در‎ 3 D eoo اشغال‎ $e 
و تالف نو زرند داکرین‎ dato تمام ازم‎ NUS باب‎ 
۹۸۹ ماککر م | کرام‎ xo r) eus s 








** management of the affairs of the wazürat ? was entrusted to Qulij Khan. The date- 
on the seal is 976 [A.H. ], which shows, notthat the document wasindited in that 

year, but that its date cannot be earlier than that year. People who were particular 

had new seals engraved annually, but the majority continued to employ the same old 

dated seal for many years. Numerous examples of the latter practice may be found ever 

in the few documents embodied in this paper. For the biography of Qulij معط‎ 
see bBlochmann, 4:7. I 354-5, and 7aásir-u/- Umarti, Calcutta ed. III, 69-74. 
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[On the reverse. ] 


dij ۹ 


a, J 
p : مثرراست کم موازی‎ 
| Illegible. کصد و نہ ذخل کہجوری‎ 
بقصری او‎ idly ملک‎ 
گذارند و تلف نوز ند‎ 


مطلع شد ptu‏ ذدت شد فی الذا ری وقفت 4 
ربیع الاول 





V راي بہوائید اس‎ Alay 
Hii. 
Order. 


Let the Revenue-collectors, (  Ao/s) and Officials (Mutasaddis)* 
and Desázs and Qanungos?? of the township of Navsari be informed that 
whereas the Parsi Mahr Tabib (Physician) is a deserving person, 
( Mustahaq) and does not possess any other means of subsistence, and 
whereas he has offered himself asa Sacrifice, (Tasadduq) for the blessed 
life (Z£. head) of His Exalted Majesty, ( May God perpetuate his 
dominion), the extent of four Auls [O/s]*° of cultivated land and 








38. Any inferior officer of Government, a clerk, an accountant. Steingass, S.V. 

39. It would not be easy to improve upon Wilson's description of this officer's duties. 

** Kanungo. Lit. an expounder ofthe laws, but applied in Ilindustan, especially to 
village and district revenue officers, who under the former Government, recorded all 
circumstances within their sphere, which concerned landed property and the realization 
of the revenue, keeping registers of the value, tenure, extent and transfers of land, as- 
sisting in the measurements and survey of the land, reporting deaths, and successions 
of revenue payers, and explaining, when required, local practices and public regula- 
tions. They were paid by rent-free lands and various allowances and perquisites. 
Wilson. OP. Cit. s. V. 

40 This may be read Axu/, O/ or Aval. It is evidently thelocal name of some old unit of 
land-measurement, A land measure frequently met with in old Chalukya grants from 
Gujarat is the ZZa/a, ( H.H. Dhruva in Indian Antiquary. X. 159—160), which appears 
to have signified as much land as could be tilled by a single plough ( Ha/a ) in aday. 
Hala is used in the same sense in a Copper-plate grant of Govindchandradeva of 
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culturable waste, one Aul [0/] of cultivated and three Auls [0/s] of 
culturable [ waste ], within the environs ofthe aforesaid township, has 
been settled upon him as his Wazz/ab.". As soon as they receive: 
intimation of the contents of this Parwanah,” 
they (i,e. the Amzls, Mutasaddis, Desdis and 
Qanungos ) should hand over to him the said land 
after fixing its boundaries and setting it apart, so: 
that having tilled it according to his ability, he may 
spend the proceeds thereof in [providing] the 







The Slave, 
Biram, Son of 
Qulij Sultan, 

Sagzi, Yazdi [or 

Durdi 4 








means of subsistence and devote himself witha tranquil mind to praying 
for the permanence of His Majesty's Powerful Kingdom. Let them 
know their duty and regard obedience in this matterasa positive 
obligation and do nothing contrary to the same. Writtenon the 2r st 
ofthe sacred month of Muharram 989 [ A. H. 25th February 15 1.1 


Dos, 
Kanauj, dated Vikram Samvat 1188, ( À. C. 1131.) 76. XZX. 250. An inscription 
in an Ahmedabad mosque records the grant of six ploughs of land to Malik Sha’aban 
and his descendants in 858 A, H. (1452 A. C.) in the reign of Qutbuddin 
Ahmedsháàh II of Gujarat. Burgess, The Mahammadan Architecture of 
Ahmedabad, Part I. 55. Worovitz, Epigraphia Indo-Moslemica, 1909-10, p- 42. 
A similar measure is the Saz¢hi ( plough ), still in every day use in Kathiawar, which 


signifies exactly the same,  Belsare, Gujarati—English Dictionary; s. v.; Kattyawar 
Gazetteer, 178. Wilson takes the Satz to be equalto either 60 or 90 Bighas of land,. 


each bigha being only 160 yards by 10 ( 1600 yds ). Of. Cz/. s. v. The Hal or Hol 
appears to have been in use even in comparatively recent times in the Navsári district, 
for a sanad is quoted in S. M. Desai's History of Navsari, by which four o/s of land 
were conferred by the Gàikwad in Vikram Samvat 1868 (1812 A. C. ) on the sons 
of Behdin Jivanji Kaduji for the services of their father against the turbulent Bhils 
of the Dang jungles. Mr, Desai adds in a note that fifteen Binghas make a Hile. 


Tawarthh-i-Navsdri. 344 and note. 


41  Wazifak is here used, not in the sense of a pension or stipend 2% ey, but in that 
of **agrant ofland rent free, or at a quit—rent,to pious persons, or for past services". 
Wilsons) O27) C27. S. V, 


42 ‘* Parwdnchas are made out for the stipulated salaries of the Begums and the princes, 
jor the stipends of the people under the care of the Diwin-i-S’addat, ( vide Ain. 19 ), 
the salaries of the Akadis, chelahs and of some officers in the workshop, and for the 
allowances on account of the food of the Bdrezr horses.” Blochmann, A77. I 263. The 
Diwén- 2- Saddat was the clerk who assisted the Sadr in the financial business of 
Szyurghdis, (e. lends and subsistence allowances ( Aladad-7 A?ash and Wazifah), 
granted to the four classes mentioned in the passage quoted in note 33. 
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[On the margin.] 
109 Wild-date trees. 


It is resolved that the one hundred and nine wild-date trees 


belonging to his property (AZ:7k )** should be left in his possession, and 
nothing should be done to the contrary. 


[On the other side ]. 







973 
The Slave, Ma- 


lik Hasan, Son Illegible. 
of 'Abd-us- 
Salim. 
Was informed on Entered Was notified 
on the date—Rabi’ on on the 
-al-Awwal. the date. date. 


In the Resalah of Rai Bhawanidàs the 717۶1:7۶ 


After this, there is along and perhaps lamentable ‘solution of 
continuity’ in my papers, and we hear nothing of Mahr’s In’am for 


nearly fifty years. There is nothing improbable, however, in the sup- 
position that he continued to enjoy its proceeds so long as he lived. 


When he died it is impossible to say, but it is clear from the following 
Sanad, that a son or grandson of Mahrvaid's gamed, (after the latter's 
grandfather), Qiam or Kamdin, was presented to the Emperor Jehan- 


POL ————————ÓRÉáÉ— m —— d— A —— á——À— — á——— 


43 The word is used here in the technical sense of Aladad-i-Maask, which is given as its 
equivalent in the passage quoted from 42”, Book II. 19 ( Blochmann, 47. 1, 268) in 
note 33. 
44 Here as in Aiz, Book, II, 10, (Calcutta Text I. p. 193) Azsa/ah stands for Resdlahdar, 
as in later times, Subak was used for Subakdar. 'The Risálahdar, the Waqy'a navis, the 
Mir ’Arz and the Darogah had, says Abul Fazl, to signand seal the ydddash?, i.e. the 
daily report or memorandum of orders etc. passed by the Emperor. Blochmann, 247». I. 
259 and note, 
AMustaufi. An auditor of accounts, a controller. Steingass. Abul Fazl says, 
“In the case of Styurghals, (vide Azz 19), the Farmans after having been signed 
by the Aszstauft, are entered in the Daftars of the Diwdn-i-S'addat ( vide Ain 19), 


they arethen signed and sealed by the Sadr and the Diwdn-i-Kul.” Blochmann, Ain. 
1. 262; see also, I. 264. 
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gir and succeeded in procuring an order for the continuance of Mahr's 
In'áàm to himself and his descendants (0g Farzandgn), in the twenty- 
first year ofthe reign of that Monarch, which began on the roth 
Jumadu-s-Sàni 1035 À. H. (27th February, 1626 A. C.). 


ES 


گمہا شتہاي متصد بان مبمات حال و Cei aal‏ سوا له 
wes‏ نوساريِ سرکار سو رت ر اعلام Sit‏ جون مر 


Illegible [legible 


14, درخمت‎ SAS b ee DAN slaw eo طبیب مواز‎ 





RI‏ در سواد قصمم pns TT‏ دریدولا 
p‏ قیام پارسي بد رگا خلایق sly‏ آمك 5 از نظر اشرفه 
دد س و حقیشت بعرض متقدس رسید حکم 
جہانمطاع افتاب شعاع گردون ارتفاع ۱۳ ماه ve‏ 
سیم ۳۱ شرف صدور و عز ورود يافتٍ کے موازک 
mro‏ با درختان من ارتد اء o SJ ENJ‏ 7 در و جم 
مد د معاش مشارالیے b‏ فرزندان مقر ر 3 مغوض abb‏ 
«V‏ کم دز استصرار و استقرار efe‏ اتدس اعلي 
کوشیده زمین مذکور را پیموده و چک بستم بعحصف 
آنیا وا گذارند تا حاصلات انرا صرف معیشت خود نموده 
بدعا گرک pho‏ دوامت ابد اتصال اشتغال مینموده باشند 
و پرسال پروانتچم معجدہ نطلبند و اگر در متعل دیگر 
زمیی داشتم باشند انرا اعتمار نماینه دریں باب 
ندغن لازم دانند ۳ ی ۷ ماه اسنددارمز منم ۲۱ 


\ 
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Allāh is the Greatest. 


Let the agents (Gumashtah) of the Officials (Mutasaddis), present 


Illegible. llegible.. 


and future, of the environs of the township of Navsári in the revenue 


District ( Sarkdr)*® of Surat take notice that where 
as Mahr Tabib (Physician) was in long-standing 
possession (»zagóuza-z-gadis) of fifty Binghas’ 
extent of land with some wild-date (KAajurz) trees 
thereon, and whereas the Parsi Qiadm has, at pre- 
sent, arrived at the Court which is the Asylum 













Py the order of the 
just and perfect a 
Emperor Jehahgir, Fazil 
became Mir-i-Adl45 

through the grace and 
bounty of God. 


of the Universe, and passed before the Heavenly eyes [of His Majesty, 
and the real circumstances have been stated in the august Presence, 
those commands which are universally obeyed, lustrous as the sun, and 
exalted as the heavens, have received, on the 13th of the [lahi month of 
the 21st year, the honour of proclamation and the dignity of 
pnblication, that the said extent [of land], with the trees thereon 
should be confirmed and settled asa Madad-z-Madsh upon the 


45 An officer of Justice, a superintendent of the courts, who revised the decisions of the 


Qazis and judges, passed sentence and ordered punishment. Wilson, Of. Cit. S. V. 
Jarrett, 4t”, II., 41. The seal is probably that of Aga Fazil or Fazil Khan, who 
was some years later, 1040-1041. A. H. Diwan of Gujarat, Jràt-i-AAmadi, 
Bombay Lithograph. I. 218. 


46 Sarkar. ‘‘An extensive division of country under the Mohammadan government, a 
subdivision ofa Subak, containing many Parganahs, a district, a province: in this 
sense, it has been usually, though incorrectly, written Czrcars, asin the case of the 
Northern Czrcazs," Wilson. Of. ct. s. v. For a masterly disquisition on the Sarkars 
included under Akbar in the North Western Provinces, see Elliot, Memoirs of the 
Races of the North Western Provinces of India, ed, Beames, II, 82-146. 
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aforesaid Qiam and his descendants (£4 Farzandan)*", from the 
commencement of the spring of the Zushkdn Eel **, In pursuance 
of and in obedience to these august and exalted mandates, 
the said land should be measured and its boundaries fixed and 
delivered over to their possession, so that they may spend the 
proceeds thereof [in providing] the means of subsistence and 
occupy themselves in praying for the continuance of His Majesty’s 
everlasting Kingdom. And let them not demand from them fresh 
Parwanas every year, *° and if they possess land elsewhere, that ought 
not to be taken into account. The execution of these orders should 
be regarded as a positive obligation. Written on the 7th of Isfandar- 
maz in the 21st year. [1035 A. H. 1626 A. C.]°° 


One thing here calls for remark, and that ts that the extent 
of iland which had been granted to Mahr himself ox some former 
occaston, is described in this document, as fifty Binghäãs, and not as four 
Aulis or ] H ]6ls, asin the paper of 989 A. H. (1581 A C ). It follows 
that at some time between that year and 1035 A. H. (1626 A. C), a 
Farman or Parwana, must have been issued in which the four zs or 
[ H Jols were altered to ji/ty Binghas.”’ I have often heard that some 
other papers relating to the Mahrvaid Jagir were entrusted, many 





47 ٠“ Bé auldd, \it., with sons, with children; words inserted in a grant, when it was 
intended that the land should be inherited by the heirs of the grantee. * * * The 
Judges of the Sudder Dewanny Adalut have also ruled that a Ba Farzandän grant 
is descendable to the Zezzs general. (Reports, IV. p. 222).” Elliot, Memoirs, ed. 
Beames, II, 32, Wilson ( Of. cit, s. v. Bà Farzandám ), says that 5? Aud and 
** Bü Farzandán " have both the same meaning, and that it has been ruled that both 
apply to heirs and descendants generally, although in strictness, they denote only 
the children of the grantee or his heirs in a direct line of descent.” 


48 The year of the Hare, the fourth of the Twelve years’ cycle inthe Turkish Era, 
Jarrett. Ain, II. 20-2. 


Alberuni, Chronology of Ancient Nations, tr. Sachau 83 col. 8, writes 7a/shékhan, 
and supposes it to have been the name of the fourth 47ezA of the Turks. 


Abul Fazl says that ““ in the case of Parwanahs, the treasurer does not annually‏ وه 
demand a new Sanad but pays the allowances on the mere receipt, signed and sealed‏ 
by the Ministers of state." Blochmann, 44i». I, 263.‏ 


So Zgbülndmah-i-Jehangiri, in Elliot and Dowson, History of India, VI, 419. 


51 If the ‘Az or Hol was equal, as Mr. Desai says, to about fifteen Dinghás, four Auls, or 
Hols would be sixty Binghas or a little more than the fifty of this Sanad, 
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years ago, to a gentleman to whom the land was mortgaged, and it Is 
possible that this missing Parwana or Farman is among them, but I 
have hitherto failed in all my efforts to obtain a look at it. It is not 
necessary to pursue the subsequent history of the In'ám in detail, It 
will be sufficient to say that there are among my papers, Sanads 
confirming the old grant dated 10th Shawwal 1053 A H. (12th 
December, 1643 ), 26th Rajab, in the 6th year of Aurungzebe, 1074 
A. H. (13th February 1664), and 19th Zi'lhajjah in the 46th year of 
the same Sovereign, (1113 A. H. 6th May 1702.) 


But this is not all. It is evident from another very curious Sanad 
that Mahrvaid and his ancestors had been given, not only a piece of 
In’4m land, but were in the receipt of a Wazzfah-a daily subsistence 
allowance—also of thirteen dokdas in money from “ancient times,” 
( Qadim-al-ayy qm ), that is, from times long anterior to the date of this 
Sanad of 991 A. H. (1583 A. C.) This allowance was, it is true, 
scarcely more than a mere pittance, but then we must remember that 
our ancestors were in very indigent circumstances at the time, that the 
standard of comfort was exceedingly low, and that the value of money 
was three or four times greater than it is to-day. It appears from the 
details on the other side of this paper, that ten out of these thirteen dok- 
das were to be paid out of the 7//azdvz Revenues of Navsari, and the . 
balance from the proceeds of similar duties of the township of Gandevi. 


حکم شد کہ معتمدالخواس نتے خان بداند کے 
مبلیغ میزده عدد دوکہرہ از قدیمالایام Qe) desi‏ 
بوده باید کم بدسئور سابق مقرر دانستم مبلة مدکوره 
uA‏ الفرموده AG LE T os‏ نع 
a fo d‏ دیا کک 
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[On the reverse]‏ 
ست pé‏ بند QV‏ حضرت؛ 
براونچم نوشتر بدیند 


اللہ py‏ 
po‏ بھسٹ ہغفدم ۲۷ شہر صفر 
بنظر در آمدہ 63( 


تفصیل ضمن 
توساری گند وک 
٭ا دوکرہ م۳ دور 
بض 





۸ دی الحج, منم ٩٩۱‏ شهرذی الحجر 
ible‏ 
Illegi 1‏ 
XXXX‏ 
وقفت فی الذاربع ۱ اطلعت 
۸ ذی العحجہ ۹۹۱ ema! Ces‏ 
زدت شد 


۳۹ go tul 
emi es شہر‎ 
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Order. 


May it be known unto Mwatamad-al Khawás*™ [ The 
trusty among our special servants ] Fath Khan, that the sum of 
thirteen. Dokdás, as per the details herein mentioned, had been from 
ancient times ( Qadim-al-ayyám ) assigned as a subsistence allowance 
( Wazzfah) to the Pāūārsi Mahr Tabib ( Physician ) who is a 
protected subject of Islam ( Mutz’-al-[slam ) and his descendants. 
It behoves him [ Fath Khán ] to regard it as hereby confirmed 
in accordance with the former usage, and to pay 
him [ Mahr ] the said sum, day after day, and to 
obtain from him an acknowledgment every month 
of the receipt thereof. He[ Fath Khan | will be 
then given credit for the sum in the accounts on 
presenting (ox on the authority of) that receipt. 
Let him act as directed and do nothing contrary to this [ order ]. 


Written on the 25th of the month of Zi'lhajjah of the year 991. [30th 
December 1585 ]. 











Justice, s 
Qulij Khan, 
Mir-i-Mal. 

( Master of the 

Treasury. 3 





کے 


]0 the other side ]. 


j 


Let a Parwancha be written out Allah is the Greatest. 
[Qalami numāyand] *, and Inspected on the 27th of the 
given according to the orders of month of Safar. Finis. 


His Majesty’s Servants. 








52 Mwatamad-confidential, faithful, trustworthy, Steingass, s.v. Khawds, nobles, grandees, 
personal servants, usually the favourite or confidential attendant on a person of rank, 
Wilson, Op. Cit. S. V, 

Mua tamad-ul-Mulk, the Trust of the Empire, is still an official title. Steingass. 


53 Mir-i-Mal. Master of the treasury, Steingass, s, v. Abul Fazl says; '* The Aiz-2- 2447, 
the Khan saman, the Parwanchi, etc. seal on the second fold, but in such a manner 
that a smaller part of their seals goes to the first part.’ Blochmann, Ain. Y, 363. 


54 See the passage quoted from the 4iz in note 33, ante, 
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13, Dokdas, 
(nr سسےسسسبہا/ سس سسسسسسمحح‎ ¬ 
From the Mandvi" From the Mandvi 
of of 
Gandevi*? Navsàri 
3 Dokdas. 10 Dokdas. Finis. 



















By 
God’s Grace 
Kutb-Khan. 


The Servant of 
Servants, 
Tajuddin, son of 











Illegible. Mahmmad * * * * = 
Lutfallah. g91. Khwajah Hasan, 
P 1 Indited the 29th of the ۲ ۰ 
notice Was informed on the 2 uhacah Was notified, 2 
4ilhajjah. 8th Zilhajjah, 91 month of Zilhajja Zilhaiiah 
901 : 9 ۶ of the year 901. 7 


Entered on the 29th 
of the month of 
Zilhajjah. 





55 *'*Màündvi ( Guz. "s4l), a building into which goods are received from ships in 
seaports, a store, a warehouse etc., a Custom-house. " Wilson, OP, cif. s. v. The 
Mirét-i-Ahmadi gives the figures for the produce of the 22z-7-Mandoi of the towns 
of Ahmedabad, Pattan and Surat, ( Bombay Lithograph, I. pp. 20, 22, 23), and the 
phrase has been understood by Bayley {History of Gujarat, 7, 11, 12) to mean 
** Market tolls or ** Market dues.” 


- One of the taxes which Firuz Tughlak professes to have abolished is called in the 
Fatühát-i- Firuzshdhi, (Eliot and Dowson, History of India, II], 377), Mandvi-i- 
Sarg, which Dowson has left untranslated. Thomas (Revenue Resources of the 
Mughal Empire, 5) has rendered it by “Market dues,” but it seems to me to be 
the “‘duty on the Sales of the ‘ Pax-Market,” i.e. the place where Pan ( Pers. 
Barg ) or Betel leaves were sold. The dues of the Pan-MJarket are mentioned in 
the Miràt-i- Ahmadi also, under the local name of Dharichak, (Dartbak ?) Bombay 
Lithograph, I. 20, II.122. Bayley, Of. ci¢, 8, following Bird, Political and Statistical 
History of Gujarat. 


56 The “Ghandevi” of the Ain-i-Akbari in the Sarkar of Surat. Jarrett, Ain, II, 
257, Calcutta Text, I, 498. It isa small town about ten miles distant from Navsari. 
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[On the Margin. ] 
By permission of Him 
of Approved Services, 
[ Mustahasn-al- K hidmat ], 
Qutb Khan. 


Three years later 994 A. H., another order was isued charging 
‘the Mandvi Revenues of Navsari with the regular payment day after 
day to Mahrvaid of an allowance of five Murgd? Dokdas*’ which 
appear to have been indentical with the ten dokdas of the earlier 
document of 991 A. H. 


س 


کے ej! EDT‏ طبیب de T‏ از ms‏ 
مبلخغ سیزده دوکره بموجب پروانچة سابق مترر 
از حملہ ad T Ree jas Eee‏ 


2 ۰ a « - 


کرد مراد‌ي 


مذکور را از و جوه حاصلات مندوی مذکور روز بروز 
باشد فی التا ری ۲۷شبر شوال سنم WP‏ 





57 According to Edward Thomas, the Muradi Dam was of exactly double 
the value of the ordinary Dam, of which last forty went tothe Rupee. It 
was, ‘‘in eftect, the old Sikandari Tankah of twenty to the silver Rupee.” Revenue 
Resources of the Mughal Empire, p. 7. See also Chronicles of the Pathan Kings of 
Dehli, 441-445. Thomas’s theory has been challenged by Lane-Poole, ( Hunter, 
Indian Empire, 3d ed. 355, and Aurungzebe, in Rulers of India Series, p. 128), 
but itis useful, all the same, for explaining the above passage. If a Murade 
Dam was equal to two ordinary Dams, a Murddi Dokd@ might well have 
been equal to a double Dokda, and the five Afuradi Dokdas of this paper would 
be identical with the ten ordinary Dokdds, which were made chargeable on the 
Same source of Revenue ( the Navsari /azdo? ) by the earlier Sanad of 901 ۰ھ‎ 
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[On the reverse] 





اطلعت رجو ء شد مطلاعت 
سنم ٩۱۵‏ بدفتر ر سید سنم ٩۱۳‏ ۸ شهر ربیع الاو ل ,بیع الذانی سنم ٩۹۵‏ 
Qe‏ سنہ ۹۹۵ 
Hii.‏ 


Let it be known to the Officials (J4uftasaddzs) of the department (lit. 
affairs, business) ofthe Custom-house (JZazdv:) of the township of 
Navsāri that the daily subsistence allowance of the Pārsi Mahr Tabib 
(Physician) was, before this, fixed at thirteen dokdās by former Par- 
wanchas. It has now been settled by the Order (Hasb-ul-Hukut)”* of 
the Deputy of His Majesty, that out of the said sum, five Mwrádi dok- 
dds {should be paid to him]. The Officials (AMutasaddis) of the said 
department should, therefore, send the said number of A7urgaz {[dokdas] 
day after day to the abovementioned person out of the proceeds of 
the customs (AZandvz) revenues, that he may devote himself to pray- 
ing for the permanence of His Majesty’s dominion. 


[Written] on the 27th of the month of Shawwal of the year 994 
[A. H. 1st October 1586]. 





58 Hasab-ul-Hukm, ** A patent or order under the seal of the Vizier, with these initial 
words, signifying ‘according to command’, An official confirmation under the seal 
of the Vizier, enforcing obedience to the Emperors Firman.” F. Gladwin, A Com- 
pendious System of Bengal Revenue Accounts, ed. 1796, p. 113. 


wi ds 


yv 
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[ On the other side ]. 
( 983. b 
The Slave, 
Abul Qisim, | 


\ Son of Ahmad y 


Was notified Submitted Received notice 
on the 3rd of the on the 28th of the on the 27th Ziq'ada 
month of Rabi' us month of Rabi'ul of the year 994. 
Sànl. 995. Awwal of the year 
995. 


[ On the left margin of the same.] 
Entered in the Register on the 28th of the month of Rabial- 
awwal of the year 995. 
Finis.” 

I must now sum up the results of this long examination 
of documents. In the first place then, it is plain that Mahrvaid was 
born about 1520 A. C. and that he was alive in 1586 A. C. (994 A. H.) 
In the second, it is certain that he belonged to a family in which the 
practice of medicine was hereditary, that he was granted by Akbar a 
piece of rent-free land and a daily subsistence allowance, both of which 
were continued to his decendants by Jehangir. In the third place, it is 
highly probable that both these marks of favour had been shown to 
Mahr’s father as well as his grandfather. 





59 Baiz, A mark fixed to public writings by the magistrate or any public officer. 
Steingass, s. v. 


It appears to have been placed at the end to indicate that the last word had been 
written, and that the rest of the paper was clean or blank (#azz), so that anything 
added afterwards would be a manifest interpolation. The Seal is that, probably, of 
Khwajah Abul-Qdsim, who was appointed Diwan of Gujarat in 991 A. H. Tabagi. 
i-A&jari in Elliot and Dowson, V. 428. 
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But there is nothing so far to show why these favours, such as 
they were, were bestowed upon them. I may be permitted, therefore, 
to quote a somewhat later document which throws some light upon 
the point. This paper is unfortunately not dated explicitly, but the 
dates on three of the seals of its numerous signatories are 1072 A. H., 
1078 A. H. and 1082 A. H. and it may be safely presumed 
to be not much later than the year last mentioned. ( 1671 A. C. ). 


Sahel wl‏ سوال میکفد و استشہاد مینم‌اید فرزندان قیام طببمب 

از p‏ کم واتف بر نيمعني کے مشارالیم pe»‏ 

مدکور مقرر اسست پرکرا بر معالعجم نم‌ودن طبیب مق 5*۲ 

واقع است خود را در دیل این ثبت نمایند کم عنداللم ماجور 
و عدد الناس مشکور خواود بود 







x 
D 
AA الا ود یں 3^ د رین ص دوقم مسطرر‎ Wy” / امد وار لطف‎ 


نصراللہ ۱۰۷۸ بد عاي oy)‏ ہد مرنضي بیان ۳ نے ارت حر رک سود مرتکهرف 
شہن بمافیہ گواه شد شرد بمافدم 

ce ہس‎ al, Basle pul al, محمد‎ ee خان واد‎ e m 

خضرخان شی ماحمود شی عبدالوہاب حسیں 


)$503 د رگا5 






(93444 مس طور است بریں‎ Ti در‎ AP! +وں‎ wy ۱ ۲ 
E Uu & eij .. la aue 
duo celo AA aun اعت‎ ei, od ۰ نٹ € فقیر جمالدر‎ ۱ 
m mm 9:۳ ۶ ۱ ی خضرخان‎ 
وی است‎ | 3 mile ات شہد‎ cil, 


c3 


بیشمون مسطور مذن 


ly why‏ است 





ex» ads 
نقیر ذصرالدین ابن‎ 
شی نورا للم صد‌یقی‎ 
حاوعود ؟ (؟) سپرورد ی‎ 


شپد بمافیم 
محمد Bila‏ 
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AS iS! 
عاي اللہ الصمد‎ 
فاضي نعمت اللہ‎ i 






3655 $903) 






عبد الفرید 


The children of Qiám Tabib ( Physician ) beg and request 
the evidence of all those, who have any knowledge of the matter, 
to state whether the person aforesaid cures the ailments of the 
needy poor and distressed of the township of Navsüri, and 
whether his means of subsistence depend on fifty Binghas’ extent 


of land, with trees thereon, in the said 


township. If any one 
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is cognisant of the fact of the aforesaid Tabib ( Physician ) 


having cured the diseases of the needy and the indigent, ^? let 
him affix, for God’s sake, his testimony below, ] for which ] he will 
receive his reward from the Lord and deserve thanks from men. 


From the witness What is written in this paper 

Sayyad ’Ali, son is plain fact. 

of Sayyad Murtaza, Sayyad Mahammad, 
In witness whereof, 

Sālih Mahammad son of Pir Mahammad son of 
Sheikh 1۰ Sheikh ’Abdul-Wahab, 

In witness whereof, Witness, 

Mahmmad son of Sheikh Hussain. 

Of this fact is cognisant. In witness whereof, 


Faqgir Jamaluddin. 
What is written in 
the text is plain fact. 









The Slave of 
the Court, 

Sadruddin son 
of "Abdul Farid. 












Qázi N'amat 
Allah son of Asad, 
Trusting in Allah, 
The Most High. Of these contents 
Sheikh Mahammad 


is cognizant. 


(On the margin ]. 


This is plai ۱ ‘nc written is Witness, Fath Khan 
وت‎ plain d Son of Khizr ۰ 




























Nasrullah 
Expectant 


Mahammad The slave of 





Son of 


۱ of the Court, 

Abdullah. of the ru Fath Khan son of 
۰کک‎ Khizr Khin 
1078. Surkh. 





60 Fugrd wa Masakin, Steingass notes the distinction made by the Arabic Lexicogra- 
phers, between the ‘ Aagir’, a person possessed of one day's sufficiency for self and 
family, and the Miskin, “the person who is so entirely destitute as to be without even 
that,” but both the words are, asa rule, very loosely used for the poor in general, 
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Ofthe fact written in the text That which is written in the text 
Faqir 'Ilmuddin is cognizant. is plain fact. 


The thing written is plain fact. 




















The in- 
scription on the 
Seal ring of thc heart 
of Karim Mahammad 


1082, 





Abdul 
Ghani 

Al- Hussaini 
1072. 


In witness whereof, Mahammad In witness whereof, Faqir Nas- 
Hafiz, ruddin the son of Shekh Nurallah 
Siddiqi * * * Saharawardi. 


The gist of it seems to be that Mahr’s ancestors as well as his 
descendants maintained, at their own cost, a sort of charitable 
dispensary for their poorer fellow-citizens. These good old 
Zoroastrians would appear, for generations, to have been spending their 
substance and giving freely of their skill for the relief of suffering, and 
their services were rewarded, according to the custom of the time, 
with Grants of rent-free land. It is of course impossible to say anything 
as to the degree of proficiency they were able to attain in their art. 
It is not unlikely that Mahr himself was the best and most famous of 
them all. His name, it is true, does not occur in the list of twenty-nine 
physicians of renown, ( Hindus as well as Musulmans )”, which Abul 
Fazl gives in the Azxz-z-Aburi, but he may, for all that, have gone like 
Dastur Kaikobăd and Maneckji Mahrnushji of the family of Dastur 
Meherji Rana, to Dehli or Agra, on some business connected 
with his Inam. As for the stories of his marvellous cures, it is not at 
all necessary to take them very seriously at this time of day, at least 
until anything like credible evidence is produced in support of them. 





61 Blochmann, 47. I, 542-4, The Hindus mentioned are only four in number. The 


Tabagót-i-Akbari ( Lucknow Text, 395—6 ) gives the names of several others, 
62 Parsi Prakash, 11 and 25. 


SOME ANCIENT PARSI DOCUMENTS. 


em 090-3 


A Paper read before the Society for the Prosecution of Zoro- 
astrian Research on the 14th of November 1914. 


I promised when we last met in this Hall to take the earliest 
opportunity of exhibiting publicly the interesting Gujarati documents 
which were included in the bundle of papers l found at Navsiari in 
1896. I hasten to fulfil that pledge to-night, but permit me, before 
I discuss them in detail, to declare, once for all, that these writings do 
not relate to any event of historical or national importance, and do 
not inform us of any great or brilliant achievements of our ancestors, 
They are really nothing but the family papers of some Zoroastrians 
of the middle class who lived in the 16th and 17th Centuries. It is 
fairly well known that our people were in a state of obscurity 
and indigence in those times, but I venture to think, that these old 
records enable us to realise much more clearly than anything that has 
been hitherto published, the sort of life that they led, the poor and 
mean dwellings they were content to inhabit, and the condition of 
indebtedness to which many, even of those who were not absolutely 
Impecuniots, were at times reduced on account of their inability to 
pay the taxes imposed upon them or the Revenue assessment of the 
lands on the cultivation of which most of them depended for their 
subsistence. Indeed, most of these documents tell us, what may appear 
almost incredible in these days, that the Parsis of those times lived, for 
the most part, only by agriculture and retail trade. Several of these 
writings, again, relate to the regulations made by the corporate priest- 
hoods or Anjumans in reference to religious ceremonies, and furnish 
authentic information as to the fees and perquisites to which their 
order was entitled, and the tenacity and pugnaciousness with which 
the members of every denomination maintained their peculiar rights 
and privileges even in the smallest matters. 


(es 
^x 


Ww 
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But these are not the only sidcs from which these records appeal 
to us. They are, as I have remarked on a former occasion, the oldest 
original papers in existence relating to our ancestors, and to them are 
appended the autographs of scores of Zoroastrian worthies of the 
olden time, whose names are in every one’s mouth today. Besides 
the personal interest which must attach to these signatures, there is 
the fact that many of these names occur in the Persian Revayets of 
the period. We are consequently enabled not only to secure indepen- 
dent evidence as to the historical value and reliability of those 
missives, but to derive, considerable assistance from them in deter- 
mining the difficult question as to the veal dates of these Revayets, 
which has been raised by E. W. West and some other scholars. 
That question, which no one has hitherto attempted to solve, 
and which I hope to discuss more fully on a future occasion, is 
whether these dates are in the Common Era commencing from the 
day of Yazdajard’s accession, or the obsolete one, sometimes known as 
the Pars, of which the initial year was that of Yazdajard's death, or 
the 21st after that of his accession.! 


Such is the interest which these writings possess for us-for those, 
I mean, who belong to our small community. But they must arrest 
the attention. even of many who are not Parsis, of all those of our 
Hindu brethren who have madea serious study of old Gujaráti, of 
its grammar, its spelling and its paleograbhy. They contain many 
archaic words and expressions which are very difficult to trace or 
explain, and which must, for that reason, provide matter for reflection 
and research to all students of Gujarati philology. 


These papers may be roughly divided into three classes. I. Those 
which relate to the members of the family of Dastur Meherji Rana. 
II. Those pertaining to religious matters or disputes and, III. 


der Iranischen Philologie. II. 120.‏ 5 11 ).ئ5 
Tehmuras. Proceedings of the Khol Karnàri Mandali ( 1901 ), pp. 66-69.‏ 


t 
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Miscellaneous documents connected with other Parsi families of the 
period. 


The first of them is a deed by which a house belonging to Sheth 
Dhayyan Rana was mortgaged to Ervad Rana Jaisang—the father 
of Meherji Rana—in Vikram Samvat 1588 (1532 A. C.), for thirty 
Tankas—each Tank@g of the value of 60 Dokdas. This Sheth Dhayyan 
was the nephew—brother’s son—of the famous Changa Asa, and as 
members of that old family are frequently mentioned in these docu- 
ments, I have prepared a pedigree table for the better understanding 
of these records, from an old Namagrahan appended to Rustamyji 
Jamaspji Dastur’s Bhagarsath Vanshdvlz. (p. 222). 


Narsang 


| 
Jivā 
| 
Chànd 





Hula 


سل 


sa 
| 
| | 


| 


| | 


Rana Jamasp Luhrasp Changa Chandshah Kaikobad 
| 
€} 
E | | | | 
Asdin Manek Hira Bahram 
|. | 
| | | | | | 
Kaikobad Bahman Khurshed Hoshang Asa 
| 
E | 
Minocheher Nushirwan 


| 
Kuka ( Kaikobad ). 


یم 
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udd Wide AVE He wer Woe Had WAG E ADU EA SEL UAL 
SA ARE AAA G )48 8 AM cu. oa [ou] wel ۷ مد‎ 
a | lal Pav ody Ae Gaal هید‎ erage eal ova or z's ao) 
a 2l AU 2l As Ad zl so an Aa a 318 FA] den Re 
waa )8( AUAA A AAL RAE AY Aed E 52 A A AL AG Uw 
AA DA ARA. 92 idl امج جا‎ CIN AL AS HL A AAA وب‎ 
a UU dla dists ad جا‎ ۰ 


ید tala HA‏ وید 
a e ۰ ۰ NE‏ 
a Rab xiu. TAL Wea AN,‏ 


i Apu “aerate? 


0 
2. êd, Sans. AT+ 2% — today, here. 

BA aga sa wile HL ALE? AVRIA A formula bearing some resene 
blance to this occurs in several Gujarat inscriptions of the Chālukya period, €. کو‎ 
in an epigraphic record of Kumarpal dated V. S, 1213, another of the time of 
Bhimdeva II. V. S. 1264 ( Indian. Antiquary, XI. 238, l. 5,) a third of the time of 
Bhimdeva II. V. S. 1268, ( Indian Antiquary, XI. 221, l. 21 ), a fourth of Ajaypala 
of Vs 5. 222 ) ۱ Bengal Asiatic Society. XXXI. 125), a ۵۳۱ 06 
Vishaldeva Vaghelã, 1317 V. S. ( Indian Antiquary, VI. 210 ll. 6-7 ), and also in the 
famous Verawal record in the temple of Narsata Mata of 1320 V. S. (Ind. Ant. 
XL. 242, l. 7.) Dr. ILultzsech who has edited the last record takes Aaa as a verb 
in the sense of *making ( Shri, ) at the: beginning of documents (Ib. 244, note 12 }e 
Shi Aaruc, ‘making Shri, then obtains the meaning of ‘Secretariat.’ Ind. Ant. XL 
228, note 26. Karud may perhaps be the Arab. Qurxu—a decade, a generation, aR 
age. (Steingass ). CMY Wasa 2) This is another stereotyped expressiomy 
which has been interpreted by Hultzschas '* with = cousent of the Panchakulas, "* 
(Ib. 244). Buhler understands by Panchakula, ‘as clever as five families’ and 
adds that it is preserved in the modern name Pancholi, which is borne by many 
distinguished Kayastha families. ( Ibid, 244, note 13). Imre, (Ind. Ant. XII, 
195 » Buhler takes it as equivalent to ‘scribe.’ 

STARA talla. This phrase is very common in old legal papers, and occurs in 
different forms of which the corruptness varies in direct proportion to the ignorance 
of tbe writer, e.g. AMIR! 1۱4م را‎ "Wald. £did, etc. It is the Sanscrit 


Sta awe, I have given it in my handwriting,” 

DW, WA", old. 

HUHUA AH UWA. This phrase also às common fo many of our papers. It is 
probably the Sanscrit phrase, IEJ Stad 38: AMSA, /¢, What is writtes 
1s for the observance of the process ( fare ) [above described ]. 
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In the [ Vikram ] Samvat ycar, 1588, Roz (day ) Bahman, Mäh, 
(Month ) Adar, here in Nagmandal® ( Navsari), when the Patshaly 
Shri Bahadur* was reigning triumphantly, when [all affairs were } 
managed by Sheikh Sa[heb ?] Jamal, and with the cognisance (or 
consent) of a body of five persons of good family (or scribes ). 


To A{dhyaru] Rana Jaisang, Seth Dhayyan 18150555 has given this 
in his own handwriting. Whereas, Seth Dhayyàn has borrowed from 
A[dhyaru] Rana Jaisang 30, Thirty Tankas of the old [stamp] in cash, 
each such Tanka being of [the valve of] Sixty Dokdas, he, Seth 
Dhayyan has, in lieu thereof, given by way of pledge ( or mortgage ) 
the house of Dhayyàn Khursed, which is to be released whencver 
Seth Dhayyan pays down the amount (Z7. money ). Seth Dhayyàn 
wil make good [to Adhyaru Rànà Jaisang] whatever expenses are 
incurred for repairs in the house. ‘This agreement ( /z¢. writing ) to be 

observed. No claim is to be made for rent. 


Here the Signature. Here, the Witnesses. 
Written by me ( Lakhtamz ), 1 Waccha Pahlan, witness." 
Dhayyan Rana?. 1 Asa Bahiram, witness.’ 








3 N@gmandal is one of the old names of Navsari and occurs frequently in the colophons. 
of manuscripts written in that town. West. S. B. E. ( Pahlavi Texts), XXIV. pp. 
xxi and xxxii. Shahriárji, Neriosengh's Sanscrit Writings. Pt. HI. 48—9. Nagsarika 
is an older form which occurs in a. Ráshtraküta Copperplate dated Shaka 743, A. C. 
$21. Bombay Gazetteer, History cf Gujarat, Vol 1. Pt i. 125. 


4 Bahadur Shah of Gujarat, who reigned from 26 Ramazin 932 A.H. to 3 Ramazan 943 
A. Il., ze. 6 July 1526 to 14 February 1537. Bayley, History of Gujarat. 327-8,397. 
Dhayyan Rana was one of the persons to whom the Revayet-i-Jasà was addressed in 885 
A Y. (1516 A C)., and one of the witnesses to the document about sending Nagoj 
Dhayyan to Damaun, dated 3599 V. S, (1543 A C.), which is given in the ۶ 
Prakásh. 8. He was also one of the signatories of the deed by which the Behdins of 
Navsiri bestowed upon Rana Jaisang ten Binghas of land in In’am in 1576 V S. 

(1520 AC.). Mody, The Parsees at the Court of Akbar, 159. 

6 Waccha Pahlan was one of the three sons of the famous Kàk& Pàhlan, 7. e. Pahlan 
Annan, after whom one of the five Bhagarsath Pols is named. Bhagarsath Vanshdvit, 
4. He was the brother of Bahram Pahlan, family priest of Manck Changa, who Is 
mentioned in the Virāf-i-Käusi. The names of Bahrām and his brother Chanda occur 
in the Revayets of 896 A. V. and 904 A. Y. Parst Prakash, 7-8. 

This is the Asi Bahram 6:2 Changa of the Revayet-i-Jas& of 885 A Y. (1516 A.C.) My 
Revàyet M. S. folio 97 a. llis name occurs also in the later Reváyets of Aspandiàr 
Sohràb (ibid, 135a), and of 896 A Y. and 904 A Y. (1527 A C. and 1535 A. C.) 
Parsi Prakash, pp.7-8. We was one of the signatories of the Gujarati document, 
dated 1576 V. S (1520 A. C.), Mody, Parsees at the Court of Akbar, 158—161, and. 
one of the witnesses to a Persian Saledeed dated 941 A. H. (1535 A. C.) which. 
is in my possession. 


un 


په 
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Seven years afterwards, we find that this very house was sold 
outright for Sixty-eight Tankas Pratq@bahrq@ by the Sheth, whose 
pecuniary affairs appear to have gone from bad to worse in the 
interval. He had not only been unable to pay off the old debt of 30 
Tankàs, but was now obliged to ask for and obtain another sum of 38 
Tankas from the same creditor, for acquitting some claim which the 
Diwan or Chief Financial Officer of the District had upon him, 
Conscious of the very remote possibility, in his embarrassed circum- 
stances, of liquidating the old obligation as well as the new, he 
appears to have determined to throw off the burden of debt, by part- 
ing with the house altogether for 68 Tankās Pratābāhrá, each of 
the value of 60 Dokdas. 

But what was this Tanka Pratabahra and how much was it worth, 
and what is the meaning of Pratabahra_ itself? 

There can be little doubt that the word is a corruption of 
Pratdp-Varaha—the name of a medizval Hindu coin which was 
further corrupted by the Portuguese into * Pardao d'ouro." The 
Vardha was a gold coin of the Kings of Vijayanagar, so called 
from the Boar (Varga) of Vishnu figured on some issues. It 
weighed about 58 grs. and was, according to Sir Walter Elliot, 
also called, ‘Padma—Tanka,’ and ‘ Variha-Tanka. * Dr. Hultzsch 
tells us that the Partáb was half the Varaha, as we learn from 
a contemporary account of the coinage of the Kings of Vijaya- 
nagar in the work of ‘ Abd-ur-Razzaq the ambassador of Sultan 
Shahrukh of Samarqand, who stayed at that capital “from the close of 
Zul -Hajja 846 A. H.z end of April, 1443 A. C., to r2th of Sh'aban 
847 A.H.=s5th December, 1443 A.C.” The name Partab which ‘Abdur 
Razzaq attributes to the half pagoda or Varaha, is probably, connec- 
ted,” in his opinion, “with the surname Pratapa, which occurs before the 
names of Vijayanagar kings both on coins and in inscriptions.” ® 
Ferishta also tells us that the gold coins struck by the Rais of Bija- 
nagar and Tiling were called Hiin (7. e. Pagoda or Varáha) and 





8 Thomas, Chronicles of the Pathan Kings of Dehli, 224 note. 
9 Indian Antiquary, 3or. 
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Partab. The Partab was afterwards corrupted by the Portuguese into 
Pardao. “Nunez in his Tables (1554 A. C.) repeatedly mentions 
Pardáos, which represented 5 Silver Tangas or 300 Reis. * * * 
Later in the century, we learn from Balbi ( 1580), Darrett ( 1584 ), 
and Linschoten ( 1583-89 ) that the principal currency of Goa consist- 
ed of asilver coin called Xerafin and Pardao-Xerafin, which was 
worth 5 tangas, cach of 6o rers" ?? It would appear as if our Tanka 
Pratabahra, which is expressly said to have been equivalent to 60 
Dokdas, was identical with the Tanga of /Vuzez, which was also equal 
to 60 Reis. The coincidence, at least, is striking, and it is probable 
that the Reis of Nunez was identical with the Dokda of Gujarat 
which was for long equivalent to the hundredth part of a 
feel, 


The question is a very difficult one, but the facts above men- 
tioned would seem to indicate that this Tanka Pratabahra was some 
coin equivalent to about 22,2$ ofa Rupee, which was current in the 
dominions of the Sultans of Gujarat in which Navsari was, az that 
čime, included. We know that a silver coin was issued by many of 
them, Anmad I, Mahmüd I ( Bezda ), Ahmad III, and Muzaffar III, 
weighing about 175 ers.—z.¢., about as much as the coin which came 
to be afterwards called “ Rupvya” in the days of Shir Shah, Salim 
Shah and Akbar.” But if the Rupee of about 175 grs. of silver, was 
worth 100 Dokdas, this coin which is expressly stated to have been 
equivalent to only 60 of them, ought to have contained only 118x3= 
105 grs.of that metal. Now some of the commonest silver tssues of this 
dynasty, are coins of which the weights range from IOI grs tO III 
grs,’ and I have myself several specimens of them in my collection. 


16 Yule and Burnell, Hobson-Jobson-ed. Crooke, 675, 678. 
11 Bayley, History of Gujarat, 6,7,11. Bombay Gazetteer, History of Gujarat, Vol I. Part 
I, 224, note. Wilson, Glossary of Judicial and Revenue Terms, s. v. Dokda. 

12. G. P. Taylor, Coins of the Gujarat Saltanat, Journal of the Bombay Branch of the 
Royal Asiatic Soeiety, 1994, pp. 278 ff; H. Nelson Wright, Catalogue of Coins ix 
the Indian Museum, Calcutta, Vol. II. pp. 228-9 236,238; Tnomis, Chronicles of the 
Pathan Kings of Dehli, 352. 

I Taylor, Op. ci. 3335; Wuügbt, OÀ. c^ 232-3. 


197 


‘We may, therefore, take it that these Tankas Pratabahra were iden- 
tical with the silver coins which are called Alusaffaris, by the author of 
the Mivat-¢-Stkandari, after Muzaffar II, the son of Mahmüd Begada,'* 
but which seem to have been known among the common people by 
the old Hindu name of Tanka Pratibaihra, probably from some associa- 
tion with the Praldépja-Varaha and Tankéd—Variha of older times. 


But if this Tanka was equal to only about ğ of a Rupee, the house 
which was purchased by Rana Jaisang for Sixty-eight Tankas must have 
been worth about Forty Rupees only. Making all allowances for the 
difference in the value of money, and supposing the purchasing power 
of silver in 1539 A. C. to have been four or even five times as great 
as it is now, this sum would be equivalent, in our own day, to about 
200 Rupees only, and it is impossible to avoid the conclusion that the 
dwelling bought by Rana Jaisang must have been little better than 
a wattle-and-daub hut of the the humblest kind. But there is nothing to 
be surprised atin this, for such was the general character of the houses 
of those days, even in larger and more prosperous cities than Navsart. 
Speaking of Surat in the 17th Century, Tavernier says: “ The walls 
of the city are of earth, and the houses of private persons are merely 
barns, being built of nothing but reeds, covered with cowdung mixed 
with clay, to fill the interstices, and to prevent those outside from seeing, 
between the reeds, that which is done inside. In the whole of Surat, 
there are only nine or ten well-built houses, and the S/iéh-dandar or 
chief of the merchants, has two or three of them.” Indeed, the towns 
and villages were in those times built mostly of mud, and Sir Thomas 
Roe tells us that even the wealthy and populous town of Burhanpür 
was, except the houses of the Viceroy, the Commander-in-chief and a 
few others, entirely made up of mud cottages. And Terry informs us 
that “the villages stand very thick ; but the houses are generally very 

poor and base. All these country dwellings are set close together ; 
none stand singly and alone. Some of the houses have earth walls 





Š A M — — — سس ہے هھهھہ۔‎ 


44. Mtr dt-i-Stkhandart, Fizal Lutfullah’s Translation, 292. 
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mixed with straw, set up just after the rains, and having a long 
season to dry, stand firm; they are built low, and many of them 
flat. Most of the cottages are miserably poor, little and base, duz/e 
with very little charge, set up with sticks rather than timber, so that 
if they chance to fire, they may for very little be reedified.” 5۹ 

[ov] u Waa wey ay Ror RAs we] wee ee A avr 
wa set [ud] ler A YAMA HEYE 4A4 [7] اه کید‎ A 
4444(2) ARA: AMR AA MÎ ol mu a vA wed A. 
axi ii erate carla ova نے دنه‎ KC) H2 HAS YU Ya 
IER BL» wai var omy Bay we Ww dla Be asa A 
Gy i Gran. Gai wate al NAN SA Aa ave zal aru 
d ay etter aq ww Ra aa Aag Ay Ud waa wd 


A yut 


wA 0 wA WA 
aai xii a’ و‎ wa cA | aia UM 
D PAd ddA ۹ "۸3٤۰ Hias UA 
3a | 4 "(uso هام‎ 
3e) SEM Al UF ۱ ٭ * ٭ ٭ ٭‎ Iv 
٩ q alain Ale UUM 
32) MYL ARAL ella 1 ML AL AL PADS 
Ad wae (2) qa igi "4۹۷8 8 


& d. AML Ba U44 wily 
1 d. برد‎ widen wale pi 
1 MA Als 404. ۴ 
In the [ Vikram ] Samvat year 1595, Roz (day) Khur[shed, Mak 
(month) ] Mihir, here in Nagmandal ( Navsari), when the Padshah 
15. Tavernier, Travels in India. ed. Ball. I, 7; Roe in Kerr’s Voyages, IX. 256-7: 
Terry, A Voyage to East India, 179-80. 


z 
16. hid elsewhere written, RUald,—From Sans. UA, side. 
waaga e. ۲1۹8۹۴8۰ AI, a narrow path, an alley. 
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Shri Sultan Mahimtd Shah’ was conducting the government trium- 
phantly and the executive authority (717247) was in [ the hands of] 
Shri Sabmal( ? ) Malik!5 and with the cognisance (07 consent) ofa body 
of five persons of good family (or scribes). To'A[dhyàru] Rana Jaisang 
Seth Dhayyan Rana has given this in his own handwriting. Whereas, 
Seth Dhayyan Rana had borrowed from A[dhyaru] Rana Jaisang, 
68 Sixty-eight Tankas -Pratabahra of the Old [ mintage] in 
cash, he, Seth Dhayyan Rana has now, in lieu of that amount (Zi, 
money ) sold [to Rana Jaisang ] in perpetuity (æ. for as long as 
the Moon endures), the house of Bfehdin] Dhayyan Khursed 
Adrav, together with the land in the alley. That house he has 
sold together with its enclosure(?) and all the furniture therein, 


This agreement ( ZZ. writing ) is to be observed. 


Here the Signature. Here the Witnesses. 
Dhayyan Rana. i Khursed A ]. 
Detailed account of the total Chanda, witness. 


[ Sum of money], 
1 Jamsed Manak, witness. 
30 Borrowed on the Old mortgage, 


which are to be returned. t Miraji Jamal ** *, witness. 
38 Paid in the rest to the ۸ Mahiram Bahiram, witness. 
( Head Revenue Officer. ) 


x 1 Pa [tel?] Māmā Asā, 





مل س م 


17. This was Mahmiid, the son of Latif, the son of Muzaffar the Second, who is generally 
called Mahmiid III and reigned from 943 A. H. (1537 A.C.) to 961 A, H. 
(1553 A.C.). Bayley, Op. C. 406, 453. 

18. Sabmal-malik is probably Sá'adul-Mulk, a title borne by several persons ab 
different times during the period covered by the Gujarat Sultanate. Bayley, 0 
cit. 94, 204-5. ALtrat-i-Stkandari, Fazal Lutfallah’s Translation, 12, 152. A 
Sa’äd ul-Mulk was among the first persons to do homage to Bahadur Shah ab 
Nahrwallah ( Anhilwad Pattan ) in 1526 A.C. (A/rat, 152), and there is nothing 
improbable in supposing him to have been high in office under his successor 
Mabmüd III, at the date of this document, 1539 ^. C. 

19. We find Khurshed Cbànd&'s name in the saledeed of 923 A. H. 1512 (4e. p. 
159) and in the document of V.S. 1599 (1543 A.C. ). Parsi Prakash, p. 3, 


EO 


witness. 
| Rana Jamas, witness.?? 


1 Vu [hra] Raghav son of 
Papo, witness. 


1 Vu {hra] Kanan Sahia 
Khursed, witness. 


1 Bahman Manak, witness. 


^ 


In the next paper on our list, we find committed to writing the 
terms on which “an casement dispute” between Rana Jaisang and 
a neighbour, Nagoj Rustam was settled by arbitration. This Nagoj 
Rustam appears from the Sanjana /7hrzst to have been onc of the 
Sanjanas settled by Changa Asa in Navsari. Rina Jaisang was a 
leader among the Bhagarias. One of the Umpires, Sayer Mhurshed 
Sanjand, belonged, therefore to the section to which Nagoj Rustam 
belonged, while the Bhagarid Mahiar Jaisang Dhayyan represented 
Rana. This is one of several documents of this type in the bundle, 
and they vividly bring home to our minds the dread which was 
entertained by our ancestors, of the tribunals of the venal or bigoted 
Oazis, who made every case that was brought before them, a handle 
for harassing and insulting or extorting money from him who pro- 
secuted the suit, as well as him who defended it. 


The paper also shows that the ancient dwelling of the Meherji 
Rana family, was not, where the Dasturs of Navsari reside at present, 
but zz the immediate neighbourhood of the Old Agiary (44 ex63 . 
It may be also gathered from this document that Hoshang and 
Meherji, the sons of Rana Jaisang, had already reached the age 
of discretion at the date of this document, ( V. S. 1590 or 1534 


س مدد سے 





20. Rana Jamasp—nephew of Chang As& was among the persons to whom the Reváyets 
of Jasa and Aspandiar Sohrab were addressed, and one of the signatories 
the document of V. S. 1576 (1520 A. C. ) Mody, Of. cif. 159, 20۱۱ ۱ he 
witnesses of a Persian Saledeed of 941 A. 1I. (1534-5 4. C. ) in my possession. 
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A.C. ), in which there is an express condition made as to the 
necessity of doing all things with their approval. We thus get an 
approximate date for the berth of Meherji Rana: in other words, 
supposing him to have been only twenty years old in 1534 A. C., 
he must have been born about 1514 A. C. 


(Ga. al aye aa AL al Ror od [27] a AES ailê a abba 

dg ag a ed A ag Aaii Aa wf eak. v Rg 

yg a ÊY YEG O A aae Beta aA aa UUE aadal 

uiel Aa aAa Gua al iai Parl wh andl og 
d 4a Wet 2) AA GUUS Af AA A Hel AA 2) GAGS 00 2 

هد سب al ial ar ela HR A aR we mW. 4er FMA‏ وہ 

AR a at aue a AR g at riai Paral uA a0 eld ab 

6ء a WA Ai Ma HA (2) Gur a AR A vag‏ (3) لوہ 

al U2 HAE woi do al aan vx AÛ Ga 21. l wieg 

cor do Al yA ctor dio Al Qaa el dio al سای‎ ۱ 

PUA yud UN uia YAAR AA AR AA aA AA دا‎ ۶ el 
وه تاد‎ 4 2 xd) 


۱4ل .و ہہ لی Ay‏ .ںہو مو9 Al HLL AEA‏ یڑ 


A AL AU ZAH پت‎ WDA WRA Ud) 

a al bab s 1 Ao AAA RAU UY 
Ui MM ro ےو اد تاد‎ Bo UCU BLU 8 

A UA mel Ad wae Seale i Ho GAVAR FALL UMA, 


21. 1 Pers. Tafhim, from Fahm, understanding; compromised, settled. 
424033, carried through, completed, settled, arranged; (a2d334/, C, through, 
completely from and d34. Belsare. The Marmakosh quotes from Akho Bhagat 
the lines, 
PL Ad Bi و تباید‎ 


mA (aad E aa.‏ تاد 
and says (Aza means U wg, RY.‏ 
VR ( Sans, TRT ) The Acacia Catechu, of which the timber is highly‏ ,9( 


appreciated for the hardness and durability it possesses. G. Watt, The Commere 
cial Products of India, p. 9. 
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aid viel ahal 6 
A v YA »u3 di YAY’ 
viel al ai Fwd wa any 
Wer Gury way oma AA Alo 
qup UA Wet GUIS sie well 
aigi wy MA al aud Au. 

Written by me, A[dhyaru] Nagoj Rustam?? to. A[dhyaru] Rana 
Jaisang. Whereas, we were at variance among ourselves about the 
boundaries of the court-yards of our houses, we have come now to an 
understanding, and that dispute has been settled (lit. disolved, 
melted). A peg of Khair ( Acacia Catechu ) wood had been fixed 
before the fire took place, and that boundary mark is to be kept 
undisturbed (lt. firm) exactly in the middle. The channel for carrying 
off the rain-water is to go right over the rain-water-channel side of 
of the Agiary, and past [the house of ] A[dhyaru] Rana Jaisang and the 
[partition] wall is to be built in the line of the two pegs, If A[dhyaru] 
Rana builds the wall, the boundary-mark ( or stone) should be fixed 
when A[dhyàru] Nàgoj Rustam is present. Thus it is settled that both 
boundary marks (or stones) are to be fixed with each other's 
consent. The dispute was thus settled when Afdhyaru] Sayer 
Khursed Sanjana," and A[dhyaru] Mahiyár Jaisang Dhayyaàn, were 





29442, A stone on which is inscribed the description of land granted, a free gift. 
A boundary stone, a boundary mark. 

Eurail z. e. GWAZ, over the hedge. Narmadashankar says, 60309161-5 ۹441 فا4‎ 
qel ola Sly AG rua Go wl My ulma Naag, sS ag, AF, d 


~ 


awa Fea D “aad Surat Gard, 8; 7" 
‘Guill UU $F ۶ 


Narmakosh s. v. 3fd4-d, 4^d^il I cannot say what this means. Is it an old 
word for ARÎ, drain ? 

22. The names of Dasturs Nãgoj Rustam, Asã Rustam and Bahram Rustam occur 
in Jasa’s Reveyet of 885 A. Y. 1516 A. C. My Revá&yet MS. folio 97 4 They 
are also found in the Revayet of Aspandiar Sohrab, which is not explicitly dated, 
but which West conjectures to have been received in India about 1520 A. C. 
Ibid, 134 b. Grundriss der Iranischen Philologie II. 125. 

£3 This Sanjana priest’s name occurs in the Revayet-iKaus Kamdin of 922. ۸ Y. (1553 
A. C). My Revàyet MS folio 212 b. 

He has besides witnessed a Saledeed of 1614 V. S. ( 1558 A C.), which will be fonud 
further on. 
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standing by (7. e. present ), The boundary-mark should be fixed in 
such a way that A[dhyaru] Manek Nagoj and A[dhyaru] Jiva Nagoj 
and A[dhyaru] Hoshang Rana and A[dhyaru] Mahiar Wachha 
Jaisang are satisfied. None of the parties are hereafter to make any 
claim. If any one does so, his claim shall be set aside. Roj (day) 
Avan, Mah ( month ) Bahman, [ Vikram] Samvat year 1590. This 
agreement (ZZ. writing) is to be observed. 


Written by me, A[dhyaru] 1 Afdhyaru] Sayer Khursed, 
Nagoj Ristam.” witness, 


1 Afdhyaru] Mahiar Jaisang, ** 


Written by me, A[dhyaru] 
witness, 


Rana Jaisang. 


1 A[dhyaru] Mahiar Asa, ^? 


witness. 


1 A[dhyàru] Hamjiàr Jaisang;'^ 
witness. 


The water channel shall run 
past A[dhyaru] Rana Jaisang]’s 
house] right above (or in a 
right line with or parallel to ) 
both the boundary marks. The 
water which issues from the 
Mulvant (?) of the Agiàry 
shall pass by A[dhyàaru] Rana 
Jaisang['s house} right above 





24 Mahiar Jaisang Dhayyan was a Bhagariá and the arbitrator nam21 by Rini Jaisang. 
His pedigree will be found in the Bhagarsath Vanshavli, pp. 1. and 30. 

25 Mahiar Asá is mentioned in Jàsà's Revayet of 885A. V. 1516 A. C. aswell as im 
Aspandiar Sohráb's, of about 1520 A. C. My Revayet MS. folio 97 a and 133 b. 

26 This Hamjiar Jaisang was probably one of the two brothers of Rind Jaisang 
himself, the other one being Wacchi, the adoptive father of Dastur Meherji 
Rani. Bhagarsath Vanshdult, p, 1. 
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(or in a right linc with ox parallel 
to) both the boundary marks. The 
water-channel Afdhyaru] Rana 
Jaisang shall dig right above 
the boundary marks, and the 
water shall pass that way behind 
A[dhyaru} Rana Jaisang 2? * * * 


I have now to place before you an order dated 1611 V. S, ( 1555 
A. C.) which is, apart from other things, noteworthy as a specimen of 
the cursive style of writing which was practised by the Mindu clerks 
and officials of Gujarat in the Sixteenth century. It would appear that 
Hoshang Rana—the brother of Meherji—had been, for long, in posse- 
ssion of an [n'am, and that it was taken away from him in conse- 
quence of the misrepresentations made by a nameless enemy, to some 
person in power, Upon this, Hoshang would seem to have gone to 
Court to right himself, and succeeded in obtaining from the Malek 
Shri himselt—the supreme authority in the district—a Parwana restor- 
ing the Jagir to him. All these facts can be gathered from the 
paper before us, which is an Order from the District officer of the day 
to the Addis and Tuldtis of the village of Jalalpur, (near Navsari ), 
within the limits of which the Bhattha or land constituting the In’am 
of Hoshang was situated. The occurrence of the words, A/ot and 
Talăti in this record is of no small interest. It is commonly 
supposed that the word Kbót is of Marathi origin and that its 
use is confined to the Konkan. This may be true of our own 
times, but the document before us proves that it was the designation 
of a village officer or authority of some sort even in the 
Sixteenth century in southern Gujarat. Similarly, it has been fre- 
quently said that the village officers called Taldtis were first appoint- 
ed in Gujarat only after the establishment of British authority in the 
Province. This record of A. C. 1555 demonstrates the erronecusness 
ofthis supposition, which is further invalidated by the mention of 
Jalitis in a Wadhwan inscription of Vikram Samvat 1613 (1557 
A. C.) of which a translation is given in the  Kattyawar 
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Gazetteer (p. 694). The truth is, that village accountants or Talatis, 
as they are called in this part of the country, existed in Gujarat 
many hundred years before the establishment of the East India Com- 
pany's power in the province." The question is not without interest 
to students of Parsi history, for the names of Manaji Kükàji Taláti, 
and of several other persons bearing that surname, occur in Parsi 
documents dated 1723, 1729, 1734 and 1741 A. C. Indeed, the Pärst 
Prakdsh contains the substance of a Parwàna, dated roro A. H. 
(T6tOo A.C.) of Nusrat Var Khan, Governor of Surat, by which the 
Talatiship of the Pargana of Parchol and of six other villages was 
conferred upon Peshotan Chanda, the great-grand-father of this 
Manaji Kukaji [Aspu, Peshotan, Chanda]. 78 


Pat 


Illegible. 


Katabé Habib ’ Abdul Halim (in Persian), 


A ait as gU a ARMAR wre Asas Alàs N Cradle ea 


AAS A en aed eH A, ۹. 2:0۸ sietat Feud, Ay ovaayr 


Khot. ‘* This is,” says Yule, ‘‘a Mahratti word, A%o¢, in use in some parts of the 


Bombay Presidency, as the designation of a person farming villages on a tenure 
called Kkozi and coming under the class legally defined as ‘ superior holders.’ 
* ** The Khot * * * is an exceptional person, holding much the position of 
a petty zemindar in Bengal. * * In the Southern Konkan, the Khoti has 
long been a hereditary Zemindar with proprietary rights and also has in many 
cases replaced the ancient Patel as headman of the village. * * * In the Northern 
Konkan, the Khotis were originally mere revenue-farmers, without proprietary 
ot hereditary rights, but had been able to usurp both. Hobson Jobson, ed, 
Crooke, 480,-482. 


Yule asserts that the 2202 is apparently traceable back, at least, to the time 
of the “Adilshahi dynasty of the Deccan.” Heis really much older, and AZo/r 
are frequently mentioned along with .Maguaddams and Chaudharis in Barnis 
Torikh-t-Firusskahi in that writer’s account of the reign of Alauddin Khilji, 
Bibliotheca Indica Text. 277, 288; Elliot and Dowson. III. 182, 183-4. '* Mugad- 
dan" (** headman "") is the Persian equivalent of Patel; the Chaudhari was an in- 
ferior Zamindár, or land holder, or revenue officer corresponding with the 
Deshmukh, ( Wilson, Glossary. s. v.) 


27. 


28  Pársi Prakásh. pp. 25, $51, 852, 855-56. and 861-2 Note. The authority of Briggs 


is sometimes quoted in support of the statement that the frst establishment of 
Talatis in Gujarat is posterior to the consolidation of English authority in the 
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Maia a. AA Ma va eg HULA ALAA CAL Welle ۸۷4 4 
WMI وه‎ A RoveaE Ha A novaund Avra sla ka ariaia sl 


AR a vig’ ed a (A Mia (2) Re oe ves Ma? wat adl 
Bert ener sy Ad aug’ Aed aada s d we Wa as aryl 
d*à Ded aada A RelA A aig ua wana AQ Ago هه‎ 
GR SY A SY QAM 2 AL OMA Wad UU AY ٭٭‎ 


province. Briggs, however, says nothing of the sort, and the statement attributed 
to him is probably the i:esult of a misunderstanding of the following passage : 
“In this country," [ Gujarat ], he says, ''each village is found to have much 
the same institutions as in other parts of India, At its head, was a Patel, or 
hereditary magistrate, with a Dessaye or district magistrate, and a Mozumdar, or 
district rcgister, having superintendence over many villages. When we obtained 
the country, it had been long the practice to permit the Patels, or headinen, 
to manage the concerns of the village without control, and to allow them ta 
collect and pay the rcvenuc. The consequence of this system was that: the 
village accountant, instcad of continuing to sbe a public officer under the Mozumdar,! 
or district register, Aad, by degrees, fallen completely under the power of the l'atel, 
and become his dependant. Thus in many villages there were no accountants at 
all, and in others they were the private servants of the head man, removable at 
his pleasure. Under our administration, this evil was severely felt, and it becaine 
necessary fo replace the village accountant (called here Tallaty) as a Government 
officer. In restoring this officer, it seems that, by a slight alteration in the tenure, 
we have altogether changed the nature of his situation. Where the Za@//aty exists, 
as he does under all the native Governments, his office 18 hereditary: he has a 
small piece of land and certain fees of office derived from the cultivators, and he 
is essentially a member of the village community. In vesforing the office, we have 
made the Tallaty a mere special organ of the government. Hece is now a stipendiary 
without lands or fees; he is liable to be removed at will, and the office is not 
hereditary.” J. Briggs; Land Tax of India, ed. 1830, pp. 300-301. ( The italics 
are minc ). Jt will be seen that far from denying the existence of the Taléu in 
Gujarat in early times, Driggs declares that he has existed under all Native 
Governments. All that he says ts that the Talati had in several parts of the province 
fallen completely under the power of the Patel, and lost his position in thc 
Village Community, and that the British finding it necessary to ‘‘ replace the village 
accountant asa government officer,” restored the office, butat the same time, 
charged the real ‘‘ nature of his situation." 


29 9A&ei3 ( Arab. 4Azür)- 82434 ? 
gaa. Arab, Hawaleh, charge, care, custody, trust, Tbe Havàldar is one holding 
any office or trust. A steward or agent for the management of a village. The 
term is variously applied to the commandant of a fort, the chief of a company of 
guards, a subordinate revenue officer, but in all, it conveys the notion of érusé, 
deputation or delegated authority” H. H. Wilson, Glossary of Judicial and 
Revenue Terms. s. v. 
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Written by Habib Abdul Halim. [in Persian]. 

The Diwan*? Shri of the division ( |S2zgg ) of Navsari and the 
Huzur (?) Shri Malik-us-Sharq?' Zain-din, and the Haval{dar ?] Malik 
Shri Habib A’bdal Halim and Ma[han] *? Devdas Kahanan. Order, 


To the Khots and Talatis of the AZausa (village) of Jalalpur. 
A piece of Bhatthah land had continued year after year to be the 
in’am of Adhyaru Itoshang Rana. Some one said some thing to his 


ee 





س ما ےل er‏ 


MUEMId. By order, of, from Sans. 81155, order, command, Sf up to, and fea 
to show. 

&i&. Land subject to inundation, or deposited by returning floods; alluvial soil, 
Wilson, Op. Cit. s. v. 

£43. /2¢. the Door. z. e. the Court, Durbar. 

auen. Arab, assign, deliver. 

dêl, Arab. Ta yyir, fixed, appointed. 

Gm2 Arab. 'Uzr, Excnse, pretext. 


30 ‘* Diwan, a royal Court, a council of state, a tribunal of revenue or justice ; A minister, 
or chief officer of state. Under the Mohammadan government, it was especially 
applied to the head revenue minister, whether of the state or of a province, being 
charged in the latter, with the collection of the revenue, the remittance of it to the 
treasury, and invested with extensive judicial powers in all civil and financial 
causes." Wilson, Glossary. s. v. The word, as wellas the office, was borrowed by 
the Arabs from the Sassanians, for which see Hobson Jobson, ed. Crooke. s. v. 
Dewaan; Muir, Annals of the Early Caliphate, 225-239; Brown, Literary History 
of Persia, 204-5. 

31 A Gujarat noble with this title. was one ofthe five great Amirs who divided that 
Kingdom among themselves in the reign of Ahmad Shah III. Miràt-i-Sikandari, 
Text, 377, 308 Fazal Lutfulláh's Trans. 270, 28«. Zain-ud-din was probably his 
personal name. The title itself had been borne by many other persons at different 
periods in the history of the Gujarat Sultanate. Bayley. Of. czt, 236, 320. 

32 This stands most probably for 3&4 or Addl, Mahan Viri isa name which occurs 
in the Inscription in Bài Ilarirs Well at Ahmedábád of V. S. 1656 (1499 À. C.) 
Epigraphia Indica, IV. 209-500, 

"—&4 is prefixed to the names of several Baniüs of the Porwàd caste in an 


Inscription of Virdhaval Waghelà at Delwad& near Abii of ۷. 5. 1287 / 12:21 
’Bhavnagar Inscriptions, ( English ). 219-221, See also Ind. Ant. XI. 221. Hultzsch 


takes as =Udlra, ASC, Ibid, XI, 244, Note 19. 
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prejudice during the {late} visit of the AZaj/is-2- Alt, ** so that what 
had been done, was undone (?), ( Ze. the gift or In'am was cancelled ?). 
He went to Court (or the seat of Government ) and brought a 
properly—sealed Parwana from the Malek Shri himself, to the 
effect that his piece of Bhatthah land should be delivered over to him. 
Thus the Bhatthah land has been given to him. You must hand 
over possession of it to him. This Bhatthah is to be continued by 
the Diwan from year to year. You must make no excuses (Ze. 
be guilty of no evasion). Dated the 2nd of the month of Rajab, 
Vikram Samvat year 1611. 


We have next a document which is of great interest, but of 
which a considerable portion has unfortunately suffered so much from 
the ravages of time, that it is impossible to give a complete translation. 
It is a deed recording the partition of the property of Rana Jaisang 
between Dastur Meherji Rana and the sons of Meherji’s brother 
Hoshang. The paper is interesting in the first place, because it con- 
tains the autograph signature of Meherji Rana himself. Indeed, it is 
probable that the whole agreement isin his handwriting. It is easy 
to see that Rana Jaisang’s property would not have been divided 
between Meherji and his nephews, if either Rana or Hoshang had 
been alive at the date of this document (1612 V. S. ). We have 
just seen that Hoshang Rana was alive in 1611 V.S. We also know 
that Rana Jaisang was living in A. H. 955, A. Y.915, in which year 


A "MÀ ——— 





33 Masnad-i- Ali was a title among the Afghàns, and was at one time borne by Khizr- 
Khan of the Sayyad dynasty of Dehli Sultans, Badaoni, Text, I, 267, 284; Ranking, 
Trans. I. 352,375. Thomas, Pathan Kings, 329, note. It also occurs later in connec- 
tion with a nobleman of the name of Fattu, to whom it had been given by the 
Sultans of the Suri dynasty. Ibid. Lowe, II. 159 and note. See also Elliot and 
Dowson, IV. 45,399, 437. 4Maj5-I-Cirámi, Member of the Exalted Assembly ( or 
High Councillor), which is very similar, was a title bestowed by Mahmūd III of 
Gujarat at his accession upon a noble of the name of Daryakhan, 21722۵۰ 
dari, Text, 299. Fazal Lutfullah’s Translation, ۰ 


The AMirát-i-Sikandari also mentions a *Masnad-t-” Ali Khudawand Khan who was 
Vazir to Muzaflar II, as well as to his son Bahadur Shah. Bombay Lithograph, 1246 
A. H. p. 3890, Bayley, Op. cit. 332. 
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he transcribed the “ Bahman—ndmeh.”*+ It is probable that the 
In’-am which was the subject of the immediately preceding paper, 
was Originally Rana Jaisang’s and had descended to Hoshang, in 
virtue of his having been the eldest son, and that Rana was dead 
before 1611 V. S. The question has an important bearing on the dates 
of the two Revayets in which the name of Rana Jaisang occupies the 
place of honour, but its discussion must be deferred for the present. 
The provision made for the widow of Rana Jaisang, the Seventy five 
Tankás to be given to her out of the common funds and the two 
trousers and four sadrás, which were thought sufficientifor a year’s 
wear supply curiously realistic illustrations of the prevailing poverty 
and the exceedingly low standard of comfort. The reference to the 
“cattle, bullocks, horses and servants” of Meherji is also not without 


interest. 

x x * aed euéld ۰ 

t T E Hel oUt AA 
ee AA Aa 

* * ٭‎ Aa a. Aea 

qu e us quu vs‏ 8ہج ٭ 

k A 32 Bui wk ag‏ ٭ 

eg da A gai stil ۹‏ ٭ ٭ 
(u(éze (A 8‏ ہد ٭ E‏ * * 
x‏ 


۶ E YA s) 4x yell Pu 
qal aiea yi avlod 42 Hove WA nei 
A UA AA viel. a. Mea AA RAe’ 
* dia * * ol aA GAA 
٭ ٭‎ A u AI Be 
٭ ٭‎ aput a. MO 
غ۰ 3 اہ‎ Ai HWA Ad ARN 24 
(à d. Rudl YRA AH Weta AY 


34 Mody, The Parsis at the Court of Akbar, 170—171. 
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* af wel oa. a eoo uta 
۲ ث٭ لس‎ c* Mel ۸ا .ۃ ٭ے یه‎ ۸٥ 
Asad saa ay ead AUN lei 
Us oD aM 42 aad gA cv 4د‎ 
sl “tle ANAN de gA دبای‎ a 
Ad ٭‎ * Varna Aer aad ۷ 
اذ‎ 830 UL ay 2918) oF UAL 
S224 امه‎ CaA wad ea 
aad رید میتی‎ R egia 
wu ۶٭‎ etl aed anf am ہت‎ ary 
ayer aa. Re AA aaau 
ae “dai Desi wna ad ma ad 
له‎ c? sid yor dey oP نی ند‎ 
d * xit. xus ay 
Hl ad. AM wai AARI ARA 
AA. A Bell ماد وب ید ]یدوچ .ہت‎ 42 
Al 64٦٦ ابیت‎ NR aR * * * RQ 
dé ندید‎ aa dial AR au Ue en) wi sh « * * 
Ha A AA UU ALN UCL. maso (Ai yew y RA aa aud 
mA AY ais a wi a gA Maa aa AM sid ofa ua 
aed eii) i. Tarr As aa wo Few avr al wARY (A 
aa ARA AR” 


2 Addg A a uå Ayi sR yx diaa Ay Yada. 


aia rele WA MWY 
i d udi» del PAY UL $2 sY Wi sY 
۹ ١٥ PAA BU وج‎ ¢ NM a ai 


٩ رب‎ YAE RUA دوه رپ‎ ۵۱ 3 4۹ 
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a Al AOU OU, اہ‎ a. (Hero بد‎ 
A ag ARA ark 
or HU HL uad 
44d 1513 ARIAL 
wd هة ت‎ CA dl a 
Here, ICY 35 


= * * 5 
* * 
¥ x * X 


The house belonging to Dhayyàn Khurshed which had been 
bought from him by Shraisht ( Sheth) Dhayyàn Ràna and after- 
wards sold by the latter to Rana Jaisang is to go to Meberji, and 
another also which had been mortgaged by Muhansi Jaisa and 
Chanda Kuka to Rana Jaisang is to be repaired and a story 
added to it out of the common funds, and occupied by him. 
Mcherji’s cattle, bullocks, horses and servants, are to have frec 
passage through the yard on the eastern side, and the rain-water 
falling from the upper story of his house isto find its way along a 
channel common to both houses, A piece of land, which had been 








35 yg. This must not be taken as a surname and identified with § Afunshz,’, 


yee, or Hal ( Mohansi[ng]) appears to have been a very common name 
among Behdins in those times, and occurs frequently in the old Namgrahanx appended 
to the Bhagarsath Vansh&uli, pp. 227-228. 


Weta, (Sans, CHER a watercourse, fron  fomh and |B a reed), A water: 
pipe, a water-conveyance. 

edod2Ald, Somewhat ,Pers. fusve. 

111۷۱۰), Watercloset, from Pers. Zash¢-basin and Ahduch, house. 
3^, specie, cash or money in the pocket. from, 24°, 

levy’, from Yzy, Secret, from Sans. »&.‏ لاہ رد 

HHU t e ANU, chest, wooden box or trunk. Sans. HUSIT, 

VA vis Ze. VA ٥۳۳۸۵ ۰ 

AN 70 ۰ Son, Trousers. Arab. 

$31. The side wall of a house. 
53. A channel dug out to carry away superfluous water, A drain, 
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bought, along with the tenement upon it, from the Gardis %* is allotted 
to the three brothers. A narrow alley on the north side of the big 
family-house [which seems to have gone to them] is to be divided 
equally and used in common. The moveable property in cash, bullion 
furniture, glazed earthenware, chests, etc. is to be divided equally, 
[half going to Meherji and the other half jointly to the three sons 
of Hoshang]. The old mother of Hoshang is to occupy and use and 
sleep in that part of Hoshang’s house which is on the North-west. 
She is to be given 75 Old Tarkgs Pratabahra out of the common 
funds, and is also to be provided with 2 pairs of trousers and 4 Sadras 
cvery year [by the parties jointly]. All the Tad trees, wild date trees, 
and lands, JZzr&s as well as Judi, are to be divided similarly, so that 
half would goto Meherji and the other half to “the three brothers, 
sons of Hoshang. The charges incident to all claims made by the 
state and of all presents and gifts to officials are to be borne in the 
same proportion by the parties. The agreement is to be observed. 

Written by me, Mahyar Wacchá. 

Written by me, Jaisang Hoshang. 

Written by me, Khurshed Hoshany. 

Written by me, Bahman Hoshang. 


All debts and liabilities also are to be paid in the same propor- 
tion, half by Meherji, and the other half by the three sons of Hoshang. 
Roz (day) Avan, Mah (month) Avan 1612, [Sixteen hundred 
and Twelve]. Whatever debts there may be are to be divided equally. 


36 Gardi was the designation of an old Parsi family. In the verv old 
Nimagrthan, or “List of deceased Zoroastrians” appended to the BShagarsath 
Vanshavlt, there are nearly a hundred names of men and women belonging to the 
families of Gàrdi llàchà Asà and Gáàrdi Mahiyár Zisdin, and almost every one 
ot these names is prefixed by the letter Ou? (pp. 232-3.). Indeed, the surname still 
exists among us. and the death of a young lady o! that family was recorded 
but recently in the Jexec Jamshed of the 14th of February 1916. The meaning of the 
word is exceedingly obseure, and it would be fruitless to indulge in conjectures 
connecting it with the European Guard or Gardé. (cf. Ibrahim Khan Gardi, Shivram 
Gardi (Kathyawar Gazetteer, 480), or with Gārudi, 112g1, (Snake-charmer) تو‎ 
Gadri, U8%l, Keeper of sheep. The Gardis were Vorás, or small traders, and 
Behedins or laymen, and it is quite possible that in the well-known Navs&ri surname 
of Garda, we have a survival of the ancient family designation in a slightly altered 
form. The name of Ratanji Kausji Garda occurs in a Petition presented to Nawab 
Tegnbeg Khan of Surat by several Parsig in 1736 A. O, Pärst Zrákasá 853. 
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We have next to considera paper which is dated sixteen years 
later, and which is curious for the mention of the name of Muhammad 
Hussain Mirz4 in conjunction with that of the rightful King Muzatfar 
III, in such a manner as to imply that they were joint sovereigns. 
It is fairly well-known that Muhammad Hussain had taken advantage 
of the weakness of Muzaffar and the internecine strife in Gujarat 
to usurp the authority in Surat and Broach, and it was to him and 
to the other turbulent descendants of the house of Timur who had 
revolted against Akbar and sought refuge im Gujarat, that the armed 
intervention of the ‘ Great Mogul’ in the province was mainly due.*” 


[t appears from this writing that a piece of land at Ghelkhadi 
was sold in 1628 V. S. ( 1572 A. C.) by the brothers Minocheher 
Bahman, and Nusherwan [ Bahman Manek] Changi to Meherji 
Rana for 104 Tankas. We have seen how a nephew of Changa 
Asa’s had been forced by the pressure of debt, to sell a house to Rana 
Jaisang in 1595 V.S. We now find two of Changa Asia's great grand- 
sons parting, probably from a similar inability to meet, their obliga- 
tions, with a piece of land which was their joint property, to Rana 
Jaisang's son, Meherji. I: deed, there is reason to believe that the 
best days of the Changa Asa family terminated with or soon after 





37 Sultin Mirz%, a prince of the house of Tamerlane, had come to India with Babar 
and rebelled against Humayiin. He had four sons and three nephews. They 
revolted at Sambhal in the reign of Akbar and were ‘‘ compelled to fly to Guzerat 
(1566): yet they there sowed the seeds of future troubles which only ended with 
the subjugation of that Kingdom. * * * The Mirzas took refuge in their 
flight with Chengiz Khin. Their extravagant pretensions soon drove them into 
a quarrel with their protector ; and after some partial success, they were expelled 
from Guzerit and made an attempt to seize on Malwa, not long after the taking of 
Chitor in A. D. 1568. Akber forthwith sent an army against them, but its services 
were not required, for Chengiz Khin had in the meantime been assassinated, and 
the Mirzas returned to Guzerat to take advantage cof the confusion which followed, 
Those confusions continued to rage without intermission ull the year 1572, when 
Akber was solicited by Etimad Khan to put an end to the distractions of Gtzer t by 
taking the Kingdom into his own possession.” Elphinstone, Flistury of India, ed. 
Cowell. 504, 507-8. 
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the death of Manek Changad. We know from the Saledeed of 1517 
A. C. (923 A. H.) that Manek was Desai of the township of Navsari.™ 
His son, Bahman, the father of Minocheher and Nusherwan, would 
appear to have died, during the life time or very soon after the 
death of Manek, leaving these two boys, who were both very young. 
It is not at all improbable that, during their minority, their affairs 
were mismanaged, and themselves involved in financial embarrass- 
ment by the negligence or dishonesty of their servants. It is certain 
that the prosperity of this Behdin family was slowly declining, 
and that of Meherji Rana and his son Kaikobad simultaneously 
growing during the last quarter of the 16th Century. 


WA URS] AVA ALL MIL Voy HAYS WE al appa 8 
uue 91 ANU AA G AF) Meus A aiei BRA Pai 
ayn eae si Gs era Foun Yaya CUT A 2۸۵ alee rail 
yud adal? asa al 3:01-4 iu ernie. ear ova 27st 
YUM Voy ws sn Asay wea ald Olan wa 
wri aa 2۶2 eA A xa aa gA sg wa wid wed dara 
UF al aa ARI Gaal wwa جه‎ eX d al Ra iqit 
yda? “tad al diet ADA aeaa dag AAG AU wa AA 
HAUA AAZ. 


Aal Hd A. dd UM 
& 5a(^ Aves و‎ deo SORA CUM 
Uu و‎ uébuz mimi un 





* About the year 1550, the people of Surat asked Imiid-u!-Mulk Rumi to whom Surat 
wasat that tim? assigned, to remove their governor, Khalivind Kain. As 
Knudawand Khan refused to resign, [mad-ul-Mulk advanced aziinst him, and on 
his reaching Surat, lxaudiwand Khan agreed to sabmit, Dat h» plannpel و6‎ 
and inviting ÍImzd-ul-Mul& to an. entercain nent, hid him assiss mated. C ngiz 
Khan, Imid-ul-Mutk’s Son, marched against Surat, and engaging {h2 ۵ 
as allies, took the fort and slew Khadaiwind. Zu 1x72, Surat fell into the 4 in ts of 
tie Alirsas, then in rebellion against the Emp2ror Akhbar, The Mirza: stren ;thencd 
the fort and prepared for resistance. In the beginning of 1573 (Jasuiry 19th), 
Akbar arrived before Surit, and after a vigorous siege which lasted (er aboit six 
weeks the fort surrendered.” Aowhzy Gazetteer, Vol. UH, (Surat), p. 72. See also 
Dow, History of Hindustan. Vol. II, 243 (Ed. 1812). 


38 See Ante, p. 157. 
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۹ 4234+ اذ‎ ٤ ٩ ۰۵۶۱ Qe Amy 
l RUWA HAs UM 

in the [Vikram] Samvat year 1628, Roz (day) Maraspand 
Mah ( month) Aban, here in Nagmandal (ze, Navsari ) when 
Padshah Shri Muzaffar Shah?! was conducting the government 
triumphantly together with Padshah Shri Mahammad Hosein Mirza, 
when the executive authority (’Avza/) was in charge of Miran Sayyid 
Kamal, and with the cognisance or consent of a body of five 
persons of good family (@r scribes)—To A[dhyari] Meherji Rana from 
Minocheher Bahman and Nuserwan Changa who have given this in 
their own handwriting. We have sold to you for ever ( ZZ. as long 
as the moon endures’) for ro4 One hundred and four Pratabahara 
Tankas of the old [stamp], all our wild date-trees (Kajirdz) in Ghel- 
Khadi together with the land. All the land and all the wild date- 
trees that are ours in Ghel-Khadi have been sold, for as long as the the 
moon endures, to Af{dhyara] Meherji Rana by Minocheher Bahman 

and Nuserwan Changa. This agreement is to be observed. 


Here the Signatories. Here the Witnesses. 
Written by me Minocheher Bahman. Luhurash Kayya, witness, 
Nuserwan Changa*®. 1 Sahyyar Chayyan, witness. 
1 Manka Hira, witness. 
1 Narsang Manek, witness.4* 





39 This was Muzaffar III.—the boy Natthü or Nannhü or lIubbü who was set up by 
*Itamad Khon Gujarati as puppet king in 968 A. H. and driven from the throne by 
Akbar in 982 A. H. (1561 A C.—1572 4. C.). Briggs, Ferishta, [V. 155-1065. 


40 Minocheher Dahmin’s name is found in the Reviyet-i-Kius Kimdlin (my Reviyet MS. 
folio 213a ), in th» Pipiliàwidy In$m document of 1625) V. S. ( 1575 M. C ), Mody, 
Q^. Cif. 159-7, and the Letrer of iatrolaction browzht by Facilia Marzbin from 
the Duturs of Irin which wis ad lessed to Distur Meherji Rint, با‎ ۱۹۳۰۱ 4 
Asi, Behelin Minoch2her Bahmin ant Nuushirwin Crinsi. au KR. Uawilà3's 
Eithotripa of Wirab 1۱۲۳۵۱۵۸1۳165 Reviyet. If. 397-3 axl 432. Tae linzaiga @F 
7ج‎ ۱۱۱۱۱ TRC 1 ۱۷۱۹۵ ۱3 last two ۱۳۸ ۷۱1۱۳5, Eins: ver ۰. 9 
brother AN'unhinviur are spoXea of, inlizxtes that thay wira ۵ ۸۰۱۵۲۱۵ کک‎ 
leaders of th». Nivsiri coaunaaity about th» tim? th: letcer wis weittea— vaich 
unfortunately beirs no dite, bat which West coriectures to have been written 
about 1370 A. C. Grundriss dər Iraniseten Prilolasie, 1l. 123. 


ai This Nirsinz Minek’s nam2 occursina Suledeel of V. S. 1514 which is include? 
in this banlle. The name of his brother Nàzoj Minek occurs in Kàus Kim lin's 
Revacyet. 
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Another Saledeed of five years later. shows Mcherji Rána—who 
is called here Meherji Waccha on account of his having been adopted 
by his uncle Waccha Jaisang—again purchasing “some real property” 
in the shape of a small house adjoining his own, from the owner, 
Patel Khurshed Chacha. The price, Ten Tankas Pratabahra is 
sufficient to indicate that the dwelling of Patel Khurshed must have 
been of theclass so graphically and contemptuously described by 
the opulent French jeweller. ۱ 


lt may be not unworthy of notice that after this date, 1633 
V.S. (1577 A. C), the Pratabahra Tankd is not mentioned, and that 
even here, the debt is said to have been one of long standing. This 
is not at all dificult to understand ifwe bear in mind that Gujarat 
was conquered by Akbar in 1572 A.C. and that the old Currency of 
the Gujarat Sultans must have been, in consequence, superseded by 
the issues of the Mughal mints. Indeed, our Museums contain 
numerous specimens of Akbar’s coinage put forward from the 
Nahrwalla Pattan and Ahmadabad mints, soon after the conquest. 


wad 1532 RA AAUGARA Yor Ye meo faras w A 
ALAS A eae l Awe Arar و مدید‎ yia ہی ایرد‎ 
AQ Yaza MAUL. mL. (exco app ux wea Ye ze HLA 
ernie بے ہہ‎ I AAR Lo AS EU پت‎ HCI au 
wahl u. waca Us flay Di are ale ur. WAR He ona udu 
a. AE wsha AANA wad evs car aeaa aata las ule 


an (Haua dye Aa waua wa HA laag, 


۰ ۸د برد 
q yot YA aa ag * *(% os a m aei see aA GR dang’‏ 
E a AO Ald mG ule syed ۰‏ ۴ خیںحیب qo‏ 
mug Ud. A. WAE AL UA‏ 


UE FAA UM‏ برد و 
OA ay UY‏ ٴ4( و 








42 H. Nelson Wright, Catalogue of Coins in the Indian Museum. Vol. IH, passim, R. B. 
Whitehead. Catalogue of Coins in the Punjab Museum. Vol. Il, 0 
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4 94 EA STH ۷ 
1 AL Alas MIA Ure 


q al RUA HAAA WA 
٩ MOURA 3 UM 


ad. AE HAL UMA 


In the [Vikram] Samvat year 1633, Thirty-third, on Roz (day)’ 
Muhu[r], Mah (month) Amirdàd, here in Nàgmandal, (7. e. Navsári) 
when the Padshah Shri Akbarshgh was reigning triumphantly, when 
the executive authority (Amal) was with the Khan Shri Qulich 
Muhammad Khjn ** and with the cognisance or consent of a body of 
five persons of good family (or scribes). To A[dhyaru]| Meherji Wacchá 
from Patel Khursed Chacha Asa who [has given this] in his own 
handwriting. To wit, Pa[tel] Khursed Chacha had borrowed from 
A[dhyàru] Meherji Wacchà ro ten Pratbáhara Tankás of the old 
[Stamp], in cash. In return for the value thereof, Pa[tel] Khursed 
has sold in. perpetuity, (7. as long as the moon endures) and with all 
its four boundaries, the house of Asi Sahyar, which he [the Patel], 
had taken * * *, to A[dhyàru] Meherji Waccha for ten Tankas. 
This agree ment is to be observed. 


— 
نی ن ی س 
س 


43 The fort of Surat was surrendered to Akbar on the z3rd of Shawwal 980 A.H. (1573 
A.C. ). Nizimuddin Ahmad tells us that the Emperor went to inspect the 
fortress on the next day and that he placed “the government, (Z. the guarding) of 
the fort and ihe adjoining district,” ( Hardsat-i-Qilaa Surat wa än náhiyah ) in 
the charge of Qulij Muhammad Khàn. Zaubagàt-i-A£bari, Lucknow Lithograph, 
298-99 ; Elliot and Dowson, V. 3:0. We may reasonably suppose that Navsãri 
was included in this Méhzyak, or adjoining district. This charge Qulij Khan 
appears to have retained for many years. He is spoken of as the Jagirdar of Surat 
in 992 A. H. (1584 A.C. ), Zadagdt, ib. 355; Ellict and Dowson V. 434, and 
he rendered good service during the rebellion raised by Muzaffar Gujarati in the 
province in that year, (Elliot and Dowson V. 435-37). Indeed, Nizamuddin tells us, in 
another place, that Sultân Khwãjah, the AZir-i- Haj, or lcader of the pilgrim caravan to 
Mecca—reported from Surat that he was unable to pursue his voyage without a 
Pass ( gaul ) from the Portuguese. Qulij Khān was thereupon ordered to secure the 
passes from the Europeans and succeeded in doing so with the assistance of Kalyan- 
rai Baqqal, a merchant of Cambay. Elliot and Dowson, V. 402-3. His connection 
with Gujarat does not appear to have terminated before 996-97 A.IL. (1588-89 A.C. ), 
when he was appointed assistant to Todarmal—the Diwan of the Empire. Lowe, 
Badaoni. II. 376-77 ; Elliot and Dowson. V. 457. 


Here the signatures. Here the Witnesses. 
Pa[tel] Khursed Chacha A[dhyárü] Chandng Kaka, 
for ten  Tankas  * E * witness.** 
given it to A[dhyàrü] The house has been sold for 
Meherji Waccha certain, No claim [is to be made 
hereafter |. 
1 Vu[hra] Khurscd ASA, 


witness. 
I A[dhvaru] Padam  Rustam, 

witness. 
i Pesitan  Jivà — A[dhyaru], 
witness. 

1 A[dhyáru] Faredun Kamdin, 

| witness. 
i A[dhyáru] | Movad Saher, 
witness. 
1 A(dhyáru] Narsang Mihirvàn, 

witness. 

1 Gaàrdi Mihirji, witness. 

1 Vu[hrá] Movad Asa, witness. 

I have next to invite your attention to a private letter written 
from Lahore by the Nuserwan [Bahman Manek] Changa of the 
Sale-deed of V.S. 1628, to his mother Bài Dbanai in Navsari. 
The exceedingly respectful manner of address, the genuine 
solicitude for the welfare of all the members of the family the 
resigned and hopeful tone in the midst of adversity, and the loving 
remembrances sent to the “ worshipful aunts Jasi and Shahzan, and 
Hira and Mahlan” cannot fail to produce a very favourable im- 
pression upon our minds as to the character of the writer. It would 
seem that Nuserwan and his son Kukafor Kaikotad] had been, for 
some reason not stated, thrown into prison at Lahore. They were, 





44 Ervad Chindn& Kaka’s naine occurs in the two documents of 1635 and 1636 V. S, 
(1579 and 1570 A. C.) by which the Anjuman of Navsari, conceded to Meherji 
Rana the first place, and constituted him, of their own free will, their spiritual 
head—Mody. Of. Cit, 147-151. 


219 


it must be remcnbcred, hereditary Desdis of Navsari, and were, 
as such, responsible for the pay ment of the Revenue assessment of the 
Tcwnship. It is not unlikely that they were treated as defaulters, 
and placed under restraint on «ccount of their inability to meet 
the state demand. They declare that they were, under God, indebted 
for their deliverance to the gocc cffices of [Dastur] Kaka (Kaikobad) 
Mcberji [Rara], who had pir:ued the Emperor with entreaties on 
their kehalf “day and night, hu:.gry and thirsty.” They add that it 
was cut of their power to. reward his service there and then, and they 
therefore request that a shop ind a garden of theirs in Navsàri should 
be handed over to Bai Kiki the wife, and Mahrnush the son, of 
Dastur Kaikobad. Unfortunately, there is nothing to indicate the year 
in which this interesting epistle was penned, thongh the Parsi day and 
month are mentioned. It is consequently impossible to say whether 
the Emperor with whom Dastur Kaikobad had some influence was 
Akbar or Jehangir. We know that the two Farmàns by which the Jagir 
of 300 Binghas of land was bestowed upon Dastiir Kaikobad Meherji 
Rana are dated in the 40th (1003. A.H.) and 48th ( ror1-12 A. H.) 
years of Akbar's reign. We also know that Akbar's head-quarters 
were at Lahore from the 6th Rabi 1001 A. H. (Thirty-seventh Regnal 
year) to the 21st of Aban 1007 A. H. (Forty-third Regnal year), except 
(or a few days’ Shikar in 1003 .\. H. and a short trip to Kashmir in 
1005 A. H.45 It is not very likely that these Farmans were obtained 
without personal solicitation at Court. At the same time, it is also 
possible that the letter was writicn in the reign of Jehangir. In any 
case, it is certain, that the date is somewhere between 1 590 A. C. and 
1610 A.C., for the Desaiship its:lf was transferred to Dastur Kaikobād 
about 1608 A. C.7 He does not appear to have been very happy for 
the acquisition, butthere can be little doubt that he held it for some 
years. Indeed, I possess two old copies of a Persian petition addressed 
to the Emperor Jehangir by Dastur Kaikobad, who also tasted when 
his turn came, the sweets of a Mughal dungeon, and was released only 





45  Mody. Op. CZ. 102, 125. 
46 Abul Fazl, Akbarnameh, Bibl. Ind. Text. III. 630, 655, 721, 745. 
47 Parsi Prakdésh. p. 10 and note. 
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after many appeals for mercy, and the endurance of much suffering 
and hardship. 

vind Ll dant rid Yor waw A uay al wwa RAA ue 6 
aaa [a] 3 t ova vei aa aaa faaan aed Wz a. 
aAA maa afee Aai aAA D dg Aga vu deu vu s 
ود‎ WEB alate aA RI IAA ssa el AN af] wa A- 
SAY A AN d waa A. امه‎ n اذا‎ ARAR Aw waa 1ی۹8‎ 
NA 2d ca aA AA Rone HAAA zb xum nfl piden Que 
det? g aa D wa aA Aes oag 62 ای‎ cus Ul uni vm 
٭ ٭‎ * fl iU &q' adl c2 mia dà Viel SAA. dia AAN gst- 
< وود‎ 2 * * * a oy موس‎ aui ub abre BW wig Aquat 
qi. mue avi ows S e agr rug. YU a. Bead n 43 
AN ee aa a aA y A amel saw sR aighs Bw ai ete 
std &3X4 dà xs4 EM # dle Ded AAAG ٹا اه اه وا‎ a 7 manly 
AMR are wid wd LOA ard iA. 


wud ef ava HY SY USAN AMAL Aa al Woy et ur 
Sis Taal AA. ows sical as eid war dai wera. ۳ 
AG یه واه‎ PA AATA. ov, LA AHA oF Aad Wis WA 
MYA c2 siy s AR و‎ Bao rill aru. awl armen aly 
SSN SAAN Miss) Ut AMA AL A. 


yor ae oma dl AN More al. weal Aa a usb 24 
AAI AAU? LEÀ. 4 








سس امت س 


May it be well. Aa exclamation of benedic-‏ ر+چ ad Sans GÈR,‏ 8ھ 


tion: Hail. 
“Had All, entire, whole: sw-togefher: 244 to throw. (Belsire). 
34wW»3,, 2442-244. And moreover, and further. 


Revd, furva, R val, rawi. (from Sans, (2, long ) : long lived ; 
immortal, B EE an -djective, it is used with reference to a قاع‎ 
tive younger than the speaker. (Ç Zelsare ) 


4158, probably qt, plain, open field, waste land. 
ägd, elsewhere spelt ARN, wife, mistress of a house. Sans. aR, Wife, 


"eg, house ley’. brelgyou. Sans. X396 to ask. 
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May it be well. 


To the worshipful mother Dhanài and all the other members 
of the family in Shri Navsari town, Nusherwan sends a message 
of greeting from the town of Lahore. Matters here are well; 
write to us news of yourselves. Next, it was written in the letter which 
was in the handwriting of Afdhyaru] Rustam that the marriage of 
Bai had taken place. It was well (that it was] done. Have no 
fear (or anxiety). The Lord will do everything well Kukaji 
also, (May he live for ever),*® will be sent lateron to you and 
he will take care of you all. Next, Afdhyara] Kaka Meherji®® has 
done us great service. Night and day, hungry and thirsty, he 
was in attendance upon the Padshah and got us released (from 
prison ]}. The [real] Deliverer is [of course] the Lord, but you 
may take it as certain that we owe our liberty to the good offices 
of Kakaji. * * ™* We had nothing that we could give 
him or with which we could gratify (7. ¢, reward ) him. Kukàji, 
then, (May he live for ever), said *  * and we gave him 
as a present the shop relating to Gangu and the meadow and 
garden. Kukaji, (May he live for ever), and myself have signed 
the deed of gift. Now you must invite Bai Kiki the wife of 
Kaikobad, and give her the shop and the garden so that 
she may take possession of the same. Dismiss the Bania who 
has opened his shop [there], and [tell him] that the shop has 
been given away in gift to her and that he must pay the 
rent to A[dhyara] Kaka’s family (/#. house) and get a receipt iri 
writing from Mahrnosh Kaka, May he live for ever. 


Kuka or Kaikobad was the name of Nusherwan’s son. Ile is the Behdin Kaikobad‏ وه 
Naushirwan of the Revayet of Kaus Mahyar (970 A.Y. 1601 A.C. ). Purse‏ 
In the Revayets of Rahman Aspandiar of A. Y. 995. ( 1626-27‏ .339 ,77۶7 
R. Unwalla,_‏ ماه .11-13 A.C.) he is spoken of Behedin Sheth Kaka. Ibid. p.‏ 
Lithograph. II. 149, 158.‏ 


go Dastur Kaikobid, son of Dastur Meherji Rin appears to have been known by the 
name of Kaka (Uncle). The Colophon of tbe Dir&bnzmeh, of which a copy was 
procured for him by Nusherwan Bahman Manck Chinz3, 7. e., by the writer of this 
letter, from the Library of the Emperor Akbar himself, shows the connection that 
existe] between these two persons, and also that Naushirwán was a man of some 
nfiuence at Courte Mody, OJ. cit, 172-74. 





222 


Do not have any anxiety about expenses We shall 
ascertain (/7 inquire) everything through the person who will 
come later. Write to say ifall the children are in good health 
(f. playing) and continue to make [kind] inquiries about Bai 
Pomi, Bai Mahai, and  Hansiai. Write letters [ conveying } 
news of yourselves, if you know of any one going [from Navsari 
to Lahore]. Also write what the marriage ceremony has cost. 
[Kukaji],(M ay he live for ever), will pay all debts, Other 
inquiries we shall make in the letter of Kukaji, ( May he live 
for ever). Roz (day) Bahman, Mah (month) Dai. 


Convey our respectful homage (JVamas^gür) to our worshipful 
aunt Jasi, aunt Shahjan, aunt Hira and aunt Mahlan. 


A paper of V.S. 1697 (1641 A. C.) furnishes another example 
of the amicable settlement of a dispute between Dastur Mahrnusah 
Kaikobad [ Meherji Rand ]on the one part, and the three sons of 
Vohra Jamshed, on the other. The name of one of the four umpires- 
Ervad Meherji Chandna, is not without interest, as it is, probably, 
that of the priest who subsequently made common cause with 
Ervad Minocheher Homji and joined the latter's party with his four 
grown-up sons. Jf so, he must have reached, if not passed, the 
“the three score years and ten” of the Psalmist, when he threw in 
his lot with the seceders after the ferment of 1686 A.C. ® 


The award of the Umpires shows that the Tanka Pratabahra 
was no longer current, and we now hear of Changiz Khani Mahimidis 
in their stead, which are known from other sources, to have been 
current at this time in Surat, Broach and other parts of Southern 
Gujarat? The new thing that the document teaches us is that the 
people's own name for these coins was CAAápzi-a word which I have 
not found in any Gujarati Dictionary, in this particular sense. 


51 Parsi Prakash. 846 note. 


52 “The traveller Mandelslo in 1628 A.C. says that the Mahmiidis made at Surat of 
a very base alloy are worth about twelve pence sterling, and go only at Surat, 
Baroda, Broitschia (Broach), Cambaiyé and those parts. They were twenty-six 
peyse in his time to a Mahmidi and fifty-four to a rupee. * * * Mr. E. 
Thomas, Numismatic Chronicle, Vol. III, Third Series, quotes Sir Thomas 
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ada Sl A Uw he? Cuep dis MEW A ara آ ای هی‎ 
WERL! AAR AHA HMR AA AL IMANE 5ER Aa A 8 
AAR AA MAAS A. AeA As RAALA یه اه‎ dl. ad 
HA ote dl. df} aa cade f dQ AE AMAN <8 
Fadl وہہ‎ AÙ AHRI iN ol Mo AEA Buea UA El QF aû 
asat gdt A o'g y) Am AA YAG ao Are mice dio ?4o düidld 
HÄL dlo lo Voy WAL clo Wl, Nov guva N a Baur AAN 
U Maui 24 25 vy yl WN Asie A vlad’ oga 
Noy Yo WE cu aaf a 22 AU YEA orev "ud Yea. WPA 
امه‎ arid. HU 1) dl. Ware Bet ہد‎ Aer سید‎ UU AMARA 
éd dl. qi Ag gl AR a. g Aag HN4 dl. made 
MeHg a. WA ad aud AU وع‎ Ad ag sg eg d AAA oa 
AR Hifl «RPG usé YN aÈ ao ARAU Bee AÀ RAA f 
لاه‎ a خء‎ Aa aa wala we a a Xu; dU X sea 
AA Ald بعد‎ o A ےو‎ aea Aud ma A Ad ag at 
RA HAH 336 UA Alt a. ASU Bers Gar HAL ARAM ge 
WMA Alo Aera Irae sg wle ao yea akaid aera wen aly 


a 





Herbert as saying about 1676 A.D., ‘a Mahmidi is twelve pence, a rupee two 
shillings and three pence.’ ” Bayley, History of Gujarat, 16, note. The ۰ 
Ahmadi alsoinforms us that the Changist A/ahmadi was current in the Port of Surat 
and the districts of Baroda, Dabhoi, Godhra and Nandod. Bayley, Ibid. 12, 13, 
14. That writer gives twenty-five lacs of Rupees as the equivalent of fifty lacs 
of Changizis, and, in another place, declares that fifty lacs of the latter 
were equal to only twenty lacs of the former. (Ib. p. 14). The value of coins 
often varied in India not only from time to time, but also from place to 
place,- and we may, thercfore, take it that the Changizi Mahmiidi was equal to 
between 2/5 and /4 of a rupee, 7.4, between 6 and 8 annas. 


The name Changizi is derived from Changiz Khan who was, during the last ten 
years of the reign of Muzaffar III, the most important persen in Southern Gujarat, 
and it may be said with truth that the disorders which followed upon his 
assassination by Jhujhar Khan Habshi in 1571 A. C. precipitated the fall of 
the Gujarát Saltanat. Briggs, Ferishta, 1V. 155-163. ‘‘ These Surat Mahmudis, 
we may confidently affirm, are identical with the silver coins which Stanley Lane— 
Poole has designated in the British Museum Catalogue * Coins oi Gujarat Fabric. 
They are known only in silver and are of two denominations corresponding 10 
weight to the half and the quarter rupee, * ي۶ ٭‎ The dates on the specimens 
known to me range from II. 985 to 11, 1027." G. P. Taylor, Journal of the Bombay 
Branch of the Royal Asiatic Society, Vol. XXII. No. 62 (1905), p. 247. See also 
Numismatic Supplement. II, Journal .\siatic Society of Bengal (1904) and Numismatic 
Supplement. VI. 1905, where these conclusions are fully established. 
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AAA SUEY OAM ee Diva age aa Wa vto AdU Zed éa 
DAL auf arin wera dau al Aad A a saq ad) waa 
"wd «9 wawa. 

26, ۹ ۷ 
Aad Myr ae rg 
٩ عمط اه‎ uÀ و‎ 
۹ vd 
{ayn wth yt 
mu, (exp ۶ 
quà exa 4d 


Dil, PARAL BYALA 
تد‎ HA YA GZH MIM 
al HAE AA ADU, 
UUA AL A 
(dal AS Al UM 
a, (epee CADAR UA 
{lis cease MUA 

AAI AES UMA‏ رت 
v Aid HÀI UA‏ 
AU ALAI SAH WO‏ 
mit AE Aed UA‏ 
Rey aie Mt‏ 

a Raa HO a 
209 ١ٰ اد 3دا‎ 5 


مہ هم ہے ہہ هم ہے مے ےہ ےم عم صہ مے مہ مہ مہ 


£3 2744, Arab Breadth, and length. w2zqle. A street still exists in the Navsari 
Motà Falii which is called Haq, and wale, is a surname there, which is 
said to be derived from st young limon trees, by growing which and their 
fruit, these people are said to have made a living. cA #33 a small unripe 


mango. Lut 4334l$ may possibly be *35303 as A331 means ‘“one who makes 
and sclis wristlets’, Belsare quotes, 


SAldzid| U? HAA mat 
ala S12 AG 5 
Many Parsis were in the old days famous workers in wood and ivory, of which 
the Chudas of Hindu women were then and are still made, and the nickname 
of the Kadmis (Chudigar) owes its origin to the fact that one of the earliest 
followers of that sect made a living by this trade. ‘‘They (the Parsis) work 
well,” says Hamilton, “in ivory and agate, and are excellent cabinet makers.” 
A New Account of the Eist Indies. I. 161. 
s4 Arab. Qat’a, a piece, 


FQ i e, sey, from Zeg’, saying, statement, - 
3e Flaa: Dispute; why and how; Arab, Kaifiyat, from Kaifa—how. 
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In the [Vikram] Samvat vear 1697, Roz (day) Mihr, Mah (month) 
Tir, here in Nagmandal (Navsari) when the  Pádshah Shri 
Shihjehan was reigning triumphantly and the executive authority 
(Amal) was in the hands of * * Nawab Shri Majulmaluk,5¢ and the 
Shiqdar was Meht&é Shri Vanarasidaés and with the consent or 
cognizance of a body of five persons of good family (or scribes). 


To Af{dhyara] Mahrnosh Kaikobad from Vu[hra] Shapür Jamsed 
and Vu[hra-Dhanji Jamsed and Vu[hra] Nadhla Jamsed, three bro- 
thers, who have jointly and unanimously given this in their own hand- 
writing. To wit, we were at variance about the land belonging to our 
ancestors, which was in the possession of A[dhyara] Mahrnosh Kaiko- 
bàd. A[dhyàra] Mehrji Cháàndnà and A[dhyara] Nusherwan Jamshed 
and A[dhyarü] Hormaj Asá and A[dhyárü] Nauroz Hamjiar, these 
four, have decided after consulting together Z7. sitting together), that 
25 Changiz—Khani Chhapris should be paid [by Mahrnosh Kaiko- 
bad to us]. The length and breadth of this land: the length is 10, 
ten gaz, the breadth is 22, twenty-two gaz. The details concerning this 
piece of land are as under. Part I, which belonged to Vufhra] Pahlan 
As& was given in gift [by him] to A(dhyarü] Mahrnosh Kaikobad; 
Part II, which was Vu[{hra] Mahiar’s and Vu[hri] Mobad’s; Part ITI, 
which was Jamshed Padam’s and had fallen to the share of my father's 
grandmother. To all these, we had laid claim and these four persons 
settled the dispute. Hereafter, we have no claim against A[dhyarü] 
Mekernosh Kaikobad. None of the three brothers has any claim against 
him. We have taken 25 twenty-five Chh@pri?s in cash and in lieu of 
that [sum of ] money, have sold 10 ten gaz of land for as long as the 
moon endures. The four boundaries of this piece of land are as under. 
On the East Marur Wid, on the West [the property of | A[dhyart} 
Mahrnosh Kaikobad; on the North, the public thoroughfare; on 
the South, the piece [of land] once belonging to the Butcher 





54 This Muizz-ul-Mulk was first appointed AZutasaddi or Civil Governor of Surat im 
1938 AL H. (1638-9 ALCL) Al 47-8۸۸7 Bombay Lithograph A H. 1307. 
Part I. 223. Ile was made Diwan of Gujarat in 1052 A. Il. ( Ibid. 231-32 ), end 
was again appointed .i/etusaddi of Surat as well as of Cambay in. 10:7 A. 1I. (1647 
A. C.). Ibid. 235. 


as 


حم — 
— ص 
سم o‏ 


— 
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(Qasq@t) bought by A{dhyara] Mahrnosh Kaikobad from the widow of 
A[dhyaraü] Padam Chándnà. This piece of land, with all its four 
boundaries, we, three brothers, have sold to A[dhyarü] Mahrnosh 
Kaikobad for ever, (Lt. as long as the moon endures.) This fact 
is beyond cavil or dispute. This agreement (Zt. writing) is to be 
observed. 

Here the signatories. Here the Witnesses 
Vu[hrà Sàpur Jamsed. 


Vu[hra] Dhanji Jamsed. A[dhyárü] Ardvàn Sur L..ess. 
Nandhla. A[dhyarü] Hormaj son of Asa. 
A[dhyarü] Jamsed Rànji, witness. 
Twenty-five JJamidis** Hosang Narsang, witness. 
have come to hand. We have Bihram She[th] Kayya, witness. 
no claim whatever against A[dhyàra] Nivroj Hamjiar, witness. 


A[dhyarü] Mahrnosh Kaikobad. Vikji Jamshed, witness. 
A[dhyaraü] Rànji Meherji, witness. 
A{dhyara] Nusarvan Zamsedji, 
witness. 
She[th] Nahnji Kayya, witness. 
A[dhyarü] Khursed Chandna. 
witness. 
Meherji Chandna, witness. 


A[dhyara] Kersas Maherji, witness ss < 


Chandji Shahiriar, witness. 


We now come tothe second class of documents. Thes earliest 


of these is dated 1693 ۷۰ 5. (1532 A. C) and ts really 3 
of the agreement 90f 159) V. 5., (13543 A. ا۔٦۹٦‎ ٦> 


inthe Pirst Pratisk (p. 8). It apbears that the old 3 15 


as to the division of the “Pahthaks; ” cr1tiane!] to bs monta TT 


intact evan after the arrival of the Siijaaa priests in Nivo 
According to the traditional coveaant (of which the rst ante Tile 
ention is found in the document of 1593) V.S. 1543 A CSEE 





Re شش‎ RS ER Ee. 


$8 Thisclearly shows that CAapris and Man iis are identical, 
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Bhagarias were entitled to perform all religious ceremonies in the 
district between the River Par near Bulsar, and the River of Variav 
near Surat, while it was the privilege of the Sanjanas to minister 
to the spiritual wants of the Zoroastrians who were settled between 
the river Dantora near Dahni and that same river Par near Bulsar. °° 
The town of Damaun was consequently included in the Sànjána 
jurisdiction and a priest of that family named Nàgoj Dhayyàn had 
been sent in V. S. 1599 astheir vicar or deputy on condition of 
remitting to the General Fund, a Tankd and a half for every marriage 
performed by him. This man appears to have “given up the 
benefice ” and resigned his charge of his own freewill, after some 
years. The present document informs us that another priest, named 
Jal Kamdin*’? was consequently sent to Damaun, on condition of 
paying 12 Fadiyas for every marriage ceremony performed by 
him in Damaun as well as Sanjqx itself. Here again, we find 
those Fadiyas mentioned which we have encountered in the Persian 
documents of 923 A. H. (1527 A. C.) and 952 A. H. 1545 A. C. 
and in the Afzrat-2-Stkandart. It further appears from this paper 
that Tarapore and even Manori®® had a Parsi population at this 
time and that they also were included in the Sanjana Pantie tk. 
wda Al AA uS caer wer AA A AMAS WA worn 
ay ma CAAA AA U UU AAAS c2 si Malê ٥1۵0 
۹ 23 ule 
wad isol Ra A e ARE Wo an? RN A ANG mM. 
And, AAG AS a Asal Mli a) e AR وید )2( اہ‎ MA, wagal 


E — ——— MM ÀM———— s p —À — 33 


M MM M——— ——— س‎ — 


56 Pars? Prakash, 18-19, note, quoting Dastur Erachji Soh rabji Mcherji Rana’s Aahdar-2- 
Din-t-Larthoshti, p. 229. 

57 The name of Jil Kimdin occurs in the Revayet of Kaus Kimdin. (.\ ¥oug@igm 
A. C. 15.2, My Revayet Ms. folio, 212 b. A copy ofa Pazand Guar. ti J/amyd 
Ahi; ad transcribed by him at Damaun in 1610 V. S. (1554 A. C.) is stil. extant, 
and its corrupt Sanscrit Colophon may be seen in  Tehmuras's edition of 
that work or. in Shahriàrjis Neriosengh's Sanscrit Writings. Part HE 48-19. 

58 Manori is a village in Salsette, Thana district, five miles west of Boiivli station. 


Bombay Gazetteer, Thana, XIV, 229. 
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at, chad dea al. AA AMY mA U oF UR dA ou soweit 
»4, 224 €t agi ahr ao ar. Og aL 36 dl. HA al. WE Id ٩ 
at iy AR deai Eat dS Aaa a vat ay HA vay 
nile Al ət wa AR vg aR ad.” 

Whereas, A[dhyārū] Nāgoj Dhayyān has come away from 
Daman of his own free will, the Anjuman has sent to Daman, for the 
performance of Ceremonies, A[dhyàru] Jal Kamdin [who has 
declared], "I will act according to what is written in this bond." 


Whatever was settled on Roz (day) Spendarmad, Mah (month) 
Amérdad, Vikram Samvat year 1608, Eighth, he shall continue to pay, 
For every Pe&vá (marriage with a virgin) and for every Ghagharna 
(marriage between a widower and a widow), he shall pay 12, twelve 
Fadiyas SádAàáz (?). He shall pay for all ihe Ve4vas and GAagZarzas 
celebrated in Sanjaén and Daman. Whosoever perlorms the ceremony 
shall pay the. same. A[dhyàru] Jivà of the Sanjana [family] shall 
perform all the ceremonies upto the boundaries of Tarapore, while 
the Vehvds, Ghagharnads and Afringdins of Manori shall be celebrated 
by A[dhyaru] Rana, for which also he shall pay 12 Fadiyas for every 
Vehva and Ghaghariud. The fee for muttering the Bay in Manori 
shall be taken by A[dhyáru] Jiva. Jivà shall perform the ceremony. 
Soitis settled (Sahzh). 

An agreement made by the Anjuman of Navsàri in 1655 V. S. 
(1599 A. C.) next demands our notice. It would appear that the 
officiating priests were occasionally in the habit of taking more 
than their fair share of Dusunus, Polis, eggs and other things 
which had been brought for conseciation to the 2۸7077. A meeting 


59 WP ara, Cf ALE aBa, ASUNA i. e, UJA avan., Many of the Parsi 
prayers appe:r, in ancient times, to have b en chanted in a ceitain way, of 
which the knowledge is loste Some ofthe oldest pieces are demonsirably 
metrical te ce, ULY uRaA-merns ‘ performing religious ceremunies, 
hike these rela'‘ing tou mariage and the recitation of the Ga: his after death. 
۷7)43. settled, fixel, ef é3; Us, agreement contracs. awad; PRAI ig 

u ed even Low among Varsis foe marriages between widows and widuwers. 
4-43. The remarriage of a widow, Sans 'Wi-4 husband; ( telsare). 
fear ia woman witbount a wq or husband; cf > pte, Sauserit Dice 


tionary, who quo.es the delinition ۹۲8۲ 3۲ 1 71+ ۲, 
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of the Anjuman (in which the Behdins do not seem to have been 
included) was consequently held and it was decided that whosoever 
took more than a certain minimum, should be liable to punishment 
A clause is also added to the effect that all business relating to the 
Agzàr: should be done under the direction of Hirji Meherji, and 
in the latter’s absence, “of the other son” of Dastur Meherji Rana 
We know that Meherji Rana who had been recognized as Dastur 
in 1§79 and 1580 A. C. left three sons, Kaikobad, Hirji and Behram 
and that Kaikobad was his acknowledged successor. How then 
are we to account for this arrangement? The explanation is 
that Dastur Kaikobad was a person who had more than one iron 
in the fire and was probably at Lahore or Agra at this time, about 
some business relating to his Jagir. It wos evidently necessary to 
make some provisional arrangement during his absence, and the 
manner in which it was made shows that the hereditary right of the 
family of Meherji Rana was already so firmly established that there 
no thought of choosing the absent Dastur’s /ocumtenens except from 
among his brothers. 


The document is further interesting for the reason that the 
famous Dastur Hoshang Asa-the guide and preceptor or the author of 
the Qzsseh-t-Sanjih,—has attached to it his signature and added the 
words—“Settled in our presence,” words which testify to his eminent 
position as well as to his having subscribed to the tem orary 
arrangement of behalf of himself and the Sanjana section, of which 
he was the leader. 

Al word dau<lai cart al. AAA AE AA R MEY dy v7 ۶ 
HA AS Aloe FARA Alot A A YB diea aud YHA AA 4) 
ua d UA y) wi ez au 32) "ell Rua ay A ar Misi 2) H 
aed Aa AL way AA d wovrdd water flow, sus هدیچ‎ 
ufa Aa RA si GAR a AA ai a oF az Mada a A 
aa Yala wad als a an awad AAA RIA didi 14) War 
aasddi AA A RIA wy a AA Nov ele Ale eri Wada ۷ 
aQ. A NN KAANE xbv sin gR aeg al Rev desai Ag 


T 9 
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Arde تدای‎ “A sia scart dre toa A GMA gd im Raila yw 
Rad. or WINE Me eB Wo {UY ترجه‎ 
٩ QUU UAL WL HEAL û7 ARAL] BUF UM 


03 Tat Aras URW WM 
a lage Her. H PAA ZOD AIH 


۹ 

aL. Alet LAN l RAU رید ہی آہد‎ 
Gt AOA Wea ۹ اتا ائڑ‎ 
6 ۷: 0۰ 
AAA بت‎ BRU iadd UM 
Glo Ugal AY U 
> uala a یبد مد مداد‎ 
)5لا‎ 8 
,رد‎ Re (esi 
ada guh 
ALEX WU 

To the Anjuman Shri of Navsari. From all the assembled priests, 
who have agreed at a sitting [to the following]. Whosoever allots the 
shares of the Bagar shall, after giving his due to the holder of the Bay, 
take, as his fixed share only s£, five, breads 5, five polis, 32, thirty two 
Daruns, and 2, two plantairs (Karole ?). Thus much only shall he 


take and whosoever takes ranore shall be [punishable as] an offender by 
the Anjuman. No one stall take away anything from the /rasast © 


هم هم مہ مہ مم D D‏ مہ مہ مہ مہ 


7 





60 Hv¢ Arab. Ale ayyan, fi ced, settled allowance 
14, perhaps from she Sanscrit ERY , plantain ? Or perhaps 4214, fruit (?) 
ww —i.-c. Us, Sans TA, after. 


“Usd Arab. Mushaqggat, Trouble, labour. Of these two documents, viz, those 
of V. S. 1608 and V. Sj 1655, I possess, not the originals, but o/Z copzes only. 


61 ۸ھ“‎ Frasast is a sacrec/ cake marked on the upper side with nine superficial cuts (in three 
rows of three each) made with a finger-nail while repeating the words Humat, Hukht 
Huvarsht, ‘well-taought, well-spoken, well-done’, thrice, one word to each of the 
nine cuts. It is placed before the consecrating priest, but to his right, while the 
ordinary sacred éakes are to his left (See Haug’s Essays, pp. 396, 407, 408)”. West, 
S. B. E. ا ان‎ 352 note 2. 


\ 
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after the Ba7 is muttered. When the Daruns for the Chashni arrive 
and the general Chashni ceremony has been gone through, he (the per- 
former of that ceremony), should take, besides his [customary] share 
of the Chashni, only 15 things (Larus) for his labour, but he shall 
take nothing more. Roz (day) Khurshed, Mah‘(month), Dai [Vikram] 
Samvat year (1655) 


Secondly, if there is any business relating to the Agzarvy, it must 
be done after asking [for orders] from Dastur Srí Meherji Waccha's 
son Ervad Hirji. If E[rvad] Hirjee is not present, the other brother 
should be asked [for orders] before it is done. 


Roz (day) Khurshed, Mah (month) Dai [Vikram] Samvat year 
1655. 
Hoshang Asha, Witness.® 
Setteled tn our presence. 
E[rvad] Hirji Meherji. 
Written by me Chanda Pahlan. 
Written by me Bahram Faredun. 
Written by me, Padam Rustam. Written by me Nuserwan Asdin 


Written by me, A[dhyaru | witness. 

Dharpal Kamdin, witness. Written by me, Movad Sayer 
Written by me, Chandna Sapur, witness, 
. Witness. A [dhyaru] Jaishang Rànji, witness. 


Written by me, Chàndà  Shahriyàr Chayyaàn, witness. 
A[dhyaru] Kámdin Dhan»al ^ Kuka Manek, witness. 


witness. 





62 The leading Signatory of this agreement is Dastur Hoshang Asa, the lineal descendant 
of Khurshed Kamdin Sanjana of the Q¢ssak-2-Sanjan whose preeminent position 
in the community after the death of Meherji Rana in 1591 A. C. ( Parse Prakask, 9 ) 
J have pointed out arte (pp. 85-87). It has been seen that he was one of the four 
notables to whom the letter brought by Faridun Marzban from Persia was addressed. 
He takes the place of honour not only here, but also in the Revayet of Kaus Mahya , 
(070 A.Y. 1601 A.C. ), evidently in consideration of «his great age. ancient lineage 
and learning, Parsi Prakash 839; My Revayet Ms. folio 1 ; M. R, Unwélla/s, 
Lithograph II. 451. 


l'eshitan Jiva. 
A[dhyàru] Khurshed ۰ 
Sahiyar Hoshang. 


۸۵ 0 2۳ ۰ 


A letter addressed by the priestsof Surat in V.S. 1706 (1650 A.C.) 
to Dastir Mahrnush Kaikobad is the next writing that arrests 
our attention. The exceedingly respectful tone of the epistie and the 
high encomiumis bestowed upon their correspondent, show that Navsari 
was, at that time, regarded by Parsis in every part of India as the 
religious Capital of Indian Zoroastrianism, and that its Dastir was 
acknowledged, even by the chief priests of other Panthaks, to possess 
an authority and prestige superior to that enjoyed by the local leader 
of any other congregation. This was probably due, in some measure, 
to the fame and reputation acquired by Dastür Meherji Rana, but 
the location in that town of the only Atash-Bahr@m then existing in 
India had, we may be sure, not a little to do with it also. At any rate 
itis certain that devout Zoroastrians from all parts of the country were 
accustomed to visit the place, for the purpose of laying their offerings 
before the Iranshah. It happened that a famous Parsi of those times- 
Hirji Waccha Mody or Gandhi, to whom we are indebted for the 





63 The names of Padam Rustam, Dharpal Kamdin, Chindna Kamdin Dhanpal, Nusher- 
wan Asdin and Movad Sayer occur in both the documents of 1579 and 1580 A, C. 
about giving the Dasturship to Meherji Rana, Mody. Op. Cet. 147-151. 
Thosezof Bahram Faridün ( died 1622, Parsi Prakash, p. 11  ), Peshotan Jiva, and 
Adar Rana occur in that of A. C. 1580 only. 


Naushirwan ‘Asdin was the son of the learned and laborious scribe ‘Asdin Kaka, and 
must have lived to agreat age, as his name occurs not only in the two papers of 
1579 and 1580 A.C., but in the Rev&yet-e-K8us Mahyár of 970 A.Y. (1601 A.C, ), 
and of Bahmaa Aspandy&r 995 A.Y. (1626-7 A.C.) Parsi Prakash. 839, 11, 13 and 
M. R. Unwalla’s Lithograph of Darab Hormazdyar’s Revayet, II. 451, 149, 158. 
He has witnessed, besides, a saledeed of 1667 V. S. (1611 A.C.) which will be found 
further on in this paper. 
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first Tower of Silence erected in Bombay Town and Island$*5, went to 
Navsari for that purpose, accompanied by several priests from the 
city of his birth-Surat. While there, he was given to understand by 
the Sanjana brotherhood that within the precincts of 7Zezr Atash- 
Bahram, no other priests were entitled to receive any Ashodad or 
gifts whatever, from the laity. Hirji Wacchà acted accordingly, and 
the Surat priests got nothing. They were, however, determined to 
establish their rights, and after returning to their homes, they waited 
in a body upon Hirji and proved to his satisfaction that the Sanjanas' 
sole right to ashodad was restricted by custom, to the two months 
of Ardibehesht and Adar, and that as the visit in question had not 
taken place in either of those months, they were entitled to receive 
the customary gift of 24 Fadwdahs per head. This sum was cheerfully 
given by the devout layman to every one of them, and twenty ۵5 
were given in addition, for the High-priest of Nevsari himself, which 
were forwarded to him with this letter and many apologies. In this 
lengthy epistle, we have an ancient example of the pertinacity with 
which the Athornans have always fought even for the most trifling 
and insignificant of their perquisites and privileges. The paltry 
sums given as Ashodad to all parties-24 Maddidhs and 20 Dokdds-are 
further instructive as illustrating the comparative poverty of both 
priests and laymen. l 


ov Mad 981 یہو‎ anida Ys x0 qua wx Ys wRadlid 
Hela HIVAMUTL Shea (2) ws Ga azid uA aAa 


aaa dsa Adda vaid Ysid ug A o AAA yid 3z- 
Ale Seale ARAN AM ANa (X a aad Bda Ba 


yd faei e 42404 uA ofa ai gol A U a Ad AA JUL 
oad ea MAM td AA HAAN gE 3 an Arad ۵ 
arig d aau ALAA 3بت‎ es al AAG RBE 23 Bra oad Y 
AMY A aid UR 3e A y Ray duod 4m AA یح یہت‎ fl 
LA yo A U Ba wad wadua anf riot Aa d و‎ 





~~ 


64 Purst Prakash, 17 and note. 
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dail 5G @ Big’ GF HA AMMA au AGL LET YAD Ao 
d a2 VEN VIAN Disa SAAL اد‎ wl ad wwii aH Fer Par 
2o AWA D Ad A4 Ya AAA AN HUY 1 AAU UY 0٭ا‎ 
(uL UA موی‎ AA AG MIE A با‎ 

Glo AAS A EL ALU Vet آأی ہل‎ ate wr al z(eels 

Alo AAS ہد‎ ry WAU Pleura’ Yat مہ میک‎ Mle UA rà» 
GE Od gril Aaa 3. 

Alo "WE UA A HdA Aldd Ued? fld udel 
Rotel Al AM. 
T 65 aad ete. ie, zala SÀ AAU Uldi YARLA SMA UIA, 
YEA. A term of address in letters. Worshipful. ( Belsáre); Morata, HA ANA 


= T ; ۲ نوا‎ f c 
ou. (Varma Ash.) azaudaia, Sans. 9l, to worship: AAAA adorable, 
worshipful. But it may just possibly be the Persian word Arsaniyan, برد‎ 41], 
which is used in the Gujarati Srdvax Nameh of Rustam Peshotan, and is said in 
the Glossary at the end of Ervad Tchmuras's Edition, to mcan &tas5 Zu worthy 


people. 
$4 Ydtie axei e qug: DAY message.  W4l& "ti vue, May the Lord's Protection 
be [over you]. It has been suggested that the correct reading 


is سے‎ yag axei, but the emendation is not at all necessary. 
In the Petitions addressed by the Sanjana priests to Gangaji Bava ( Gaikwad ), 
we read WAL Wen HRA Fa HL WA WA dladl sal Maat ۶. Six of the 
other signatories use the expression, Z4  3( ید برد‎ aie, along with their 
own names. Khergiém ni Agiirind Kaseno Report, pp. 109-111. Ina letter written by 
the Anjuman of Navsari to the Behdins of Div in V.S. 1797, we have the phrase ۹ 
MMe Vite qiu. It is obvious that F vt wis ala vite would be nonsense in Persian. 
vuela ze. 2 £l 4— Voice, mouthpiece. Sans. TA, which also ne herdsman. 
(Monier Williams. ) “u a(t FRA means perhaps 35 5چ‎ eq (: ? ) 
Buria Belsãre derives this Parsi word from the Sanscrit, 324414, being لا‎ 
or written, from 4-% to write, and says it means, ‘‘ deceased, dead.” The meaning 
is correct, the etymology erroneous. The word is really derived from the Pahlavi 
Garédman, lit. the abode of song, which is the highest heaven, the dwelling of 
Aüharmazd. West, Pahlavi Texts. S. B. E. V. 294 n. 
ea ea etaa fW entm 3۰و‎ 838: qaa 8۰ Sd, a with, 
together with. 
ZAD ie. AHI, personal, peculiar to oneself. ۷۱۹ Mts. [ Humble as] the dust 
of your feet; Persian, Khäk-i-Pãi ; 
Sku R Pers. Kafsh—shoe, Bardir, bearer. 


May it be well! To the worthy of respect and adoration, most 
excellent, exceedingly worshipful and adorable ( 07 worthy ) leader of 
the Mazdyasnans, Voice (Shepherd ?) of the Religion (?) and pure 
faith of Yazdan, (?)—beneficent, master of more than five accomplish- 
ments, renowned, religious, honoured by kings and adored, Dastir 
Shri 7 Mahrnoshji son of Kaikobadji, (who is in Heaven)—of the 
town (/¢. place) of Navsari, may whose glory increase day after day, 
We had accompanied Vu [hra] Shri 5 Hirji Wacchato Navsari, during 
his visit to the Firetemple. The Sanjanas told him that the 
A{dhyarus] of Surat had nothing to do therewith (z.e., were not entitled 
to receive any Ashodad in a Panthak other than their own}. Relying ٠ 
on that, the Behdin [Hirji Waccha] did not give us our due and said 
that he would do so after making inquiries at Surat. Consequently, 
we went to the house of Vu[hra] Shri 5 Hirji Waccha accompanied 
by all A[dhyarus of the town.] Then Vu[hra] Shri 5 Hirji Waccha 
was convinced and he asked other Behdins, who also told him that 
their (Ze, the Sanjanas' sole right [to Xshodad] was restricted to 
the months of Ardibehesht and Adar. Then he gave [Ashodad] to 
all at the rate of 24 Fadduihs per head. Your [Ashodad of] 20 Dok- 
dahs ix sent herewith, which please acknowledge. Excuse any 
discourtesy [of which we may have been unconsciously guilty]. And 
write whenever there is any occasion for our services. [Vikram] 
Samvat year 1706, Roz (day) Aniran, Mah (month) Adar. 

Written by me, the Servant, A[dhyaru] Kuka Asa who sends his 
Panáh-i- Yazdgn büd ("God's blessing with you,") on his bended knees. 

Written by me, A[dhyaru] Acché*6 * Aspandiar who sends 
his Panih-t- Yasdin bad, (God’s blessing with you,”) on his bended 
knees. Give my respects and compliments to all the priests 
assembled. 


سم 


66 This strange name is probably from the Hindustani Accha, ‘good.’ A Shaikh Acché 
is mentioned in the 77swk-t-Jehangiri as having been killed under 
Shuja’at Khan in Bengal. Rogers and Beveridge. Trans. I. 209. Blochmann, 
Ain-i-Akbari, Tr.I. 521 note. The name of the Nawab of Surat in 1759 A. C. was 

_ Miyan Acchan. Narbadashanker Lalshanker—Narmagadya, 225-6. 
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Written by me, [the humble as] the dust of your feet, the bearer of 
your shoes, A[dhváru] Rastam Peshotan who sends a hundred thou- 
sand Greetings and Panāh-i- Yasdan bad (“God's blessings”) to you." 


The latest of this group of papers is dated 1797 V. S. (1740 A. C.), 
and is a letter addressed by the Anjuman of Navsdri to the Behdins 
or laymen of the island of Div, which appears, for some unexplained 
reason, to have been always included in the Panthak of Navsari. It is 
common knowledge that the relations between the Sanjanas and 
Bhagarias were ahout this time exceedingly strained, and the history of 
the quarrel and the removal of the Iranshah from Navsari to Bulsar and 
ultimately to Udwara is told at length in the Jarzsz Praküsh. It 
appears that a Sanjana priest had, some time before the date of this 
letter, found his way to that distant island. Upon this, the Bhagarias 
sent there a priest of the family of Dàji and followedit up with a strong 
letter of recommendation urging them to utterly discard and disown 
the Sanjana and employ the Bhagaria only. The letter contains the 
autograph signatures of several eminent Parsis of the eighteenth 
century, Dastur Jamasp Asa, Desai Khurshedji Tehmulji, Desai 
Manekji Jivanji (Polia) and of several others.— 


aa AMAL AAA ABA AEA AEN 21 Aa aal LAU gA 
3l UA qa Au N y aias a AWA quu Au al y ii A 
a EI AA U AN U RUA a ele 13۸١ 31: 21 ۷. الڈ (5اا“ذذ‎ LNAI 
Aa Aa gada ad A A gulai A aaa Aaa afl RHEA 
Sq mea vie aimed, ova aiei A ad (38۰۷۶08۸ ۷ہ ,8 اج3‎ 








67 This was probably Ervad Rustam Peshotan—the first Parsi poet of any note, and the 
author of the Guarati Si#vax Nameh in verse, which has been published by Ervad 
Tehmuras. Anklesaria, and of a Zartosht Nameh which is still in Manascript, 
but which commences with a long eulogy of this very Mody Hirji Waccha. arse 
Prakish 17 and note. The name of Rustam Peshotan occurs inthe Revayets 
of 1027 A. Y. { 1668 A.C.) and of 1039 A. Y. (1670 A. C), and also in a letter of 
remonstrance addressed in 1053 A Y. (1683 A. C). by the Anuman of Surat to 
the San&n& priests of Navsāri about the pretensions the latter had then advanced 
to performing Baj Darun in Navsari, contrary to the established usage. ۶ 
Prakásh, 16 and $44— 5. 


237 


Alaa Haddi ze aai a wun wat ald aa ٦٥۶۸۸. of. 
HUA BAHAY M ALAA WAL AHA A A AAD AUA Ho 
we ara جار‎ xbv A RaR ea Mwa و توخا‎ A oy 4 
u eu qai AANA 22 Hdg ds یھ ۹ و‎ yA aA 
QABE D aad aÙ dai Aaa MAN MRA su چیه هد‎ MA 
اوه‎ sitsiey UH WA .1۸ا2‎ A ad AAN lai S 2A wow 
3x4 Hdl AWA Aad lt wae Aer ota asi 9 4۹ sib 
Qag له‎ d wa ota sie AM wl A aed AA شاه لاد‎ 
ui qa ad BS A OME ید‎ AY X o 2394 SUA Slr AMAA A Hl 
UN oF sia Ama ead sin R A A AEE FOAM AMAS lA 
AeA Aa aziaig Mats A SAL AA A yA asialal 4خ‎ 
wesuab sb XÛ UWA dead Ueig all. d AAA a AA dû wal 
AG aa qai yal vadil sA X aA srg d ara Al Awl 
a24 kih AHD A afl @ sin GA aA au a. A a A Aad A 


ہے 


WA HH جج‎ UM A 3M A al @ sid sin Her WR A aa I 


Add ours BA U aA we ARU? ay d ad. 

LR 22anwedl Bau 80‏ عزسمه .ره 

emu A MA AL eq RAN ga aia ۹4 

YH AON Tard Ae Feu alam. ars d ad)‏ ہد 
syd Ae AABY UUV MAL AAA‏ 

ad A His a HAAN gl aia 84 

4 A AIR ga 84 

Aqa EA WANE eA gan 84 

AA A ial AE HANA Mus aor‏ ہرد 

Aela ARIA a GML AAA‏ ہد 

A Am aud gat 8 

ails BUH BWA مہ مدع‎ Gur ary A Uel 
a AGa Bad Aa aad GR arr aid wel 
DL II AUY AARIA ga 8 

al ATÀ QHA یت‎ aag 


D D D D D D D D D D D D مے‎ 


- 
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٩ Al AGA UAUA Zuya alized 

a AL Als lA BM 4 

a ate A AHA HE Af ACN sx: AAA A etary ٤6 
131۹ sap] à 

To the ever-fortunate and renowned friends of the Religion, 
Behdins of the Port of Div, viz, Vo[hra] Shri 5 Kuvarji son of 
Padamji (who is in Heaven), and Vofhra] Shri 5 Manekji son of 
Khorshedji (who is in Heaven), and Vo[hra] Shri 5 Rama Vohra son 
of Mehrji (who isin Heaven), and Vo[hra] Shri 5 Darabjison of Libaji 


(who is in Heaven) and Vo[hra] Shri 5 Kadvaji son of Fakirji (who, 


is in Heaven), May whose Good Fortune increase day after day ! 


From the Anjuman of the Adhyqrus of the Great Daremekr of Shri 
Navsari, who send their message of greeting, (ov praise). To wit, by 
the Grace of the Lord, things are here well and good. We have not 
for some time received any letter anent your welfare and peace. 
Please, therefore, write one with care. Secondly, Adhyarü Rustamji son 
of Bahmanji (who is in Heaven), whom we have sent to Div, has got 
all things “ceremonies) performed, by the Hamhars of this Daremeher 
and has remitted to us, all those perquisities relating to Shzqv, Savosh, 
and Vehvg@ which belong by right to this Anjuman. ‘Your entire 
Anjuman, therefore, must have no misgiving about getting all your 
religious ceremonies performed by that Adhyarü. We ourselves have 
no doubts (07 are convinced) about it. He has been sent with the un- 
animous consent of us all. Again, Adhy§ru Sohrab Jamas is a 
Sanjanà and is not entitled to any thing. Do not get any work 
(ceremony) performed by him in any case, Do not believe (or act 
according to) any thing he says. You are wise, wherefore should we 








68 The SAzav is the dress consecrated to the departed soul. Saddar, ch. LXXXVIL 
West, S. B. E. XXIV, 350-552. 

The ceremonial in honour of the Angel .Szaosza is enjoined in the (۵22۵-۵۰ 

AMano-i-KAhzrad, Yl, 115, West, S. B. E. XXIV. 17 and SAáyast-/a-SAdyast. 

XVII. 3. West, S. B, E., V. 382. Hamkars are priests of the same Panthak 


who collaborate in religious ceremonies, 


239 


write any more? Let us know (zz write) if we on this side can do 
any thing for you, and hereafter entrust every work (ceremony) 
relating to .SAziv and Sarosh, to Adhyaru Sorabji (szc) Bahmanji 
Daji and do not place any faith in that Sanjg@na. Know besides that 
none of our dues for the ceremonies performed by him in the Panthak 
on former occasions, have reached us. Write to us about [those cere- 
monies] so that we may demand four share] from him. We have 
always performed in our Daremeher all those ceremonies for your 
dead and living relatives which you gave orders for. Write if there is 
any other work (ceremony) [that you want to have performed]. If 
you have any occasion, tell the Adhyaru whom we have sent, and 
also write to us when there is need. 


Written in the year 1796, [Vikram] Samvat, Roz Rashne, Mah 
Amardad. 


Written by me, Jamshed Dastur Rustamji, whose blessings, 
please read. 


Please read the benedictions of the Utterer of blessings, [Ervad] 
Barjo Dastur Darabji. 

Please read the benedictions of A[dhyaru| 'Kukáji Meherjibhai 
Desai. 

Please read the benedictions of the most humble Jàmàsp Asáji. 

Written by me, E[rvad] Manek the son of Pahlanji (who is in 
Heaven), whose blessings please read, 

Please read the benedictions of A[dhyāru] Ratan Mānekji. 

The most humble utterer of blessings, Khurshed Tehmurji whose 

blessings please read. 

Please read the benedictions of A[dhyāru] Jivanji son of Manekjt 
who is in Heaven. 

E[rvad] Shahriar Naoroji, please read his message of blessings 


Afdhyaru] Shehriar Rustamji, please read his blessings. 
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Please read the benedictions of A[dhyaru] Suhrab Kershasji 
who certifies to the above writing. 


Please read the benedictions of Afdhyaru} Kang llomji, whe 
certifies to the above writing. 


A[dhy ari) Jiji Aspandigrji, please read his blessings. 
A[dhyaru] Barjo Homji, please read his blessings. 

Adhyaru Kàaus Dadaji, please read his message of blessings. 
A[dhyàru] Manek Navroji, please read his blessings.» 
Written by the Adhydrus assembled of the Great Daremehery, 


whose blessings please read. May the Creator Ahurmazda keep you 
in safety ! 


We now come to the third class of papers. The earliest is dated 
V, S. 1600 (1544 A. C). A dispute very similar to the one between 
Kana Jaisang and Nagoj Rustam which was settled by the agree- 
ment of 1595 V. S. (1539 A. C.) appears to have arisen between two 
other neighbours, Vohra Chanda Sahiyar and Adhyarus Mihirvan 
Padam and Mahir Padam. It Seems to have been settled by both 
parties agreeing to the erection of a wall or partition in the manner 
determined by Vohra Chanda, of which the cost was to be borne in 
equal proportions by both. The document contains the signature 
of at least three persons of note, Kaka Dhanpal—the father of the 
learned scribe Asdin—and of Waccha Pahlan and his nephew 





Dastur Jamshedji Rustamji Meherji Rana was high-priest of Navsari from 1723‏ و6 
A. C. Parsi Prakash, 43.‏ ۱/95 ۱ 

For Dastur Barjorji Darabji Pahlanji see Pars? Prakash. 34 and 47. 

Desai Kukaji Meherji died in 1742 A. C. Parsi Prakash. 35. Ervad Manek 
the son of Pahlan was a brother of Dastur Dàárab Páhlan's, and paternal uncle 
of the above mentioned Dastur Barjorji Darabji. 

Adhyàru Ratan Mànekji was Ratanji Mànakji Antiá, maternal uncle of Desái 
Khurshedji Tehmulj. Desai Jivanji Manekji Polià died in 1773 A. C. Parsi 
Prakash. 
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Khurshed Bahram,” the ancestor of the Polia Desais, It is a question 
whether this Mahrvan Padam was identical with or the nephew of the 
Mahirvan Mahyàr Padam who transcribed for Ervad Bahram Pahlan 
—the brother and uncle of two of the above witnesses—a copy of the 
Pazand-Sanscrit Mainyo Khirad—in V. S. 1576 (1520 A. C"! 

e m HURL Wwe qe mz AEM مه‎ ova GA Ula oud 
Ag vy daid YA Md yaa A AN do aig da (T) wrth 
inl dial 4 lê aN ela wag 2 d wb qe miu adler 
uiG sR دی ال‎ RA a AA a dea aiad agait ala 
ais URFA AL Aa wer WA B Yo ae we AR? wda 


٩5۰0 4 
برد‎ ۱4 HA AM 
4x9 "(ài uc ou ید .برد‎ YAUA WUA 
پا‎ Ha’ d: Ama WH Wy 
A مه‎ ler Mela Ha’ ALL UIA AM 


UM ۷ 
wa ud ید‎ 
1 WAE AEM DC? 


مے ہے ہے هم مے 


70 Khurshed Bahram was the son of Bahram Pahlan and the great grand father of 
Bahram Faridun [Kamdin, Khurshed, Bahram, Pahlan], the founder of the Polia 
Desai family of Navsari. Past Prakash. 11 note. 
The name of Khurshed Bahram occurs in the Toddy agreement of 1626 V. S. (1570 
A. C). Mody, Oz. Cz. 154—155. 
71 West, Pablavi Texts, S. B, E. XXIV. p. xxi. 


72 MHU 23404091 SAUHISL— 244091 is a reduplication of WALL, from UUM, from را‎ 
common ( Belsare ), ida (aag), Dissolved, melted, ripened, softened. Ervad 
Rustam Peshotan in his Gujarãti ‘ Siãvaxnãmeh ’, uses the word at least twice. 
M A AY AA FEAS AA RA AN AARAA AA, 
ay AA A MAA BS, dH A ml dtd sla. 
lS vA SUMAN? FE? Miu Ag 
ZU9 41844 91 o eof Ada’ oa Taal aly’, 

Tehmuras's Edition, Shlokas, 701-702. p. 5o. 

aitte, ie aud. asl, a($2 means a line, a streak, a thin stripe, a boundary. 
Belsare) «sls, efl (Narmakósh), Or isita slip of the pen for asd, asad, 
wooden ? 

«là 3t Pers. Naorðz, New Vear's day. The word is still generally used by the Navsari 
Parsis for the Muktad or Farvardagàn days preceding the New Year's day. 


E. 
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To Vufhra] Chanda Sahiyar Writer A[dhyaru] Mahirvan 
Padam. To wit, the dispute about the peg of Khair wood [Acacia 
Caterhu| fixed in the piece of land in the backyard, between our 
houses, has been mutually settled thus. Whosoever raises a boundary 
—wall shall get [the peg fixed] by Vu[hra] Chanda Sahiyār. 
The cost (ft. Dofkdas) of constructing the wall shall be divided 
[equally] between the two neighbours, Chanda Sahiyar and Mihirvan 
Fadam. An understanding has been thus arrived at anent the 
wall and the dispute settled. The wall is to be raised after the 
Naoroz (New vears day), Ro[z] adar, Ma[h] Mahir, [Vikram] 
Samvat 1600. 


Here the Signatories. Here the Witnesses. 
1 A[dhyaru] Mahir Padam. 1 A[dhyaru] Kaka Dhanpal 
witness. 


i A[dhyaru] Mahirvan Padam. 1: Vul[hra] Seja, witness. 
1I WVu[hra] Chanda Sahiyar. 1 Ram, witness. 

I Asa Sahiyar, witness. 

1 Waccha Pahlan, witness. 


1 Khurshed Bahiram,witness. 


A Saledeed of 1614 V. S.(1557 A.C.) next engages our atten- 
tion. Ihave said that one of the outstanding features of Navsari 
history during the latter part of the sixteenth century is the decline 
of the prosperity of Changa Asa’s descendants and relatives, Of this 
we have another illustration in this paper, by which a piece of land in- 
herited by the three sons of Sheth Rana Jamasp—a nephew of 
Changa’s—was sold to Patel Narsang Manak and his brother 
Nagoj, for the 61 Tankas Pratabahra which they had jointly borrowed 
from the latter. This is the third deed of the kind, from which it is 
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possible to obtain an approximate idea of the value of agricultural 
land in Navsari in the sixteenth century. We have seen that 
32 Binghas of land were sold to Manek Changa in 1517 A. C. (923 
A. H.) for 500 Faddiahs, equal to about seventy-six Rupees, Another 
piece of land of which the area is unfortunately not mentioned but 
which could not have been small, was sold to Meherji Rana in 1628 V.S. 
(1572 A.C.) for 104 Tankas, z. e., about 63 Rupees, and we have this 
third instance of seven Binghas sold for 61 Tankas or about 40 
Rupees. J have in my possession a long Persian Saledeed also from 
which it appears that four pieces land were sold toRana Jaisang in 941 
A.H. (1534 A.C.) for eight hundred and fifty Tankas.73 

[w]vu al u Waa SAY Alea A lot ollie wie xGréla 
mee 2X AAA A eue Al yaad aaue AAF aa AM 
Has ary HAs ۰۷۷۹ HAZ HA AUR vaza Yaya ۵] اجه‎ 
aia a WBa yor wis ad aw waa A sga iai de Se 
AEH gi a gy aai al. A AY AQ Amga As 
aa AU eaan ead wa và ss yael e xa) 
AF ائڑے‎ RU es BE Ua Asse U (€ Ue FUL de U Ae A 
ہو‎ A d y AGA d A ala A ova ad AY AA Ama 
ar Us Aa Ae ay al ad eval |r A A rei 
وہہ‎ Ay aA lai ater dai o wda Ryd aw (rate aa ۰ 
RUA ags a y ay ags ad ay MA À ssa d e AGA 
d: Xp AWA AY AA Aag wY بد‎ aa dad aM RE 4 
ag? Aa 44 A ata WBa ura Aai ta u Avie ad 
Gal Aa A HURL ai ce Hat A1 AL Ri هد سب‎ A4 
ag Aa adda akaa ad AN X ugi Ai saudi 
> dai aver sels ad aA A YAR URE Au F 
690 A a aia cu abl au AR a aa تج‎ Wu aa Ga 
dq AY gf a ela wai ad wR Ai gai 





73 This is a very long and elaborately written paper dated 19 Rabi’? II. 941 A. H. 
It is scarcely worth translating, and its interest lies merely in the names of 
the purchasers, Rana Jaisang and his son Iloshang, and of the witnesses, 
Asà Bahiràm, Rànà Jàmás, Mának Ranàer and Seth Asá Aspál. 
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dA A RA aAA y PUG A Ae AWA at AGL ud» xb 3 
WA AUS dat HUNG Ae "usb wh maa ss ai all 6 
e(l Gus cv Wa GUR Au aua irs qa we qr alas well 
ad) ANA Md HA WU ,الہ‎ 
برد‎ Ad HA ۵۸ 

a DEL Ue ۹ ع3‎ AAU UA 

a AGA Weal Ad’ RAUAL sH 8 

q AiAi Rai Ad HR? à Ayal w 
24b GRE; Wait Gp 
gaia WA wa WH 
PAL HUMAR YH WYA 
HGA AAL UA 
a aiai Na )۹( ۷ 
الا رد‎ Ud HANA WA 
DL WAE UR 
UE HUN UA 


— ooo 


c) C0 Q0 مے مم‎ cP مے مہ مہ ف‎ AO 


74 ۱ھ‎ G5 Ñs. 

Süs5etd, elsewhere written, istedd, 9ste4£; Being of one mind; cf Wedd, from UA, 
well and al, “ald, to know; Bringing to a right or just understanding : (Belsare ). 

ils, (Sans. IA hard), sst, Hard cash. 

41l fll, that is, Avel dlui (? ) that is, Binghas of the standard adopted for pur- 
poses of land measurement in the district. evel, from the Mahratti, Hever 
(from the Arab. Z74izaz), measuring, surveying. So, renta, a surveyor, 
measurer with the cross-staff. The different values of the Bingha in different parts 
of the country are almost bewildering. It has varied from 4383 square yards, or 
only 487 yards less than ah English acre, to only 284 2/9 square yards, which says 
Wilson, was the area of the Gujarat Bingha, Wilson, Glossary. s. v.; Yule and 
Burnell, Hobson—Jobson, s.v. Beega; Prinsep, Useful Tables, pp. 88—90; 
Elliot, Memoirs of the Races of the North-Western Provinces of India, ed. Beames, 
II. 36--7. S3 2AUA, Arab. SZára a-2-'àz:, public road; through fare. 

Aqu? newl-grown, young ? 

Aats ze. d2aist_ The man who climbs palm trees and date-trees for extracting the 
toddy. ۹330 from dà a tree. 

"utfl$—54' means to smooth, to polish, to level: ** When the date tree is ripe;. 
the process of tapping begins, and it continues each year thereafter. *** When the 
rainy season has completely passed, and there is no more fear of rain, the 
cultivator cuts off the lateral leaves, from one-half of the circumference, and thus 
leaves bare a surface measuring about ten to twelve inches each way. The surface Is 
at first brilliant white, but becomes on exposure quite brown, and puts on the 
appearance of coarse matting.*** After the tree has remained for a few days thus 
exposed, the tapping is performed by making a cut into this exposed surface, 
in the shape of a very broad V, about three inches across, and a quarter OF 
half inch deep." Westland, Report on the District of Jessore, 1874, quoted in G. 
Watts Dictionary of Economic Products of India, VI. pt.i. p 210. The «uus 
is the man who cuts off the lateral leaves and lays bare “the surface which IS at 
first a brilliant white." Sl. i.e. yielding milk or toddy. 
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In the [Vikram] Samvat year 1614,—[sixteen hundred and] 
Fourteen, Roz (day) Zamiad, Mah (month) Farvardin, here in Nàg- 
mandal (Navsari), when the Padshah Shri Sultan Ahmad Shah” was 
conducting the Government triumphantly, and the executive author- 
ity (’Amal) was with the Malik-us-Sharq Malik Imad ul-Mulk 
Rümi'? and with the consent or cognisance of a body of five persons 
(or scribes) of good family. To Patel Narsang Manak, and Patel Nagoj 
Manak, both brothers. From Shraisht (ze. Sheth) Kadüà Rana, and 
Shrai [sht] Aüà Rana and Shrai [sht] Chayyan Rana the brothers 
three, who being agreed and of one mind, have given this in their own 
handwriting. To wit, from you, Pa[tel] Narsang Mànak and Pa[tel] 
Nagoj Manak, Shrai [sht] Kadūā and Shrai [sht] Aūā and Shrai [sht] 
Chayyan had jointly and unanimously borrowed 61, Sixty-one, 
Tankas Pratitaharas of the old [Stamp], each Tanka of the value 
of 60, Sixty Dokdas. In lieu of this sum, the share of Shraisht Rana 
Jamas in the garden at Hajira, amounting to Seven Majani Binghas 
nine hundred and nine (?) Tailors Gaz, has been sold to you, Pa[tel] 
Narsang Manak and Pajtel] Nagoj Mànak by Shrai [sht] Kadüà and 
Shrai {sht] Aua and Shrai [sht] Chayyan jointly and unanimously in 
perpetuity (/z¢, for as long as the moon endures ). 


The four boundaries of this land are as follows. On the East, a 
narrow lane for water-channel] and the public thoroughfare ; 
on the West, the narrow lane [or water channel] and Shaikhji 
Kamals garden; on the North, [the property of] Shrai[sht] 


— - —— —- سب‎ CALL 


75 Ahmad Shah III, Sultan of Gujarat, ascended the throne on 15  Rab'i 

061 A. II. and was murdered on و‎ Shaaban 968 A. H. 

(1553—1561 A. C)  Airàt-i Sikandarz, Fazil Lutfullah’s Translation, 255, 289. 

“When the nobles divided the Kingdom of Gujarat, among themselves,” in the 

reign of this puppet prince, ** Broachand .Szra/ as far as the frontriers of 

Sultanpur and Nazarbar [Nandurbar], fell to the lot of'/»e«d ul-Mul& Rmi." 

Ibid. 270. This Imad-ul-Mulk was treacherously assasinated by his brother-in-law, 

Khudavand Khan Rumi at Surat on the 27th of Ramzan 966 [1559 À. C), a few 
months after the date of this paper. Ibid. 286. 


A 
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Dhayyan kana; on the South, [the property of] Shraif{sht} Asa 
Bahiram. This land, together with its four boundaries, the three 
brothers have sold in perpetuity (t/t. for as long as the moon 
endures), excepting only the wild-date trees (Khajurdn,) which 
are already full grown. But all the young wild-date trees (KZagzrün) 
on this land and all the mango trees and tamarind trees and 
jujube trees and Babul (Acacia Arabica) trees, and all other 
plants that may be growing thereon, shall belong to the pro- 
prietor (ze. the purchaser) of the land. The produce of the full 
grown wild-date trees (AKhajurdxz) shall be enjoyed jointly by 
the three brothers, Shrai[sht] Kadüa and Shrai[sht] Aaa and 
Shrai{sht] Chayyan. The persons who tap (7revgdu) and smoothe 
(JMathürim) these trees shall have free passage (/t. come and go). 
But all plants which grow hereafter ou the land shall belong to 
Pa[tel] Narsang Manak and Pa[tel] Nagoj Manak. This agree- 
ment is to be observed. 


Here the Signatories, Here the Witnesses. 
+121 1 Faredun Asa, witness. 
08ھ‎ ۰ I Asa Kamdin, witness. 

i Chayyan Rana. 1 Mahr Shrai[sht] Dhayyan. 


1 Afdhyaru] Sayer  Khurshed, 


witness. 
1 Hira Chanda, witness. 


I Afdhydru] Hamjiár Padam, wit- 
ness. 


I Aüuà Dhayyàn, witness. 


I Na (?) Chayyan Kika, witness, 
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1 Afdhyaru] Asdin son of Kaka, 
witness. 


1 Asa Khurshed, witness. 


1 Dhayyan Asdin, witness,’* 


Then, we have another deed, recording the sale of a house to 
Ervad Padim Mahiyar—evidently the son of the Mihir Padam of 
the document of 1600 Samvat—by Bai Pomi, wife of 2 
Asdin and Shapur Asdin, her son, in consideration of thirteen Tankàs 
Pratabahra which had been borrowed some time before from the 
purchaser. The designation or surname of Gardz which is clearly writ- 
ten here, arrests our attention. It is found in another document in this 
series—the partition deed of 1612 V. S. (1556 A. C.)—and occurs also 
in connection with two families, the names of whose members 
are found in an old ‘ Namgrahan', and I believe it still survives among 
us. It is unfortunately impossible to say anything with confidence, 
in regard to the meaning or etymology of the word, but it may be said 
with truth that we have here one of the earliest examples of the 
occurrence of a Surname in Parsi documents of any antiquity. In- 
deed, it may be said that surnames were rare among the Parsees even 





76 The names of two out of the three signatories of this paper, viz. of Kadiia Rana, and 
of six of the witnesses, viz, As& Kamdin, Mahr Sheth Dhayyàn, Shayer 
Khurshed, Hamid Padam, Asdin Kak& and Dhayyan Asdin occur in the 
Revayet of Kaus Kamdin of 922 A.Y. 1563 A.C. (My Revayet MS. folio 213 a). 

Hamiar Padam was the grandfather of the author of the Q¢ssah-7-Sanjan, and is 
mentioned by that writer as one of the leading Dasturs of Navsari in his day. 
(Ante, p. 116), Ile was one of the Sanjana signatories of the document of V,S. 
1599 (1543 A.C.), and witnessed another also in 1626 V. S. (1570 A. C.) 
which is reproduced in Mody, The Parsees at the Court of Akbar. 154— 5, 
Dhayyan Asdin, wasa Behdin and grandson of Changashih, who was one of 
s the signatories of the deed by which the laymen of Navsarl bound themselves to 
give the Pipalia Wady in Inàm to Dastur Meherji Rana, in V.S. 1629 (1573 
A.C), Mody. Op. Cit. 156—157. 


^48 


in the eighteenth century, and their use appears to have become 
general among us only in the nineteenth. 


Midd USL ARH Yor We Her lz, we A هد هیده‎ 
MEUG A evaded WAR ید‎ UY AAA Mid al sda ؤاد‎ ia 
dia A eia دبآك×]٥[‎ (Asi uisa [a] va. 

al yey aAa yaa tt UA اگقااد‎ ۶۱۸۵۰۱۰) ARa au 
d. UYR HUN A AA Y As Aag Asaa ezalwrila  ciala 
wa WA giz M[d] "ue 13 ALS AR YR, 2i 1 el a So ۵0۳ 0 
مدید یچ برد‎ fa Aq www a eww Ged eux Aag HG 
ya Aa yai arn Gar al Adin ag Aw aa Aagi 8 
ہد‎ yia yA Mo Ue UNA qau J. AYR aiaa ٥۹٥ 
ARGE R aqai siy sasaa afl. Hua wd HÀ UA UAE, 


٩ 2 uq, 1 dA AY 
ey AUN ge aici weld AIM 


WUNA dA Rad Aq 
۹ AM WY AUA Hd. 


AWA SIH WH 
afai ag AMA 
WR aiai UU 
SHEA SULLA ULM 
]ند‎ AOA BIULL 7 


Wo‏ عہ مہ سے مے مہ 


77 «Wl Arab. O/daA--office, responsibility, but perhaps it is '4Zad7, of which Blochmann 
says that in Akbar’s time, the word meant something like our ‘Warrant officer. 
‘Most clerks of the Imperial office, the painters of the Court, the foremen in 
Akbar’s workshops etc. belonged to this Corps. They were called Akadts or 
single men, because they stood under Akbars immediate orders.” dzn-2-Akbar#, 
Tr. I. 20 note. Badaoni speaks of a Haji ahammad Akadi, Lowe. II. 303. 
and Ahadis seem to have been often employed on services of importance. Ib. 
369. 

3۱۱3 ماگ‎ The word is written here, as in the Partition--deed of V.S. 1612, so clearly 
that there can be no doubt of its being a surname. In the partition deed dated 
V.S. 1612, it occurs as the surname of a man, whose house had been bought 
by Rand Jaisang. The Gé@dis were Vohras, small traders by profession, and 
were Behdins or laymen. _ 

sast, Arab. QË wa Oa. Dispute. f 

Qi], a word, a speech, a saying (especially in answer), Qal being used in the 
beginning of a discourse or by way of question. Richardson Peisian-Arabic- 
English Dictionary, 


Daja, Sans YAH, Thus, so, in this manner or way. 
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In the [Vikram] Samvat year 1631, on. Roz Khurshed, Mah 
Tir, here in Nàgmandal (Ze, Navsári), when the Padshàh Shri Jala- 
luddin Akbar Shah was conducting the Government triumphantly, 
when the executive authority (4770/7) was in charge of Khan Shri 
Oalich Mahamand Khàn, when Khàn Shri Darwesh Mahamand 
Khan held office ( ? ) and with the cognisance (or consent) of a body 
of five persons (or scribes) of [good] family. 


To Ervád Padam Mahiar,'? from Bai Pomi, wife of Gázdz Asdin and 
Vu[ra] Shapur Asdin, both being of one mind and opinion, have given 
this in their own handwriting. To wit, we had borrowed 13, Thirteen, 
Tankas Pratabahra of the old [Stamp]—each Tanka of [the value of] 
60 Dokdàs. These Tankàs were due by an old deed. We have now 
in lieu of that amount, sold our shares of our house with the bound- 
aries thereof on the East, the West, the North and all the four sides. 
We, Bai Pomi and Vu[ra] Shapur have sold it for ever (Zi. for as long 
as the moon endures) unto you, Ervad Padàm Mahiyàr. There is no 
question or dispute about this matter. [We are] for the observation 
of the conditions in this writing. 


Bài Pomi wife of Vu[ra. 1 Chāndnā Padam, witness, 


Asdin. ۲ Toyyiya Hom, witness.7 





78 This was probably Padam Mahyĝr Jaisang Dhayyàn, son of the Mahyár Jaisang of the 
agreement of V. S. 1590. See his pedigree in the Bhagarsáth Vanshávli, 30. 


79  Behdin Toyyià Hom WNasl-2-Airbada’n and his brother Bekdin Rana Hom | Aas/z-z, 
Hirbadan are among the persons addressed in Kaus Kamdin’s Revayet of 922 A.Y. 
(1553 A.C.) which also mentions a Behdin Bahman Khurshed, Wizhéd-7-Airbadan., 
My Revayet MS. folio 212 b. These epithets are very curious and prove that 
in the 16th Century, the daughters of priestsoften married into Behdin families. One 
of the entries in the old Namagrahan already mentioned, is MIX. Al. ain, yA 
ameh, u abu Alat z. e, "Asi Behdin Changa [Asa], daughter of the Sanjana 
[family ], and wife of Chàngà.'' Shagarsah Vanshvali, 222. 

Toyyia Ilom has put his signature to an agreement for the proper performance of 
ceremonies which was made by the Anjuman of Navsari in V.S, 1622 (1566 A.C.). 
Mody. Op, cit. 151-153. 
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Ga[rdi] Shàpur Asdin. 1 Chayyan Manka, witness. 
1 Shahiár Chàyyán, witness, 


1i Kamdin Waccha P&hlan, 
witness. 


1 A[dhy&ra] Bahram Ho- 
shang, witness, 


This is followed by another Saledeed, but a Saledeed of an 
uncommon character, for it does not purport to sell either goods 
or lands or houses, but incorporeal rights, as politica] economists call 
them. But ‘the incorporeal rights” hereby vended are not those 
with which we are now familiar-Copy-rights and Patent rights 
or Good-wills,-but the right of celebrating Vehvas and Gha- 
gharn@s, 7. €., marriages with virgins as well as those which take place 
between widows and widowers. It appears that some priests of 
the family of Masani had been obliged to borrow forty--five 
Chhapris or Changiz Khan Mahmudis from Dastir Mahrnish 
Kaikobad for the liquidation of some debt which was owing to the 
State, probably for Revenue assessment. Unable to pay off the 
amount in cash, they were obliged to transfer to their creditor 
all those fees which would accrue to them from the celebration 
of thirty Marriages of all sorts, at the rate of one Muhr or Mahmúdi 
and a half per marriage. The whole transaction is a curious illustra- 
tion of manners, and the document is further interesting as con- 
taining the autograph signature of Bahrām Faridūn, the founder 
of the power of the Polia Desgis in Navsari, who has attested it with 
a declaration confirming the sale in express terms, 


W. Us TH Bor AH Hel USM? ae HA aaa irj 
YELL Al aala ae AvA? aR qaa HA ayda eta CU 
Tied Mean asa Al As Hiei ay Arul vasa 01. 


21 


a MAU Bee Wadd A gh ARA ct Alla sist ا‎ a 
vil diel Adel area a at ail ARAIN Ha ea y ed 
۱مہ ازہاحجبہ)‎ wa aN Maraid yu AS yaala ۱ 
wad aso A AN AA eM Aa Aea Na Auda www 
ULH UYA Vad BW و‎ 3٦ BRUE Ue 6343 dedi 23 da" «di 
dui det at tyra dip e 43 Vou AY UA i Ae ry 
èdi Avy ded Ul AS Ws HL ند‎ Yor WH au URA #47 
T5519 4 Ret deat di oa Hal dl Eyewear Hor, LA UC UL UA 
Ru ya Aage Asad aw eaa Geel dad vuu À 
dea ya SA wA MMA ai al Sw eya AR داد‎ ۷ ۱۷۵۵۰ 
vqa(?) ewwwi wl 3:2 qd RAA aia VaL zb vum d «uz wl 
fla d "ui ai aR ARLU cua adl ۰ 


YR UBL arial. Xi ux du AAU.‏ مسا زرد 
Wed? Ad, 4 PA AD‏ 4 
سید Hue Hat a a ARR Re‏ اعد سا ہد 
ARA lel ۵ dw AU WIA adi da1‏ اج AL‏ و 
A aS ARAI uxxa ct, Am Se al AA]‏ & 
All eR AMAN FA Ag ۹ JAA HMA UM‏ ^ 
U AC HUA UM‏ 
رید U RGA FUL‏ 
a HU SAIS UL DA‏ 
i H AGHA OIA Aly‏ 
i ML AL AQV AYA AM,‏ 
i Cb Sst AH By‏ 





80 U54 —Shigdar (Pers.) The Revenue Officer, Collector or Chief Financial Officer of 
a Province. 

33. Pers. Muhr. a stamp, seal, coin. In the Navsari Pathak, äte? was used in the 
sense, not of a Gold A/uhr but of a Coin worth about six annas. 


© sist add Mani e, AL la AA BUA ضرق عیروردمجچ‎ 333-0 313 41 
cà UA Moat tid WI al VY RIB وین هر رز‎ MLL MUU NEU. dm 
auld ulm aula ARES ALET SMA $ MLA MIU ۳ 

R. J. Dastur, Bkagarsath Vanskavli, 210. 

The Muhr is, in fact, and as is clearly implied in this document itself, identical with the 


Mahmidi or Changizi ( or Chhapri ), which was worth about 12 pence, according to 
Mandelslo. 


Taking the Rupee as equal to two shillings three pence, the Muhr would be =5 ofa 
۲۵266 ۵۲ 12/27 x 16/16 19/23 annas. 


و 
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In the [Vikram] Samvat year 1667, on Roz ( day ) Ram, Mah 
(month) Sahrevar, here in Nagmandal (Navsari), when the Padishah 
Shri Aslim Saha was reigning triumphantly and the Government 
( Amal) was in charge of the Nawab Shri Abul Husain ® and the 
Hawala [dar?] was Khwajah Shri Nizam and the Shiqdàr was 
Shri Mirak Mahamad Sharif, and in the presence of a body of five 
persons (or scribes) of [good] family. To Ervad Mihirnos Kaikbad 
from A[dhyarü] Kuka Bahman and Nariman Kaka Masani®? and Bai] 
Mansi wife of Mobed and Bali] Chayyin, wife of Mihirvan. These 
four persons have given this in their own handwriting. To wit, we 
got you to pay 45, forty five, Chungeskhanit Chhaipris to the Div§n to 
make up the deficiency in our Revenue assessment of [Vikram] 
Samvat 1667. In lieu thereof, we have sold to you the fees of 
thirty marriages. By the former document of Roz (day) Hormazd, 
Mah (month) Sahrevar, [Vikram] Samvat 1664, we had sold to you 
23 marriages, out of which the fees of only nine merriages and 
Ghagharnds have been received by (or accrued to) you. You (Zt. 
our brother), had 14 [other] marriages also. So in all 58, fifty 
eight remain due to you, reckoning from [today], Roz (day) Rām, 
Mah (month) Sahrevar, [Vikram] Samvat 1667. He [Mihirnos] 





5 I cannot identify this man with anything like certainty. IIe would appear to have been 
Mutasaddi or Civil Governor of Surat at the time. A Khwajah Abul Hasan is fre- 
quently mentioned in the Zze£--/ehaggzzi. Me had been the Divan of Akbars 
son, Daniyal and had long served with that Prince in the Deccan. He was again sent 
to the Deccan in the seventh year of the reign of Jehangir (1021 A. H. 1611 A.C.). 
He wasin high favour with the Emperor and was afterwards appointed Bakhshi of 
the Empirc. Rogers and Beveridge. Trans. I. 202, 221, 251. Elliot and Dowson. 
VI. 333. 334. 379, 383, 386. The Padshah Shri Aslim Saha was the Emperor 
Jehangir, whose original name was Salim. 

82. Masàni: This is the second instance of a Surname occurring in these papers. Belsare 


says "wie is a person who sells articles necessary for funeral ceremonies. 
Dictionary, s. V. XUL occurs also in an epigraphic record of V. S. 1308 — (1256 
A. C.) and has been explained by IHultzsch as * Headgroom.' 


It is found as a name in Kattyawar Inscriptions also. Bhavnagar Prachin Shodha 


Sangraha. 
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shall celebrate and receive the fees of, altogether, 58 marriages 
(Vehva), Jamnds(?) and Ghagharnas. Wehave hereby sold the 
four shares of ourselves jointly and unanimously to Mihirnos 
Kaikbad. No one should interfere until he has celebrated and 
received the fees of them all. If hereafter, by another docu- 
ment, the fees of other marriages are sold in like manner to 
anyone else, the latter shall take them only after Mihirnos has 
received all those due to him (4%, his own). Until then, 
Mihirnos shall not be interfered with, 


Here the Signatures. Here the Witnesses, 
3 Afdhyaru] Nariman 1 Written by me, Bahram 
1 21:2 1, Faredun, witness. 
1 Afdhydru) Kuka No one shall take the fees 
Bahman Mas§ni®:, until your claims are 


satisfied (/¢. finished), 


1 Bali] Chayyin wife r Nusarwàn Asdin, witness, 


of Mehervàn. 
rı Mihrji Aspandiàr, witness. 


1 Bali] Hansi wife of I Dihiràm Jaisa witness. 


Movad. 
I Aldhyarü] Kaikobàd As- 
pàl witness 


1 A[dhyari] Bahman Homji, 


witness. 


I Al[dhyàru] Ràmji Dhayyàu, 
witness. 


1 Aldhyarü] Kuka Rastam, 
witness. 

















$3 Nariman, K8kà and Meherji or Mehervàn were brothers. See the AZaeariat 
Vanshavlt. 63. 
$4 This Kaikobid Aspal was the ancestor of the Pavri family. Bhagarsath ۶۱۶ فو :ا‎ 


176. 


SOME PARSI-SANSCRIT COLOPHONS. 


The materials for reconstructing the Mediæval history of our 
people are so distressingly meagre and inadequate that any hint, 
however insignificant or obscure, from any contemporary or really 
authentic source, is only too welcome. I have consequently thought 
it worth while to devote two papers toa somewhat minute examina- 
tion of the Pahlavi and Sanscrit Colophons of the Fourteenth-century 
scribe Mihirāpān Kaikhusru, with the object of extracting from them 
the historical information that they may contain.’ I beg to be 
permitted to-day to invite the attention of scholars interested on the 
subject to some other Sanscrit Colophons in old Parsi Codices, of 
which the historical significance has not been perceived, or which 
have been but imperfectly understood. 


The practice of attaching short paragraphs, written in such 
Sanscrit as they could command, to Indian Manuscripts of Zoroas- 
trian writings appears to have been adopted by Parsi scribes in 
imitation of the example of Neryosangh. That learned Iranist seems 
to have composed, for his Sanscrit versions of Avesta and Pahlavi 
texts, a Foreword or Introduction which is to be found, with certain 
obviously necessary or immaterial alterations, in the Pevdéma Yaste 
and the Jjisuz, as well as the AZaznyot-Khard and the Skand gumani- 
gujar. Of this Foreword, the beginning consists of an invocation or 


ا ڪڪ 





1 My acknowledgments are dae to Miss Menant, who hasdone me the honour to 
translate the first of these papers into French, with the object of ‘“‘making the 
labours of Parsi'savants known" to their collaborators in Europe. See the Journal 
Astatigue for September-October 1915. 
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praise of Ahüramazda, and the end of a benedictory formula, of 
which neither contains anything to our purpose, The central portion 
is worded thus. 


٣۴۶۲۹۴۲۳۲ ut‏ 711 1۹- 701ج جج 

۲2۲ 72537 : 

2777717۳۳7701113 I Aaaama aa 
2777197213107271 ۱ 57357۲ 3 Ra rami 1: 


“This Pahlavi heavenly wisdom, called the Mainyo-i-Khard, is 
iranslated by me, Neryosang son of Dhaval, from the Pahlavi language 
inio the Sanscrit language, and written from the difficult Parsi letters 
with ihe Avesta letters, for the joyful understanding of the good 
listeners to instruction, the true-minded.” 3 


We have good reasons for believing that Neryosangh's versions 
were carefully preserved and transcribed by the priests who came 
after him,* and it is not unworthy of note that almost all the words 
and phrases in this part of Neryosangh’s Preface are reproduced in 
the Sanscrit Introduction prefixed to La, an old MS of the Saddar-i- 
Natr, which is now in the collection at the India Office, and which 
was presented to the Old East India Company's Library by Mr. J. 
Romer “who had brought it from India, most probably from Surat,’ 


س و ا ا ج ee‏ 


2 Collected Sanscrit Writings of the Parsis, Part III. p. 1. 

3 West. S. B. E. XXIV. p. xx. 

4 This is proved by the existence of J 3, S1, (Sanscrit Yasna) Jọ (Sanscrit Khordeh - 
Avesta, H 2 (otherwise called H 18), L 19 (Pazand-Sanscrit Mainyo-i-Khard) and 
other old Codices, Geldner, Avesta, Prolegomena, iv, xiii, xxxii, and West, 
S. B. E. XXIV. p. xxi. 

5 West. S. B. E. XXIV. p. xxxix. John Romer was the author of a curious paper 
entitled, ‘ Zend, is it an original language ?” which first appeared in the Journal 
of the Royal Asiatic Society of Great Britain and Ireland and was reprinted in 1855, 


7 rar 
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This is obvious from the following rendering of the Introduction, for 
which we are indebted to West. 


“This book named the Saddar, is brought together by me the 
priest Rama, son of Kanhaksha, and translated from the Pars? 
language into the Gujar language, and written from the difficult Parsi 
letters with the Avesta letters by his son, the priest Padama.” ° 


It will be seen that the scribe has here done nothing but alter 
the names and replaced, as was necessary, the word “Sanscrit” by 
the word, “ Gujar ”. ( Gujaráti ). 


This Padam Ram and his father Ram Kanhaksha (or Káhnán)* 
belonged to the family of the Dasturs of Broach, though it is not 
easy to say how they were connected with the famous scribe Pesho- 
tan Ram Kamdin who wrote MS in 1397 A.C. The Revayet 
brought by Hirbadzadah Kamdin Shapur from Persia in A. Y. 923 
(1559 A. C.) was addressed to this Dastur Padam Ram or Ramyar, 





6 West. Of. cif. p. xxxix. ۰ 
7 Kàáhna, Kàhnà, K&hnàn are only Deshi forms of the Sanscrit. K7zsh»a which often 
occur in Gujarati poetry. Kanhaksba is probably to be traced to the same source. 


$8 It is demonstrable from the Colophon of Br, the Avesta-Pahlavi Vendidád in 
the Bombay University Library, that its Scribe, Ardeshir Mobad Jiva Vika 
was a lineal descendant of Ardeshir Ram Kamdin Shahriyar Neryosangh—the 
brother of Peshyotan ( Darab, Pahlavi Vendidad. Introd, xliii.) But it does 
not appear from the note in the handwriting of Dastur Kaus Rustam Jalal— 
the father of Mullifiruz—that his ancestor Padam Ramyar was connected 
by descent with Peshyotan, Indeed, Peshyotan's name does not occur at all 
in Padam's pedigree which is given there as Padam, Rámyàr, Kàhnin 
Adarbad, Nehar, Sudeh [Ramyar], Iiormazdyár, Ràmyar. Parsi Prakash 1. 60 
note. Bharuchn& Dastur Khandinni Vanshavlt, First ed. 1878 p. 8 Several 
other names have been inserted in the second edition of the latter work, but 
their interpolation in this part of the genealogical tree is not warranted by 
any old Disdpotki, and receives no support from any other authority. 
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as he is there called. It is, besides, distinctly stated in that missive 
that a copy of the Saddar-2-Saddar had been transmitted, together 
with other manuscripts, (an illustrated Viréf-nimah, a Saddar-i-Bun- 
dehesh, precise instructions about the manner of consecrating a new 
Atash-Beherdm etc.) by the hands of the messenger for the benefit 
of all those Dasturs and Hirbads who desired to read them, on 
condition of the books being duly returned to Dastur Padam Ramyar 
for safe keeping. It would appear from another letter which is pre- 
served in Darab Hormazdyar's Collection, that after the death of this 
Padam Ram, there was a considerable difference of opinion in the 
Broach Anjuman as to the choice of his successor, and the Iranian 
priests were appealed io for their opinion. This they wisely declined to 
give, on the ground of distance. and their ignorance of local facts and 
conditions. At the same time, they advised the appellants to settle 
the matter amicably among themselves, and to choose some one worth- 
ier than the rest. In case they were unable to do so, they were told 
to refer the matter to the Dasturs of Navsari and abide by their 
decision.“ It is unfortunate that this interesting epistle which demon- 
strates the preeminence attained by the Navsari panthak in the days of 
Meherji Rana, is not dated, but there can be little doubt that the 
death of Padam Ramyar took place about 1580 A. C. 


But this old Manuscript contains not only an Introduction or Pre- 
face in Sanscrit at the beginning, but also a Colophon or Postscript at 
the end, in the same language. *In the Samvat year 1631, the ninth day 


9 Prsi Prakāsh. I. $; West, Pahlavi Literature in Grundriss der Iranischen Philolo- 
gie. IL 125, 
10 M. R. Unválláà's lithographed text of Darab liormazdyar's Reváyet. II. 459—460. 


II M. R. Unwalla, Of. Cit. II. 461—2. The words in the original are very 
emphatic. ‘* And whomsoever, they [the Navsari Dasturs] appointed, they [the 
Broach residents] were to obey, and were not to dispute their decision, for the Lord 
had exalted them [the Navsari Dasturs]. (Xef nesd-i- Yasdān sarfarāz and)” 
One of the four signatories of this Iranian missive was Dastur Mihraban 
^" Naushirvan, probably the same who wrote in 936 A 20 Y. (1587 AC.) the two 
folios of the ‘ Bundehesh’ which survive in K43, and finished two years later in 
938 A 20 Y (1589 A. C), the Pahlavi Din&-i-Mainóg-i-Khirad which is found in 
the same volume. West. S B. E. V. p, xl; Geldner. Proleg. p. ni. 
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in the light half of the month Jyaishtha, on Wednesday, the Uttara 
[ Ashadha?} lunar mansion; in the Parsi Samvat year 944, the 
27th day Asmān, the sixth month Shahrivar, [18th May 1575], the 
Uzaycirina period (the afternoon), the book Saddar is completely 
written by an inhabitant of Bhrigu-Kaccha. Brought together by the 
priest Rama son of Kanhaksha, and written in the handwriting of the 
priest Padama his son, the book Saddar is completed." This may be 
taken to mean that Padama Ràm was alive in 944 A. Y. (1575 A. CJ, 
and that he was the copyist of the Gujarati version which his father 
Rama had made from the Manuscript of the Prose Saddar received 
from [ran in 1559 A.C. | 


So far we are on fairly firm ground. What follows is not entirely 
free from doubt and difficulty. We read: 

“Written by another, for the purpose of reading and for the 
purpose of reciting, by Hirāka of ine good religion, son of ^" ** of 
the good religion, and also by Adaraka of the good religion, son of 
Jaya of the good religion. May it become auspicious and beneficial.”™ 

The name of Hiraka’s father West was not able to make out, and 
he says that it has to be “extracted, with one or two epithets from 
the corrupt Sanscrit compound gudéivyavyazthilia.”* I venture to 
suggest that the meaning of this barbarous collocation is, “ the trader 
(Vyava, te. Sans. Vyavah@ri or Guj. Vohri) Jihilva, of the caste (g7tt#2) 
of the good religion ( Behdin, ze. layman, as opposed to Hzvbad or 
priest.) " 


It is not necessary now to repeat what I have said on a former 
occasion about this word ‘ Vyava,’ or its connection with Vyavahgri.* 
It will suffice to note here the occurrence of the word in another 
Parsi colophon, and the fact that the meaning assigned to it suits both 
passages perfectly well. At the same time, it may not be altogether 


eS 


12 West, S. B.E XXIV. p. xl. 
I3 Ibid. p. xl. note. 
14. Ante, p. 125. 
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superfluous to say that Jihilva or Jihilla isan old personal name which 
is now obsolete as such, though it still survives, like several other dis- 
used personal names, as a family name or surname. Jhilla occurs 
several times as the name of an individual in the first volume of the 
Parsi Prakdsh**®, and it is probably nothing more than a 
familiar form of /7và or /7van,'? its feminine counterpart being /2/ubqz, 
which bears the same relation to /7v:2g7, /tvanbgi or Jivangi. The 
name of Adaraka’s father Jaya is also, very rarely or not at all, heard 
in the present day, but a Jamshed Jaiyà is recorded to have built, in 
fulfilment of a vow, a Daremeher at Surat out of his small savings. '* 
Adaraka and Hiraka require scarcely any comment except that they 
are Adar and Hira with a terminal letter added asin Karéaka, 
Daninaka etc, 


So far as to the names. Regarding the significance of this 
part of the postscript, it seems to me that La is not the Manuscript 
written by Padam Ram in 1575, but the direct transcript of it made 
several ( it is impossible to say, how many ) years later by Vohra Hira 
Jihilua in collaboration with another man named Adar Jaya, or 
perhaps, a second transcript made by Adar from Hira’s copy.!? | 


Coming now to the Sanscrit Colophon of Mihirapan Kaikhusru, 
it is Worthy of notice that, like the Foreword composed by Neryosangh, 





15 سس‎ Jillaji is mentioned in Parsé Prakash. 1. 360 and Kharshedji Jillaji, zdzd.. 
79, 974. 


Sohrábji Rattanji Jill& ib. 537; Dadabhai Rustamji Jiild, 131, 148, 516; Bāh- 
ramji Dadabhai Jilla, 779 Ratanji Dadabhai Jilla, 360. 


16 So Mancherji becomes Matla, Pahlanji Pahla, Pestanji Pesla, Kuvari  Kuml&, 
Bahramji Bahla, Navroji Navla, Nasarwanji Naslà, Meherwanji Mehllà, Barjorji- 
Badla etc. 


1? Parst Prakash. Il. 309. 


18 In other words, it is impossible to extract any consistent statement out of these 
postscripts, except on the supposition that the first two colophons are 2: in 
Padam Ram’s handwriting, but have been “copied in” by the later scribe. 
West's reasons for holding that La is the original Ms. written in 1575 appear to 
me more ingenious than convincing. Nevertheless the Ms is old, and was writ 
ten, in all probability, not much later than 1600 A. C. 
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it occurs in almost identical terms in at least three of his Manus- 
cripts—the late Dastur Jimaspji Minocheherji’s Codex, J (or MK) of 
Miscellaneous Pahlvi Texts, the Avesta—Pahlavi Yasna Ks and the 
Avesta—Pahlavi Vendidád L ,.?? 


The language of this composition, like that of almost all other 
Parsi-Sanscrit colophons, is scarcely correct, and these few lines contain 
several words which are not of Sanscrit origin, and otbers which are not 
a little obscure. These difficulties I have already discussed ina former 
paper, and I will confine myself here to a few observations on the 
names borne by the scribe’s patron and that patron’s father. The 
uncertainties of the Pahlavi script make it possible to read either of 
them in many different ways, and some Parsi scholars have, proba- 
bly, from a sentimental reluctance to recognise the Hinduising tenden- 
cies of their ancestors, even in the 14th Century, endeavoured to 
twist and turn the letters into Iranian forms like ‘Jahl’ ana ‘Chahar’ 
and 'Simgün' and 'Südgün.' But the futility of these ingenuities is 
demonstrated by the transliterations, Chdhzl and Sdangan in the 
Devanagari script, to which we are once more indebted for our 
emancipation from the erratic labyrinth of the Pahlavi. The truth is 
that Chghad, Chghar, Chahal or Chahil?® are Hindu names of 
frequent occurrence in the history of Medizval India. The coins of 
Chahad (or Chghar) Deva, a Raja of Narwar who was a contemporary _ 
of Shams-ud-din Altmish are familiar to all students of Indian 
Numismatics.*. Chahada was also the name of a Shrimali Wgnia 
who was one of the trusted advisers and generals of Kumarpàla, the 
Chàlukya King of Gujarat (1143—1174 A. C.).22 An earlier ruler, 


a ee 


19 L4 itself does not now contain its Sanscrit postscript, but it is preserved in Ptg, a 
copy made in A. Y. 1157, by Ervad Naoroz Rustam Bahram S&anjan3, Darab 
Dastur Peshotan, Pahlavi Vendidad. Introd. xlvii. Geldner, Avesta, Proleg. 
ix, xii. 

20 The cerebral ‘d’ is often replaced by ‘r’ in spoken Gujarati, and the transmuta- 
tion of *r into ‘1’ is familiar to all students of philology. 

21 Thomas, Chronicles of the Pathan Kings of Delhi, 67—70, and the authorities quoted 
there. H, Nelson Wright, Catalogue of Coins in the Indian Museum. II. 24. 

22 Bhagvanlal Indraji and Jackson., History of Gujarat in Bombay Gazetteer. Vol. I. 
Pt. i. pp 170, 187. 
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Mulràj ihe founder of the Chalukya or Solanki dynasty, is said to 
bave had for his ministers two persons, whose names are said by Forbes, 
to have been Jumbuk and Jekul. Now, there ean be little doubt that 
Jumbuk is really a misreading or miswriting of Ckampaka or Champa, 
and it is highly probable that /e£4/ stands for Chàhal, Chàhil or 
Chàhar.?* 


Similarly, Sàngan occurs as the name of a man inan inscription, 
dated Vikram Samvat 1352, in the Jain temple of the Chintamani 
Parsvanath at Cambay.** Sang was also the name of a Hindu 
Chief who ruled at Dholka near Ahmadabad about 1513 V. S. (1456-7 
A. C.)*® Sanga and Sanga are included, moreover, in the list of 
personal names which arestill current in the Ahmadabad district. The 
form ‘ Singhana’ which occurs in the dynastic lists of the Chalukya, 
Kalachuri and Yadava kings of the Dekkan, may be a variant of 
‘ Sangan,’ though it can, with at least equal probability, be traced to 
t Sinha.” 


J will now proceed to examine a Colophon of the sixteenth 
century, which is as obviously a duplicate of this Sanskrit Postscript 
of Mihirapan’s, as the Introduction penned by Padam Ram isa re- 
production of the Foreword composed by Neryosangh. This colophon 
occurs in a Pazand-Prakrit Manuscript of the Mainyo-t-khard, and is 
quoted in Ervad Tehmuras’s edition of that text,as well in the Third part 
of the ‘ Collected Sanscrit Writings of the Parsis. I have placed the, 
original postscript of Mihirapan and Jal Kamdin’s copy side by side, 
to enable any one to see at a glance the resemblances as well as the 


differences between them. 








23 Forbes, Rism4la, Reprint 1878. p. 40. Hemachandra's 2Dwaiàshrdya, in Indian 

Antiquary. IV. 72-74. 
^ 24 Bhaàvnagar Pràüchin Shodha Sangraka. Eng. Transl. 229, 231. The name of Sànga , 

Chakhad occurs in another inscription entered in the Gujarati portion of the same 
work, Index, p. 41. 

25 Buhler in B. B. R. A. S. Journal. XXXII. 284. Indian Antiquary. IV. 315. 

26 C. E. G. Crawford in Indian Antiquary, IV. 238 and VII. 167. 

27 Fleet, Kanarese Dynasties, in Bombay Gazetteer, Vol I, Pt. ii. pp. 453, 489, 522. 


262 


Haq (299 ad way ale te, daa lo af mum siqui 
39 ret aa <o TF aE aga | OF UF ۲277 311 ۰ 
527477 sme sot Iss Aiea ہ6 :ہہ +ج‎ 0 
quart oft TEA UF R- aa FE RATAN HS IT 
۱:۱338 FO ۲-۲ FANS HOF uq IR Aa FE 
37 re atar ٢ج دوه و‎ »ft 
ج‎ 35۳75 25775 5 ۲۲۳ | geara nega AITTA EÑ- 
1۲۳1 276 31707 ga TF TR qerar qilf جج‎ rd 
Sa TT OT TA JER- چپ‎ cake جو"‎ gai 
85 zana ۹11657۲8۲ 116015 | 235 173757 25-5۳7 ۰ 
1571 ۳۲۹۲۲5 HITT TAT TF gr (ard RMS up HAT | 
51 0+ 0 Tate TOT ای وربور‎ +۶ 
25 2۲257 65 TAT? دم ده رو یمرب‎ 
TUT GALT AAG gi LTT Ul”) gene eaa aAA 

1 27 ] ۷85 2و 
0 [ ج۰۸] ر)۳) gak aia‏ 
٩7 33 eT‏ ۲۲ ]2 

qastrat * * * ٠ 


This post-script of Jal Kamdin’s is not without obscurities and 
difficulties of its own, and Ervad Shahriarji has candidly confessed his 
inability to make anything of at least two of its phrases, vz, feetarar 
fest ٭-٭جبسوخجہ ۔:ج] ٭٭-سوح ےہ 88باب‎ ۰ 
It may not be, therefore, superfluous to point out that there is a 
reference, in the first of these expressions, to what writers on Hindu 
chronological systems call a ‘Repeated Tithi, and I beg leave to 





28 Jāmāspji Dastur Minocheherji, Pahlavi Texts, 169. 

29 Shahriarji, Collected Sanscrit Writings of the Parsis, Pt. III p. 49. The original 
colophon in the Manuscript itself is so ** very incorrect " that the editor felt him- 
self under an obligation to append a thor oughly revised version, which last only 
I have thought it worth while to quote. 
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quote the remarks made by Kielhorn on an almost identical locution, 
occurring in the colophon of a Sanskrit Manuscript, of Anubhüti- 
Svarupa's Sarasvati-prakrzya of Which the date is thus expressed : 


Samvat 1747 varshe prathama Vaisäshakha vadi dvitiyg-chatur- 
thi-diné budhe anuradhayogé. 


) 


In commenting upon this date, Kielhorn says: " Vaishákha was 
intercalary in Northern V. S. 1747 expired ; for in that year the solar 
Vaishakha lasted from 29 March, 7 4. 19 s. io 29 April, 5 4. 32 s. 
A. D. 1690, and there were new Moons on 30 March 9 Z. 42 m. and 
28 April 19 A. 33 72. after mean sunrise. By the Tables, the results 
for the ending points of the 3rd, 4th and 5th Tithis of thed ark half 
of the Pzurzinmàzta first Vaishakha would be as follows : 


The 3rd tithi ended on Monday 17 March A. D. i690, 23 h, § m, 
after mean sunrise ; no tithi ended on Tuesday, 18 March; the 4th 
tithi ended on Wednesday, 19 March, o /. 34 ».. after mean sunrise; 
and on the day, the Nakshatra was Anuradha upto 16 /, 25 m, after 
mean sunrise. 


By the Tables, therefore, we should have a LPrathama--tritiya 
(Monday) and a dvetzya--tritzya (Tuesday), but only one chaturthz 
(Wednesday.) But by the Brahma-Siddhduta, the 4th Tithi ended 
22. 54 m. after mean sunrise of Tuesday, 18 March; no tithi ended 
on 19 March. and the 5th tithi ended o 4. 40. after mean sunrise 
of Thursday, 20 March: and accordingly, by that Szddhani@, Wed: 
nesday 19 March A. D. 1690 is properly called the dozry4-chaturt hz. 
Let me now turn to the expression sf goaa 7٤5 2-92 


twill be seen that the “strange word,‏ .]ہرہب[ وت 


— — 





à‏ ج ممم 


30 Indian Antiquary. XIX. 356. Subsequently Kielhorn returned to the subject, and 
gave a much more exact construction of the rules which regulate the falling of a 
Repeated tithi in Ind, Ant. XX, 413. 

The MS is described in Weber’s Berlin Catalogue, I. 219. 


۶ 5 
F 
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paripantkayati” ® is used much in the same way by Mihira- 
pan in connection with the name of Sultan Ghiydsuddin [Tughlak] 
in the Colophons of MK (or J), L4 and Ks. The fact of 
the matter is that we have here to deal with a formula bor- 
sowed by our scribes from the official phraseology of the 
Chalukya and Vaghela rulers of Gujarat, whose subjects the, Parsis 
had been before the establishment of Musalman supremacy in the 
province. This stands out clearly from an examination of the epigra- 
phic records of those dynasties which have been critically edited in 
recent years by Fleet, Buhler, Hultzsch and others in the ‘Indian 
Antiquary’ and elsewhere. 


I have been able to trace this formula in at least nine Chalukya 
and Vaghela inscriptions of the 13th and 14th Centuries of the Vik- 
rama era, of which the earliest is dated 1220 V. S. and the latest 
1350 V. S. It will suffice to quote only two or three of them here, and 
give references to the rest. For instance, in a copper plate grant of 
Ajayapaladeva dated Kartikka, Shukla 11, V. S. 1231, we read, of 
shrimatl —Ajayapaladéva-kalyaua-vzaya-sayyó tat-padapadméipajivi- 
ni Mahdinatya-shri-Sómeshvaré Shri-Shri-Karanádàu samasta-mudsa- 
vyüpüarán-paripanthayati sat-ity-etasmin-kalé pravarttamgné etc. 


This Fleet renders thus. 


In the reign of the glorious Ajayapaladeva, "and while his 
feudatory (diz. he who subsists like a bee on the water-lilies that are 
his feet. pda padm-dpajivin), the Mahamatya, the illustrious Sómésh- 
vara is superintending all the functions connected with the royal seal 
in the records (skri karana) and other departments.” 3? 


Again, in the famous Verāval inscription of the temple of 
Harsata Mata of V. S. 1320, we find. 





31 Westergaard, Zend Avesta, Preface, p. 11 note. 
32 Fleet, Indian Antiquary. XVIII. 83-4. 


This has been translated, much in the same way, by another 
equally competent scholar, Hultzsch. 


“In the victorious reign of the illustrious Arjunadéva, the king 
of great kings, * * * while the prime-minister Ranaka Shri Maideva 
who lives devoted to his (Arjunadéva's) lotus-feet was conducting all 
the business of the seal, such as the drawing up of documents, at this 
period. " 33 


In the Abu inscription of Bhimadéva II of S. 1265, the same 
phrase occurs in a slightly different form, 


1۲5۲۲۲۲۲۳۲۲۲2۲۲۲ - 772752579 
WRU 7511] -7 5۳1-0 
377-15755 ۲۳٠ 


which Cartellieri renders thus : 


“ During the prosperous and victorious reign of the illustrious 
Bhimadéva, * * * the King of great Kings, while Maham Thabhi (), 








۰ ۰ 2 EN 

33 Ind. Ant. XI. 242—244. It will be remembered that the expression 1 1353 

occurs in Mihirapan’s Colophon to the ‘ Pahlavi Texts,’ and that I have construed it 

as “standing on the shore of theSea.” In this Veraval inscription, there is a similar 

CN ` ۱ f 
phrase, EARS, which Hultzsch has rendered, ‘‘on the shore of the 
M 

Hormuz coast,” by which, he adds, ‘* the coast of the island itself or the neigh- 
bouring Persian Coast may be understood." — 7072, 244, note. 

In another note on the same page, Hultzsch says that Paripanthayati is here used 

as an Zufransitive, as which it occurs too in an Abu inscription of Bhimadéva IT, 


dated 1265, 


‘= 
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the Keeper of the Great Seal and all the other Panchakulas 0 
(the work) of writing the superscription Sri.” 4 


It will be seen that there is little or no real difference in these 
three renderings of the formula, and it becomes possible, with their 
assistance, to offer the following translation of Jal Kamdin’s Colophon. 


“In the Samvat year 1610, month Khordad, Roz Rashna, Fal- 
guna Sudi eleventh, Tuesday, the Second or vepeated eleventh, 
[which fel] on ] Tuesday, on this day, here in the port of Daman 
when the office (or executive authority) [Arab. ‘Azza/]) of Amin 
[ Arab. Amanat, from Amz, trustworthy | was exercised by 
and in charge | Arab. Hav@/e | of Malik Asad, and here in the 
port of Daman in the province of Gujarat, during the victorious reign 
of the Sultan Mahmiid Shah, when all the business of the seals was 
performed by him { Malik Asad? ] in the port of Daman, this [book] 
was caused to be written (?) and ^the writing-paper given ] 
bought at the expense of ] by Ervad Jal, the son of Ervad Kamdin. 
Shri Ervad Jal, the son of Kamdin of the Parsi caste had this Pahlavi 
[Janda] book of Mainyo-Kharad written plainly in Pazand by himself. 
He who preserves and reads it [ will reflect merit on the emancipated 
souls of * the ancestors of Ervad Jāl Kamdin who had it written 
(wrote it ?). 


34 Indian Antiquary, XI. 221—223. Cartellieri says in a note that Paripanthayatz, 
in the same meaning [‘ performed’ ], but used asa Zrazsitive, occurs in the 
inscription of Sárangdéva in the temple of Vastūpãla at Abu of Samvat 1350, in 
the Nadula plate of Kumarpala of Samvat 1213, and in the inscription of Visaldéva 
0۲ 5290۷26 ۲317۰ 2020. 0 


Buhler who has edited the inscription of Visaldéva in Ind. Ant. VI. 210 ff, says 
" Paripanthayati, loc. sing. pres.part. is used in all the Western inscriptions of the 
12th and 13th Centuries in the sense of 'o/dzg." There are at least six other 
inscriptions in which this ‘formula’, as I have called it, occurs. They are (1) 
Kumarpàladéva V. S. 1220. Ind, Ant. XVIII. 343; (2) Ajaypáladéva V. S. 1229. 
Ind. Ant. XVIII. 347: J. B. A. S. XXXI, 125, (3) Bhimadéva II. V. S. 1264. 
Ind. Ant, XI. 338;(4) Bhimadéva 1I, V. S. 1266. Ind, Ant. XVIII, 113: 
(5) Visaldéva Vaghela, V. S. 1317. Ind. Ant, VI. 210 and (6) Sárangdeva V. S. 
1350. 

35 The Sanscrit words for the phrase in brackets are not in Jal Kimdin’s text, and 
Ervad Shahriarji was unable to restore them, as he was not aware of the source 
from which that scribe had borrowed the colophon, and copied it with but an 
imperfect comprehension of its meaning. 
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This postscript is dated Falguna Sudi 11,1610 V. S. (12th Febru- 
ary, 1554 A. C.), and confirms what we know from other sources about 
the writer. It appears from an agreement dated V. S. 1658 that he 
was sent on behalf of the Sanjang priests of Navsjri to minister to 
the spiritual wants of the Zoroastrians of the townships of Daman and 
Sanjan (which were then included in the Sanjana panthak), on certain 
conditions specified in that document? His name occurs also in 
ihe superscription of a letter addressed by the Priests of Yazd to 
Dastur Meherji Rana and other Indian Zoroastrians, which is known 
as the Revayet-i-Kaus Kamdin, and of which the accredited date is 
Roz Bahman, Mah Bahman 922 A. Y. (1553 A. C)? 


I will now proceed to say something about two other Posicripts 
which are remarkabie for their brevity and simplicity. The first of 
them occurs in H18, a very old Pazand-Sanscrit MS of the Ardaviraf- 
ngmeh which was secured by Haug during his tour in Gujarat, and 
which is now in the Royal Library at Munich. The words are, 

Saüvat 1466 Varshe Chaitrashudi 13 bhaume navina Arddg- 
viriya-nama pustakam—ervada—Rimena ervada—Kamdina—sutena 
sundarena samddhdinena likhitam. 


“In the Samvat year 1466, on the 13th of the light half of Chaitra, 
early on Tuesday (?) the book of the Ardaviraf-namah was written 
with suitable devotion by the herbad Ram, the son ofherbad Kamdin”. 

“This date corresponds,” says Haug, “to the 18thof March 
A. D. 1410, and the writer may possibiy have been the Ram Kam din 
who was the father of Peshyotan, the writer of H6, although his 
writing is dated 121 years later than that of his son." 33 





36 The original text and English translation of the Agreement will be found in my paper 
on ‘*SomeAncient Parsi Documents.” 


37 uL MS. written by Mahrnush Kaikobàd, folio 2120. West in Grundriss, 
. 120. 


33 Hoshangjı and Haug, Book of Ardāvirāf. Introductory Essays, p. x. Haug’s 
rendering of ‘ MVavina’ by ‘ early’ is admittedly doubtful, and is not supported by 
any Sanscrit dictionary. It seems to me that Ram Kamdin wrote, or at least 
meant to write Wavinam, and that what he intended to say was that he had tran- 


scribed the ‘ Ardda-viraya-ndma’ anew, ے22‎ made a fresh copy of it from some 
ancient original, 


- 
- m 
i 
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There is nothing inherenily impossible in this conjecture, and the 
posteriority of date can scarcely be called an insuperable objection. 
Supposing Peshyotan Ràm to have reached the age of 25 when he 
transcribed Hg (or M;) in 1397 A. C., he woutd have been born in 
1372 A.C. Now it is not at all uncommon in this country for a 
person to become a father at twenty or even earlier, and Ram Kamdin’s 
own birth may have taken place in 1352. He would,in that case, have 
been in 1410 only fifty-eight years old, an age at which it is by no means 
impossible for a well-preserved individual to transcribe a Manuscript 
without the use of spectacles.?? 


But | am afraid that it is not possible to give even this qualified 
assent to Haug’s attribution to the same scribe of another “ very 
valuable manuscript” which belonged to the late Dastur Hoshang 
Jāmāsp, and which containsthe text of several Khordeh Avesta pieces, 
with their Sanskrit and Gujarati translations, and the Ardàviráfnamak 
as well as the Bahman  Yasht, with Sanscrit and Gujarati 


versions. “The date A. Y. 784 (A. D. 1415) is appended,” 
says Haug, “to the Ashirvad, and the Ardavirafnamak has 
the following colophon; Yddresham pustake drishtan tadrishaii 
Likhetam maya; yadi shuddham ashuddhaiva mama dosho na azyate ; 
ervada— Ránà (Ràmena ?) ervada-Kamdífnasuta lukhitam: 


* As seen in the book, so it was written by me, whether correct 
or incorrect, no blame is attributable to me ; written by herbad Ram (?) 


son of herbad Kamdin." 


Haug has, in the translation, substituted Ram for Adana, and 
offered the suggestion that the writer was probably the same person 
* who wrote H18 five years before." I submit that this identification is 
very far from being tenable. In the first place, the name is clearly 
written Rand in the Ms. and there is no reason for supposing it to be 








39 West's letter of 8th July 1897 in J. J. Mody’s Zraéut VishayJ, Part IMM, 20c. Geldner 
also quotes with ápproval West's opinion as to “ the sixtieth year of age being 


the extreme limit of the activity of a copyist." Proleg. xxxix. 
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a miswriting of R@wzexa. In the second place. this Ms of 1415 A. C, 
hails from Navsari, while its predecessor of 1410 A. C. belonged origi- 
nally to, if it was not actually found by Haug in, Broach, during his 


tour in Gujarat in 1863-64.*° 


It follows that if the existence of a Rana Kamdin, among 
the priests of Navsari in the first quarter of the Fifteenth century, can 
be proved with anything like reasonable certainty, it would go far 
to invalidate the claim put forward by Haug in favour of Ram 
Kamdin of Broach. Now a glance at the Bhagarsith Vanshguk 
of Ervad Rustamji Jamaspji Dastur, is sufficient io show that a Rana 
Kamdin was the great grand-father of Pahlan Anna, (ihe pedigree 
being Pahlan, Anna, Chandna, Rana, Kamdin).4! The name of this 
Pahlan Annà occurs in the Revayet-i-Jasa, of which the date is 885 
A. Y. (1516 A. C.)*?, and also in the letter of Aspandiar Sohrab which 
West supposes, on good grounds, to have been penned about 1520 
A. C48 Moreover, Pahlan Anna was the father of Bahram Pahlan, the 
family priest of Manek Changa, and Bahram’s name occurs in the 
metrical Persian version of the Ardavirafnameh, which was made by 
Kaus Fariburz in Navsari in 1533 A. C.(902 A. Y.).** We also know 
that Mihirvan Mahyar Padam wrote, for this very Bahram Pahlan in 
A. Y. 890 V. S. 1577 (A. C. 1520) the Pazand-Sanscrit Mainyo-i- 
Khard which is now inthe India Office Library. We may take it, 
then, that Pahlan Anna who was one of the grave and reverend 
seniors of the Navsari Anjuman in 1516 A. C., and who had a grown- 
up son in 1520 A.C , was about fifty at the former date. In other words, 
he may be presumed to have been born about 1466 A. C. Allowing 





40 8B; the Avesta-Pahlavi Vendidad, which is now in the Bombay University Library 
and which was purchased by Haug for the Government of Bombay, during this 
tour, also came from Broach, 

41 Op. Cit. p 


42 My E MS. folio 9" a. 
43 Jbid, folio 1340. M. R. Unwalla’s lithograph of Darab Hormazdyar, II. 446. 


West, Grundriss, II. 125-6. 
44 MS in the Library of the Sir Kavasji Jehangir Madressa at Navsari folio 3 aand 54 ۰ 


45 West, S. B. E. XXIV. p. xxi. 
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twenty-five ycars for a generation, the birth-dates of his father Anna, 
his grandfather Chandna and his great-grandfather Rana [Kamdin] 
would fall in 1441, 1416, and 1391 A. C. respectively. Rana Kamdin 
would thus have been about twenty-four years old at the date of this 
Ms. azz. 1415 A. C 

But this is not all. It is further clear from another part of this 
valuable collection of pedigrees that Dastur Hoshang Jamasp, the 
owner of the Ms. was a lineal descendant in the sixteenth generation 
of this very Rana Kamdin. Dastur Hoshang was born in 1835 A. C. 
and his pedigree is, Hoshang, Jamasp, Rustam, Edal, Bahman, 
Jamshed, Jamas, Asa, (Barzor), Faredun, Sukhla, Chanda, Kadva, 
Hoshang, Shapur, Chandna, Rana, Kamdin.*® 


Indeed, the critical sagacity of. Geldner enabled him to perceive 
that this MS. (which he has designated H,) and Dastur Jamaspji 
Minocheherji’s Sanscrit Khordah Avesta J, were “closeiy related." 
It [H,) “is written," he says, “in a peculiar character resembling that 
of J, and closely akin to that Manuscript.” He adds that “several 
signs recall the style of writing in S, which is equally original.’* 
Now, 5, also was a MS. lent to Geldner through Dastur Jàmaspji by 
its owner, Ervad Mancherji Barzoji of the Pavri family of 
Navsarif?, and | venture to say that the probabilities are all in 
favour of the supposition that H (or H,) j, and S were ali 
written dy some priest or priests of Navsari, and that they are all 
heirlooms which were iransmitted and preserved for generations in 
ene or other branch of some old Bhagaria family. 


In a second and much later MS. of the Pazand-Sanscrit Arda 
Viraf also belonging to Dastur Hoshang, is preserved another old 
Postscript of the same century, but which belongs to a different type. 
Haug has thus translated it. 











46 Bhagarsith Vanshdoli, 22-3. 

47 Avesta, Proleg. iv. 

48 bid. xiii. It is perhaps necessary to add, for the knowledge of European, if not 
Parsi, scholars, that Dastur Jamaspji Minocheherji belonged to the same family as. 
Dastur Hloshang and was a descendant of Rand Kamdin also. 
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“Written by the priest Bahir@m, son of the priest Lakshmidhar ; 
in the Samvat year 1507, on Monday, the 12th lunar day of Margashirsha, 
in the course of the Variyan Yoga, in the Ashvini Nakshatra, [corres- 
ponding to about the 16th November A. D. 1450}, in the lands of 
Nagasaraka [the old name of Navsari].” 


This Colophon is a clear imitation of a type, of which numerous 
examples may be found in any good collection of Sanscrit Manu- 
scripts. Its distinguishing feature is the mention of the Yoga, the 
Nakshatra, and sometimes the Karana, ruling at the time when the 
MS. was finished. These are matters of great importance in the eyes 
of the Indian astrologer, but for the student of the Parsi history, the 
interest of this brief note lies, not in its horary details, but in the 
name of the scribe. Who then was Bahirām, the son of Lakshmi- 
dhar? I venture to offer the suggestion that he was the great-great- 
grandfather of that “conscientious copyist” Asadin Kākā, whose 
pedigree is given by himself in the important Yasht Codex F, as 
Asadin, Kaka, Dhanpal, Lakhmidhar.®° Now it appears from the 
colophon of a Vendidad written in A. Y. 1142 that this Lakhmidhar’s 
father and grandfather were respectively named Bama (Bahiram) and 
Lakhmidhar.! We may then take it that the writer of the Colophon 
which has been “copied in” and preserved in Dastur tloshang’s Ms. 
was the great-great-grandfather of Asadin Kaka. 


This brings me to a Colophon of Asadin Kgka himself which is 
preserved in Ak, a manuscript of the SAzkazd-Gumgnck-liyqr, and 
which has been transliterated and translated as follows by West. 


^ Sánvat 1625 Varshe, Sh@ke 149: pravrittamgne roja-Sahir- 
evara-mG@ha-Bahmana-adahe shri-NagmandalKarnne padaushiha-Shri 





Hoshangii and Haug, Book of Ardaviraf, Introductory Essays, XII. Peterson,‏ وه 
Fourth Report on a search for Sanscrit Manuscripts, No. 1498.‏ 

SO Geldner, Avesta, Prolegomena, iii. : 

51 Dàráb Dastur Peshotan, Pahlavi Vendidad, Introd. xliv. The writer wasa lineal 
descendant of Aspandiar KAkà, the brother of Asadin. Dama is a familiar form 
of Bahrám. 
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Sultina-Mayapharashijh-vyazyaraye — Amalshgqua-Shri-Chingajash di 
vyapüre ai- Kük&ásuta-e- Asadina-li&Aitam Skandagumanai Gujáranáma- 
pustikam. Shubham bhavatu! Kalyinamasta ! 


“In the Samvat year 1625, in the current Shaka year 1491, on 
the present day (?), the day Shahrivar of the month Bahman, in the 
district (?) of Navsari, in the invincible reign of King Sultan Muza- 
ffarshah, the hook named Shikand-gumanik Vijàr is written for the 
use of Amalshah Chingizshah, by the priest Asadin son of the priest 


Iv 


Kaka. May it become auspicious! May it be beneficial ! 
To this rendering the following note is appended. 


“ Amalshah’s father, Chingizshah, was probably son of the Manek- 
shah Changashah who was the chief of the Parsi laymen in Navsari in 
1531, when he was seventy years old, as stated in the Hadesa-Nama, 
(Bombay, 1331), and his great-grand-father was, most likely, the 
Changa Shah who is mentioned in the correspondence between the 
Parsis of India and those in Persia in 1478-81, which is still preserved 


in the Persian Revayets."?? 


J submit that Chingizshah and Amalshah are both names utterly 
unknown among the Parsis, and that Manekshah never had any son 
bearing the strange Mongol name Chingizshah. | may be perhaps 
permitted to say that these queer names were, for long, a matter of 
doubt and perplexity to me, until I found out that the great Pahlavi- 
sant had misread and therefore also misunderstood the latter part of 
the Colophon, which is written, as he justly says, in “corrupt 
Sanscrit.” The fact is that the ‘KZA is in manuscripts of the 
16th and 17th Centuries, written so very much like the cerebral '.S", 
that the one is very liable to be mistaken for the other. I venture to 
say, with some confidence, that the true reading ofthe words after 


vyajya-rdye is Amala Khina-Shri-Chingija Khin-vydpare az. Kagasuta- 
e-Asudina etc. i.e. “when the executive authority (Arab. Amal) was 


سح سم 


:2  Hoshang and West's ed. of the Text. Introd, xxii. See also West, S. B. E. 


XXIV, p. xxxii note. 
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exercised (vyiipare, performed, transacted, conducted) by Khan Shri 
Chingiz Khàn."55 

It is scarcely necessary to remind the reader ofthe parallel 
expression Amal amdnat havg@le Mahk Shri Asad vydpare etc. which 
occurs in Jal Kamdin’s Colophon. 

The Sultan Majapharasnah of this postscript was the puppet-King 
Muzaffar III, who was placed on the throne by the Gujarat “ King- 
maker” ‘ Etamad Khan after the murder of Ahmad Shgh III in 1561. 
“The Kingdom of Guzerat,” says Ferishta, “ was now subdiviced into 
separate provinces,” and “ the province of Surat, and the districts of 
Nadote and Champanere” were allotted tothis Changiz Khan, while 
Broach fell to the share of his nephew, Rustam Khan. Etamad Khan 
himself took the districts between the Sabarmati and the Mahindri 
(Mahi), while the district of Patan was assigned to Mus& Khan and Sher 
Khàn Fauladi? After ‘Etamad Khan had been foiled in ousting the 
Fauladis from power, ‘‘ Changiz Khan proposed to Sher Khan Fauladi 
that they should expel. ‘Etamad Khan and divide Gujarat between 
them, the capital and the country south of the Sabarmati falling to the 
share of Changiz Khgjn, and that to the north to Sher Khan Fauladi, 
Sher Khan agreed, and Changiz Khan joining him, they marched on 
Ahmedgbiad.” Etamad Khan sustained a severe defeat at the hands on 
Changiz Khan in a battle fought on the right bank of the Kh@ri, about 
eight miles south of Ahmadabad and fled with the King to Modasa, 
while Changiz Khan took possession of the Capital and divided the 
kingdom with Sher Khān as had been agreed. “After this success, all 
the chief nobles of Gujarat, including the Habshis, joined Changiz 
Khan, who was nowat the zenith ofhis power, and began to think 
ofsubduing Sher Khan Fauladi, whoonhis part was anxious and fearful.” 
But Changiz Khan himself was soon afterwards assassinated by Alf 





53 The word conjecturally rendered * district" is the * Kazzie ' which has already 
occurred as Karne or Karnddau in the Chalukya inscriptions, and means ‘the 
Record Department, or the Secretariat or Chancellerie. 
“ Shri Karna, lit ‘making Shri, then obtains the meaning of * Secretariat,'* 
Cartellieri, Ind, Ant. XI. 223 note. 
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Khan and Jhujhar Khan Habshi at the instigation of a discontented 
eunuch name Biyli Khan in A. H. 976 (1568-69 A. C)* It will be 
thus seen that the person referred to in the Colophon is this Changiz 
Khan who was the virtual ruler of all Gujarat south of Anmedab 4d, at 
the time, and that there is no need of supposing that Manekshgh and 


Changashah had a son and grand-son bearing the unthinkable names, 
Amalshàh and Chingizshah. 


I must now advert to another old postscript which is not devoid 
of historical interest, and Which is preserved in a Manuscript of the 
‘Aozgemdaicha’ which is now inthe Munich State Library. It is repro- 
duced in the Introduction to Geiger’s edition of that Fragment, and 
I give it in that scholar’s transliteration. 


Samvat 1555 varshe, M. digas hirshamdse, Shuklapushpe{ sic] trayoda- 
shyam tithau, Somadine, spindirmadam@se, bahirgurdjye adyek Seri 
Ankuleshvare, Shrth-sultin Mahimida viyayardjye, ervadgn-ervad- 
Homüàm-putra-ervad — Mowad—sutena ervad Bahman, Ugamadahiche- 

janda pajandangma-pustakam prabhodhodyam Samadhinena liklitam.™ 


There is nothing uncommon inthe language of this colophon, 
which is so easy as to stand in no need of a formal translation. The 
interest lies in the name of the scribe Hirbadan-hirbad Homa, the son 
of Mobad, the son of Bahman, who says he finished the Manuscript 
at Ankleshwar on Monday the 13th of the light fortnight of Marga- 
shirsha, which corresponded with the Parsi Roj Bahram Mah 
Aspandarmad in the Vikram year 1555,in the victorious reign of the 
Sultan Mahmid Shah [Begada] of Gujarat. Now, we have good reasons 
for believing that Ankleshwar was from very early times a centre of 





54. History of Gujarat. Bombay Gazetteer. Vol. I, Part I, 263-4. The date (975 
A. H.) is given on the authority of the Afirat-i-Sikandary, Fazal Lutfullah’s trans, 
301. For other references to this Changiz Khan, see the Tabagat-i-Akbari im 
Elliott and Dowson, V. 280, 325, 330 ; Lowe, Badaoni, II, 67, 68, 105, 110, 147; 


151, Abul Fazl, dkabyndmah in Elliott and Dowson, VI. 125; Briggs, Op. Cit. 
156—164. 


55. Geiger, Of. Ciz, Introduction, p. 11. 
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Parsi population. It is common knowledge that the town is mentioned 
in the Q¢ssah-7-Sanjin as one of the five places (Navsari, Broach, 
Cambay, Vānkāner and Ankleshwar) to which the Zoroastrian 
refugees began to spread from Sanjān about two hundred years 
after their first arrival in the Country. But we have much better 
evidence of the fact in the old Avesta-Pahlavi Visparad tran- 
scribed at Ankleshwar by Rustam Mihirapan in 627 A 20 Y. 
(1278 A. C.)'5 And itappears from a notein an old Disapothi preser- 
ved in the Ankleshwar Daremehr, that a Behdin named Narsang 
Dhanpal of Hansot had a Tower of Silence built at his own expense 
at Ankleshwar about the beginning ofthe 16th century.?' This Narsang 
Dhanpal died in 1517 A.C. But the priests and laymen of Ankleshwar 
are expressly mentioned among the Indian Zoroastrians to whom the 
first Persian Revayet brought by Nariman Hoshang thirty-nine years 
earlier (847 A. Y.1478 A. C.) was addressed. Now, in that missive, we 
find that the Hirbad Homan of Ankleshwar is specially named and 
exhorted to enforce the cbservance by the laity of certain ceremonial 
practices which were said to have fallen into neglect.°® There can 
be little doubt that the Hirbad Homan of the Revayet is no other 
than the scribe who wrote the old Manuscript in 1498, A. C., and we 
learn from the Colophon that his father was named Mobad and his 
grandfather Bahman. The title of Azrbadgu-Hirbad which he gives 
himself, indicates that he was the acknowledged spiritual leader of the 
community, and this is in its turn, borne out by his being the only 


priest of Ankleshwar who is mentioned by zame in the Revayet 
referred to. 


56. Geldnei, Avesta, Polegomena, vii and xxxviij-ix, 
57 Parse Prakàsk, 1.7. 
58 M, R. Unwala, Op. Ct. II, 378, |. 15. 


THE DATES OF THE PERSIAN 
REVAYETS. 
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In the course of the foregoing dissertations on some of the most 
debatable points of Mediæval Parsi history, I have so often relied 
upon or referred to the Persian Revayets, that it is scarcely necessary 
to plead any excuse for dealing at length to-day, witha difficult problem 
which lies at the very root of their usefulness for chronological purposes. 
That problem relates to the initial year of the Era to which the dates 
of the Colophons of these Revayets belong. I have, like all those 
who have preceded me in this field of inquiry, taken it for granted 
that it is the Ordinary Yazdajardi Era, the commencement of which 
was synchronous with the day of the accession of Yazdajard to the 
throne (16th of June 632 A. C). But it is now common know- 
ledge that a very different era, sometimes called the Parsi and at 
others the Zoroastrian, was in general use during the middle ages 
among the followers of the Old Faith in Iran, and that its first year 
was not the 632nd, but the 652nd of the year of Christ, in which the 
Sassanian dynasty was for ever distinguished by the murder of 


Yazdajard at Merv-i-Shahijan. 


E. W. West informs us that “nearly all the Pahlavi Kolophons 
written by Persian Parsis are dated either from the twentieth year of 
Yazdakart, or in Pàrsig years, which imply the same thing; this 


was the Era of the Zoroastrians, or the Magi, described by Albiruni and 
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now no longer in use. When it went out of useis not known, but the 
copy of the Kolophon of L, preserved in Pt, gives the date from 
both Eras, showing that the Era A. 20 Y. was still in use in 1323; 
but there are reasons tor believing that Persian writers of Pahlavi 
Kolophons continued to write the accustomed formula for the twentieth 
year after Yasdakart, for more than a century after they had ceased 
to count the years from that Eva. This additional complication and 
uncertainty applies probably to all Persian-Pahlavi Kolophons of these 
last two centuries, and is a matter that requires further investiga- 
tion. The exact difference produced by calculating the same date 
from the two different eras is five days less than twenty years, on 
account of the five leap-years that occur in that period ; and the 
easiest mode of calculating is to add 20 years to the Persian date, 
and then calculate as if it were an Indian Kadmi Parsi date.”? 


Geldner also has a luminous note on the subject, in which he 
points out that “the oldest quotable instance for this era [ the Parst 
or A. 20 Y. | is the colophon of Mahvindad, first copyst of the 
Dinkard, A. D. 1020, a contemporary therefore of Albirüni," and that 
the formula ‘ Twentieth year after Yezdegerd’ is found also “in the later 
colophons to the Dinkard, and in JP? K3, F*, MF*. * * * More 
over, even in certain cases where the older Persian Mss. do not speci- 
fically add the twentieth year of Yezdegerd, we have nevertheless, to 
accept that the calculation is made from the year A. D, 651", as in 
K,,and K,. "At a later period, or from about the year 1600, the 
use of the Common Vezdegerd Era became established in Iràn by the 
side of the Zoroastrian.* * * After about 7700, the twentieth year 
appears to have become merety a formula no longer understood, and the 
common Yezdegerd era became the usual one in Persia. In F, 
there are two copies by the same scribe, bound together (and in reverse 
order) ; the first is dated 28 Dai A. 20 Y. 1075, the second 21 Dai A. Y. 
1075. It is evident that a space of twenty years did not elapse 


1 Grundriss der Iranischen Philologie, Pahlavi Literature, 121-2. 
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between the two copies. Both dates must therefore be computed as 
1706 A. D. Nevertheless, as long as the various methods of 
dating have not been fully investigated and established, a certain 
caution is advisable. Therefore even in cases after 1700 where the 
Parsi year is expressly mentioned, I have, nevertheless, left both 
possibilities open.” | 


Nov, every one of the Persian Revayets included in the Classified 
Compilation ot Dastur Darab Hormazdyar was written zn Persia 
befcre the point of time (1700 A.C.) at which the Common Yazdajardi 
Era is supposed by Geldner to have become the usual one in Persia. 
Indeed, it would seem that all these missives were indited during 
the very period of transition, in which both eras were current at 
the same time in Iran, and in two cases, at least, the word ‘ Parsi ` is 
expressly used in the Colophons, so that it is open to any one, (so 
long as the question has ^ not been fully investigated "), to maintain, 
as the late Ervad Tahmurasp actually did, that the Era used.in these 
documents is not the Yazdajardi but the Parsi, not the A. Y. but the 
A. 20 Y.,and that all these epistles have been, up to now, erroneously 
antedated by just five days short of twenty years. 


Now, it is clear that forthe purposes of textual criticism gene- 
rally, it does not really much matter whether a good Manuscript or a 
bad one was transcribed, as a matter of fact, in 1500 A. C. or 1520 
A. C., but where the primary object is to establish upon a firm chrono- 
logical basis the leading events in the annals of a people, the easy 
alternative of two eras separated from each other by no less than 
twenty years must, in spite of the apparent advantages of “ leaving 
both possibilities open," be fatal to all true historical research. 


I propose therefore to devote the final paper in this series 
to an exhaustive examination of this problem which has, notwithstand- 
ing its importance, been neglected, if not consigned to limbo 








2 Geldner, Avesta, Prolegomena, p. iii. Note. 
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altogeiher by our scholars, probably from a consciousness of its 
nature precluding any hope of obtaining aught else than abortive 
results. 


It is scarcely necessary to premise that in these Reva; ets are 
comprised “the replies and information collected by some special 
messenger who had been sent, by some of the chief Parsis in India, 
to obtain the opinions of the Parsis in Persia, regarding certain parti- 
culars of religious practice which were duly specified in writing, or to 
apply for copies of MSS which were either unknown or scarce in 
India.” The first Indian Zoroastrian to be despatched on this 
mission was a Behdin of Broach named Narimijn Hushang, and the 
epistle he brought is subscribed by the Dasturs of the villages of 
Turkabad and Sharfabad near Yazd. lt would appear that Nariman 
had not been provided with any letter or credentials in writing, and 
he does not seem to have possessed even the obviously indispensable 
qualification of an acquaintance with Persian. He was therefore 
obliged to stay for about a year with his co-religionists in Yazd, and 
to make his living by the purchase and sale of small quantities of 
dates. During the interval, he had acquired a sufficient knowledge of 
the language to convey to his Iranian friends some information relating 
to the Zoroastrian Settlements in India, their leaders, and the state 
of religion. The reply of the Iranians is addressed by name to 
Changa Shah the leader of the town of Navsari (-Salàr-z- Skahr-z- 
Navsarz), and other * Athornans, chiefs and Hirbads," of the towns 


——— 


3 E. W, West in Grundriss, 125. 

4 Revayet Manuscript in my possession finished by Hirbad Mahrnush Kaiqul'ád Máhiyar 
Kana Jaisang on Roz Ashtad Mah Adar, 1022 A. Y. (27th July 16:3 A, C. ), folio 175 b, 
IH. 9-15. In this volume the Reváyets of Káus Mahiyàr, Kàmdin Shápur, Jàs&, Aspandiàr 
Sohrab, Nariman Hushang, the letters of 855 A. Y. and 880 A. Y. and the Revàyets of 
Kaus Kamdin, Kaus Kaman (?) and Dastur Barzoji are transcribed in the original form 
without any classification or arrangement of their contents. The last two Rev:.yets—Kaus 
Kaman’s with the date 962 A. Y., and Dastur Barzoji’s—are each in an altoget! er different 
hand. I shall hereafter call this Ms. M. K. Ervad Manekji Kustamji Unwalla’s Lithograph 
of Dàr&b ILormazdyár's Rev&yet, Vol. II. 389, ll. 2—5. This is a fairly accurate reproduction 
of a Ms in Darab Hormazdyar’s ow handwriting, finished on Roz Hormazd, Mah Shahrivar, 
1061 A. Y. (1697 A, C.). I shall quote it hereafter as D.IT. Lith. 
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of Surat, Anklesar, Bharuch, and Khambait, and the writers invoke 
the blessings of Heaven upon Changa Shah and thank Providence 
that he had been able, (as they had learnt from Nariman Hushang), 
to secure the exemption of the Zoroastrians of Navsari from 
the payment of the Jizya. (/ezyvaé-:-Behdinin-t-Navsgrt dir 
kuninideh)®, The names of several other Indian Parsis of note 
occur in the body of this letter, e.g. Hirbad Bacha (Waccha), Hirbad 
Dada and Hirbad Khurshed.? The last two are again mentioned 
along with another priest of Navsari named Ãnnã A Hirbad 
Homan of Anklesar is also expressly requested to see that the cere- 
monial injunctions of the faith in regard to women were carefully 
observed in the town of the Anjuman of which he was the leader 
( Peshwa@ )®. We also learn from this missive that the name of the 
leading Parsi resident in Nariman’s own birth place, Broach, was 
Hushang Ramyar, who is called AKadkhudq, 2.e. Headman or Patel? 

The signatories of this epistle are 

Jamasp Shahriar, Siavakhsh Bahram, Kaikhusru Siavakhsh and 
Hushang Siāvakhsh™. The actual scribe gives his name as Shapur 
Jamasp, Shahriar, Bakhiafrid, Shahriar, Bahram, Naushirvan.” 





Ewe. کا‎ folio 163 DE 13; D. H. Lith ٠ 
6 M. K folio 165 a, ll. 13—15; D. H. Lith. II, 380, 1. 7. 


7 Mk. folio 165 a, ll. §-9, D, TI. Lith. II, 3801. 4. This Hirbad Dada was probably 
Dada Jaisang, the grand-father of Dastur Rana Jaisang and great grand-father of Dastur 
Mekrji Rana. 


OET k folio 167 a, ll, 12-3; D. II. Lith, IE; 3510119. 


6O MTK. folio 163 a, l. 9; D. H. Lith- II, 378, 1.15. I have shown elsewhere that 
this was Hirhád Homàn, the son of Mobad, the son of Bahman—who appears, from a 
Colophon preserved in MHz: to have made a copy of the Aogemdaichà with Pázand and 
Sanscrit versions in Vikram Samvat 1555 (1498 A. C.). 


10 M- K. folio 162 b, l. 10 ; D. H. Lith. II, 378 1. 8 and M_K . folio 176 a, 1. 155; D. 1T. 
Lith. II, 389. 


11 M. K. folio 168 a, ll. 10-11; D. H. Lith. II, 382, l. 15. Jàmasp Shahriàr was evidently 
the scribe Shapur’s father, Kaikhusru Siavakhsh, whose name occurs here as well as in the 
next Revayet, was the brother of Hushang Siavakhsh and was the person who had written 
the ancestral Codex of the Vajirihà-i-Din-i-Shapir-i- Mazdyastàn, from which first Gopatshah- 
i-Rustam-i-Bundár, then Marzpün-i-Fredun and lastly Fredun-i-Marzpan-i-Fredun transcribed 
the Ms. which was in Ervad Tahmuras’s Library. Tahmuras, Bundahishn Facsimile, 
Introduction, p. xiv. 


12. M. K. folio 168a, 1. 6 and D, H. Lith. II, 1l. 382, l. 11 and II, 372, 1. 7. 
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It is clear from the full name of Hushang Siavakhsh which occurs 
in two other places as Hushang Siavakhsh, Shahriar, Bakhtafrid 
[ Shahriār ], Bahram, Khusruishah Anushirvān?ř that Shapur Jamasp 
was his first cousin. There are in this letter four colophons, the dates 
in two of which are identical, and those of the third and fourth differ 
from each other and from the first two by a few days only. They 
are 


| روز مانثر رذن مام مر سال ہشت صد وچہل وہفٹ پارسی پس از 
یزد جرد شاپان شاه 1۶ 
۴ روز مپر aide‏ ماه مہر پیروز گر سال ہشت صد وچہل و ہفت سالی(۶) 
۳٣‏ روز خرداد š l~‏ مر قد دم و سال +شذصن dts s‏ و ت Se‏ کرد شهریار 16 
۴ روز خورماه آبان سال ,شتصد و چپل بفت بشرح اریخ یزه گرد شهریار 7 
Roz Manthraspand, Mah Mihr, of the year 847 P@rsz, after‏ )1( 
Yazdajard the King of Kings.‏ 


(2) Roz Mahrasfand, Mah Mihr the victorious, of the year 847 
( Saf, Parsi 2) after Yazdagard, the King of Kings, of the race 
of Aurmazd. 


(3) Roz Khurdad, Mah Mihr [according to] the ancient (Qadzm) 
[ reckoning | of the year 847 of Yazdagard Shahriar. 


(4) Roz Khir, Mah Aban of the year 847 of the Era [da sharh-1- 
tartkh | of Yazdagard Shahriar. 





ae 


13 M. K.folio 153 a, IL 3-73 155 b, 1l. 2-4. D. II. Lith. II, 368, ll, 7—8 and II, 
AIS: 
14 M. K. folio 153 b, Il. 4-8. D. H. Lith. II, 368, il. 22-14. 
15 FE K folie 156 a, lL. 4-9: D. H. Lith. H. 371, ll. 5-6. 
16 M K. folio 157 b, ll. 7-8. D. H, Lith, II. 372, | ro. 
17 M K. folio 168a, ll. 3—5 ; D. H Lith. II. 382, ll. 10-11. 


^ 
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ڍا‎ 


It will be noticed that, the year is everywhere the same, but 
that in One case at least, it is €Xpressly called Parsi, while in the 
three others, it is merely said to belong to the era called after the 
Kings of Kings, Yazdagard. What then are we to understand by 
this $47th year Parsi or Yazdagardi, and with which of the two did 
it really correspond, 1478 A. C. or 1498 A. C.? We know that 
Shapur Jamgsp Shahriar had transcribed in 840 A. V. the famous codex 
of the JVzranugzstüy which may be regarded, through the copy made by 
his descendant. Jamasp Hakim Vilayati as the archetype of all the 
Indian MSS of that text"®, but then there is nothing at all to show that 
Shapur Jàmasp was not alive in 1498 A. C. and the point must 
rem ain undecided if no light is forthcoming from some other source. 
I shall presently show that, so far at least as this Revāyet is concerned, 
that light is happily not denied to us. 


But before that can be accomplished, it will be necessary to exam- 
ine the two subsequent Revāyets, in both of which the leading 
Indian addressed is Changa Shah, and in which many of the other 
names also. both of subscribers and addressees, reappear. It is obvious 
that all the three documents must belong to practically the same 
period, and that the only way to understand their real significance and 
form a correct estimate of their chronological position, is to consider 
them as belonging to a single whole or group, of which the members 
must stand or fall together, and to all of which the same solution 
must apply. 


Well then, the Revayet which is next in point of time after this 
letter of 847 (A. Y.orA.20 Y. as it may prove to be), is also called 
in the Systematic or Classified Compilation of Darab Hormazdyar 








18 Dar&b Dastur Peshotan, ed. Nirangistan, Introd. p, 2. In a MS Baj-Dparnt and 
Fravashi which is in the Library of the late Dastur Kausji Naushirvanji of Surat, Jamasp 
Ilakim Vilayati gives his own pedigree thus: Jémasp Dastur Hakim Dastur Naushirvan 
Dastur Zaratosht Jamasp Shapur Bakhtafrid. This Shapur—the descendant probably, and 
not the son, of Bakhtatrid—may have been our Shapur Jámásp Shahriár—the scribe of the 
Nirangistan—and then it would be easy to understand how his Codex of the Pahlavi version. 
of the Husparam Nask came into the possession of Jamasp Vilayati. 


9 
” 
دنا 


after Nariman Hushang, and is separated from it only by an interval 
4 ofa few years. The name of Nariman does not, it is true, appear any» 
where in the document itself, but the following extract conclusively 
shows that the second Reviayet is the reply to another letter of inquiry 
which had been addressed by the Indian Parsis to their Turkabad 
correspondents after the receipt of the missive dated in the 847th year. 


AK gle کنن و بزرگ سر قوم‎ gli کسی‎ ei کے ۷ا دوشدہ‎ aia.) (Ay S 
وا سقعداد‎ CPC دم معلوم شن کہ شا‎ Av» o و از‎ OSA E گناو در کد‎ 
19 پیش آن عزیزان دسترس ہست‎ 
“ Next you have written [ to ask why ] we had written to the effect 
that if a person sins, and is not withheld (or forbidden) by the leader 
of the Community, the sinfulness is incurred (Zz. sits on the neck of] 
by that [leader]. | We wrote in that way ] because we had come to 
know that those dear ones do possess (Zt. have in their hands) the 

authority and the power.” 


This reply is addressed to Changa Shah, Bahram Changa Shah, 
the Z7zróad-;- Hzrbadan Khurshed Busurg-i-Sanjänān (the Priest of 
Priests, Khurshed the chief of the Sanjanas ),°° Hirbad Rustam, Hirbad 
Hushang, and the other ‘ Athornanan, Ratheshtaran, Vastrioshan and 
Hutokhshan’ of Hindustan and the township of Navsari. 


The actual scribe is again Shapur Jamasp of Sharfabad and the 
signatories are 


Hirbad Shahriar Mahvindad and Hirbad Mahraban Naushirvan 
both of Turkābād, and Hirbad Hushang, Hirbad Faridun and Hirbad 


19. M, K.folio. 170a, ll. 13—5 ; DH. Lith, TI. 384, Ill. 10-11. 


20. There can be no doubt that this Khurshed—the leader of the Sanjánà priests—was 
Khurshed Kamdin of the Qissah-i-Sanjan. It is not necessary to repeat what I have said else- 
where (axte p. ) as to the bearing of. the fact on the date. of thc installation of the Irán. 


٩ shah at 0 
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&&aikhusru of Sharfabad, together with Zindah—Razm Kershasp and 
Bahman Asfandiàr of Sharfabad.**? The date is thus given: 
E sleis y acid, (JU (ea tbe (20215 5,5 oF فرچید بدرود شادی ورا مسذنی‎ 
22 گرد شهریار‎ 22 PE پس از‎ 
“Completed with good wishes and joy and pleasure, on the day 
Daipdin of the month Dai of the year 855 after the era of Yazdagard 
Shahriar". 


It is however necessary to say that Doctor Jivanji J. Mody has 
raised a doubt about the correctness of the above date. He insists 
that the true reading of the year ہشخصد و پنجاه و‎ , 850, NOt pty slay 
رشنصد‎ 855, and that the former reading which occurs in the Auto- 
graph Manuscript of the Revāyet of Dārāb Hormazdyār ( dated 
1048 A. Y.) which is in the Bombay University Library is the only 
one that can be depended on. He declares that ex is an unauthorized 
interpolation, and he believes that West who has accepted the 855 
reading was misled on account of relying too implicitly on the 
Parst Prakash?* On the other hand, it appears that Ervad Manekji 
Rusiamji Unwalla possesses another copy of the Compilation finished 
by the same laborious scribe on Roz Hormazd, Mah Shahrivar 
106; A. Y. which bears out the reading e ہبہشقصد و پنجاء‎ 0 
Jivanji rejects its authority, however, on the ground of its having 
been written by Darab several years /ater than the Bombay Univer- 
sity Autograph. I have then to say that there is lying before me the 
Revayet MS written by Hirbad Mahrnush Kaiqubad Mahiar Rang 
Jaisang, on Roz Ashiad, Mah Adar 1022 A. Y. (27th July 16530. 5S.) 





m‏ رر terre‏ رر رر رر رر رر رر یشیش رہ یں 


21. M. K. folio. 168b,1.6 et seq ; D. HI Lith. II. 383, 1. 5 et seq. and M. K. folio. 
175a, ۰ 13 1 ۱ فا‎ 11. 388, 1. o. 
This Hirbad Shahriàr Mahvindad of Turk&b&d was apparently the chief Dastur, and great 


^ 


grandfather of Mahrabán Naushirvàn Rustam Shahriàr Máhvindád, the scribe of K. 43. 


The Hirbad Hushang and Hirbad Kaikhusru of Sharfabad were apparently Hushang Siavakhsh 
and Kaikhusru Siivakhsh, whose names have already occurred in the preceding com 
munique of 847. 

22. ۰ مدا‎ ۸۱۱0 179 ۲ — 3. ; D. IJ. Lith. II. 388, U. TOTI: 


23. Parsees at the Court of Akbar, p. 59 and note: A Few Events in the Early History 
of the Parsis, p, so and note. 
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i.e. about twenty-six years before the University Library Manuscript. 
In it the date is clearly given as e slris aaia, It should be also 


borne in mind that the author of the Pars? Prakash took the date 
from an excellent copy of Darab Hormazdyar’s Classified Revayet 
which is inthe Mulla Firuz Library.* Indeed, it is not impossible 
that the omission of the d in the older Autograph is nothing more 
than a clerical error on the part of Darab, who was by no means an 
unerring scribe, and that the mistake was corrected when he made the 
other copy in 1061 A. Y.(1692 A.C.) and restored the e con- 


sciously or unconsciously, But this is after all a conjecture, and it is 
not at all easy to say on which side the balance of evidence lies, 
and we must be prepared to sympathise with any one who regards 
the point as undecided, or as even incapable of being finally settled. 


But the difference between the rival readings is not, as I shall 
presently show, of any material importance, and I must now proceed 
to examine the third and last of the Revayets in which the name. 
of Changa Shah occupies the place of honour. It is addressed to 
Changa Shah, Dastur Khurshed Busus-2-Sanjinin, Dastur Rustam 
Dastur Hushang, the Sons of the deceased (7/7. who has Heaven for 
his portion) Bahram Shah, Manek Shah. Asdin Shah, Dastur Ram- 
yar, Dastur Jamshed and Bahram Dastur Shahriar, Dastur Nairyo- 
sang Munayam (Astrologer) and the Aadkhuda (Patel) Shapur, and 
Qawam-ud-din and Isfandiar and other Zoroastrians of Navsari, 
Khambait, Bharüch, Surat and Anklesar.?° 


212 rakash, I. p. 6. 

25. M. K. folio 178 b, ll. 4—7, D. H. Lith. II, 391, ll. 4—6. The Bahramshah who is 
said to have gone to Heaven, was the eldest son of Changa, and appears to have died in his 
father’s life-time. Manekshah was the famous Manek Changa, and we learn from an old 2۷۶۵۰ 
grahan that Changi had another son also, who bore the name of Asdin. Rustamji Jamaspji 
Dastur, Bhagarsath Vanshivli, 222, Col. 1 


Dastur Ramvar was apparently Dastur Ramyar Sanjana—the father of Dastur Hormazyar 
Ràm or Rámyár, whose name occurs in the subsequent letters of J?st and Aspandyār Sohrab, 
See also ase p, 2I, 
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The date is expressed thus : 
ماه خورداد بر بشاصد و مشفاد یزد جرد‎ quM A 353255! بزرگثرین روز‎ 
^d مت وعشر و ڈسعمانہ‎ pve والاقبال‎ sb شوال خذم‎ pes وا لرا دعا داسع‎ 
26 pd gud | دہ‎ 
“The most exalted Day Aurmazd of the noblest of Months, 
Shahrivar, of the [ year ] 880 of Yajdajard, the King of Kings, son 
of Khusru the King of Kings, son of Hormazd the King of Kings, 
son of Naushirvan.* * * Finished in prosperity and good fortune 
on Wednesday, corresponding to the 9th of the month of Shawwal 
in the year 916 of [the worshippers] of Allah. [8th January 15 (1. |” 


It is clear that so far as the year or the Era intended to be 
employed in ZZzs Colophon is concerned, there cannot be a shadow 
of doubt. The date-equation Roz Aurmazd, Mah Khurdad 880 ۷۰ 
= oth Shawwal 916 A. H. ze. 8th January 1511 A. C. (Old ^ Style) 
settles it beyond all cavil tnat the Era used here is xof the one 
known as the Parsi or the Zoroastrian or the A. 20 Y. In other 
words, we are entitled to say that we have here an absolutely unim- 
peachable example of the use of the ordzzary Yazdajardi Era zz 
Persia itself so early as the first quarter of the sixteenth century. 


But then what is to be said of the Revayets of 847 or 855 (or 
$50?). We may take it as proved that this letter of 880 A. Y. was 
inditedin 1511 A. C., and not 1531 A. C., but does it, therefore, follow 
that its predecessors were transmitted to India in 1478 and 1486 A. (C. 
(or 1481 A. C.), and not in 1498 and 1506 ( or 1501) A. C.? Not neces- 
sarily, but I submit that there are very cogent reasons, which I shall 
forthwith proceed to state, for holding that they have been correctly 
assigned to the Common Yazdajardi Era. 








26. M. K. folio 185 a, 1l. 3—6, D. H. Lith. II, 396, ll. gıır, bl) is my 


emendation of [x و لو‎ of the text, which makes no sense, 
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The fact is that there is in this Revayet of 880 A. Y. not only 
an equation conclusive as o zse/f but also an explicit statement 
which is decisive as to the dates of its predecessors. The writers 
say: 
ڈا ایام کر ین و ایام‎ Gf بور کواران را اعلام‎ mU بعد از رفع دعوات‎ G9 
یا نہ‎ gole کم در ہمالک ہند بہدینانی‎ Y این درا ذرا معلوم نیو‎ $e ترک در‎ 
بهر دریمان پوشنک مفوجم این جائب‎ cay e سال ازدن‎ 2M s قا قبل ١ز سی‎ 
شه مکدوب از اشوروان برام شان و چنگم شاه واز جماعت بمدینان و دسفوران‎ 
پ‌پنجانب نوشتم بودنه این فقیران جواب آن نوشثم بدست نوشیروان خسرو‎ 
guo nas و مرزبان اسفند یار قبل ازین از بیست ونہ سال کم گذ‌شقم فرسان ؛‎ 
چیزی ارسال ہم نفوعودند وابن فقیرانرا معلوم نیست کہ احوال بمدینان آن‎ 
ولایت جچونست عجب کم اتمام د ردغ فرموو‌ند دا قبل از یک سال و کسری کم‎ 
مسکین دا خط کنبایت بدش یامد و‎ E, شد‎ golim ملک‎ mr ده دار را‎ 

بود و چون باز آمه کقابت مبارک WT‏ عزیزان آوره است :2 


“Next after the payment of our respects, let it be known to 
those exalted persons that neither during the regime ( /z. days, time ) 
of the Arabs that is past, nor in that of the Turks that has arrived, 
were these humble persons aware whether there were or not in 
the countries of Hindustan any followers of the Good Faith, until 
۱۳۱۱۲1 ۷-۳۱۷ ۳ YEARS BEFORE THE PRESENT DATE 
[of writing ], the deceased (Zz. who has Heaven, for his portion ) 
Nariman Hushang turned his face towards this quarter. A letter 
had been written [also] by the deceased (ZZ. whose soul is in 
Holiness) Bahram Shah Changi Shah and the congregation 
of Behdins and Dasturs to us (ZZ. ihis side). These humble ones 
wrote a reply thereto and sent it ABOUT TWENTY-NINE YEARS 
AGO by the hands of Naushirvan Khusru and Marzbgn Isfandiar, but 
received nothing in answer thereto. These humble ones have therefore 
no knowledge of the present condition of the followers of the Good Faith 
in that Country. Strange that they should have entirely refrained 








27. M K. folio 1793, Il 3—15 ; D. H. Lith II. 391, ll. 12—18, 
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from writing. It is now a little more than a year since 2۲ 
was sentto that region. He did not however go further than Khambait, 
and brought when he returned the blessed letter of those dear ones,” 


Now if Nariman Husharg “had turned his face towards ” Irgn 
about thirty five years before 8So A, Y. = 916 A. H. 2 1511 A. C5 he 
must have reached Yazd about 1476 A. C. We have seen that he had 
to stay in Persia for about a year to learn the language. It 
follows that tLe reply dated 847 P@rs¢ which he brought from the 
Tranian Dasturs must have been indited in 1478 A. C. and could not 
by any possibility be supposed to belong to 1498 A. C., in spite of the 
year being expressly called Parsz in one of the Colophons. In other 
words, the year 847 of all the four Colophons to the first Reviyet is the 
847th of the Common Yazdajardi Era, and the word Parsi there 
used for the Era does not appear to have possessed even in the last 
quarter of the Sixteenth Century, that special or technical 
meaning which has been supposed to belong to it in aX cases. 


But if this rs? Revayet of Nariman Hushang belongs indubita- 
bly to the Common Yàzdajardi Era, it follows that its sequel which 
was written by the very same scribe and was signed by two of the 
old signatories may, with reasonable, if not absolute certainty, be also 
taken to belong to the same Era. To put it differently, it seems 
much more probable that the period intervening between the first 
Revāyet and the second, which bears such a close resemblance to it, 
was the short one of eight years or the very brief one of two years, 
rather than the long one of twenty eight or twenty-two years. And 
here it is necessary to add that the argument becomes all but 
conclusive if the reading 850 A. Y. is preferred. For we are told 
that the epistle sent with Naushirvān Khusru and Marzbān Isfandiār 
in reply to the one which had been addressed by Bahramshah 
Changashah had been written about ¢wenty-nine years before 0 
A. Y.-916 A. H.-1511 A. C, z.e. about 851 A. Y. which is 
as close an approximation to 850 A. Y. as can be expected under 
the circumstances. And I may be permitted to say that this seems to 
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me to be a much zore decisive argument in favour of the reading 
of the Bombay University Manuscript than anything which has been 
advanced by Doctor Jivanji Mody, and to turn the balance of evidence 
almost entirely in its favour. 


The next dated Revāyet is the one which is quoted about fourteen 
times by Dārāb Hormazdyār as the Maktūb ( Letter ) or Revayet of 
the Behdin Jasa^? The documentis not mentioned anywhere in the 
Pérst Prakash, and its date was unknown to West, but it can be 
recovered from the Revayet M5. transcribed by Dastur Mahrnüsh 
Kaiqubad which is in my own possession. The date is as follows: 
گرد شا بان شاه بن‎ 35: pus ابا سال بر ہشقصد ہشففاد‎ gle روز دی با در‎ 

خرو ہرنە‌زد ار 29 

“Roz Daibadar, Mah Aban of the year 885 of Yazdagard, the 
King of Kings, son of Khusru son of Hormazd.” 

Another epistle appears to have been brought about the same 
time by a Behdin named Aspandiar Sohrab, but it is impossible to 
ascertain the year, as all that is stated in the Colophon is that 


“This letter was writien on the day Aniran of the month 
Bahman [according to] the ancient (gadi) [reckoning]. 





28 West in Grundriss, £26. 

29. M. K. folio 133, ll. 7—10. This is the only MS of all those that I have had 
opportunities of examining, which contains a copy of the «Zoe letter as it was received 
from Persia, 

30. The oldest copy of this Revayet exists n a MS written by Dastur Hormazyar 
Framarz Kamdin Kuk& Hamjiar Padam—the father of Darab Wormazyar—which contains 
several colophons dated in the years 1012—1014 A. Y. ( 1643—1645 A. C. ) For the date of 
this letter, see folio 198 b, 11 4-5. My acknowledgments are due to Mr, P. N. Kapadia of Bome 
bay, for the loan of the MS. which was known also to the author of the Parse Prakash, who 
has described its contents, (P. P. I. 844). The questions are not classifi.d or arranged under 
distinct headings, as in his son's compilation. The writer has merely transcribed those letters 
of which he was able to procure copies, entire or in part. I shall quote it hereafter as HF, 

The Revayet of Aspandiar Sohrab is found in M. K. also, «nd the date is given at folio 
7o3 b, il. 13-14, See also D, H. Lith, TH. 450, 1, 9. 
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The Indian names occurring in the Introductions of both these 
compositions are identical except for a few differences on which it 
would be hazardous to base any precise statement as to precedence 
in point of time. The names themselves are of great interest, and I 
give them below as they occur in the oldest copies: 


REVAYET OF JASA. 
JVavsimz names. 

Behdin Manek Changa, Leader ( ءق/ق ک‎ ( of Navsàri, Dastur Nàagoj 
Asdin, D. Jaisang Dada, D. Palhan Annan, D. Khurshed Wajha 
[| Waccha ], D. Chacha Wacha, D. As j Dhayyan, D. Hira Dada, 
D. Asa Rustam, D. Bahram Rustam, D. Nagoj Rustam, D. Rana 
Jaisang, D. Wajha Jaisang, D. Chanda Palhan, D. Mahiar Asi, 
D. Chanyan AsdinSanjana, D. DhanpalJaisang Sanjana, D. Hormazyàr 
Ram Sanjana, D. Bahram Khurshed Sanjana, and Behdin Kamdin 
Tabib (Physician), B. Asdin Mehrvan, B. Dhayyan Rānān the 
brothers son of Changa Shah, B. Asa Bahram the son of Changa, 
B. Ranan Jamasp, and B. Manek Bahram. 

Surat names. 

Dastur Khurshed Dosa Wajha, [ Waccha ], D. Chanda Wajha, 
D. Jaisang Narsang, Behdin Hira Mahigr, Narsang Ranan, and 
Khurshed, Behdin Jiwa Bika and Karwa Bika. 

Anklesar names. 

Dastur Bahram Hurmaz, D. Jaisa Khurshed. 


Broach names. 
Dastür Mahiar Narsang, Ust@d Ram Kahnan. 


Cambay names. 
Dastur Khurshed and Dastir Shapur.* 


—À————À————————— 


531. M K folio 96 b—97 b. E 

Hirbad Jaisang Dada was the father of Rana Jaisang, the father of Dastur Mehrji Rana- 
Rana Jaisang has given his own pedigree in the Colophon of a Pazand Jamasp! written by 
himself in 1560 V. S. (Mody, The Parsees at the Court of Akbar, p. 169). 
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REVAYET OF ASPANDIAR SOHRAB. 


Navsarz ۰ 


Hirbad Nagoj Bahman, H. Asdin, H. Jaisang Dada, H. Palhan 
Annan, H. Khurshed Chanda, H. Chacha, H. asdin, H. Adar, H. 
Asai Rustam, H. Nagoj Rustam, H. Ranan Jaisang, H. Chacha 
[Waccha] Jaisang, H. Jhanda Palhan, H. Aurmazdyar Sanjana, 
H. Mahiar Asa, H. Chanyan H. Asdin, H. Jaisang Sanjana, H. 
Sanjana Bahram, H. Ranai, H. Kamdin, Hirbad Chunda and Manek 
Changa, Behdin Bahmanshah, . Mehrvan asdin, B. Zadzb Shayer 
(the Physician), B. Asa Bahramshah, B. Rana Jamasp, B. Manek 
Bahman, B. Manek Patel. 





Hirbad Pãlhan Annan was the son of the Hirbad Anna [ Chandna ] mentioned in the 
Revàyet of 847 A. Y. and the father of Bahram Palhan, who was the family priest of Manek 
Changa. The pedigree of Palhan will be found axe p 269. 

D. Hira Dada was the brother of Jaisang Dada. 

D. Nagoj Rustam’s name is found in à document of V. S. 1590. He was then an old 
man with grown up sons whose names also are mentioned az/e, p. 269) As& Rustam was 
probably his brother. 

Rana Jaisang and Wajha (Waccha) Jaisang were undonbtedly the father and uncle of 
Dastur Mehrji Rana. 

Chanda Palhan was the eldest son of Pathan Annan. His name recurs in the Revayet of 
Aspandiar Sohrab, as well as in the letters dated 896 and 904. 


Chayyan <Asdin Sanjana was the grandson ef Khurshed Kamdin—the Khurshed 
Buzurg-i-Sanjanan of the letters of 855 (or 850 A. Y.) and 880 A. Y. The pedigree of the 
famous Dastur Hoshang Asa—the guide, preceptor and friend of the author of the QzssaZ- 
i-Sanján is given the Sanjánà Fihrist as Hoshang As& Kamdin Chayy&in Asdin Khurshed. 
See ante p. 87. He was therefore Hoshang As&’s great grandfather. 


Behdin Kamdin Tabib was Kamdin as& Tabib—the same probably as the Qiam-ud-din 
mentioned in the immediately preceding Reviyet of 8850 A. Y. He must have been the grand- 
father ot the famous Mahr Vaid Z. e. Mahr Sàyer (Sàgar) Kàmdin As& Tabib. See az/e p. 0 

Asa the'son of Bahram the son of Changàá-was certeinly a grandson oí Changashàh and onc 
of the farzandin-i-Behesht-bahr Bahrim Shah addressed in the Revayet of S50 A. Y. (1511 A.C.). 

R&nà Jàmásp was a nephew of Changà Shàh. The name of Behdin Jamasp Behdin asa 
occurs in the old Namagrahan of Changashah's family. Dhagarsdth Vanshivl, p, 222. 

Ustad Ram Kahnàn of Broach was certainly the father of Dastur Padam Ram of 
Borach. See arte p. 256. 


Surat names. 


H. Ranai Khurshed, H. Nariman Khurshed, H. Faridun Chanda, 
H. Jaisang Narsang, H. Mobed Jaisang, Behdin Bahram Hira 
B. Rana, B. T{hjawar Narsang. 

Anklesar names. 

H. Jaisa Khurshid. 

Bharuch names. 

H. Kaliwa Jiva. 

Kambqit names. 

H. Jadai [Chanda ?] Shapur, H. Asai, H. Ranan, Behdin Rag[h]Jav 
Hira. 

An examination of these names points to the Jasa letter being 
very probably the earlier of the two. Thus,the name of Kamdin Taiz 
occurs in Jasa, while that of his son Shayer or Sayer 762d is found in 
Aspandyar Sohrab. Thus also Dastur Khurshed Dosg Waccha of 
Surat who is mentioned in the first is replaced in the second, by H. 
Rana Khurshed and H. Nariman Khurshed, who were probably his 
sons. So also Jasa’s Dastur Chanda Waccha of Surat is represen- 
ted only by H. Faridun Chanda, who would appear to have been his 
son inthe Aspandyar Sohrāb epistle. Lastly, Behdin Hira Mahi- 
yar of Surat and Dastur Shapur of Cambay seem to stand in the 








32 H F folio 194 b—195 b : M, K. folios 134b—136a : D. H. Lith II, 446—447. 


Behdin Bahmanshah whose name does not occur in the Jàs& letter— was probably the 
son of Manekshah Changaéshah. The name occurs also in the Vzraf-i- Kdusz. ) ۱ 
Madress& Library MS. pp. 3 and 45). 

The name of Hirbad Kaliwà Vekjiv of Broach deserves notice Rana Jaisang says that he 
transcribed his Copy of the Pazand Jamaspi which is now in the Navsari Meherji Rana Library 
from a MS belonging to Hirbad Karw& Vekjiv Bharuchi in V. S. 1560 (1504 A. C.) We 
also know that the scribe of the Avesta-Pahlavi Vendidad written 1588—1593 A. C. (Darab, 
Pahlavi Vendidad, Introd. xlii; Geldner, Proleg. p. xi.) which is now in the Manekji 
Hátarià Library at Bombay, gives his own name as Ardeshir Mobed Jiva Vika Ardeshir Ram. 
Other Mss written by this Ardeshir are dated 936 A. Y, and 966 A. Y. ( Navsàri Meher]t Rana 
Librery Catalogue, Mss Nos. T 3z, and T 36). It is not impossible that the Yasna Sada in 
the India Office Library copied by a Hirbad Ardeshir from K 5 in 920 A, Y. ( 1555 À. C.) 
may be from the same hand ( Geldner, Proleg, p. ix). It would seem that Hirbad Karva 
) Kaliwa ) Vekjiv of the RÀn* Jaisang Colophon of 1504 A.C. wasthe grand uncle of Ardeshir 
and that Hirbad Kaliwà Jiv& of this Revàyet was his own uncle or fathers brother. 


same relation to Behdin Bahram Hira and Hirbad Jadai-[ Chandg } 
Shapur of Cambay. All that can be said is that the Maktüb of 
Jas& was, if anything, written Jdefore and not after that delivered 
for transmission to Áspandyár Sohrab. But the real question is 
what is the Era to which this year 885 must be assigned, and 
does it correspond io 1516 A. C. or 1536 A. C.? 

Now, we possess in the Reváyet of 880 A. Y. 1511 A. C. a stand- 
ard or gauge of some value for purposes of comparison. Let us 
then place side by side the names of the Iranian signatories of the 
two epistles and see if it is possible to learn anything from them. 

REVAYET OF 880 A. Y. 1511 A. C. 

*Dastur Marzbán Rustám Sháhmardán. 

From SZavrfábàüd and 7:176 م4ق‎ 

D. Rustam Shahriar Mahvindad ; *D. Mghraban Nauseirvan ; *D., 
Ardeshir Mahvindād ; *D. Máhvindaàd Rustam; D. Siavaksh Shapur ; 
*D Jamasp Shapir ; *D. Shahrigr Mahraban; °D. Adarbad Miavin- 
050 : "12 [255 ۵۰ 

From Kerman. 

Dastur Bizhan Yazdyàr, D. Fartdun, D. Naushitván, D. Ardeshír 

۷ 22057020 Marzbanshgh. 


۲۱۳0۲۵ (040 

Dastur Adargoshasp Yazdyàr, D. Bizhan Bahrám, D. Mahraban 
Bijan and D. Isfandiàr Hürmeh. 

From Khurdsdn. 

*Dastur Bahram Rustam Shadhmarddn, *D. Yovadshah Rustam 
D. Shahridr Ardeshir 

JASAS REVAYET OF 885. 

*Dastur Mahrábàn Naushirvin Shahridr D. Mavindad; رط ٭‎ 
Ardeshir D. Mávindád; D. Marzbàn D. Rustam Shahmardan; °D. 
Mahvindàd Rustam; °D Shahriār Mahrābān ; :*°D. Jamasp Shāpur ; 
°D. Bahram Rustam ; *D. Youaashäk Rustam; D. Adarbäd Miävin. 
did; °D. Jim&sp Rustam Mobed.™ 


چج ہے 


294 ` 
The above are the names ofjmembers of the priestly order, and 
it will be seen that every one of the ten names of the Jasa list occurs 
in the Revayet of 1511 A. C. The names of the Iranian Behdins do 
not, as a rule, possess any interest, but they are, in this particular 
instance, so remarkably similar, that I must quote them. 


REVAYET OF 1511. 


Behdin Bahram Farkhab; ?*Shahriar Khorehfiruz; *Bahmnn 
Marzbàn; Peshotan Shahridr Marvi; Goshah Rustam Shahriar; 
*Firuzan Shahriar (all from Zurk@bdd and Shar/qbdd). 


*Behdin Farrukbakhsh Navroz ; "Fariburz Rustam; "Isfandiàr 
Iran; ° Shahriar Kaiqubad ; *Surkhab Rustam; Siavakhsh Rustam ; 
Mansür Khusru ; *Gurdan Marzbàn ; *Isfandiar Minucheher ; Isfandiàr 
Surkhab ; “Dara Navroz ; Rustam Tus; *Giv Isfandiar; Naushirvàn 
Isfandiar ; Isfandiar Bahram; Bahram Bahrusa; Rustam Ardeshir; 
Merzban Rustam; Khusru Marzban; *Mahr Rustam and "Saad 
Marzbānshāh (from Yazd)? 


REVAVET OF 885. 


Behdin Rais (chief) Farkhab; B. Rustam Faskhshutan; *B. 
Bahman Marzban;*B. Shahriar Khurehfiriz; B. Rustam Shahriar ; 
B. Isfandiar Goshah; B. Shahriár Vazdyar; 'B. Firuzàn Shahriar; 
*B. Isfandiàr Irán ; *B. Farrukhbakhsh Navroz ; *B. Fariburz Rustam 


33. M.K, folio 185a—186a; D. H. Lith. II, 396-7. 


This Rustam Shahriar Mahvindad was the son of the Shahriar Mahvindad of the Revayet 


of 855 (or 850 A. Y.) Mahraban Naushirvan whose name is the next on the list was 


probably his nephew, as iis name is given in full in Jasa’s Revayet as Mahraban Naushirvan 
Shariar Mahvindad. It would seem that Shahriar Mahvindad had two sons, the eldest 
being Naushirvan, the father ot this Mahrabán, and the second Rustam. Rustam Shahriar 
appears to have died some time between 1511 A. C. and the date of Jasa’s Revayet, and 


4 


to have been succeeded by Mahárbün Naushirván his nephew, as the oldest surviving mébmer 


۱ ۳ 
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of the family. 
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*B: Darab Navroz; *B. Surkhab Rustam;-*B. Shahrigr Kaiqubad ; 
*B. Isfandiar Minucheher; *B. Gurdain Marzbàn, *B. Mahr Rustam; 
B  Gushtāsp Faridun; *B. Giv Isfandiār; B. Musafar Khusru; 
*B, Saidin Marzbanshgh.** 


It will be again seen that no less than fourteen out of the twenty- 
one names even in the Behdin list are again identical with those in 
the Revayet of 1511, and I venture to think it very doubtful that no 
less than twenty-five years intervened between the two documents, as 
they must be supposed to have, if the Revayet of Jásà is supposed 
to be dated in 885 A. 20 V. z.e. in 1536 A. C. and not in 885 A. Y.— 
89816 A. C. 


This is of course far from being conclusive, but then these are not 
the only epistles which belong to the second group of four Revdyets in 
which the leading Behdin name is that of Changa Shah’s son Manek- 
shgh, and the question of the real dates of all the four can be deter- 
mined with some measure of certainty only when all of. them are, 
like the Reváyet of Changü Asà group, connected together and 
considered as members of a single series. ۰ 


Dastur Bezan Yazdyar of Kerman is probably to be identified with the Dastobar Vizan- 
i-Vezt-ayibar-i-Vizan who lent to Shahridr Ardeshir Eraj Rustam Eraj, the scribe of the 
Avesta- Pahlavi Vendidid (Dastur TIoshangji, Vendidád, I. Introd. p. xxv) and of the Dinkard, 
his own copies ot those works. Shahri&r Ardeshirs own name appears in 'the list a. little 
lower. The name again of Aturgoshosp-i-Yazt-avibari-Vizan, the person for whom Shahriar 
made that copy of the Vendidad which Faridun Marzban afterwards recopied, is also found 
in the list. (Hloshangjl, Of. Cit, Introd. pp. xxix-xxx). Lastly, the two names which appear 
just above Shahriar Ardeshir’s, Bahram Rustam Shahmardan, and Yovadshah Rustam are 
those of the great grandfather of Faridun Marzpin Faridun Bahram Rustam Bundar Malká 
Martan ( Ze. Sháhmardán ), 4nd of his brother Gopatshih, the scribe of several Pahlavi 
eodices ( West, Grundriss, p. 99. The omission of the name Bundar can scarcely bé regarded 
by those who have made a study of the subject, as a serious objection. The names of Gopatshah 
(or Yovadshah ), of his brother Bahram and of their friend Shahriar Ardeshir reappear 
almost zz the very same order in the Revayets of Jasi and Kami “Asa. Shahriar’s is name found , 
also in the Epistle of 904 A, Y. 

34 M, K, folio 133a. and b, 
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Let us then proceed to discuss the Iranian reply from Yazd, 
which is sometimes quoted as the Revayet of Kama Asa and at others 
as the Revayet of Kama Vohra or Bohra.85 The actual name of the 
messenger himself appears, however, to have been Shapur Asa" as we 


learn from the following : 
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35. That the Reváyet of Kàmi Bohra is identical with that called after Kami As& is 
demonstrated by comparing the extracts from Kam3 Bohra in Darab Hormazdiar with the 
Original Iranian MS of the Revayet of Kam’ Asa which is now lying before me. A portion of 
this Bevãyet of 890 is transcribed in H. F. with the heading w42U 85g این روایث گام‎ 
folio 76a, and there is a colophon at the end of the extract with the date Rez Daipddar Mah 
Fravardin 1013 Yazdajardi, ( folio 80 a, 11. 13—16). Several other extracts from the same 
Reváyet commence at folio 80b with the heading این از روابت گاهم بهرة بابث است‎ 
These portions correspond to folios 207b-226a of the Irinian Autograph of the Revayet of 896 
which is in the Navsari Mehrji Rana Library, and terminate at folio 135 a of H F. At the same 
time, another lengthy excerpt corresponding to folios 1 to 101 of the Iranian Original 
begins at folio 1 b and terminates at 75 b, where there is a colophon as follows: 


تمث مام شد ابن روایت بابت بہەبن گامان بن آما بن گامان PLUS‏ 599 
اسفند ارمذ Ble‏ فرواردین سلہ یگ ہژزار و ON BSH‏ جردی ٹویسلدہ ہبربد زادہ 
àt yir‏ پرمزپار بن بیربه فوامرز بن بیربه قدامدین بن بیربه کوگا بن پیربه 
بمجبار بن بیربه پدم لثب صنجانم پرسفار ایران شاه بو پنقر بر اشم 
It may be added that a Table of Contents appended to the Original Iranian Manuscript‏ 
In the Navsari Meherji Rana Library on four leaves of old Indian paper in characters‏ 
resembling the Naskh, has the following heading ;‏ 


روایٹ ايراني بابت اورد بھدین ۶امان اسا کهنبايني 


The word Bohra (3 p42) is nothing more nor less than the Gujarati ‘ Vohra’ or ‘ Vori,’ 
trader, metchant (See Amfe, p. 125). The MS of Kimi Vohra’s Revāyet dated 25-4-1042, 
A. ¥. (1673 A. C.) which was shown to the author of the Parst Prakash (I. p. 18) at 
Anklesar could not have been anything else than atranscript of a portion of the long Letter 
of 896 made by some person in 1042 A. Y. 

In a MS containing long extracts from several Revayets written by Dastur Barzo Kam- 
din Sanjan2—the uncle of Darab Hormazdyar—at Navsari in 1006 A. Y., some questions from 
this Revayet of 895 are transcribed with the heading ( folio 293 a), 


اہن کذابت بابت کیکاگانمان کہنبایقی 


روہ 


* Jof lel است کر بے ایں بہدینان‎ ola کم بم او میکنند‎ 
* Next[ it is requested ] that you (//. they) will not fail [ to reward] 
Behdin Shàpur 'Ás&, and any kindness that is done to him will be 
like a kindness done to these followers of the Good Faith in Iran.” 
The great length of the epistle appears to have made it necessary 
to divide the labour of transcription between two persons, who give 
their names as Hirbad Shahriar Ardeshir Iraj Rustam Iraj and 
Hirbad Giv Ispandiar Giv, in two Colophons written zm Avesta 
characters, which are given below: 
اواج ^ ای خرو شابان شا اورسزدان‎ o ll x شاہان شاہ‎ 
اردشیر پرچ رستم پرچ نوشتم بدستور دستوران نوشتم‎ 
In‘another place we read: 
پرجپت بے دروں شادک ورومشن اندر روز تیر از ماد و ہس‎ O) 
اورمزدان‎ y oV شاہان شا شر يا رای اواج ^ اوک خحسرو‎ 
88 : 
E ند وستان و‎ 
36. Original Iranian M ipt in the Navsari Meherii 1 
T 30, foli» tor a, Il, 9-12. [hall hed m NM Ri. To. dee oho HF k 
This Shipir Asi, was probably thoe rt ither of Behdin Kim’ Asa after whom the 


Revayet is sometimes called, and whose name occurs in the list of Cambay Zoroastrians 
contained in it as Behdin Kamuddin bin 4s3 (NMRL, No. 30, folio rand 144 b). It assumes 


the equivalent form of Kami Asa in the immediately succeeding letter of 904 A. Y. Indeed 
Kama, Kimdin and Kam-ud-din are all different forms of the ie name? d i 


372. NMRLNo, 30, folio 98 b, ll 5-11; H F, 70 b. 
38. NMRL No. 30, 144 b, l. 15-145 b, l. 4۰ 
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(a) Completed with good wishes and in joy and gladness, on the 
day Daipadar of the month Vahman of the year 896 after Vazdagard, 
the King of Kings, son of Shahrijr, son of Khusru the King of Kings, 
son of Aurmazd. I wrote this in the blessed city of Yazd.* * * 
I the Servant of the Faith Shahriar Ardeshir Iraj Rustam Iraj wrote 
this by the command of the Dasturs. 


(P) Completed with good wishes and in joy and gladness on the 
day Tir of the month of Vahman of the year 896 after Yazdagard, the 
King of Kings, son of Shahriar, son of Khusru, the King of Kings, 
son of Aurmazd.* * * I the Servant of the Faith Giv Ispandiar 
Giv wrote this for the land of Hindustan.” 


Lastly, there is at the end ofa version of the Arda Viraf Namah in 
Persian prose, which was copied out inits entirety and transmitted with 
this letter, a third colophon which is written in Persian characters : 


AT 


(c) Finished the book of the Viráfnámah on the 2nd day of the 
month Amardad [ by the] ancient [ reckoning ] in the year 896. 


The problem before us is, in what year of the Christian Era was 
this letter really written? Was it 1527 A.C. or 1547 A.C.? The late 
Ervad Tahmuras maintained resolutely and with confidence in a paper 
read before the Society for the Prosecution of Zoroastrian Research 
that this Revayet as well as the earlier Replies of 847, 855 and 880 were 
dated in the Parsi and not in the common Yazdajardi Era. He 
averred that what the Iranians meant was the A 20 Y. Era, and the theory 
he propounded was that the /zdzan Zoroastrians in their ignorance of 
the same, had, while transliterating the Colophons originally written 
in Avesta characters into the Persian script, misread and misunder- 


39. Ibid, folio 144 2, 1, ۰ 


5595: 

stood them. Ervad Tahmuras could not deny that in this particular 
instance the word Pàrsi was not used anywhere, but he contended 
that the /;d/azs had erroneously read after Jl از‎ i what was 
really the Pahlavi sign for 20,as ye in the first Colophon and yey 
in the second, and that c! a! was a similarly blundering decipher- 
ment of the Pahlavi ‘ Vāfak’, navel.? I have shown that so faras the 
documents of 847, 855, and 880 areconcerned, the supposition is alto- 
gether untenable, and the decisive date-equation 880 A. Y. = 916 A. H. 
as well as the explicit reference to Narimgn Hushang’s first arrival at 
Yazd thirty-four years before that date appears to have escaped his 
notice. I will now state what seem to me to be good reasons for hold- 
ing that his ingenious explanation of the origin of the error, has no 
application whatever to the present case, 

Ervad Tahmuras appears to have assumed that it was the ۵۵۵ 
transiiterators of the original Iranian Missives who were responsible 
for the error of misreading the Pahlavi signs. But these Colophons 
are in the Indian Manuscript copies of this Revayet found written not 
in the Persian script but in Avesta characters just as they had been 
written by the Iranians themselves. But this is not all. That lamented 
scholar was not aware that the Origznal Iranian Autograph of this 
letter in the handwriting of Shahriār Iraj and Giv Ispandiār has 
happily survived the ravages of time and is to be found in the Mehrji 


Rana Library at Navsari. It is a goodly sized volume of 256 closely 


40. “A RELA HAMÎ ULNA AAS RA wad avatar gaz’ ہبہ رتو‎ 
UBN AA AURA dg? gel saat wR adel ast ad Val aai 
Baral 4B * * * a} Colophon Hi Aaa AAA AAA Ad dsa AAN WM 
are WA HAL B—dai UNAS ۷4۰۸١1 UN, 2o A ۵۵ 2اه مس‎ DS AA 80 
یاه"‎ À gA gla! aA D. Aor Colophon Aw Zuan ova 4 2۱۱۵۵ B 
از سال رس بم اویٰ دزدگرد پا أ‎ o aNg AA BA eL waal o E 3 
Sul aulai Hari UAN Udi awad das 9. 5 ^* Saudi HR 
AAA Guar 5) ٥٣١٤4۹۶٢ GUAL A yea wal YF avl suo) AU Quad 
AULA NAMÎ U AA awad aa aad AA sd. woal ra 
81٭ا‎ etU SH AA AA AMA 4۷۱۰۱۹۷۷۰۹۱۰۱۰۸۱ AUA SUAR ANS AUA 
ad ung as areal AHÎ YU AU ADA. MUN Aart AA. 4 
ANA Agat, 1660-٤ ul came, A $o, 


Se 


مهو 


written folios, and originally belonged to the Library of Dastur 
Rustamji Kaiqubadji Mehrji Rana, a direct descendant of the 5 
Jaisang whose name occupies the place of honour in the Introduc- 
tion. The dis puted words «ye or «ey and c gÎ are here found 
clearly written in Avesta characters dy the Iranian scribes: them- 
selves and it is impossible to avoid the conclusion that they, like 
some others of the Persian Dasturs, had forgotten, even before 
the end of the first half of the Sixteenth Century, the real xean- 
ing of the two signs in the ancient formula, and that they were 
mechanically transcribing words which conveyed no specific or 
rational meaning to their own minds. Under the circumstances, it 
seems to me that neither Sbahriàr Ardeshir nor Giv Ispandiàr 
meant the year 896 A. 20 Y., and that their system of reckoning 
was no other than the Common Yazdajardi one. 


And here I must beg leave to invite attention to an earlier 
and absolutely unquestionable example of the mechanical use of the 
twenty years’ formula that is to be found in the work of an Iranian 
priest of undoubted learning. This occurs in the Saddar-i-Nazm of 
Iranshah or Mardshah ibn Malekshah, the date of the composition 
of which is thus expressed by the author himself: 


ہمی سال در ہشتصد و شصت و چار د سفندار مز ماه اف کامکار 
This means that the verses were finished on the Roz 6,4.e., Khurdad,‏ 
Mah Safandarmad of the year 864 after the death of the King‏ 
Yazdajard. And yet the writer, anxious to leave no doubt on the‏ 


subject, gives the chronogram of the corresponding Hijri year in the 
following words. 





4l, Saddar-i-Nazm in Hyde, Historia Veterum Persarum etc., (Oxonii, 1700), p. 43$, 
Rosenberg, Le Livre de Zorceswe, ( Zerftasht Nil ), Prehwe p. v. 
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شتر کردمش بذده تار یم از آن - کم باشد بیابان dy‏ پیش اک جوان 
توآندر شتر در بیابان wel WG xh wid‏ ره بایان Bem‏ 


* * 

ده وحار بود از ماکرم كت( س شتر کرد ه e eu‏ در سای 42 

Now if the word ¡= gives the Hijri date, its numerical value 
in the Adjad system is 300 +400 + 200, 2.2. 900 A. H.= 1494-5 A.C. 
It must be clear to the meanest intelligence that ooo A. H.=1494-5 
A. C. corresponds to the 864th year of the Common Yazdajardi 
Era and not of the ore which the writer expressly mentions, the 
‘ tarikh-t-faut-t-malek Yasdajard’—the Era of Yazdajard’s death (864 
A. 20 Y.). It is obvious that this learned Iranian had very confused 
notions of chronology, and imagined that Yazdajard had been murdered 
in 631 A. C. instead of in 651 A. C., and that he was using an alter- 
native form of the ancient formula without having anything like a 
correct conception of its meaning. 


But the argument does not terminate here, and there are several 
other considerations which go far to establish the conclusion that this 
long Revayet was written, as a matter of fact, in 1527 A. C. 


In the first place, I have lying before me an old MS. in which 
several of the neo-Persian religious treatises which were first trans- 
mitted to this country with this Epistle of 806, viz. a Persian Shayest- 
la-Shayest, a prose version of the Arda Viraf Nameh and a number 
of Pursesh-Püso&h (Questions and Responses), are found transcribed 
directly from that same Iranian Autograph which is now in Navsgri 
Meherji Rana Library. It appears from a Colophon on folio 104 at 
the end of the copy of the ‘ Shayest-la-Shayest ’, that it was finished in 


Se) in The name of the writer cannot unfortunately be‏ دزد جرد ی 
discovered, and neither the paper nor the handwriting is attractive,‏ 





42, Hyde, Op. Cit. 488 ; Rieu, Catalogue of the Persian Manuscripts in the British 
Museum, 48a; NMEL, T. 30 folio 207 b, Il. 1—3. | Rosenberg also mentions the ‘ Cryptogram ® 
Shutur, but he does not appear to have noticed the discripancy in the dates, 


ok 
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but there is no reason to doubt the antiquity of the Volumes. Now if 
these portions of the old Reváyct of 895 were copied zu In lia in 9ox 
A. Y. = 1532 A. C, it follows that any supposition as to the original 
Iranian letter from which they were extracted having been itself 
indited in 1547 A. C. (896 A 25 Y.) is altogether inadmissible.*4 


Again, there is in the late Dastur Jamaspji Minocheherji’s 
Library another old Manuscript which contains the pai joda, the 
ویراف کاوسی‎ ٥ زرانشت نامر‎ ٥٥٥ the جنکر نگحہ نامم‎ It is 
common knowledge that the metrical version of the Saddar was com- 
posed in 1494 A. C, and a copy of it also is one of the Persian 
treatises which the Iranian Dasturs had thought it worth while to 
enclose with this Revayet of 896. The Saddar-i-Nazm has the follow- 
ing colophon in Dastur Jamaspji’s Manuscript. 


5 کنذاب صدں را AR‏ تمام شف SO‏ مبارک 1 اں 
فرشنده کواد نیک سال اور xoxo 99 2 59 9d‏ 
کاتمت الحروف پرمزیار بی (folio 81a). BW‏ 


“This book of the Saddar was completed in the auspicious 
month of Avan on the blessed day of the good Govad in the year 
912.* * *. The writer of this letter was Hormazyar son of K4ka.” 

The poetical version of the Arda Viraf Nameh which was made 
by Behdin Kaus Fariburz in 902 A.Y. at Navsari, has this colophon 
in the same handwriting : 


Writer, the slave Hormazyar * * * Roz Asman, Mah 
Khurdad of the year 913. 





۲ I have to make my acknowledgments to Ervad Mahiyar Navroji Kutar for the 
liberality with which he has placed at my disposal this and several other Manuscripts. 


P 
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Now it is not at all likely that the Iranian Dasturs should have 
4aken the trouble of transcribing the whole of the recent metrical 
version of the Saddar in this Letter of 896, if a copy had found its way 
to India before that date, and the fact that a transcript of it was 
made directly from this Iranian Text at Navsari in 912 A. Y. (1543) 
militates decisively against the supposition that the Reply brought 
by Shapur Asa was written in 1547 A. C. (896 A 20 Y. ).** 


The same argument applies to the Viraf-i-Kausi. I have 
minutely compared the metrical version of Kaus Fariburz Navroz of 
Yazd with the neo-Persian Prose translation of the ‘Arda& Viraf 
Nameh’ which was sent from Iran along with this Revayet of 896, 
and I am convinced that the former was made directly from the 
latter, and not from any Pazand or Pahlavi version. Indeed, I 
have found the very words and whole phrases of the Persian Prose 
translation. reproduced in Kaus's verses. Now if Kaus Fariburz 
finished the poem (which he wrote at the request of Manek Changa 
and his son Bahman and their family priest Bahram Palhan) in 
go2 A. Y., (1533 A. C.)**, it goes without saying that the Revayet 
of which his prose original forms a part could not have been 
penned so late as 1547 A.C. (896 A. 20 Y.) 


44. My thanks are due to Dastur Minocheherji Jamaspji Jamasp 'As& for allowing me to 
examine this Manuscript. This [lormazyar Kaka was very probably a brother of the famous 
scribe, Dastur Asdin Kaka. It appears from the Bhagarsath Vanshavli ( p, 2 ) that Asdin had 
four brothers, Hamjiar ( Hormazyar), Faredun, Aspandyar and Chandna. Portions of a Khordeh 
Avesta with Pahlavi versions written by “Asdin himself in 921 ^. VY. (1552 A.C.‘ exist in the 
Navsari Meherji Rana Library (MS No. T. 12). West mentions a Yasna Sadah transcribed 
in 1572 or 1576 A. C. (S. B. E. xxiv. xxxil, note), whlle the well-known VYasht Cedex F, , 
is dated A. Y. 960, Samvat 1648. (1591 A.C.). Geldner, Prolegomena, p. iii. 


45. Parst Prakash, Vol. I. p. 7- 
There is a copy of the metrical version made by Kaus in the Library cf the Navsari 
Zarthoshti Madressá. The date of composition is thus expressed ; 


E 
folio 45 b. 
Kaus says elsewhere (f. 3) that it was the priest Bahram Pilhan who proposed to Bahman. 
shah, the son of Manek Changi, that Kaus should be requested to undertake the task : 


يکي بيربدي بود بهرام نام س پدر پالبن زند خوانده ذمام : 





ee 
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Lastly, it is well known that there have been preserved, in many 
old priestly families, notes and memoranda relating especially to the 
Disa or Rozmah, z.e. the anniversaries of the deaths of the mem- 
bers, male as well as female. The celebration of the anniversaries 
of the dead by prayers and ceremonies has always been regarded as 
a primary duty among us, and several of these Disāpothis or Bār- 
māsiās or Vahis are still extant*?, One of the longest of these (of 
which an oid Manuscript copy with a recently made duplicate is 
now lying before me), will be found printed at the end of the Bhagar- 
sath Vanshavi. From this it appears that Hirbad Chanda Palhan 
whose name occurs in the superscription of this Revayet of 896 as 
well as the later one of 904,died on Roz 22-Mah 4, Vikram Samvat 
1593 (1537 A. C.)*" It follows that if this entry is correct, and 
I am not aware of any ground for challenging it--the Revayets of 
896 and 904 must have been doth written before 1537 A. C. in 
other words, that the A. 20 Y. supposition which would assign them 
to 1547 A. C. and 1555 A. C. is altogether untenable. 


And this reminds me of the long list of Indian names which is 
found in two places in this Revayet, and which is of great interest. 
They are as follows: 

Navsqgrz names. 

Hirbad Rana Hushang [ Jaisang]; Mahigr Dhayyan,; Hirbad 

Chanda Palhan; H. Bahram Palhan; Dakyovad (Ruler, chief of 


Village) Behdin Manek Changa, B. Asai Bahram, B. Dhayyan Changa; 





- 


and he afterwards informs us that the Mobed ( Bahram Palhan ) gave him a book which he 
studied and then wrote his verses ( folio 4 b ). 
ذشسلہ بودم خانہ خویش — بيیاورد موبد مرا ذستم پیش‎ eo: 

46. ‘* Les Vahis sont des registres de famille. Le prétrea un Vahi ou il enregistre les 
décès de la Communauté et les événements ou les accidents notables, C’est par son vahi qu? 
il peut avertir le fidèle que tel jour il a tel anniversaire funéraire de mois ou d‘ année célébrerer. 
Les Vahis anciens sont un source historique importante. C’est sur un Vahide ce genre, celui 
de Mullà Firoz que M. Ardshlr Sorabji a restitué la généalogie des Dasturs de Bhroach. (A 
Genealogical Remembrancer of the Broach Dastur Family, Bombay, 1878). C'est une des sources 
principales de la Parsi Praxash de M. Bamanji Patel.” Darmesteter, Le Zend Avesta, 1, cxiii, 
Note. 

47. Op. Cit, p. 240, Col. I. 
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Cambay names. 


Shgpur Hira ; H. Asai Nairyosang; H. Jiva Khurshed;‏ .تا 
Behdin Nakhvg Asa: B. Bahman Siavakhsh; B. Kamuddin Asa;‏ 
B. Siavakhsh Chanda ; B. Libai Kamuddin.*?‏ 


Several of the Navsari names Occur in the old Parsi documents 
which were published by me some time ago, and it is not necessary to 
repeat what I have said there. It will be sufficient to invite attention 
to-day to the name of B.Kamuddin Asa which appears as B. Kamin Asa 
in the Revayet of 9904. There can be no doubt that they are identi- 
cal, and this perhaps explains why this letter is called the Revayet of 
Kama Asa Khambaiti. It is probable that this Kamuddin or Kaman 
Asa took a leading part in the affair and it appears very likely that 
Shapur Asa the messenger, was his own brother. The fact that 
the Cambay names in this address are, contrary to the general rule, 
more numerous than even those from Navsari; lends some support 


to this conjecture. 


Let us now proceed to the short letter of 904 which is the fourth 
and latest in point of time of the Manek Changa group of Revayets. 
It is addressed to 


Hirbad Rana Jaisang; Sahyyar Dhayyan; Chanda Palhan ; 
Bahram Palhan ; Behdin Manek Changa ; Asé Bahram bin Changa and 
Dhayyan Changa all of Navsari; Bahram Hira of Surat, and Asa 
Narsang, Nakhwa asa, Kaman Asi, Liba Kàman, and Jiva Khurshed, 
all of Cambay.*? 





49. NMRL, T, 30, folio r à and b and 104 b ; FH F folio 2b—5 a. 


49. H F, folio 376 b- 377 a. The Navsari names here are identical with those in the 
earlier Reply of 896, only we have Sahiay Dhayy&n instead of Mahiar Dhayyan. It may be 
also noticed that the name of Kamuddin Asa here appears as Kamin ‘Asa, and that the 1 
Kamuddin of 896 becomes in the same way, Libai Kamin. 


Rana Jaisang’s name occurs in 2 document of 1576 V. S., 1520 A. C. (Mody, The Parsees 
at the Court of Akbar, 158-61) and another of 1590 V. S. 1534 A. C. (Ante, 201-4). We know 
that he wrote a copy of the Bahman-nàmeh in A. Y. 915, A. H. 955 or A. C, 1546 (Mody, 
0c. ci, 170-1). There can be little doubt that he had ceased to exist before V, S. 1612 (1556 
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It is stated in the Introduction that two Behdins named Ispandiar: 
Yazdiar and Rustam had arrived in Persia from Cambay, and brought 
the news that a stone Dakhma had been recently erected in that 
town, and that a Behdin of note named Khurshed Hira had gone over 
to the majority. Then follow four Questions and Answers and the 
following Colophon : 


فرحید پدرود شادی ورامشنی اندر روز olay ss‏ ماه خورداں 
Sadr 473 JU‏ جهار اس از ure one‏ باه کی » ںگرں slra‏ 


v 


شہر پاران اواج بای درو شابان شاد اورمزدان ES‏ نوشتم cx!‏ ايار 


نہر SIT‏ ہند وستان 7 تا بد نان خا نید کار ازش NAS‏ اید ون 


ols‏ دیگر 0 Cua)‏ مس کم شایور آسا آو رده بود کاربند آن 
با شده و odas xo K + SA$3 Je en "UT.‏ ای L sel‏ 


= : .^ £ ‘ , ,& ۰ 50 
وسر دار ارد عو جو امیذەدیار ols‏ و زیرید 


“Completed with good wishes and in joy and gladness on the 
day Khurdad of the month Khurcad of the year 904 after [ 227 ےم‎ 
auye?| Yazdagard the King of Kings, son of Shahriar, son of 
Khusru, the King of Kings, son of Aurmazd. I have written this 
leiter for the followers of the Good Faith in Hindustan, that they 
might read it and act according to it. So may it be. Next they 
should act according to those writings of mine which had been sent 
with (47, brought by) Shapur Asa and not be guilty | of any neglect] 
therein.” * * The writers of these letters are Dastur Shahriar 
Ardeshir and Giv Ispandiar, May they live in gladness.” 





A, C.), as his property was divided between Mehrji Rana and the sons of the latter's brother, 
» Hoshang Rana, in that year (47e, 208-212). If, aS seems highly probable, the order anent 
the family * In£m standing in the name of his eldest son, Hoshang Rand, was issued after his 
death, the latter event must have taken place before the 1611th year cfthe Vikrama Era (1555 
A. C.) in which it wzs made (47e, 204-8). In that case, we should have an additional reason 
for holding that this Letter of 904 was written in the 904th year of the Coamon Yazdajardi Era 
and not in 904 A. 20 Y. 


Bahram Pahlan had a Pazand-Sanskrit Mainyo Khirad written for him in V. S. 1576 (1520 

A. C), West, S. B. E. XXIV, p. xx ; and he wasalive as we have seen, in 902 A. Y. 1533 

A. C. "Asá Eahr&m's nome occurs in documents dated V. S. 1676 (1520 A- C.) Mody, loc. 

x 158-161), 1588 V. S. 1532 A C. (Zzife, 195-4), and 941 A. H. 11534-5 A. C.). Aste, 243 
‘ote. 
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It will be noticed that the words ‘7777 ba auve’? and awd) ba auye 
occur in this Colophon also. The fact that Hirbad Chinda Palhan 
whose name occurs here died in 1537 A. C. seems tome to show that 
this Revayet also was really written before that date, and that the 
Iranian scribes were mechanically reproducing words whichthey did not 
themselves understand, Ervad Tahmuras admits that the learned 
Marzpan Fredun has, in two colophons of a copy of the Dadistan-i- 
Dini written in 941 A. Y. read ‘ vajak ’ for ‘nafak’, and represented the 
former by an utterly inappropriate Huzvaresh equivalent.) It is 
conceivable that Shahriar Ardeshir and Giv Ispandiar, who wrote 
about forty years before Marzpan, may have been equally ignorant. 


A comparison of the Indian Parsi names in these two Revayets 
is sufficient to show that both of them belong to the same decade, 
and that the distance of time between them cannot be much longer than 
that of eight years. In other words, it will not do to say that one 
of these letters belongs to the Common Yazdajardi Era and the 
other to the Parsi or Zoroastrian. They must be both Yazdajardi 
or both Parsi. The cumulative if not the individual weizht of the 
reasons I have urged for rejecting the latter supposition seems to me 
very considerable. They must therefore both belong to the Com- 
mon Yazdajardi Era. 

A comparison of the Iranian names tells the same tale, 





50. H F, 378 b, ll. 1c—16, I know no earlier copy of this particular Revayet. The 
colophon is there reproduced in Persiar characters, but it appears to have been written 77 the 
original tn the Avesta script. This stands out clearly from the fact that the scribe, Hormaz- 


yar Framarz, has written just under the word ,باوی‎ which he could not understand, the 


corresponding Symbols in Avesta characters in do¢h the dines in which that word occurs. It may 
be perhaps necessary to say that the Iranians rarely or never made use of the Pahlavi alphabet in 
tbese missives, when they became aware that the Indian Dasturs, as a rule, were not familiar with 


it. Itscems tome that the w* must have been written ere also in Avesta characters, by 
the Zràmian scribes themselves, and this must be held sufficient to show that they themselves 
did not know that it meant ‘ twenty.’ 

The expression ‘ Shadveh zivid? which is employed in this Colophon by the writers as a 
benediction «fon themselves, demonstrates the correctness of my interpretation of the phrase, 
Der zivàt shàt zivàt, which occurs in the Colophon of Dinpanah, See Anze, p. 145-6, note. 


51. Zartkoshti Din ni KÀhol Karnari Mandli no 4 hvàl, 1890-1—1897-8, p. 62. 
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REVAYET OF 896. 


Dastur Shahriar D. Rustam; D. Bahram Mahvindat; *D. 
Siávakhsh D. Shápur; *D. Mahvindat لا‎ Rustam; *D, Mahvindat 
D. Shahriar ; D. Adarbad D. Mavindat ; *D. Mahvindat D. Hushang ; 
D. Rustam D. Ispandiàr ; *D. Anoshirwan D. Rustam, * D. Jàmàs D. 
Mahvindat; D. Mahraban D. Bahram; D. Rustam D. Shahriar; 
D. Rustam D. Miavindat; D. Mavindat D. Bahram ; *D Ispandiar 
D. Bahman ; D. Mahvindat D, Rustam; D. Yovadshah Rustam; D. 
Bahmaniar Yovadshah ; *D. Shahriar Ardeshir ; D. Bahram D. Rustam; 
D. Jamas D. Rustam ; *D. Jamas Mahvindgt ; D. Iranshah Bahram- 
shah; D. Rustam Khusru ; D. Gushtas Khusru ; D. Jahandadr Rustam; 
D. Khusru Gushtas ; * Giv Ispandiar.*? 

REVAYET OF 904. 
Turkqbad. 

*Dastur-i-Dastüràn Dastur Naushirvàn D. Rustam D. Shahriàr ; 
*D. Isfandiar Bahman ; *D. Mahvindàt Shahriar ; *D. Mahvindád 
Rustam ; *D. Jamasp Mahvindad. 

Sharfa bad. 


*D. Siavakhsh Shapir ; *D. Mahvindad Hushang ; 








$2. N.M.R. IL. T. 50, folio 99 a and b ; H. F, 71 4—72 a. 

It is not unworthy of notice that the names of Yovadshsh Rustam, Bahram 
Rustam his brother, and Shahriar Ardeshir again appear together In this Revayet also 
with the addition of that of Bahmaniar, son of Gopatshah. The name of another son of 
Gopatshah's, named Parin ( Fredun? ) occurs, ina colophon dated 924 A. Y. which is found 
in the Revayet of K&mdin Shápür. H. F. folio 255a ; M. K. folio 77 3. West has said that 
Gopatsh3h Rustakhm was ‘‘living in Iran between 1531 and 1554 4s has been ascertained from 
four dated Colophons" (Grundriss, 99). This may be presumed to have heen based on the 
supposition that all the Parsi dates in Pahlavi Colophons are A. 20 Y. He was of course 
aware that this snpposition was only a working hypothesis which stood in need of ‘ further 
investigation,” and he has himself warned his readers that some Persian scribes of the 16th and 
17th Centuries ‘‘ continued to write the accustomed formula" though they did not understand 
its meaning. We have seen that though the year is specifically called Parsi in one of the 
Colophons attached to the Iranian Reply of 847, it is really reckoned from the Cort- 
mon Vazdajardi Era, And, seventeen years later, we find the otherwise competent author of 
the Saddar-i-Nizm speaking of the 864th year of Yazdajard’s Death, without °“ counting the 
years from that Era.” The question of the real dates of Goprtshah’s Manuscripts does not 
concern us here, but itis submitted that the facts advanced in these pages as to the actual 
dates of the three Persian missives in which his name occurs, (viz. of 1511, 1516 and 1527 
A. C.) demand a reconsideration of the subject. 
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Yazd. 
"D. Shahriàr Ardeshir; Iranshah Hirbad Giv Ispandiar and 


several Behdins.5* 


It is clear that though the second list is less full than the first, 
the names ofthe leadinz members of the priesthood are almost the 
same. It would appear that RustamShahriar Mahvindad had ceased to 
exist and been succeeded in the high-priesthood by his son Naushirvan 
Rustam Shahriar—the father of the scribe of K 43. Thes omission 
of the name of Yovadshah Rustam Which occurs continuously in the 
Letters of 1531, 1516, and 1527 A.C. in this one of 954 A.Y. isalso 
worth notice, and may perhaps be taken to indicate that he had died 
some time before 1535 A. C. 


The next Revayet, that of Kamdin Shapir, need not detain us long, 
as it is one of the few in which the Hijri date is placed side by side with 
the Vazdajardi. It appears that this person was sent to Iran by 
Dastur Padam Ramyar of Broach with a letter of inquiry and a 
request not only for books and manuscripts but for the Waras. The 
reply is addressed by name to Dastur Padam and other Zoroastrians 
of Hindustan in general, but no other person except thə messenger 
is mentioned by name. The latter appears to have bezen either ill- 
provided with the ‘sinews of war’ by his master in the first instance, 
or liad afterwards been robbed on the way, for we are told that “when 
he first arrived in Yazd he had brought with him only an empty box 
containing a pen and a letter, and that whsu hz camz a sezoni time, 
he had with him naught else than a saidle of 12ather which bore the 
name of Hirbad Padam.” In compliance with the request for religious 
works, copies ofths Sz ZZzr-iI- Bundzhesh (or Bau L£- Has), thz SaZar- 
i-Saddar, an illustrated Vzraf INmek, several pizes of dacisioas on 

eligious questions as to things Proper and Im prop2rand Instructions 


eer D ee‏ کے 





53. H.F. 378d, |. 17—379 a 1. 5. 
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as tothe manner of installing an Atash-Bahram, and for carrying 
Nasi to Kash were sent with the messenger. 

We have seen that the a copy of the Saddar-z-Nazm had first 
arrived frcm Persia, with the Revayet of 896 A. Y. The Prose 
Saddar appears to have been sent now, and it was probably from 
this original ihat the curious Avesta-Persian text with a Gujarati 


version was prepared." 
The reply brought by Kamdin Shápur is explicitly dated thus. 


s sha 3 wer? pn‏ دد یم oe‏ بر رصل و لم ت رشت 


° و شصتا و شش ری‎ Mag 

* Roz Bakman, Màh Khurdad [ according to ] theancient [ reckon- 

ing ] of the year 028 of Yazdajard the King of Kings, and Wednesday, 
the 18th of Rabi the first, 966 Hijri.’ 


t4. "Ihe oldest copy of the Intrcductory portion of this Rev£yet is to be found in a. MS. 
transciibed by Dastur Larzo K?mdin in 1cc6 A. Y, (1637 A. C.) which will be quoted here- 


after as BK. The reply is there called Avtdbat bdbat-t-Aamdin Shatur Khambaitt, The name 
of Dastur Padem Dastur ki myar occurs on folio 305 a 1, 1. See also D. H. Lith. I1. 459, ll 
g-10, Large porticns of this Rev&yet are transcribed in the original form in H. F, folios 203 b- 
27623. The extracts are said to be frem the A/ahinb or Baélat of Admain Shafur at folios 
203 b, 228b, ard 250 b (left hand corner). There are also scveral excerpts frcm the Revayet 
in M.K, folics ; L—c4 b, Lut the peragiaphs ccrtainirg the names of the parties addressed 
and of the signatories have been left out. 
B, K. folio 306 a, 1l. 8-15; D. H, Lith. II. 460, ll. 10-12. 


_B. K. folio 305 a, ll. 8-12; D. H. Lith. II. 450, ll. 13-16. Copies of the Arda 
Viraf Némeh with il.ustrations are occasionally fcund still in Parsi Libraries. In the Preface 
to his English Translation, J. A. Pope says that a MS of the Persian Poetical version in his 
possession was ‘‘ ornamenced with drawings, descriptive of the different subjects treated on. 
One of these drawings has found its way into Lord's Account of the Parsees ; into Bryant's 
Mythology 3 and into Maurice’s Antiquities ; it pourtrays a priest performing an act of adora- 

tion before the sacred fire, whilst a figure, represcntirg his soul, is taking its flight to the 
celestial regions.”  Ardài Viraf Nameh or the Revelations of Ardai Viraf, ed. 1816, Pref. pp. 
xiv-xv. 

55. This is the Ms, La in the India. Office Library, West, S. B. E. XXIV, Introd,- pp. 
xxxix-xli. * The Manuscript in the Perso-Arabic character " from which, he was confident of 
its having teen ‘‘ originally transliterated ” was, in all probability, this very Saddar-2-Saddar 
sent to Dastur Padam Ram frem Persia with K&mdin Shápür in 1558 A, C. 

56. B.K. folio 3c6 a, ll. 13-14, The word * Qadim' which is found frequently con- 
nected with the name of the month in these Colophors, as well asin those of Mibirapan 
Kaikhusru and other Iranian scribes. has nothing to do with the so-called ° Kadmi’ 
system Of reckoning, as cr posed to the ‘Shahanshahi’. The object of these writers in adding 
it seems to have been to mske a distinction between the Old or true YazdajaidiCalendar and the 
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The date corresponds to the 28th of December 1558 A. C. (old 
style) or 7th January 1559 (new style), which I have ascertained by 
calculation to have really fallen on a Wednesday, and it is clear that 
the year 928 cannot belong to any other than the Common Yazdajardi 
Era. 


The letter that now calls for notice is the Revayet of Kaus 
Kamdin which is of great interest, but of which the position in the. 
series is, unhappily, far from being so certain as one would wish it to 
be. This document contains a long list of Indian names in which the 
place of honour is given to that of Dastur Mehrji Ràna of Navsari. 
Unfortunately it does not contain anything like a genuine Colophon. 
The date occurs in all the MSS. I have examined, not towards the 
end as usual, but in the body of the letter itself, in the middle of a 
budget of Questions and Answers and in the following strange words : 


حم سی 





Reformed reckoning introduced by Sultan Jalaluddin Malekshah in 448 A, Y., for the purpose 
of correcting the error which had crept into the Yazdajardi system from thc neglect of inter- 
calation. The months and days bore the same names in the Jalali system as in the Vazdajardi, 
but the Jalali year was of 365 days anda quarter, ard a regular system of intercalation was 
introduced which ‘‘ surpassed the Julian, and approached the accuracy of the Gregorian style ” 
(Gibbon, Decline and Fall of the Roman Empire, ed. Bury, VI. 246.). The New Year's Day 
or Nauroz in this Calendar was to correspond aZways with the Sun’s entrance into Aries, and 
the Ist Farvardin of the Jalàli year 1 synchronised with 22nd March :079 A. C. (A. H. 
471= A. Y. 448). The ist Farvardin according to the Yazdajardi reckoning —25 February 
(old style). The Vazdajardi months came therefore to be called * Qadim,' asopposed O 
those of the New Calendar, which were named Jalàli. Richardson, Dissertation on the Lan- 
guages and Literature of Ancient Nations, ed. 1788, pp. 182-3; Cowasji Patell, Chronology, 39- 
“The following account of this Reform is given hy Mahmûd Shah Khulji in his Commen- 
tary on the 2277-//khanz of Nasir-ud-din Tasi. (See Sachau and Ethé, Cat vogue of Bodleian 
MSS, p. 930, no. 1522) * * * Hyde (Veterum Persarum Religio, p. 209) has given 
the folloing passage from it!—‘ Account of the Era (/37Z44), called the. Era of Malik Shah. 
The philosophers in the time of Sultan Jalaluddin Maliksháh, son. of Alp Arslan, the 
Seljuk, determined the era called after Sultgn Jalaluddin, wherein the ames of the months 
corresponded with the names of the Persian months, but they described the latter as ° Old Style,’ 
and named the new Months Jalalian. And they reckoned the beginning of the year of 
this era, namely the first of the Jalalian month Farvardin, to ke the day on the forenoon 
of which the Sun reached the point of the Vernal equinox, that is the real beginning of 
spring. This was Friday, corresponding with 9th Ramzan 471 a, H., and with 15th March 
of the Alexandrian year 1390, and with roth Farvardin (Old Style) of the year 448 of the 
era of Yazdijird. And they made z%e eighteen days of Farvardin (O S.) then elapsed, inter 
calary days (Ka5isa/) ; and hence the commencement of the era is called the Malikshahian 
intercalation, " Whinfleld, The Quatrains of Omar Khayyam, Appendix, pp. 348-9-. 
The italics are mine, 
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d 2 C A 5 ۰ ۰ ۰ Ld Y ۰ 
لو یسید 7ڑ‎ We ie pt erm) XU ice 253 از‎ T) از ان‎ 





U جمشید بہرام خسرو بود‎ 
“ Jt came from Nazd from | or with ] the date Roz Bahman, Mah 
Bahman 922. The Writer was Jamshed Bahram  Khusrü." 
It is not easy to believe that such a note could have been indited 
by the actual scribe, and the form of the words is such as scarcely 
to inspire much confidence. But there is another objection which is 
even more serious. If this date corresponding to 26 August, 1553 
A. C. (old style) is correct, it is impossible to understand the following 
iwo passages in which the reference can hardly be to any other 
person than the messenger Kàmdiu Shápür of the Revayet of 1558 
A. C. (928 A. Y. — 966 A. H.) which has been just discussed. 





PA . z * 


Question— You had requested that some branches ofthe Tamarisk 
[used as] Barsam might be sent 2027 the Behdin Kamdin. Reply. 


The Barsam ought always io be made of some plant like the 
tamarisk or the pomegranate. 


Again we read : 


e * ^ 
7 mop نوشتم‎ gl bau از باب زن رمیشت‎ ye 


nse 





em kK x aj! بعمل تما ورد‎ Ex ps dw معلوم‎ ou دود‎ solu» 
ہے نسا درخانم بکش میکندد بدتر ازین ا‎ Ra معلوم‎ glx Go 


59 نیاو رد ند‎ clear ا تمام‎ (ici ood 


57. M. K. isthe Manuscript containing the oldest copy of this Revayet that is known to 
me, The date is found at folio 220 b, ll, 1-2. The Meherji Rana Library at Navsari contains 
a copy made by Dastur Erachji Sohrabji from an old MS belonging to Ervad Jamshedji Soh- 
rabji Kuka. (Catalogue, No. F 60). The date is at p. 25. ll., 3-4. Ervad Manekji R. Unwalla 
also has acopy of the Revayet in which the date 922 is written not only in figures but in words 
(p. 190, 1.9). Vide Mody, The Parsees at the Court of Akbar, 64 note. The Navsari Mehrji 
Rana Library has another copy also of the Reviyet in which several pages are missing, 
and some others have been misplaced by the binder (Catalogue, T No. 32). 


58. M. K. folio 221 b, Il. 8-10; Dastur Erachji’s Ms, p, 28, H. 6-8; NMEL, T 32, 
p. 4, ll. 9-10. 

59. M.K., folio 223 b; ll. 2-9 ; Dastur Erachji’s MS., p. 33, ll. 5-12; Melee, T 32, 
p. 7, ll. 5-10. 
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“Next we had written to you [ directions | about [ the treatment 
of] a woman in child-bed, or at her period, in Avesta characters and 
sent them by the hands of Kémdin. lt has come to our knowledge 
that you have not carried them out at all.* * *. We are besides 
informed that you deposit dead bodies in a spot marked out (Kash) 
in the house itself. No offence can be worse than this sin and 
defilement (#¢#zanz) and pollution. We had also written a descrip- 
tion (47, condition] of the place where such an enclosure should be 
marked out, but it has not at all been carried out.” 


Now, the directions on Joti the last two subjects of offence 
actually occur im the existing Manuscripts containing the Revayet of 
Kamdin Shiapur,®° and if he is not the person alluded to, it is 
difficult to say who else can be meant. That the name of the 
messenger of the Revayet under discussion was Kdus Kiamdin is 
certain, in as much as it occurs in the letter itself more than once 
towards the end,“ 


I will now give the names of the Indian Zoroastrians to whom 


this letter is addressed. 
Navsart. 


Dastur Mahigr Wachg; D. Bahman Chanda: D. Khurshed 
Bahram ; H. Shahriar Dhayyan ; H. Rana Chacha ; D. Asdin Kaka; 
D. Peshotan Chanda ; H. Mobed Mahiar ; H. Mànk& Nàgoj ; H. Kaiqu- 
bad Mahiir; H. Wacha Shahriar ; Behdin Bahman Khurshid of 


60. The instructions relating to the Zaz-i-armeshé actually occur in the Kamdin Shapur 
section of H F, folios 248 a- 250 b, (some pages have been misplaced in binding), and M, K, 
folios 66 b - 68 3 and 60 b - 71a. 


The directicns about taking Nasa to Kash are, as we have seen, expressly stated to 
have been sent with Kàmdin Shàpur in the Introduction to that Revayet; see anle p. 310. 


9 M ۲ folio 225 b, 1. 9 and 227 b, 1l. 4-8; Erachn XS, p. 39, ll. -34 and ll. 2-73 
N NER E, T32 p 10, ll. 12-13 and p. 14, ll 1-4. 


There is a curious passage bere from which it appears that the sum of fifty .SZ&Ais had 
been sent with Kaus Kamdin by Behdin Narsang Minucheher and Behdin Nagoj Minucheher 
to the priests of Iran with a request for the performance of the ‘Zindah Ravan ' ceremony 
and the recitation of the Vendidad in their names. A Sh&hi was worth about 4d_ or 4$ d. of 
English money. Four Shahis went to an Abbasi, which according to Herbert (c. 1630), was 
equivalent to 16 pence, (Travels, ed. 1638, p. 231). According to Tavernier, 200 Shahis — 
294 Rupees, (ed. Pall. I. 24, 414). Thus 1 Sháhi — 2 9 annas. See also Yule and Burnell. 


E. 
Hobson Jobson, ed. Crooke, p. 389 and the authorities quoted there. 


~~ 
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Hirbad descent ( Vishad-c-Hirbadan ) ; A. Shapur Wacha ; H. Bahman 
Bahram; H. Padam Narsang; H. Jaisang Hushang; H. Peshotan 
Khurshed ; Behdin Toyyi Hom of Hirbad descent (Wast-2-Hirbadan ) ; 
Behdin Rana Hom of Hirbad descent ( Masl-¢-Hirbadan );H. Shah- 
riar Chanda ; H. Sayer Bahram ; H. Padam Rustam ; and the Hirbads 
who are the servants of the Atash-Bahram, viz. Hirbad Sayer Khur- 
shed ; H. Asa Kamdin ; H. Hormazyar Padam : H. Bahram Kamdin; 
H. Khurshed Dhanpal; H. Khurshed Hormazyar; H. Zal Kamdin; 
H. Faridun Padam and 


The Behdin of Behdins Rana son of Kaiqubad son of Manek- 
shgh, who is their leader; Behdin Narsang B. Manekshah Bahram, 
B. Nàgoj Manek ; B. isfandiar Khurshed; B. Minucheher Bahman- 
shah of Manekshahi descent ; B. Karvà Ràánàn ; B. Mahr Dhayyàn ; 
B. Faridun Asa; B. Dhayyàn Asdin ; B. Auva Dhayyàn ; B. Dhay- 
yan Sagar Zadzd (physician); B. Mahr Sagar Tabib (physician). 

Surat. 

H. Nariman Hormazyar ; 1. Kamdin Rana ; H. Mahyar Chanda ; 
H. Bahman Faridun; H. Narsang Mobed; and Behdin Khurshed 
Bahram their Kadkhudqg (Patel); B. Jaisa Bahram; B. Kunvar 
Bahrim ; D. Mānek Hushang ; B. Padam Cham pa. 

Anklesar. 

Hirbad Dada 4s4; H. Shahriar Rustam; H. Shahriar Kaiqu- 
bad. 

Broach. 

Dastur Padam Ram; Hirbad Ardeshir Peshotan; H. Jaisang 
Kamdin; H. Ramyar Adar; H. Vika Bahram; Behdin Hansa 
Hira ; B. Asa Padam ; B. Chanda Poman. 

Cambay, 
D. Darab Mahiar; H. Chanda Bahram; H. Khurshed Jiva; H, 
Rustam Mahiar; Behdin Asa Nakhwa.®? 
62. M. K., folio 212 b—213 b; Erachji MS, pp. 2-6;N MRL., T 32, pp. 15-17. 
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A comparison of the Navsari names with those occurring in the 
contemporary documents published elsewhere makes it clear that 
this Reváyet, whatever its exacz date may have been, may be safely 
placed somewhere in the third quarter of the Sixteenth Century.9? 
It cannot, in any case, be later than 1584 A. C. as Behdin Minu- 
cheher Bahmanshah who is mentioned in it is known to have died in 
that year (V. S. 1640), Let us now see if the Iranian names can 
tell us anything. And first then let me quote for comparison the 
names of the Signatories of the Revayet of Kamdin Shapar, the 


date of which ( 1558 A. C.) is absolutely certain. 
Turkàbgd. 


*Dastur Naushirvan; *D. Mghvindad Rustam; D. Mahvindad 
Bahram; D. Rustam D. Bahram Mahvindad ; D. Mahiar; D. Bakht- 
àtrin ; D. Naushirvàn; 


63, Of the forty-two Navsari names in the address, about twenty altogether occur in 
contemporary documents. Of these eleven, Kadu& Rana, Faredun 'Asà, 'Asà Kamdin, 
Mahr Dhayyan, Sayer Khurshed, Hamjiar Padam, Auva Dhayyan, Asdin Kaka, Dhayyan 
"Asdin, Narsang Mánek and Nàgoj Mànek occur in a Sale deed of V. S. 1614, (1558 A. C.). 
Ante, 246. Seven, (or perhaps eight). vz. Mahiar Waccha, Bahman Chanda, Peshotan 
Chanda. Padam Rustam, Kaiqubid Mahiar, Shapur Asa (Waccha?) Khurshed Mahiar and 
Asdin Kaka, are found in the well-known Agreement of V. S, 1636 (1580 A. C.); Mody, 
Op. Cit 148-51. Two, viz. Minucheher Bahman and Narsang Manak, are mentioned in a sale 
deed of V. S. 1628, 1572 A. C. (Ande, 214-15); one, Toyya Hom, in a paper dated 1631 V.S, 
1575 À. C. (4e, 248-50), and two, Khurshed Bahrám and Padam Rustam in an Agree- 
ment dated :655 V. S., 1599 A. C. ; Ante, 229.32. If we take the middle period between 
the dates of the two documents in which most of the twenty names are recorded, wis 8 
A Û. andl 1580 A.C. we get 1559 A. C., which indicates that 922 A. Y. (1553 A. C.) Is» 
about twenty years too early. 


64. Rustamji Jàmàspji Dastur, Bhagarsath Vanshévli, p. 240, Col. r. 
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Shar fabad. 


*D. Mahvindad Hushang; D. Khurahmand Siávakhsh ; *D. 
Kaikhusru Siavakhsh ; *D. Bahráàm Mahvindad; D. Jamásp; *D. 
Khusru Máàhvindád; D. Adarbad ; D. Naushirvàn; D. Ainahsar 
Khurahmand; D. Mahvindad,—and several others.® 


The names of the Iranian priests in the Kaus Kamdin letter 
are as follows: 


*Dastur Anushirvan D. Rustam; *D. Mahvindad Rustam; Bahram 
D. Mehrgban ; *Kaikhusru D. Sigvakhsh ; *Mahvindad D. Hushang ; 
Zaratosht D. Jamasp ; Khusru D. Siavakhsh; *Bahram D. Máhvin- 
dad ; *Khusru D. Mahvindad ; Mahraban D. Naushirvan ; Shahriar D. 
Mahvindad : Farrukhzad D. Yazdyar; Rustam D. Bahmanyār; 
Ardeshir D, Iranshah ; Jamasp D. Jamasp ; Siadvakhsh D. Shahriar.®* 


It will be seen that not more than sîr names are common, and 
the resemblances are far from so close as we might expect if the 
two letters had been really written within a period of only four or 
five years of each other. 


On the whole, it seems to me after carefully considering the 
matter, that this epistle was written sometime after 1558 A. C. and 
before 1584 A. C., and that its exact date is yet to be discovered. 
It has sometimes occurred to me that this 922 may be Posszbiy 922 
P@rsi, = 1573 A. C., but the difficulty is that the Colophon in which 
that date occurs is of questionable authenticity, and all that can be 
safely said at present, is that the letter was written at some time 
during the third quarter of the Sixteenth Century. 


65. D. H. Lith. II. 460-461. 


66. MK. folio 226 a, 1l. 11 to 226 b, 1. 5; Erachji MS. pp. 40-41; NM RL, T 32 
pp. 11-12. 
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Two very brief epistles one of which is addressed to four of the 
leading Zoroastrians of Navsari town, and the other to the Congrega- 
tion of Broach next demand notice. Neither of them bears a 
date, but the names appearing in both leave little room for doubt 
that they belong to the last quarter of the Sixteenth Century. The 
first of them is a letter recommending a Behdin named Faridin 
Marzbin who was travelling with his relatives or dependants to 
Hindustan to the good offices of Dastur Mahiar [ Wachha ], Dastur 
Hushang [ Asa رز‎ Sett Minucheher Bahmanshgh and Sett Naushirvan 
Bahmanshah?. Now it appears from the old Disapothi already 
quoted that Dastur Mahiar Wachha died on Roz 8 Mah 12, Vikram 
Samvat 1647 (1591 A. C.), and that Sett Minucheher Bahman 
{ Manek Chang4 Asa Hula ]’s decease had taken place seven years 
earlier on Roz 30 Mah 9, Vikram Samvat 1640(1584 A. C))?8 It 
is obvious that the letter must have been written some time before the 
last of these two dates. 


The other missive contains the replies given by the Iranian 
priests to three questions which had been referred to them by the 
Anjuman of Broach. The last of these possesses some historical 


67. D. I. Lith. II, 397, 1. i1 to 398, 1. 18 and also II. 462; 1. 7 t0 463, 1. 13. A 
portion of the letter occurs also in H. F, folio 135 a. 

West ( Grundriss, p. 126). speaks ** of /we Iranian Parsis, Fredun and Marzuban, having 
brought letters of introduction from Yazd to India about the year 1570”, It is true that ia 
one place we read of "more o5 فریدوں و‎ lames (D. H. Lith, II. 462, l. 16, 
and 398, 1. 7 ) but this is most probably due to a clerical error, for a few lines further down we 
find the following explicit statement? (4324) میت منو چپر باشه کم‎ ۴ pe» دیگر‎ 

** Further, may it be known to Sett Minucheher that Behdin Faridun Marzbûn 2s a person 
worthy of confidence.” The sentence occurs in exactly the same words in II. F, folio 135 a, 
Ik 2.8. 

68. Parsi Prakash, 1,9 ; Bhagarsáth Vanshdvli, 240 col. 1. 
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interest, and I give it below with its answer, as the document was 
not known either to West or the author of the Pa@rst Prakdsh : 


برسش دیگر دستور بدم رام وفذات پافتہ عمر شما باں ہمہ دان اورمزد 
اہٹ ما 3 شما ^ ue‏ دار دم 2 eoe "n‏ حکم در ان باب 
قمیتوانیم کرں از میائہ خوں بنشینید آنکس کہ ایق تربا شد متادم دائید 


n à ^ ۲ . ` :‏ مه ; 
^D dls‏ لیس د ستوران نوساری Ms)‏ ہراس PAS‏ اوشان AAA Sian‏ بغرمان او 
باشند تغریر نکنند کم نزد یزدان مرفراز باشند 89 


“Another question—Dastur Padam Ram is dead. May your 
lives be [long]. Ahurmazd only knows everything. Between you 
and ourselves, there is a considerable distance, and we do not 
know any one [personally]. We cannot give any decision in this 
matter. Place [ on the chief Dastur's seat ] that person from among 
yourselves who is most worthy, and know him for your leader and 
obey him, for then there will [ be reason to] hope that Ahurmazd 
and the Ameshaspands have been pleased. If such [ an agreement 
among yourselves] cannot take place, go to the Dasturs of Navsaàri, 
and obey the orders of whomsoever they appoint, and dispute no 
more, for they (Ze. the Navsári Dasturs) are exalted in the eyes 
of the Lord." 


Now we know that the Revàyet of Kàmdin Shàápur had been 
addressed to Dastur Padam Ràm of Broach in 1558 A. C. and 
the Colophon of La, the SadZár-i-Nathr MS in the India Office 
Library, may be taken to mean that he was alive in 1575 A. C. 
(044 A. Y. — Vikram Samvat 1631 ).7 It follows that this letter 

69. The only copy of this letter known to me is in the autograph MS of Dārãb Hor- 
mazdyar's Systematic Compilation which belongs to Ervad Manekji R. Unwalla. D. H. Lith. 


If. 461-2. 
70. West, S. B. E. XXIV. Introd. pp. xxxix-xl. 
The question has been discussed in my paper on * Some Parsi-Sanscrit Colophons ', 
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must have been written some time afterwards, that is, somewhere, 
in the last quarter of the Sixteenth Century. The explicit declara- 
tion as to the pre-eminence of the Dasturs of Navsari inclines one to 
hazard the conjecture that we have here a contemporary allusion to 
the famous Dastur Meherji (or Mahiar ) Rana, in which case this 
very wise and cautious pronouncement on a local dispute must have 
been made before his death in 1591 A.C. The reply is subscribed by 
five Iranian priests, vzz. Dastur Zaratosht Rustam, Zaratosht Dastur 
Kaus, Mahrabin Dastur Naushirvan, Khusru D. Farrukhzad, and 
Adarbad D. Máhvindad." 


The name of D. Mahrabàu Naushirvàn is the tenth among the 
Iranian signatories of Kaus Kàmdin's Revgyet. He is probably to 
‘be identified with the Mahraban Naushirván Rustam Shahriàr who 
wrote K43, in which the three strange colophons with the differ- 
ent datings “A. 20 Y. 936, A. Y. 938 and the Parsi year 943” 
occur in the order quoted. He appears to have been the son of 
the Dastur Naushirvan Rustam | Shahriar | who was, in his capacity 
of Leader of the Dasturs of Turkabad, the first signatory of the 
letter of 904 A. Y., as well as of the epistles sent with Kamdin 
Shapir and Kaus Kamdin. Naushirvan’s father, Rustam Shahriar 
had similarly been chief Dastur of Turkabad in 880 A. Y. (1511 
A.C.) and his name will be found to occupy the place of honour 
in the letter addressed by the Iranian Dasturs in that year to 
Changa Shah and others. Lastly, the father of this Rustam, 
z.e. Shahridr Mahvindad {Bahram Dahishnyar Mahraban] also © 
appears to have been chief Dastur of Turkabad, for his name is the 
first among the subscribers of the letter of 850 (or 855) A. Y. 





71, D. H. Lith. II. 462, ll. 3-5. 


72. Geldner, Prolegome na, p. iii, Note. 
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I must now advert briefly to the famous letter addressed to 
Dastur Kamdin Padam of Broach by Dastur Ardeshir Naushirvan. 
Marzban Kermani from Multan on 


روز دیپدین ماه فرواردین قدیم سنم ٩۷‏ یزد جرد شاپذشاه"" 
t,e. “Roz Daipdin, Mah Fravardin [according to] the ancient.‏ 
[reckoning ] of the year 967 of Yazdajard, the King of Kings.”‏ 


Now it is common knowledge that Dastur Ardeshir came to 
this country at the invitation of the Emperor Akbar, and for the 
purpose of assisting Mir Jamaluddin Husain Inju in the compila- 
tion of a dictionary of old Persian words which the latter had 
undertaken at the Imperial request. Akbar died in 1605 A. C, 
and it must be therefore plain to the meanest intelligence that ihis 
letter which was written from Multan when Ardeshir had already 
started on the homeward journey, must have been penned not on 
the oth of November 1617 A. C, but on the oth of November 1597 
A. C. ( New Style)'5. In other words, this year 967 also must be 
taken to belong to the Common Yazdajardi Era and not to the 
Parsi or Zoroastrian. 


In this epistle, Dastur Ardeshir expressly informs his corres- 
pondent that the leader of the Dasturs of Turkabàd or Yazd 
( Dastur-:-A'azam ) atthis time was Dastur Mahrában, Ze. Mahrábàn 
Naushirvan [ Rustam Shahriar ], and that the chief Dastur of Kerman 
to which place Ardeshir himself belonged was a Dastur Bahramshah.” 





73. This letter is one of those added by Darab Hormazdyar fo his fathers MS, HF, 
folios 460b-461b. It also occurs in an autograph MS belonging to me of Darab Hormazdyar’s 
Systematic Compilation, which appears from various Colophons to have been transcribed in 
1049-1050 A. Y. ze. only a year or two after the valuable MS in the Bombay University 
Library (Folios 537b-538b ). D. H. Lith. II. 455-458. The date is at p. 458, Il. 7-8. 


74. Blochmann in Journal of the Asiatic Society of Bengal for 1868, pp. 12-15 and 65-69 ; 


* Mody, The Parsees at the Court of Akbar, 17-25. 


75. Dastur Ardeshir appears to have stayed in India for about a year at the most. He 
says himself that he had written a letter to Dastur Kamdin Padam five months and a half 
before the date of this reply. D.H. Lith. II. 456 ll. 4-5. 

76. H. F. folio 461a, ll. 5-6 ; My Dàràb autograph, folio 5382, 1l, 12-3, D. H. Lith, II. 
457 ll. 1-2, 





۱ 
۱ 


۱ 


۱ 
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The Behdin Kaus Mahiar who was the messenger employed 
by Kamdin Padam and Dastur Ardeshir appears to have been sent 
some years afterwards on a mission to Irán, and a copy of the reply 
that he brought is to be found in several places." The date of this 
epistle is given as 970 A. Y.( 1601 A. C.) by the author of the Pärst 
Prakash, on the authority of an autograph of Dgrab Hormazdyar’s 
Revayet said to have been written in 1054 A. Y., and the statement 
has been accepted by West. But the Manuscript referred to is now 
lying before me, and I feel bound to say that I have failed to find 
the date any where in it, or in any other Manuscript to which I have 
had aceess. At the same time, the names of the messenger whom 
we have just seen employed in 1597 A. C. and-of the signatories as 
well as the addressees indicate that the year is approximately 
correct.”9 


Among the Indian names we find those of the great Dastur, 
Leader of the Faith of Aurmazd, Dastur Hushang son of Asa 
( Dastur-z- Mu'azsam, peshwd-z-dzn-i-Aurmazdz Dastur. Huskang bin 
Asà), D. Kaiqubad م22‎ Hamjiar, D. Naushirvàn 4x Asdin, Behdin 
Naushirvan 26z Bahman, Kaiqubad 2b” Naushirvan all of 2۷۵۵۶0۸۶ و‎ 





77. The oldest copy is in HF, folios 438b-442a. It is also found in MK, folios 1a - 6a. 
D. H, Lith. II. 451-455. 


78a, Parsi Prakdsh , 1. 839 and note ; West, Grundriss, 126. The MS quoted as his 
authority by the author of the Parst Prakash is really HF which then belonged to Dastur 
Jamshedji Pestonji of Balsar, and is now in the possession of Mr, P. N. Kapadia of Bombay. 
The statement that it was written in 1054 A. Y. is due to the misunderstanding of a Colophon 
appended to one of the additions made to kis fathers ATS by Darab Hormazdyar (folio 460a), 
The date is not found in any of the MSS I have consulted, It is neither in HF nor in MK, nor 
in the autograph of Darab Hormazdyar’s Systematic Compilation which is in the library of 
Ervad Manekji R. Unwalla. 


79. It is said in the Parse Prakdsh that there were ‘wo messengers Kaus Mahyar ana 
M&ahyar Rustam of Khambiit, but this is probably a misapprehension originating in the follow- 
ing passage. 

ماہیار ابی رسٹم کمباینی بدیغخائب sle‏ دارالعبادت 952 کہ Anla‏ فارس Wie}‏ ایران. 
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Dastur Bahman é& Faridün, and Behdin Nairyosang 2 
Jamshed, of Surat ; 


Dastur Ardeshir 275 Peshotan and Kaus, and Dastur Qawamud- 
din and Dastur Bahram of Bharich ; 


Dastur Kaiqubād and Dastur Shahriar of AxAlesar ; and 


Dastur Rustam 62% Dastur Mahyar, Dastur Isfandyar d:2 Darab, 
Dastur Khurshid zz Dastur Qawamuddin and Behdin Hushang ézz 
Isfandigr and Behdin Kaiis 76” Garothm@n Kaus ( whois in Heaven ) 
of 7060 


Now we know that this Dastur Hushang Asa was the preceptor 
of Bahman Kaiqubad who wrote the QzssaA-i-Sanjün in 969 A. Y., 





H F. folio 439a, ll. 6-9 ; MK folio 1b, l. 11—14. 

There is evidently some error here and the correct reading is گاوس ابن ما ببار ابرں“'‎ 
رم بہدیں‎ and that is what we actually find in” ‘D. H, Lith, IT, 452, ll. 1-2. Indeed 
a few lines, further on, at the same page in HF, we hear only of (folio nc گاوس ابی ما‎ 


439, ll. 11-12) and at folio 442 a ll. 6-7) also, we are told that it was Behdin Kaus who 
desired to take with him some ‘Hom’. The rubric at the end, moreover, is 


(folio 442a, ll. 15-14). 


It seems to me therefore that there was really one messenger and not two, that his name 
was Kaus Mabyar Rustam, and that the words js, lo (2! are a reduplication due to the 


copyist's eye having caught them twice in the same line. 
80. MK. folio I a-b ; HF folio 438 b—439 a ; D. H, Lith. II. 451. 


Dastur Kaiqubád Hamjiár was the father of Bahman Kaiqubad, the author of the Qzssah-t- 
Sanjan and great grand-father of Hormazyar Framarz Kamdin Kukà [2 e. Kaiqubád ] Ham- 
jiar Padam, the writer of HF, 


Naushirvan Asdin was the son of the famous scribe Asdin Kak&, His name occurs in 
documents dated V, S. 1655 and 1667 (1599 and 1611, A. C.), See ante, pp. 231, 253- 


Behdin Naushirván Bahman was the brother of Minucheher Bahmansháh of the Faridün 
Marzban letter, in which Naushirvan’s name also occurs. Both of them were grandsons of 
Manek Changa, Naushirvan Bahman was the writer of the interesting letter from Lahore 
which has been edited and translated ase, pp. 220-1. His son Kukaji is obviously identical 
with the Kaiqubad Naushirvan of this Revayet. 
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and the epithets bestowed upon him in this letter from Persia bear 
out every word of what Bahman has said there in his praise, and the 
interpretation I have placed on those expressions. At the same time, 
they indicate that the date 970 A. Y. (1601 A. C.) ts, though insuffi- 
ciently authenticated, very far from being untenable. 


The Iranian names are Dastur Mahrabàn Dastur Naushirvàn, 
Dastur Adarbad Dastur Mahvindad, and Dastur Zaratosht D. Jamasp.** 


There can be little doubt that the first name is that of the 


scribe of K 43, which we have already come across in the Reply of 
Dastur Ardeshir ( 1597 A. C.), ihe Judgment delivered by the Iranian 
priests on the dispute which had arisen among the Mobeds of Broach, 
and in the Revayet of Kaus Kamdin. It will be noticed that where- 
as his name is tenth in the last, and third in the episile to the 
Anjuman of Broach, it stands first in the present Revayet. We may 
safely take this to indicate that Mahraban was zow the chief Dastur 
of Turkabad or Yazd, and this receives further confirmation from 
the statement occurring in Dastur Ardeshir’s letter that the Chief 
Dastur of Yazd in 1597 A. C. (967 A. Y.) was a Dastur Mahra- 





Dastur Bahman Faridūn of Surat was the ancestor of the Dastur Darab Sohrab, the 
teacher of Anquetil. The great Frenchman has left it on record that Darab was the sixth 
in descent from a Dastur Shapittr who was in reality the son of the Hirbad Bahman, but had 
been taken in adoption by a Hirbad Kaiqubad. Mody, The Parsees at the Court of Akbar, 394» 


396. 

The Dastur Qawamuddin of Broach was undoubtedly Dastur Kãmdin Padam. As the only 
son of the immediately preceding possessor of the Dasturship, Kamdin Padam was the heir 
per stir pes, but the law of primogeniture has never found universal acccptance among us, and 
he appears, after a time, to have been obliged to take the second place, probably on account of 
his youth. Indeed, it seems probable from the order of the names, that tbe dispute for prece- 
dence between him and Dastur Ardeshir Peshotan which was evidently the subject of the Letter 
to the Anjuman of Broach, had been settled in favour of the latter. It would seem that 
Dastur Ardeshir Peshotan was not in the direct line of descent, but he was probably the oldest 
surviving member of the family to which the Dasturs of Broach belonged. His name comes 
just after Dastur Padam Ràm's in the Broach list of Kaus Kamdin’s Revayet, and he must 
have been much older than Kamdin Padam at Padan: Ram’s death. 


51۰۰۱10 06ا6‎ 442 a, 1. 5, MIX. folio gb, 1]. 2-8. D. H. Lith. II. 465, 1. Im HEF 
and D. H., the last name only is given, but there is a space left blank above the line in whieh 
it occurs, which may have been due to the difficulty experienced by the scribe in deciphering 
the other two names. They are cenfusedly written even in MK, and not very legibly either. 
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bán. The name of D. Adarbàd Máahvindàd also occurs in the 
epistle addressed io the Anjuman of Broach and is the last in 
the list, 


The next Revayet is dated about twenty-five years later and 
need not detain us long as the date is clearly expressed not only 
in the Era of Yazdajard, but also in that of the Flight. It 
really comprises three separate replies given by the Dasturs of 
Turkabad and Kerman to certain questions which had been sent 
with a Behdin named Bahman Aspandiar. This Revayet is often 
cited by the name of the messenger, but it is at least as frequently 
quoted as the Revayet of Bahman Punjiā who is said to have 
been a brother of the Nanabhai P2jz@ Mody of Surat, whose death 
in 936 Yazdajardi 1667 A. C. is known to have given rise to an 
acrimonious theological dispute in that town.®? 


سے | 


82. The oldest copy of this Revayet is found in BK which was transcribed in 1006 A, Y. 
i.e. only ten years after the receipt of the reply from Persia. In this MS, which belongs to 
Ervad Mahyar Navroji Kutar, it is called the Revayet of Behdin Bahman Punjia Gandy, as 
appears from the following colophon ; 


مت مام شد این روایت بابت بپدین بپمن پونجیا گہاندی سورتیہ بروز گرش 
sla Pl sL‏ سال اور ,زار شش بدز جردی کاب الحروف من بند؟ دین بم مازد یسنان 
مستور برزو قوام الد ین دی SLRS‏ بن ہرمز یار لقب سنجاذان پرستار آتش ور ہرام 


* This Revayet concerning Behdin Bahman Pnnjiã Ghandy of Surat was finished on the 
day Gosh of the month of Amardad in the year 1006 Yazdajardi. The writer of these words 
was the Servant of the Good Mazdyasni Religion, Dastur Barzo Qaw&muddin the son ef 
Kaiqubád the son of Hormazyar surnamed Sanjanan, and worshipper of the Atash Bahram ; 
written in the township of Navsri comprised in the province of Gujrat.” 1 

It would appear from tbis Colopon that Babman Punjià's surname was Ghàndy. Now 
we know that his brother Nànàbhài Punjiá—ancestor of the Modys of Surat died in A. Y. 936 
—1667 A. C. and that the original surname of the Modys was Ghandy. It has been said by 
West, cn the authority of the Parst Frakash, (I. 15 note), that Bahman Punjia “collected ad/ 

theguestions which had been sent to Iran from time to time, with the answers received, so as 
to compie a Rev&yet of considerable extent," But it is clear from the Colophon above cited 
that the Revayet of Bahman Punjià contained nothing else than the three replies brought by 
Bahman Ispandyár and their numerous enclosures in verse and prose. Others have supposed 
that Bahman Punjia and Bahman Aspandiar were one and the same person, but I amnot aware 
of any authority by which this identification can be established, In H. F. (335 b) we read 


ین کذابت از کرمان بپدین بپین سوردیم آورد؛ است 


And the same rubric occurs in my Dàr&b autograph, folio 481 b. Punjid looks like a U indu 
name, but it is also possible that it Is an abbreviated or familiar form of Aspandiar. 
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The date of the Kerman reply is thus expressed : 


روز آد ر x ec‏ دد دم بھی e‏ 7ر P US mul‏ ا ارد جرد dex‏ 


“Roz Adar the ninth of Mah Bahman the eleventh, [according 
io] the ancient [reckoning ] of the year 996 of Yazdajard the son 


of Shahriar, and the ro036th year after the Flight.” 
The second missive addressed from Kerman declaring that a 


quantity of Sudgb (rue) had been sent with Bahman Aspandiar 
for being used in the Gahambar ceremony is dated 


008031 جردي‎ op ۱ PCs تەر ماک قد یم‎ jot روز‎ 
Roz dar, Mah Tir [according to | the ancient [ reckoning ], 
Year 1036 [ Hijri], 996 Yazdajardz. 
The Turkabad reply is dated 
۶ زرد ری‎ 9۹1 pi. روز شب ر لور مراک فرواردین‎ 
Roz Shahrivar, Mah Farvardin of the year 996 Yazdajardi. 
It is clear that this year 996 must be assigned to the Common 
Yazdajardi Era. 1036 Hijri 1626-27 A, C.; Roz Adar Mah Tir 
996 A. Y. — 27 January 1627 ; Roz Adar Mah Bahman 996 A. Y. 


— 25 August 1627 and Roz Shahrivar Mah Fravardin 996 224 
October 1626 A. C. ( New Style ). 


The signatories of the first Kermàün letter declare that they 
have transmitted with the messenger a copy of the Vzskzgsp YasAt 
and Vzsparad, and they express their willingness to provide even a 


duplicate if necessary. At the same time, they beg that if their 





83. B. K, folio 12 a, ll. 7-8; H. F. folio 3452, ll. 4-5 ; My Dàrgb autograph, folio 485 a, 
11. 16-17 ; D. H. Lith. II. 157. 

94. B. K. folio 15, 1l. 2-3; H. F. folio 347 b, Il, 4-6; My D&arab autograph, folio 486 a, 
1. 18; D. H. Lith. II. 160. 

85. B. K. folio 19, 1l. 2-3 ; H. F. folio 351 a, ll. 8-9 ; My Darab autograph, folio 487 b, 
35-1637 0: H. Lith, I: 163. 


Y 
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correspondents possess any MSS for which they have no use, 
they would kindly send the same for the use of their brethren in 
Kermau35 The Vzshtasp Yasht MS brought by Bahman Aspandyáàr 
still survives and is at present in the possession of Ervad Manekji 
Rustamji Unwálla. It contains a colophon stating that it was tran- 
scribed by Manuschihar Ardashir Vāhārum Spendyāt Ardashir for 
Faridūn Marzpān on the day Vohuman of the month Khurdād in the 
year 996 A. Y.*'—Similarly the Dasturs of Turkabad appear to have 
sent to their Indian friends a Vendidgd about whichthey expressly state 
that Dastur Khusru D. Naushirván and Dastur Rustam—had " be- 
stowed it as a gift without receiving its money-value.” (azar kardak 
wa qimat nagtraftah)®8 This is the Iranian Vendidgd Sada with 
Nirang which is now in the Mulla Firuz Library and which has been 
described and referred to by Geldner as MF, **. The full name of 
the scribe is given in a Colophon dated Roz Adar Mah Avan 987 
A. Y. as Khusrob Anushirvin Rustam Shahriar Mahvindad Vahram 
Dahishnyar Mihirapan of Turkabad in Vilayet-i-Yazd®. In a second 
Colophon at the end of the Ninth Fargard, the scribe states that his 
source was a transcript made by Siavax Shahriar Ardeshir. This 
second Colophon appears to have been inadvertently missed by Geldner, 
for he states that the copyist “does not mention his source”. 





86. B. K. folio2b-22; H. F. folio 336 b, ll. 10-15. My Darab autograph, folio 482 
ll. 24 ; D. H. Lith. IL. 150, ll. 5-8. ق‎ a "d “al 

87. Tahmuras, Bundahishn Facsimile, Introd, xviii-xix ; Ervad N. B, Desai’s Collection 
of Colophons of MSS in Parsi Libraries (MS). 

88, BK folio 15a, ll, 5-9; HF, folio 347 b, ll. 7-12 ; D. H. Lith. II. 160 ll. 7-9. 

89. Geldner , Prolegomena, p. xi ; Peshotan Memorial Volume, p. 23. 

90. Geldner (Prolegomena iii. note ) says ** MFz is dated A. Y. 987 ( without the twentieth 
year ). Now since a brother of Khusrobo, Copyist of MF2, namely Mitroapan copied the 
Dinkard ( West, supra p. 38) in the year 1594, Parsi year 943 after the twentieth year of 
Yezdegerd, it 15 much more probable that his brother wrote in 1618, (reckoned according to 
the Common Yezdejerdi era ) and rot in 1638, according to the Zoroastrian era).” The con- 
clusion 1s of course sound but it is, as 27 stands, only a probable inference. It will be now 
seen that if the MS transcribed by Khusrobo was actually sent to India in 1627 A. C., it could 
not possibly have been written in 1638 A. C. The probability is thus converted into a 
certainty. 

91. Geldner, Prolegomena, p. xxii, Elsewhere ( Peshotan Memorial Volume. p. 23), he 
sagaciously conjectures that MF2 must have been copied either ‘from the MS of Marzpan or 
Shatroeyar.” It will be now seen that it was not taken directly from Shahriar’s copy, but 
from his son Siavax’s transcript, 





327 


The Introductions to these replies are not without interest, as 
they furnish the names of no less than twenty-six Indian Zoroastrians 
of note in their day. I give the list below. 


Navsari names. 


Dastur Shāpur Hūshang, D. Vekji D. Kaiqubăd, D. Barzo D. 
Qawàmuddin, D. Naushirvan D. Asdin, D. Mahrnüsh D. Kaiqubād, D. 
Bahman D. Bahram, D. Sohrab D. Bahram, D. Mehrji D. Aurmaz- 
dyar, Behdin Sett Kukg and the Razs Bahram. 


۰ 11707 ک 


Dastur Isfandiar D. Bahman, Dastur Naushirvàn D. Khurshed, 
Dastur Dàrab Hirá, D. Peshotan Khurshed, D. Asa, D. Framatz 
D. Bahman, Behdin Isfandyár Neryosang, B. Kamdin B. Mahrbáàn, 
B. Nàng B. Ràm, B. Waccha B. Neryosang, B. Mehrji D. Khurshed, 
B. Rustam zz Kamdin, B. Naushirvàn B. Shahriar. 





The exchange of MSS between India and Persia, which is explicitly referred to in this 
Revayet appears to have been more common than is generally supposed. There is in the 
Revdyet of 880 A, Y. (1512 A.C.) @ fairly long description of the contents of the twenty- 
one Nasks, and the writers add that they have written it all because they believe those books 
to be extant there (in India). 


- 


( MK folio 182 b, 1l. 7—29 ; D. II. Lith. II. 394, 1l. 1 1-12.) 


They afterwards request their correspondents to send them transcripts of a few pages from 
the beginning, the middle and the end of every work in Avesta or Pahlavi in their possession, 
so that they may come to know which of the Religious works were to be found in India, 


دیگر آنکہ ہر کقابی کہ آنجانب ہست اومنا ببلوی از اول برکغاب و از میان برکتاب 


از آخر پر کناب ola‏ رقعر KT g) e‏ باز نمایند تا معلوم شون کے r>‏ کذاب د ر cols‏ سیکا 


( MK. folio 184 a, 1l, 8-11 ; D. H. Lith. II, 395, ll. 17-8 ). 


This request was probably complied with, and it is permissible to suppose that to this we 
are indebted for the survival of the Pahlavi Text of the Dinã-i-Aainog-i-Khirad, which is 
expressly stated by the Iranian scribe to have come to Persia “ from the realm of the Hindus.” 
(West, S. D. E, XXIV. p. xix, Grundriss. 107 ). 
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Broach names, 


Dastur Qawamuddin D. Padam, D. Bahrám D. Ardeshir, Behdin 
ASà bin Jamshid.?? 


The Iranian names of which there is very long list in prose 
and another in verse, are noi of any particular interest”, and it 
will suffice to transcribe the few appended to the Colophon dated Roz 


| ————— کے 


92. B.K. folio 1 b-2 a; HF folio 335 b-336a; D. IH. Lith. IX. 149. There are several 
mistakes in this last. I have followed BK. Dastur Shāpur Hushang was the son of D, 
Hushang Asa. Dastur Vekji Kaiqubád was not, as might appear at first sight, a brothor of 
Bahman Kaiqubád the author of the QzssaZ-z-Sanján, but Dahman Kaiqubàd Zzzise/f. In the 
poetical address to the Indian Zoroastrians which is appended to the introduction we read 


- 


wet P wle‏ کیقباد ۰ براد رس توام uuo‏ باه شا 


بدستور برزوی قوام td‏ .. زما باه بروی بزار آفرین 


* 


کم او joe: CLA‏ قایم (9i9‏ 60 لیکو اعفقاد ست , slele‏ د یں 


B.K., folio 4 b, ll. 7-9; HF. folio 338a, ll. 14—16. D. H. Lith, II. 151. In other 
words Vekji ( Vikàji or Bhikáji) appears to have been the name by which Bahman was fami- 
liarly known, and I may add that he is called Vekji Kaiqubád, and not Bahman Kaiqubád in 
the Sanjãnā Fihrist. 

Dastur Barzo Kamdin Kaiqubad was the son of Bahman’s brother, and the writer of the 
MS I have quoted as BK. 


Dastur Mahrnish‘Kaiqubad was the son of Dastur Kaiqubad Meherji Rana and the writer 
of the Revayet MS quoted as MK, 

Bahman Bahram and D. Sohrib Bahram were probably Desai Bahmanji Bahràmji and 
Sohr&oji Bahr&mji of the Polià Desái family. They were both sons of the famous ۶ 
Bahram Faridün, Des&i Bahmanji died in 1655 A. C. ( Pārsi Prakésh, I. 14) and Sohrabji 
Bahràmji in 1678 A. C. (722. I. 18. ). 

Sett Kuk& was the Kaiqubüd Naushirván [Bahman Mànak Chángà] mentioned in the 
Revayet of Kaus Mahyar. 

Dastur Isfandiàr Dahman of Surat was the son of Dastur Bahman Faridün whose name 
also occurs in that Revayet, and it was from Isfandiar’s brother Shapir that Dastur Darab the 
teacher of Anquetil was directly descendcd. 

Dastur Darab Hird was perhaps identical with the Hirbad Darab who wrote the Khordeh 
Avesta Codex Pt.1 at Surat in 994 A. V. ( Geldner, Prolegomena, xii). The * Yasna Sada’ 
from Dr. Hyde's collection which Anquetil saw in Oxford at Dr. Hunt's, and which is now in 
the British Museum was written by a Hirbad Darab Hird Chanda in 1030 A. Y. (Geldner, 
Proleg x) 

It will be seen that the name of Dastur Qaw&muddin Padam now occupies the place of 
honour in the Broach list. Dastur Ardeshir Peshotan, his senior, was evidently dead and the 
son of the latter, Bahràm Ardeshir, now takes the second place. 


93. B,K, folios 5 b - 8a and 16b.-17 b; HF, folios 3392 - 341 b and 349a - b ; D. H. 
Lith, IL, 152-154, and I61-2, 
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Adar Mah Tir 996, 1036 A. H. They are Naushirvan Dastur Marzb&n, 
and his brothers Dastur Faridun and Bahram Marzban Kerm§ni, 
Rustam D. Naushirvan, D. Marzban Faridiin D. Bahram Rustam 
Bundar Shah Mardan and Khusru D. Bahram. Rustam D. Naushir- 
vàn was the scribe.9* 


In the reply from Turkabad, the first signature is that of its chief 
Dastur, Dastur Bahram Ardeshir, who had ason named (555۷ ٤ 
for we are told in the Poetical Address 


چم نام دستور را ES ais eee‏ در 21 راشدد گویم ددان 


ات بہرام ہن ارد‌شیر .. ما ونداد op uyy‏ دلپذیر 
اد مہ وہم بر شنوم گر s‏ جملہ ELS, uas‏ 
I may be permitted to point out that this Mahvindid Bahram‏ 
Ardeshir is probably identical with the writer mentioned in the‏ 
third Colophon of the Iranian Dinkard, which is dated Roz Avan‏ 
Mah Khurdad 1009 Pgrsz.** He is one of the signatories of the‏ 
Turkabad reply and he appears also to have been entrusted‏ 
with the task of actually inditing it. He says so himself in the‏ 
poetical address appended to the letter from which we further‏ 
learn that his great grandfather’s name was identical with his own.‏ 
In other words, his full name was Mahvindad Bahram Ardeshir‏ 
7+58 
I must now advert to a letter which is not included in the‏ 
classified compilation of Darab Hormazdyar, which was unknown to‏ 





94. BK folio 19 a, ll. 4-7; HF folio 351 a, Il. 9-12; D. H. Lith. II. 162, ll. 15— 17. 


We have bere the name of the famous scribe Marzpàn Faridün, who gives a long 
pedigree. Dastur Navshirvan Marzban’s verse translations of the Arda Viraf Nameh (Pope, 
Loc. Cit. p. xiv, HOshangji and Haug, Book of Ard& Viráf, Introd. xx) and various other 
tales and episodes are familiar to students of the Revayets. He appears to have had two 
brothers named Faridün and Bahram. 


95, BK, folio 16 b, 1. 12 ; HF, folio 349a, 1. 9; D. H. Lith. II. 161. The name of his 
son Mahvindàd Bahram is the sixth in the list, which is a very long one, but which does not 
contain any other names which can be identified. 

96. BK, folio 5b, ll. 7—9 ; HF. folio 339 a, ll. r1—13 ; D. H. Lith. II. 152. 

97. West, S. B. E. XXXVII, Introd. p. xxxvi, 

98, BK. folio 16 a and b; HF, folio 348b—349a ; D. IH, Litb. II. 161. 
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the author of the Parsz Prakash and also to E. W. West, and which 
has not been referred to in any account of the Revayets with which , 
I am acquainted. It is found in the old MS dated 1006 A. Y.in the 
handwriting of Dastur Barzo Kamdin wk‘ch I have so often quoted. 
This interesting epistle is addressed by name to Dastur Qawamuddin 
bin Padam bin Ramyar and Behdin Asa Jamshed both of Bharüch, 
and other Zoroastrian residents of Navsari and Surat generally. It 
is the reply to acommunication addressed to the Dasturs of Iran about 
two years previously by Hirbad Bahram the son of Dastur Qaw4§muddin 
[Padam ]. In the interval, another missive penned by Farid{in] 
Jamshed, the daughter’s son ( dukhtarzqdeh ) of Dastur Qawamuddin 
had been sent by the hands of two Behdins named Rustam Surkhab 
and Mahvindad Isfandiar. The Iranians now acknowledge receipt 
of both the epistles and their reply is dated 


A جردی موافق دو‎ op deo Lan ارںیمہشمت ماہ قدیم‎ ۴ eu 
شہر جمادف الانی ۱۳۵ بعچر یم‎ 
"The fourth of the Month of Ardibehesht (according to] the 
ancient [reckoning] of the year 1005 Yazdajardi, corresponding to 
Monday [the 1oth] of Jumáda II 1045 Hijri [ 11th November 1635, 
Old Style ].°° 


The Iranians inform their Indian correspondents that their country 
had been visited in A. H. 1041 [1631-2 A.C.] by a famine which 
had lasted for two years and that it had been subsequently devastated 

- by an epidemic. They further declare that in 997 Yazdajardi [ 1628 
A. C.] and during the reign of Shah Abbas, the Dasturs of 
Iran had suffered such tribulation as was indescribable by tongue 
or pen, and that two of them had been killed and lost their lives in 
consequence. The /amdspugmeh and several other religious works 
had been taken away by force from them, and they were persecuted 


99. BK. folio 270a — 272a. For the date see folio 272 a, 1l, 13—15 
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because still more books were de nanded though they had none to give 
The writers afterwards acknowledge the receipt of a güzmkAhünz (2) 
and the sum of a thousand dinars out of the offerings presented 
40 the Atash Bahram ( mablagh-t-yak hazGr dingy az ntsgr-t-Atash- 
warahrqin ), which had been sent as a present to the Chief Dastur 
( Dastur-i-Zamán ) with a Behdin named Mahrnüsh who had arrived 
in Shiraz from Gujarat. The letter is signed by that dignitary, who 
calls himself, ‘ Dastur Bahrām Dastur Ardeshir, resident of Turk a- 
bad,’ and adds a postscript to the effect that no letter which does 
not bear his own seal should be regarded as genuine.’ 


These particulars concerning the unhappy condition of our 
Iranian brethren and their friendly relations with our own people 
are both new and interesting, but there is in this missive a passage 
which is of even greater significance, and which deserves in conse- 
quence to be given in the origin al, 


دیگر برسیده بودند در باب ماه قد یم obeo h zs‏ ایران و ہند 
را میم کرده اند حال بطریق oll‏ ماه نگر‌دارند و اگر از قدیم whe Il‏ 
بایشان رسید » بم‌چذان sK‏ دارند تا آمدن TT Silo yy‏ 
“Further, they had asked a question in reference to the Ancient‏ 
Zoroastrian | Months, [ and said ] that there was a difference of one‏ ] 
month between [ the reckoning of ] Persia and Hindustan. If they‏ 
are sure that one month has passed out of their minds, and that they‏ 
have missed a month during the years that have elapsed (##uddat-ha ),‏ 
they may now observe the months according to the Iranian method‏ 
e. adopt the Iranian reckoning ]. But ifthat [ reckoning ] has des-‏ .2 ] 
cended to them from ancient times, they may allow it to remain‏ 
until the coming of { Bahram | Varjavand.”‏ 





100. DK, folio 271b - 272a. 
IOI. BÉ, folio 271 a, ll. 6—10. 
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This explicit pronouncement in a letter written in 1005 A. Y.. 
(1635 A. C.) demonstrates the erroneousness of a notion which is 
almost universally prevalent even among well-informed Zoroastrians, 
and which has been sealed with the sanction of all writers on the 
history of our people. That notion is tzat the Indian Parsis were 
altogether ignorant of the difference existing between the Indian and 
Iranian calendar until the arrival of Dastur Jàmasp Hakim Vilayati 
in 1091 A. Y. ( 1722 A.C. )?, Now it stands out clearly from this 
passage that it had arrested the attention of the priests of Broach so 
En 35 1035 A. C, 2.2. more than eighty-six years before Jamasp’s 
visit and supposed discovery. It is further deserving of notice that 
Dastur Bahram Ardeshir—the High priest of all Iran in his day—had 
with a broad-minded disregard for a small difference which he appears 
with great sagacity to have attributed to some local variation 
existing in the old Iranian system itself, pronounced an opinion of 
which the wisdom was proved but too clearly by the strife and discord 
which resulted afterwards from the adoption of a different course. 


a a 
102. Parsi Prakdsh, 1, 23, Dosãbhãi Frámji, History of the Paisis, ed. 1858, p. coe, 
ed, 1984, I. 106-7. 
Mulla Firuz, Avijeh Din, p. 13; Bombay Gazetteer, XIII. Pt, i., 255. 
See Geldner, Prolegomena, vii. note for the dates of Jamasp’s arrival and departure. 
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There is yet another epistle addressed in this year, 1005 A. Y. 
(1635-6 A. C.) to the Zoroastrians of Surat, Broach and Navsāri, 
which has also remained unnoticed, though a copy of it exists in a 
Manuscript in the Navsari Meherji Rana Library. Its writer 
Ispandiār Rustam of Kermān acknowledges a letter from the Zoro- 
astrians in India which had been brought by a Behdin named Peshotan, 
and in which some reference had been made to the famine and 
plague which had been raging some time before in Gujarāt. It 
would appear that during that period of stress, a Parsi of the name 
of Shāpur had gone from India to Fārs and become the slave of 
some Musalmān who had put out his eyes and now demanded 
seven Tomans as his ransom. This amount was paid, and poor 
Shipur was emancipated and adopted as his own son by the good 
Peshotan, who was anxious to return at once from Hormuz to Surat 
whence he had come by sea. But the sailing season had passed, 
and the two strangers had to tarry for some time with their brethren 
of Kerman. The devotion and prayerfulness of Peshotan are very 
warmly commended by the writer of the epistle who congratulates 
the entire Zoroastrian Congregation of Surat on their faithful observ- 
ance of the dictates of the religion. There isin this letter also an 
unmistakable allusion to the difference between the Iranians and 
ourselves in the matter of the Röz Mah, which further indicates that 
the Parsis of Surat also were not ignorant of its existence. The 
writer gives the names of the twelve old ( gadzm ) Zoroastrian months 
and the five Gathás, and gives a date-equation for the guidance of 


his correspondents and the resolution of their doubts, in the following 
words : 


(وز قد یم دنہ Mete‏ خورداں روز آخر نوروز eus‏ عربیم کم در تقویم dle‏ 


عرض اکر تفاوت دارں day Lai Fan‏ 
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“And in our calendar on this side, in the last year, the Nauroz 
[ according to | the ancient | reckoning ], of which the first day was 
Roz Aurmazd, and the last day Roz Khurdad of the -year 1005, fell, 
according to the Arabian reckoning establiched in the Jalali almanac, 
in the month of Abàn Jalàli, and it ( Ze. the Nauroz or first day of 
A. Y. 1005) [ corresponded to | Thursday, the 7th of Jumada I 
of the year 1045 [Hijri]. It is requested that if there is any 
difference, they should see to it (z.e, correct it ) ".195 


In other words, the writer declares that according to the Iranian 
reckoning the first day of Nauroz, ze. ist Fravardin, 1005 A.Y, = 7th 
Jum gda I, 1045 Hijri[ 9th October 1635 A. C. Old Style ], and that if 
the first day of the Indian Nauroz or rst Fravardin had not coincided 
with the 7th Jumada I, 1045, A. H. they were to be sure that there was 
some discrepancy, and look to it. It is clear that this explanation 
and equation would have been absolutely uncalled for, if the attention 
of the Zoroastrians in India had not been arrested by the difference 








103. N. M. R. L. Revayet MS. T, 32, pp. 53, 60, The date-equation occurs at p. 58, 


]l. 7-10. 

The famine occurred in the third and fourth years ou. che reign of the Emperor Shah Jahan 
( 1629-350 A. C.), and it is referred to in all the Mughal Chronicles. ‘‘ During the past year," 
says the author of the Badskahndmah, “no rain had fallen in the territories of the Balaghae 
and the drought had been especially severe about Daulatabad. In the present year also [ the 
fourth of the reign ], there had been a deficiency in the bordering countries, and a total want 
in the Dakhin and Gujarat, The inhabitants of these two countries were reduced to the 
direst extremity.” Elliot and Dowson, History of India, VII. 24. See also Khafi Khan, Bibl. 


Ind. ed. I. 444-449. 


Tavernier tells us that the ‘‘ months of November and December, January, February and 
March were the only months of the year in which one embarks at IIormuz for Surat or at 
Surat for Ilormuz ; with this difference, however, that one rarely leaves Surat later than the 
end of February ; but for leaving Hormuz one may wait till the end of March, and even tll 
the 15th of April, because then the Western wind which brings the rains to India begins 


to blow." Travels, ed. Ball, I. 4-5. 
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"between their own Roz Mah and the Iranian. It is scarcely necessary 
iosay that the year 1005 A. Y. in which both these epistles were 
indited cannot be assigned to any other than the Common Yazda- 
jardi Era. 


After these two missives, we have an epistle brought by a Behdin 
named Shahriar Rustam Sandal (or Jandel ) to the address of Dastur 
Barzo Kamdin Kaiqubad. It is dated Roz Bahram, Mah Ardibehesht 
1019 ۷220227114 But this is not the only Revayet that was 
addressed directly by the Iranian Dasturs to the learned Barzo whose 
reputation appears, as I have shown elsewhere, to have been much 
less circumscribed than that of other erudite Zoroastrians of his day. 
We learn from a much longer communication dated three or four 
years later," that Dastur Barzo Kamdin had addressed from the 








104. Dastur Barzo Kamdin’s Revayet MS in the Mulla Firuz Library, Rehatsek's 
Catalogue, VIIf. 2, pp. 392-4. There is a copy of this Revayet in the handwriting of Dastur 
Erachji in the Navsari Meherji Rana Library also. Catalogue, No. F. 48. This letter of 
1۵19 A. ۷۲۰ occurs at pp. 360-1. The notice of this Revayet in the Parsi Prakash (1. 14) is 
inaccurate in some points. The name of the messenger was not Rustam Jandel, but Shakrzar 
Rustam Sandal. The Iranians do not say that ‘‘there had been a severe famine in Persia 
for the last two years” ( West in Grzzdriss, 127), but that **in the year 1041 Hijri (1631-2 
A. C.), a famine had occurred in the Kingdom of Persia, which had lasted for two years, 
that it had been followed by sickness and plague and that many men had died.” 


درتاریۓ زار و dye‏ ویک پجریر sls‏ در ملک ایران اوفتاد و دوسال 
اثر آن بود و دیگر بم بيماري و T‏ کشیده و بسیار مردم وفات نمودند 


They then repeat the statement about the Zoroastrians having been persecuted in the 
reign of Shah Abbas I. in the year 997 A. Y., and forced to give up the copies of the 
Jãmãspnãmah etc. The writer gives his name as Behdin Mullà Minucheher Mulla Siavakbeh 

inucheher of Kerman. 


105. This letter is one of those added by Dàráb Hormazdyaàr to his father’s MS, which 
I have called H.F. (pages A to O). It is transcribed in MK also at the end by am 
unknown band (folios 267a to 283 b), It occurs, besides, in the N. M, R. L. MS T. 32, 
pp. 31-53 and in D, H. Lith, II. 430-446. 


mas 
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“township of Navsari in Gujarat” a budget of doubts and difficuities. 
to the Dasturs of Yazd, Kerman and Isfahan in A. Y. 1015. The 
messenger employed was an Iranian n-med Bahrim Mahrban Yazdi. 
To these interrogatories which had been received seven or eight 
years before the date of the reply under discussion ( gavzb-2-haft wa 
hasht s@l pish as tn )**, the Iranians declare that they had been 


unable to give any answers on account of certain adverse circum- . 
stances ( ZZgdisa-z-r4z). Meanwhile Dastur Barzo had sent another - 


letter in which his old questions were reiterated with but small differ- 
ences, and the Iranians now take them together and answer them all. 
This second Revayet associated with the name of Barzo Kamdin is 
unfortunately not precisely dated, but there can be little doubt as to 
the time at which it was written. The original Letter of Inquiry had 
been, as we are expressly told, penned about 1015 Yazdajardi in 
India, in which the Comzzoz Yazdajardi Era and no other was ever 
employed by our people, and it seems to me that the reply also 
may be safely assigned to 1022-1023 of the Common Yazdajardi Era, 
2. €. to 1653-1654 À. C. 


This letter is signed by about eleven Iranian priests and the 
scribe Bahram Dastur Mahrbān Siraki tells us that he has written 
it under the orders of Dastur-2-Zaman, Dastur-i-Dasturgn Dastur 
Mavindad Dastur Bahram Dastur Ardeshir.*™ 


There can be little doubt that this Mavindad Bahram Ardeshir 
was the son of that Bahram Ardeshir who is mentioned as the 
Chief Dastur of Turkabad in the Revayets of Bahman Aspandiar 








106. MK, folio 267 b, ll. 1-6; HF, Additional page A, ll. 8-10 and page O, Il, 4-21: 
7۲۹7۴ ۲ 009705 T. 32, p. 32, ll. 4-6. D. U, Lith, II. 431, Il. 1-8 >0 ۱70 
persons with whom Dastur Barzo sent a duplicate copy of his first letter are also named. 
They were two Iranis named Ardeshir Shahriàr Yazdi and Shahriar Rustam Kermani. D. H. 


Lith. II. 445, ll. 5-6. HF, page O, ll. 7.8. 
107. M,K. folio 283 a, ll. 1-4. H. F. Additional page O, Il. 13-14. 8 - ١٢۳ 
445, ll. 12-15. 
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(996 A. Y.) as well as in the letter of 1005 A. Y. It is scarcely 
necessary to repeat that the Third Colophon of the Iranian Dinkard 
was written by this Mavindad Bahrgjm, who is now seen to have 
been alive in 1653-4 A. C. His name occurs, as I have shown, among 
the signatories of the Turkabad Reply in Bahman Aspandiàrs 
Revayet 996 A. Y. = 1626 A. C.) as well as in the poetical address 
appended to it. Whether the zoog Parsi of the Dinkard Colophon 
must be computed as 1639 A.C. or 1659 A. C. is a matter which does 
not concern us here. The names of the other signatories of this 
Revayet are not of much interest but they are given below : 


Dastur Bahram D. Mavindad Dastur-i-Dasturan, D. Bahram D. 
Mahrabin; D. Màvindad D. Rustam; D. Bakhtafrin D. Jamasp ; 
D. Khusru D. Faridin; D. Bahram D. Mahraban Siraki; D. 
Ardeshir D. Mahrābān ; D. Khusru D. Mavindad; D. Mahraban D. 
Naushirvan; D. Bahram D. Bahrāmshāh ; D. Shahriar D. Buzurg- 
Umid s 


Two other well known Revāyets owe their existence to a dispute 
which arose in the town of Surat on the subject of a Dakhma 
which the wealthy Behdin Nànabhaài Punjia had undertaken to erect 
with a view to its bheing for the first time used for the disposal of his 
own body at death. "That event occurring before the completion ofthe 
building, the corpse was preserved in the old Dakhma for two montl.s 
and then consigned to the New Tower. The ceremonial propriety 
of this procedure was the subject of a fierce controversy in Surat, 
and the matter was at last referred to the Dasturs of Iran for their 
opinion. The reply of the priests of Kerman is addressed to the 
‘renowned and greatest Dastur’ (Dastur-¢-Muqgzzam-t-ndmdqr) Rustam 
Peshotan and Behdin Fuvarji, Behdin Hirji and Hirbad Barzo 4 


108. MK, folio 283 a, Il. 7-15. H.F. Additional page O, Il. 16-21. N. M. R. L. T. 
p. د52‎ ll. 6-14. D. H. Lith. BT, 445, ll. I5-19. 
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Adarbad of Surat."? The signatories are Rustam Dastur Ardeshir,. 
Mahrban D. Rustam Mahrban, Rustam D. Minucheher, Bahmanyar 
D. Naushirvan, Marzban D. Bahrar: Marzban, Khwajah Khusru 
Bundaàr Faridun, and Mahrbàn D. Naushirvan Azar. The letter is 
not dated, but we know from an old Disapothi that Nànàbhai Punjià 
died on Roz Ahüramazd Mah Khurdad 1036 A. Y.!! (9th January 
1667, New Style), and it may be safely said that the decision of the 
Kerman theologians was pronounced about 1668 A. C. 


This conclusion is borne out by another missive on the same 
subject which is quoted as the JZa£tüó-z- Suratzi Adkyüru ( Letter io 
the Surat priests ), and is addressed by name to Dastur Barzo Qawa- 
muddin, Hirbad Palhan Faridun, Dastur Rustam Khurshed, Hirbad 
Rustam Peshotan, Behdin Hirji Nanabhai, B. Nanabhai Narsang, 
Behdin Kuvarji Bahram and B. Kuvarji Nanabhai and B. Dhanji 
Bahràm Bharüchi.!? 


The writers declare that Hirbad Rustam Khurshed Isfandiar had 
addressed to them a commuuication on the subject of the New Dakhma 
on Roz Adar Mah Khurdad 1038 A. Y., and tnat they had already 
siven their opinion on the questions put to them. The present reply 


109. This letter occurs in IIF, folio 458 b-460 a, in my Darab Autograph, folio 533 b- 
535a, N M EÈ L, T. 32, pp. 60-67, and in D. H. Lith. II. 470-474. 


This Rustam Peshotan was probably Rustam Peshotan Hamjiar, the author of the Sz@vax- 
mameh etc. See ante, p. 236 note. 


Behdins Kuvarji and Hirji were, as we learn from {this Revayet itself, the sons of tbe 
deceased Nanabhai Punjia. 


The Mulla Firuz Library possesses a Khurdah Avesta MS written in 1159 A. Y. (1790 
A. C.) by a Mobed Khurshed Edal Rustam Kamdin Barzo Adarbad Kaiqubad Mahyar of 
Surat. (Dhabar’s Descriptive Catalogue of Avesta, Pahlavi and Pazand MSS. No. 22). 


110. HF, folio 460 a ; my Daráb autograph, folio 5335 b; N MEL T, 32, p. 62; D. H. 
Lith, II, 474. 


IIT. Parse Frail, I1. 15. 


112. HF, folios 455a-458 b ; my Darab autograph, folios 535 b—537 b; D. H. Lith, 
II. 475-490. This Rustam Khurshed is the Rustam Khurshed Aspandiàr who is mentioned 
again in the next paragraph. He was the grandson of Dastur Aspandiar Bahman of Surat 
who is mentioned in the Revayets of 1626-7, and great-grandson of the Dastur Bahman 
Faridin of Surat whose name occurs in the Revüyet of Kaus Mahyar. The names of 
Behdins Nanabhai Narsangji and Kuvarji Bahram occur in a document dated Roz 15-8-Samvat 
1741 (6 June 1685). Parsi Prakash, I. 18-19. 
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which contains their answers to several other points of ritual and 
dogma is dated 


Ab pst روز دیپدین فیروز گرماه فرج دي قدیمیم سنم ۱۰۳۹ نارسي‎ 
113 i " p ۱ 
شل‎ Pao 9) کرمان‎ x در‎ US ashy lel شر ربع الول د۸ ہے‎ 
“Roz Daipadin the triumphant, of the auspicious month Dai 
[according to] the ancient [reckoning] of the us; year 1039. 
Written on [11th] of the month of Rabi the first, of the year 
1081 Hijri. Written in the town of Kerman.” 


The date equation Roz Daipadin Mah Dai 1039 Fars¢ = 11th 
Rabi I. 1081 A. H. (= 29 July 1670, New Style) demonstrates 
that the year 1039 must be assigned to the Common Yazdajardi 
Era, although zt zs expressly called F@rst (i. e. Parst). 


Several other letters were received in India from the Iranian 
priests after this /7akzzó, but it is the latest of those included in 
the Classified Compilation of Darab Hormazdyar of which there is an 
autograph dated only nine years later, (1048 A. Y.) in the Bombay 
University Library, and another transcribed a year or two afterwards, 
in my own possession. I do not propose to speak of these missives 
at any length. They were written after the use of the Common 
Yazdajardi Era had been firmly established in Iran, and they are 
of no great interest besides. Some of them are mentioned in the 
Parsi Prakash and in West’s list in the Grundress der Lrantschen 
Philologie, but I have in the course of these researches, found two 
or three others which were known to neither of them. 


A Manuscript in the Navsari Meherji Rana Library contains 
a copy of an epistle dated Roz Bahram (or Bahman ), Mah Mahr, 
1050 A. Y. It is the reply of the Dasturs of Turkabad, Sharfabad 
and Isfahgn to an Indian missive written on Roz Fravardin, Mah. 





c 


113. My Darab autograph, folio 537 a ; D. H, Lith. II. 480. 


30 


Fravardin, 1048 A. Y. Eight questions relating to ceremonial 
matters are answered, and there is a long list of Iranian names at 
the end. The first signature is that of Dastur Bahram Dastur 
Mahvindad Rustam Anushirvan Turkabady. He was probably the 
chief Dastur of Turkabad at the time, and there need be no hesitation 
in identifying him with the writer of the fourth and fifth colophons 
of the Iranian MS of the Dinkard.!!^ The letter must have been 
written in the 1050th year of the Common Yazdajardi Era, as it is 
scarcely likely that the hanian reply to an Indian missive of 1048 
A. Y. (1679 A. C.) could have been written ¢wenty-two years after- 
wards in 1050 A. 20 Y.( 1701 A, C.). 


A letter addressed by the Iranian priests to Dastur Jamasp 
Asa of Navsari in reply to some interrogatories transmitted by him 
to Persia is sometimes mentioned by Parsi writers as the Revayet 
of Jamasp Asa. The author of the Pars: Prakdsh informs us that 
the original Indian letter was indited in 1721 A.C. Unfortunately, 
the date of the Reply is not at all mentioned, nor is there any refer- 
ence to the public or private Library in which a copy can be found, 
I must confess that I have never come across any, myself. 


There is then a letter dated Roz Bad (Govad) Mah Khurdad 
1113 A. Y., 26 Shawwal 1156 A. H., 28 Adar 665 Jalali (13 Decem- 
ber 1743 A. C.). The Indians addressed are the Dastur-i-Dastur- 
zadeh Mobed Kaus and the Dastur Darab son of Mobed Sohrab of 





I4. NMREL, T. 32, pp. 71-76. The date of the Indian letter will be found at Pp. 7I, 
1 7. Thename ofthe principal signatory is given as Dastur Bahram Dastur Mahvindad 
Turkabady only in the Persian Colophon at p. 75, 11. 8-9. The names of his grandfather and 
great-grandfather and the date of the Reply are given in another Colophon in Avesta-Pahlavi 


at p. 74. 


**'This copy which constitutes the Manuscript B [ofthe Dinkard ] was afterwards ap- 
proved by Bahram son of Mahvindad son of Rustam son of Anoshakruban of Turkabad, who 
blesses the writer of the Second Colophon, on the day Tishtar of the month Vohuman in 
the year 1038 Yazdajardi (18th August 1669)” West, S. B. E. XXXVII, Introd, p. xxxvi. 


115s, Parsi Frakash, 1. 39. According to a Tawarikh-i-Khindin-i-Dastur Jamasp و250‎ 
( Gujarati ), the letter was written two years earlier ?.e, in I719 A. C. (p. 9). 
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Surat. This is the reply of the priests of Yazd and Kermàn to a 
series of twenty questions sent about four years before ( 1109 A. Y.) 
by the Qadmi leaders to their brethren in Iran, about the differences 
in ritual practice and the Roz Mah between themselves and the 
Shahanshihis.!!6 


Another epistle onthe same burning question of the day was 
addressed from Kerman to Mobed Manakji Navroji Rustamji Sett 
exhorting him to take the lead in guiding his Indian brethren aright 
in this matter. The communication is undated, but as Manakji Sett 
died on Roz 12, Mah 7, 1117 A. Y. (19 April, 1748 A. ©.) and as the 
Adaran built by him in Bombay in 1102 A. Y. ( 1733 A. C.) as well 
as a Dakhma erected at his expense in the neighbourhood of Surat 
is expressly referred to, it is probable that it was written about 
1747-8 A. C.!3, It is even possible that he did not live to read it. 


A third despatch on the same subject is dated Roz Gosh, Mah 
Khurdad 1138 A. Y., and Monday the 17th of Rajab 1182 A. H. 
(27th November 1768 A. C.) !?. It is addressed to Dastur Dārāb b. 
Dastur Sohrab, D. Kaus b. D. Faridun, D. Kaus son of Rustam 
Shahriar, and Behdin Sohrab son of Kaus, B. Ratanshah son of 
Minuchehershah, B. Dhanjishah son of Minuchehershah, B. Kaus 


II6. Dastur Erachj's MS (N MRL, No. F. 60). pp. 90-124. For the names see p. QI 
ll. 9-12, for the date of the Reply, p. 122, ll. 1-3. Dastur Kaus was Dastur Káus Faridan 
Munajjam of Surat. arsi Pra£üsh Y. 57. Dastur Darab Sohrab was the famous teacher of 
Anquetil. 7/۸7 Y. 49. 


117. Dastur Erachji’s MS (N M R L, No. F 60), pp. 125-151. 


118. Jürsi Prabdsh. l. 36 and 30. The Dakhma was probably the one consecrated 
at Navsári on Roz 11-4- 1116 A. Y. (30th January, 1747). 7&id. I. 36. 


119, Dastur Erachji’s MS, pp. 55-78. The names are at p. 59, ll. 1-5, and the date at 
p. 77, ll. 5-7. 


Dastur Kãus Rustam Shahriãr was the third son of the well-known Dastur Rustamji 
Shahriarji of Udwara. Pars? Prakash, 1, 60. Behdin Sohrab Kaus was Sohrabji Kavasji 
Neksa’atkhan, /ééd. 48. B. Dhanjishàh Minuchehersháh (or Manjishàh) was the English 
East India Company's broker at Surat, and a munificent and zealous patron of the Qadmis, 
Jbid. 69. Ratanjisháh his younger brother was a great Collector of books and Manuscripts 
and a Pahlavi and Persian scholar to boot. /é%d. 71, Kaus the son of Manak was probably 
Kavasjt Manakji Sayer, The Sayers are still Qadmis. 20204. ۰ 


ص 
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son of Manak, B. Rustam son of Ratan, and Hakim Jiji son of 
Bahman. | 


Lastly, we possess the Replies of the Iranian Dasturs of Y azd 
and Kerman to a series of Seventy-eight questions sent by the Qadmi 
leaders of Surat. The messenger was Ervad Kaus Rustam jalal, 
the father of the famous Mulla Firtiz. The date of the Replies which 
are available both in the original Persian and in a Gujarati trans- 
lation is Roz Khurdad Mah Aban, 1142 A. Y. (18th April, 1773 
EE ym 


Before summing up the results of this inquiry, let me give a list of 
all those Revàyets or Letters which have passed in review before us! 


120. first Prakash, I. 50, 

121. There isa list of the Persian Revayets in West, Grundriss, I, 125-7, Besides the 
notices in the Parsz Prakash, there is an account in the Cama Memorial Volume, from the pen 
of Mr, Bahmanji Bahramji Patel. Our Nos. I and 2 and perhaps No. 3 also are cited in 
Dàràb Hormazdyàr's Compilation as the Revayet-2-Nariman Hushang. No, 4 is his Revdyet or 
Muktiib-t-Jasc. No. 5 is quoted by him as the A/aktil-i-Manekshah Changáshah, and the 
reply is undoubtedly so called in HF., the Manuscript written by his father. Folio 202b, 
left hand corner. (Some of the letters of the heading have been cut off by the binder). 
West’s suggestion that tbe /Za£zzu^«z- Manekshah is ** nearly a duplicate" of the Aeváyet-1-/d5& 
is thus negatived by the parent Manuscript, which was demonstrably one of Dáàráb's principal 
sources, No. 6 is generally quoted by Darab as the Revayet-i-Kama Bohra and some- 
times as the Aevayet-z- Aám Asa. I have shown that they are really one and the same, and 
I am sure that West would have experienced no difficulty in ‘‘ fixing their identity” if he had 


' had access to the original Iranian autograph and HF. No. 8 is the Classifiers Revdyeé or 


Maktib-i-Kamdin Shapir and is expressly connected with the name of that person in the 
headings inserted in his father's manuscript ; (folios 203b, 228b, 250b, left hand corners.). No. 9 
is the A'evayet-i- A'aus Kamazn, but extracts from it are also entered under the name of Kaus 
XKümün. The fact is that they are identical, Kaman being only another form of the name 
Kamdin, No, 10 is the Alaktzb-i-Faridin Marzban. No. 12 figures as the Maktub-i- Dastur 
Kamdin Padant, but it is also spoken of as the AZaktib.i-Ardeshir Naushirvan. Indeed, it is 
so called in HF, folio 460b- No. 13 goes under the name of the Revayet or. Ma£tub-i- Kàus 
Mahyar. All the citations from No. 14 are said to be derived from the Revayet-i-Bakman 
Punjia, and the explanation, ferhaps, is that Punjia was the familiar or abbreviated form of the 
name Aspandiar. No. 19 is referred to asthe Babat-2-Mody Nanabhai Punjia, and No, 20 
as the Alaktab or Tumar-i-Suratia Adhyaru, Nos. 11, 15, 16, 17, 18 and 21-26 do not appear 
to have been known to Darab. On the other hand, he gives credit for several passages to a 
Revayet-i-Shapur Lharucht which it has been hitherto impossible to trace or identify. A 
messenger of the name of Shàpür is mentioned in the Letter of Aspandiar Sohráb ( No- 5) as 
having brought a Reply from Irán some time before. HF 197b. ll. 10-11, MK, 137b, ll. 11-12, 
D. H. Lith. II. 449, ll. 13-14. Whether or not he was identical with the Shapur As@ who 
brought the Despatch of $96 A. Y. it is impossible to say, but there is no ground for supposing 
Shapur Asà to have been a brother of Chàngà Asa's. Chàngà As& does not appear, so far 
as is known, to have had a brother of the name of Shapür. See the Bhagarsath Vanshavli, 
p. 222 for the Némagrahan ot the family. 
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Dates occurring Resultant Dates 


in Manuscripts. in the Christian Era, 


9647 Yazdajardi or Parsz. 1478 A.C. 
S50 [ or 855 (?) ] Yazda- 1480 A. C. 
jardi. 


880 Yazdajardi Z2 9rÓ 1511 A. C. 


i, 
885 Yazdajardi. 1510 ٣ 
(No date). Circa 1520 A. C. 
896 Yazdajardi. 1527 A. C 
904 Yazdajardi, 1535 A. C. 


928 Vazdajardi — 966 1558 A.C, 


Hr. 
922 (?) Circa 1570 AL ۰ 
(No date). Circa 1550 A 
(No date). 67۶۶ ۶ف‎ 0 VOS 
967 Yazdajardi. 150753 C 


Name of Messenger, 
19 or Person addressed. 


1 Nariman Hushang. 

2 Naushirvan Khusru 
and Marzban 
Isfandiar. 

3 Behdin Farrukh- 
bakhsh 7 
Fariburz and two 
other traders. 

4 a 

5 Aspandiar Sohrab. 

6 Shapur Asi, 

7 Isfandiar Yazdiar 
and Rustam of 
Cambay. 

8 Kamdin Shapur 
Khanbaiti. 

o Kaus Kamdin. 

10 Faridün Marzban. 

II Letter to the Das- 
turs of Broach. 

12 Letter to  Dastur 
Kamdin Padam 
of Broach. 





I have shown that Nos. 4 and 6 in West's list are really not two distinct A'ezayezs; 
but one andthe same Reply quoted under different names. So No. 7 is identical with No- 
23, No. 9 with No. 10, and No, 3 with No. 12. The quotations in the latter (the Afak¢#b-¢- 
Shapur Bharuchi) resemble, as he has pointed out, the extracts from the Revayets of Shapiir 
Asa [z.e, Kama Bohra or Kama Asa} and Kamdin Shapur, and it is not impossible that this 
so-called Kevayet-i-Shapur Dharuchi owes its name to some confusion in the mind of Darab or 
in his sourecs. Similarly, there can be little donbtj that his No. 20 is only No. 16 under another 
name. Nos. 17 and 19 and 24 are not really Answers received from Persia, but Compilations 
made in India by our own Dasturs of such of the Iranian Replies as they could obtain or 
thought important. It will be thus seen that there arc in West's list only ezghteen Reváycts 
which are really distinct or original. 


Circa 1600 A. C. 
1626-7 A. C. 


1635 A, C. 


1635 A. C. 


1649 A. C. 


Czrca 1653-4. A. C. 


Circa 1668 A. C. 


1670 A. C. 


1681 A, C. 
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970 Yazdajardi (?) 

996 Yazdajardi, 7035-6 
Hijri. 

1005 Yazdajardi, 7045 
Hir. 


ICo5 Yazdajardi, 7045 
ar 


1019 Yazdajardi. 


(No date); (seven or 
eight years after 
1015۶5 Yazdajardi). 

(No date). 


1039 Zdrsz, roóz Hir. 


1050 Yazdajardi. 


13 Kaus Mahyar. 


14 Bahman  Aspan- 
diar. 
15 Letter to Dastur 


Kamdin Padam 
and Behdin Asa 
Jamshed. 

16 Letter of Ispandiar 
Rustam to the 
Behdins of Surat, 
Broach and Nav- 


sari. 

17 Letter to Dastur 
Barzo Kamdin 
brought by Shah- 
nar Rustam 
Sandal (or Jan- 
del). 

18 Another Letter to 
Dastur Barzo 
Kamdin, 

19 Letter to  Dastur 


Rustam  Pesho- 
tan and otherson 
the subject of the 


New Dakhma. 

20 Letter to the 
Adhyarus of 
Surat. 


21 Letter to Dasturs 
of Broach, Nav- 
sariand Cambay. 


1721 A. C. (?) 


1743 A. C. 


Czrca 1748 A, C.. 


1768 A. C. 


1778 A. C, 
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(?) 


1113 Yazdajardi, 1756 
Hir: 
(No date). 


1138 Yazdajardi, rz&2 
Hijri, 


1142 Yazdajardi, 6ء‎ 
Hijri. 


22 Letter to Dastur 
Jāmāsp Asā of 
Navsāri. 

223 Letter to Mobed 


Kaus and Dastur 

Darab Sohrab. 
24 Letter to Manakji 

Nowroji Rustam- 


1 

25 Letter to  Dastur 
Darab Sohrab 
and others of 
Surat, 

26 1720161 Revayet. 


(78 Questions). 


A glance at the above list will show that among these twenty-six 
missives, six do not contain any date and consequently do not enter 
In other words, they have no bearing on the 


They are Nos, 


into the question at all. 
point at issue and may be put out of court at once. 
5, IO, II, 18, 10, and 24, 


Of three others Nos. 9, 13 and 22 the dates are uncertain or un- 
verified, Of these Nos. 13 and 22 are of scarcely any importance, and 
there can be little doubt that if their alleged dates are hereafter 
substantiated, they will be found to belong to the Common Yazda- 


jardi Era. 
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These nine epistles eliminated, the question we have to answer 
is whether the dates found in the remaining seventeen are counted 
from the Ordinary Yazdajardi Era (A. Y. ) or the Parsi (A 20 Y). 


This question is easily answered so far as zze out the seventeen 
Revayets are concerned. These nine are, as will be at once evident 
on a reference to the table, dated in the Yazdajardi as well as the Hijri 
Eva. They are Nos. 3, 8, 14, 15, 16, 20, 23, 25, 26, and it would be 
almost an insult to the intellligence of the reader to make any formal 
attempt to prove that the equations are true only of the Common 
Yazdajardi Era. We may take it then, that the Iranian writers of these 
nine despatches were reckoning from the Ordznary Yasdajard: Era, 
although in one case (No. 20) the word used is Fars ( or Parsi) and 
not Yazdajardi. It may be also noticed that the equation 880 A. Y. = 
916 A. H. (No. 3) clearly demonstrates that the Ovdzzary Yazdajardi 
Era was current in Persia so early at least as 1511 A. C. 


It follows that there are only eight Reváyets about which the 
question of Ordinary or Parsi can arise. These are Nos. 1, 2, 4, 6, 
7,12, 17 and 21. I may be permitted here to repeat that with respect 
io two, if not three of them, (Nos. 1, 12 and 2) the evidence in our 
possession is absolutely conclusive. We are expressly told in No. 3 
that the messenger of No.1 which is dated in 847 Yazdajardi or 
Parsi, had visited Persia ¢hzrty-five years before the year 880 A. Y. or 
916 A. H. in which No. 3 itself was written. This means, if words 
have any meaning, that Nariman Hushang's visit must have taken 
place about the 845th year of the Common Yazdajardi Era, ($80 A.Y. 
16و ے‎ A. H.= 1511 A. C.)— 3523845 A. Y. "٥٦ 
case of No. 12 is equally easy to decide. The date is 967 A. Y., and 
we know from the evidence ofa reliable Musalmān contemporary— 
-the author of the Farkang-t-Jahāngiri—that the writer, Dastur 
Ardeshir Naushirvan Kermani had come to India at the express 
invitation of the Emperor Akbar, who himself died in 1605 A.C. 
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Now, the 967th year of the Comox Yazdajardi Era was equivalent to 
‘the 1597th year of the Era of Christ. The 967th year of the Parsi Era, 
1617 A. C. would take us into the middle of the reign of the Emperor 
Jahangir, and must be pronounced absolutely inadmissible. 


Let us now consider No. 2. It is very probably the reply referred 
to in No. 3, as having been sent with Naushirvan Khusru and Marzban 
Ispandiar, twenty-nine years before the year 880 A. Y. — 916 A. H., 
(1511 A. C.), in which No, 3 itself was written. It follows that the 
real date must b e somewhere about 1481 A. C. and correspond to the 
Ssoth year of the Coo: Yazdajardi Era. In a word, it seems to 
me that when the first three Revayets are viewed in the proper light 
as members of «a series, there can be no reasonable doubt that the 
years given in their colophons are to be counted from ihe Comon 
Yazdajardi Era. 


So far, the argument is exceedingly simple and we are on per- 
fectly safe ground. It is not pretended that the cases of Nos. 4, 
6, and 7 are on exactly the same footing. The evidence in refer- 
ence to them is, I admit, not so easy to follow. It is derived 
from much more recondite sources, and is also much more compli- 
cated. But I venture to think that it is, when everything is con- 
sidered, not the less satisfactory. It is not necessary to recapitu- 
late that evidence, but I may be permitted to point out that those three 
Letters also are members of a series coming between the Revayet 
of 1511 A. C. (No. 3) and the Reply of 1558 A. C. (No. 8). In 
other words, Nos. 4, 6 and 7, together with the undated reply 
brought by Aspandiar Sohrab (No. 5) belong to the intervening 
period of 47 years, and have to be consistently arranged within 
those limits. It seems to me that any one who attempts to do so 
will find it exceedingly difficult, if not zzposszD/e, to assign the years 
885, 896 and 904 to any other than the Common Yazdajardi Era, if 
he will only give their due weight to the Indian and Iranian names 
and the other considerations I have adduced. 
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The Revayets which have yet to be considered are the letters 
of 1019 A. Y. and 1050 A. Y. They belong to the middle and last 
quarter of the Seventeenth Century, when the use of the Ordinary 
Era was becoming more and more common in Iran. The first of 
them was addressed to Dastur Barzo Kamdin Kaiqubad who was 
certainly alive in 1649 A. C., and whose name occurs in the 
Maktis-i-Suratia Adhyaru which is expressly dated 1939 A. Y. 
1081 Hijri (1670 A. C.). The second is of no great importance 
and was written at a period when the Pars? Era had become all but 
obsolete in Persia itself, and the fact that the name of the writer of 
the fourth colophon of the Dinkard which is dated in the 1038th 
year of the Ordzzary Yazdajardi Era occurs in it points clearly to 
the 1050th year also belonging to the same Era. 


The sum and substance of the whole matter may be put in a few 
words. Out of a total of twenty-six despatches from Persia the dates 
of seventeen only can be discovered and verified. In xine of 
these the corresponding Hijri years are expressly given and there 
cannot be a shadow of doubt that they are dated in the Comore 
Yazdajardi Era. The argument in favour of the dates found in ۶۶ 
others being assigned to the same era is as simple as it is conclusive, 
aud the evidence in our possession entitles us to predicate the same 
thing about the other five with reasonable, if hot absolute certainty. 
Looked at in another way, it seems clear that so far as the Reva- 
yets written in Persian from the 15th to the 18th Century are 
concerned, there is not one which contains any positive evidence of 
the Iranians having been in the 2۵027 of calculating from the ¢wentzeth 
year of Yazdajard. 


This does not mean that there is no instance at all of the 
conscious and intelligent use of the A. 20 Y. or Parsi Era in any 
of the Pahlavi MSS written during that period. It is not denied 
that the Parsi Era was employed at one time in that country, 
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but it is also true that “the accustomed formula for the 
twentieth year” was often inserted by Iranian scribes of the 16th 
and 17th Centuries, although “the years were not counted from the 
Twentieth year.” The thing that now remains to be done is to 
examine the evidence—external and internal—in each case and 
draw a dividing line between those Pak/avz Manuscripts in which the 
formula is used with a full understanding of its meaning, and those in 
which it is employed mechanically or as a mere matter of form. The 
present writer trusts that some competent Pahlavi scholar will 
undertake that part of the inquiry, and begs permission to invite 
attention to the numerous points of contact between these Revayets 
and the colophons of Iranian MSS in Pahlavi, which he has indicated 
for the first time in these pages. 
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